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Feminism 1AC – Militarism
CONTENTION ONE – MILITARISM

1. Traditional international relation theories have failed us – status quo military presence is Asia is an extension of a militaristic mindset that focuses on security at the expensive of more personal forms of suffering. Any productive investigation into this year’s topic must begin with an interrogation of this force through a gendered lens. 

Tickner 92 (J. Anne Tickner, Associate Professor of Political Science at the College of the Holy Cross, GENDER IN INTERNATIONAL RELATIONS, 1992,  https://wwwc.cc.columbia.edu/sec/dlc/ciao/book/tickner/tickner12.html)

The dramatic events of the late 1980s and early 1990s brought to light many of the shortcomings in realist explanations noted by critics for some time. Whereas the world wars of the first half of the twentieth century involved the transgression of great powers across international boundaries, most of the conflicts of the second half have taken place inside or across the boundaries of weak states. Although they have frequently involved at least one of the great powers, many of these conflicts have not been fought to protect international boundaries but over ethnic or religious issues, or issues of national identity and national liberation. The militarization of the South, with weapons sold or given by the North, has resulted in a situation whereby the state is often perceived, not as a protector against outside dangers, but as the ultimate threat to the security of its civilian population. The precarious armed peace that characterized the relationship between the two superpowers during the Cold War owed whatever stability it achieved not to military strength but to the threat of nuclear obliteration of winners and losers alike: nuclear weapons and other modern military technologies continue to pose the threat of mass destruction. These new threats to security demand new solutions quite at odds with the power politics prescriptions of traditional international relations theory. As we face the prospect that, by the year 2000, 80 percent of the world's population will live in the South, we in the West can no longer afford to privilege a tradition of scholarship that focuses on the concerns and ambitions of the great powers. Faced with a stubborn gap in living standards between the rich and the poor that some observers doubt can ever be overcome, realist prescriptions of self-help are inappropriate; the health of the global economy depends on the health of all its members. Environmental degradation, a relatively new item on the agenda of international relations, threatens rich and poor alike and appears intransigent to state-centered solutions. Along with the traditional issues of war and peace, the discipline of international relations is increasingly challenged by the necessity of analyzing the realities of economic and ecological interdependence and finding ways of mitigating their negative consequences. We must also face the reality of how easily these wider security issues, which threaten the survival of the earth and all its inhabitants, disappear from the agenda when military crises escalate. As Sarah Brown suggests, a genuinely emancipatory feminist international relations will take gender difference as its starting point but it will not take it as given. While attempting to explain how gender has been constructed and maintained in international relations, we must also see how it can be removed. A world that is more secure for us all cannot be achieved until the oppressive gender hierarchies that operate to frame the way in which we think about and engage in international politics are dismantled. 
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2. Specifically, our status quo military policy in South Korea serves no purpose other than to intimidate and symbolically defend our power and imperial motives. 
Smith in 2000 (Bad, mad, sad or rational actor? Why the 'securitization' paradigm makes for poor policy analysis of north Korea HAZEL SMITH, International Affairs 76, I (2000) II I-I32)
The analysis of north Korea's domestic and foreign politics is now something of a cottage industry-partly because more data are available than ever before and partly because the fear of military conflict on the Korean peninsula has focused minds and attention on this last Cold War arena of tension.' The data come from the now very many humanitarian organizations that have been resident in Pyongyang since the start of the food emergency in I995, as well as from the literally hundreds of political and humanitarian delegations that have visited north Korea (the DPRK) in that period.2 Fear of conflict arises from unresolved tensions generated through the DPRK's suspected nuclear armaments programme and continues because of persistent international antagonism to the continuation of the DPRK's long-range missile development plans.3 There are different strands to the scholarly and policy analysis of north Korean politics but the dominant approach, and that which permeates the media coverage of the DPRK, remains heavily coloured by a security perspective which is, among other things, curiously old-fashioned in its reliance upon the use and potential of military force as the central analytical notion in foreign policy behaviour.4 The dominant approach shapes much more than just analysis of straightforwardly security issues such as the threat of war, military policy, the potential use of both nuclear weapons and what are today known as weapons of mass destruction (WMD); it also forms the framework within which economic, welfare and humanitarian issues are conceived. In other words, these last issues are securitized.
3. There is no “Demilitarized Zone” in South Korea – masculine violence happens everyday and is institutionalized by American bases. 
Kirk and Francis in 2000 (Gwyn and Carolyn Bowen, Founding members of the East Asia-US Women’s Network Against Militarism. “Redefining Security: Women Challenge US Military Policy and Practice in East Asia” Berkeley Women’s Law Journal, 2000, v15, pg. 229)

III. PROBLEMS CREATED BY U.S. MILITARY PRESENCE AND CULTURE 
Many of the problems created by U.S. military presence in East Asia stem from the sexist attitudes and hyper-masculine culture that pervade the military. Different branches of the U.S. Armed Forces have developed this hyper-masculine culture to varying degrees, with the Air Force at the lower end of the spectrum and the Marines at the higher end.(n74) This phenomenon has had far reaching effects in places such as Okinawa, where Marines account for sixty percent of the U.S. troops.(n75) Young boys in the United States, as in many parts of the world, develop their masculine identity during early childhood through a combination of adventure stories, comics, cartoons, competitive team sports, war toys, computer games, news reporting, ads, television shows, and films.(n76) This routine gender socialization is taken further in basic military training where new recruits are pushed to the limits of their strength and stamina and are trained to follow orders without question, no matter how nonsensical or humiliating.(n77) As part of military training, servicemen learn how to use highly sophisticated weaponry and equipment; they are socialized as warriors. A key aspect of this training and socialization process is the way recruits are insulted and reviled by drill sergeants as "women" and "queers" as part of the military promise "to make a man" of them.(n78)  According to feminist scholars of military systems and international relations, militarism depends on a clearly gendered division of labor and the maintenance of hierarchy, including sexism and violence against women.(n79) Military socialization involves the construction of a militarized masculinity that emphasizes heroism, physical strength, emotional detachment, the capacity for violence and killing, and an appearance of invulnerability.(n80) 

This view of masculinity involves the construction of male sexuality as assertive and controlling,(n81) and results in three consequences: the need for the institutionalization of military prostitution, U.S. military abuse of women in host communities, and sexual abuse of women in the military. 
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4. This form of militarism is justified by crisis-based politics. War is not an event but rather a continual force that causes violence. In this way, the status quo’s focus on a looming Korean War ignores the cultural and gendered inequalities that make conflicts possible. 

Cuomo 96 (Chris J. Hypatia, “War is not just an event: Reflections on the significance of everyday Violence”, Bloomington: Fall 1996. Vol. 11, Iss. 4; pg. 30)

Philosophical attention to war has typically appeared in the form of  justifications for entering into war, and over appropriate activities  within war. The spatial metaphors used to refer to war as a separate,  bounded sphere indicate assumptions that war is a realm of human  activity vastly removed from normal life, or a sort of happening that  is appropriately conceived apart from everyday events in peaceful  times. Not surprisingly, most discussions of the political and ethical  dimensions of war discuss war solely as an event -- an occurrence, or  collection of occurrences, having clear beginnings and endings that  are typically marked by formal, institutional declarations. As  happenings, wars and military activities can be seen as motivated by  identifiable, if complex, intentions, and directly enacted by  individual and collective decision-makers and agents of states. But  many of the questions about war that are of interest to feminists --  including how large-scale, state-sponsored violence affects women and  members of other oppressed groups; how military violence shapes  gendered, raced, and nationalistic political realities and moral  imaginations; what such violence consists of and why it persists; how  it is related to other oppressive and violent institutions and  hegemonies -- cannot be adequately pursued by focusing on events.  These issues are not merely a matter of good or bad intentions and  identifiable decisions.  In "Gender and `Postmodern' War," Robin Schott introduces some of the  ways in which war is currently best seen not as an event but as a  presence (Schott 1995). Schott argues that postmodern understandings  of persons, states, and politics, as well as the high-tech nature of  much contemporary warfare and the preponderance of civil and  nationalist wars, render an eventbased conception of war inadequate,  especially insofar as gender is taken into account. In this essay, I  will expand upon her argument by showing that accounts of war that  only focus on events are impoverished in a number of ways, and  therefore feminist consideration of the political, ethical, and  ontological dimensions of war and the possibilities for resistance  demand a much more complicated approach. I take Schott's  characterization of war as presence as a point of departure, though I  am not committed to the idea that the constancy of militarism, the  fact of its omnipresence in human experience, and the paucity of an  event-based account of war are exclusive to contemporary postmodern or  postcolonial circumstances.(1)  Theory that does not investigate or even notice the omnipresence of  militarism cannot represent or address the depth and specificity of  the everyday effects of militarism on women, on people living in  occupied territories, on members of military institutions, and on the  environment. These effects are relevant to feminists in a number of  ways because military practices and institutions help construct  gendered and national identity, and because they justify the  destruction of natural nonhuman entities and communities during  peacetime. Lack of attention to these aspects of the business of  making or preventing military violence in an extremely technologized  world results in theory that cannot accommodate the connections among  the constant presence of militarism, declared wars, and other closely  related social phenomena, such as nationalistic glorifications of  motherhood, media violence, and current ideological gravitations to  military solutions for social problems. 
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CONTENTION TWO – PATRIARCHY

A. Prostitution 

1. It’s rampant in South Korea - Sexual satisfaction is seen as a part of military readiness and results in violence, coercion, and stigmatization.    
Kirk and Francis in 2000 (Gwyn and Carolyn Bowen, Founding members of the East Asia-US Women’s Network Against Militarism. “Redefining Security: Women Challenge US Military Policy and Practice in East Asia” Berkeley Women’s Law Journal, 2000, v15, pg. 229)

A. Military Prostitution. In all three East Asian countries under discussion here, prostitution is officially forbidden but practiced under such euphemisms as the "hospitality industry" or "entertainment." The SOFAs do not refer to military prostitution even indirectly. However, its existence is an important element in the "GI Towns" that contributes to a general atmosphere of disrespect and objectification of women. 

U.S. military commanders and administrators view sexual activity as one of their troops' basic needs. In "Central America, Vietnam, the Philippines, South Korea, Japan, Puerto Rico, the mainland United States, Germany, and Italy the Pentagon has operated as if prostitution were a necessary and integral part of U.S. military operations," suggesting that militarized masculinity requires regular sexual release.(n82) Military prostitution is built into U.S. military operations--not as a perk, but as a necessary component.(n83) Bases are refueling and repair depots for warships and planes; military personnel are also "refueled" by local women and girls. Host governments have agreed to allow the establishment of "recreation zones" near military bases or at military ports to be used by U.S. troops for R & R, or as it is sometimes jokingly called, I & I (intoxication and intercourse).(n84)  South Korea serves as a good demonstration of the impact of military prostitution. The U.S. military insists that women who work in the clubs, bars, and massage parlors of the "GI Towns" be tested regularly for sexually-transmitted diseases.(n85) In South Korea, women must obtain a weekly ID number from an official clinic as proof of their "clean" health status before being allowed to enter such bars.(n86) If they do not pass this test, they are quarantined until they do so.(n87) As further protection for U.S. military personnel, clubs and bars that employ women without ID numbers are deemed off-limits by U.S. military officials.(n88) The assumption is that the women are the source of sexually transmitted diseases, not the men.  In 1989, roughly 18,000 women in South Korea were registered with the local health authorities, and, thus able to work in the bars and clubs.(n89) In 1999, it was estimated that "over 10,000 domestic women and 2,000 immigrant women serve[d] as sex providers in Kijich'on" [GI Towns] in South Korea.(n90) Typically these are women who come from poor, rural families and who move to urban areas to work in factories. They are drawn to the bars as a way of making more money than they could at factory jobs.(n91) Military prostitution "[buys] off women ... with higher wages than they can earn in the industrial wage labor sector,"(n92) and is, in effect, "a dumping ground ... between the patriarchal family structure and the industrializing labor force."(n93)  Sex between South Korean bar women and U.S. troops is "the most common form of Korean-American interaction"(n94) and is "the primary memory of South Korea for generations of young Americans who have served there."(n95) Since South Korea is considered a war-zone and thus, a hardship posting, tours of duty are limited to one year.(n96) It is the first posting after basic training for many recruits and a significant step in their military socialization.(n97) Soldiers train constantly and undertake long marches carrying heavy packs. Dongduchon, near the Demilitarized Zone that divides North and South Korea, is continually "on the highest state of alert in the U.S. military[,]"(n98) designation that leads to high levels of stress as well as physically demanding work.(n99) When the troops have time off it is usually spent in the GI Town near the gates of the base. As Sturdevant and Stoltzfus note, "[t]his arrangement provides the military with complete control over the guys: they are either busting ass while on duty, or drunk and/or in bed with a purchased sexual reward when off."(n100) 
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2. Worse yet, military prostitution is condoned and encouraged by both governments making solutions to it impossible. 

Sang-Hun 09  [Choe Sang-Hun, New York Times, “Ex-prostitutes say South Korea enabled sex trade near U.S. military bases”, January 8, 2009, http://www.nytimes.com/2009/01/08/ world/asia/08iht8korea.19174342.html?_r=1&pagewanted=2]

Scholars on the issue say that the South Korean government was motivated in part by fears that the American military would leave, and that it wanted to do whatever it could to prevent that.  But the women suggest that the government also viewed them as commodities to be used to shore up the country's struggling economy. They say the government not only sponsored classes for them in basic English and etiquette — meant to help them sell themselves more effectively — but also sent bureaucrats to praise them for earning dollars when South Korea was desperate for foreign currency.  "They urged us to sell as much as possible to the GI's, praising us as 'dollar-earning patriots,' " Kim said.  The United States military, the scholars say, became involved in attempts to regulate the trade in the camp towns surrounding the bases because of worries about sexually transmitted diseases.  In one of the most incendiary claims, some women say that American military police and South Korean officials regularly raided clubs from the 1960s through the 1980s looking for women who were thought to be spreading the diseases. They picked out the women using the number tags the women say the brothels forced them to wear so the soldiers could more easily identify their sex partners.  The Korean police would then detain the prostitutes who were thought to be ill, the women said, locking them up under guard in so-called monkey houses, where the windows had bars. There, the prostitutes were forced to take medications until they were well.  The women, who are seeking compensation and an apology, have compared themselves to the so-called comfort women who have won widespread public sympathy for being forced into prostitution by the Japanese during World War II. Whether prostitutes by choice, need or coercion, the women say, they were all victims of government policies.  "If the question is, was there active government complicity, support of such camp town prostitution, yes, by both the Korean governments and the U.S. military," said Katharine Moon, a scholar who wrote about the women in her 1997 book "Sex Among Allies."  The South Korean Ministry of Gender Equality, which handles women's issues, declined to comment on the former prostitutes' accusations. So did the American military command in Seoul, which responded with a general statement saying that the military "does not condone or support the illegal activities of human trafficking and prostitution."  The New York Times interviewed eight women who worked in brothels near American bases, and it reviewed South Korean and American documents. The documents do provide some support for many of the women's claims, though most are snapshots in time. The women maintain that the practices occurred over decades.  In some sense, the women's allegations are not surprising. It has been clear for decades that South Korea and the United States military tolerated prostitution near bases, even though selling sex is illegal in South Korea. Bars and brothels have long lined the streets of the neighborhoods surrounding American bases in South Korea, as is the case in the areas around military bases around the world.  But the women say few of their fellow citizens know how deeply their government was involved in the trade in the camp towns, particularly during the 1960s, 1970s and 1980s. The women received some support for their claims in 2006, from a former government official. In a television interview, the official, Kim Kee-joe, who was identified as having been a high-level liaison to the United States military, said, "Although we did not actively urge them to engage in prostitution, we, especially those from the county offices, did often tell them that it was not something bad for the country either."  Transcripts of parliamentary hearings also suggest that at least some South Korean leaders viewed prostitution as something of a necessity. In one exchange in 1960, two lawmakers urged the government to train a supply of prostitutes to meet what one called the "natural needs" of allied soldiers and prevent them from spending their dollars in Japan instead of South Korea. 
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B. Trafficking and Rape

1. Thousands of women are trafficked in South Korea as sex slaves.
Feminist News, 02 (Feminist News, September 9, 2002, Thousands of Women Forced Into Sexual Slavery For US Servicemen in South Korea)
Since the mid 1990s,more than 5,000 women have been trafficked into South Korea for sexual services for United States servicemen, according to a report from the International Organization for Migration. These trafficked women have typically come from the Philippines, Russia and Eastern Europe and were lured to work as prostitutes in bars frequented by US servicemen stationed in South Korea. Many of these women live a life similar to that of a slave as they are kept from a regular income, live in horrible conditions, are forced to sell sex, and often face violence. "Hidden fees, charges, employer fines, forced savings and other fees often completely deprive these women of salaried income forcing them to sustain themselves on a commission system based on the sale of drinks, and can virtually turn them into indentured servants," the report reads. 
2. This results in rape and stigmatization. 
Kirk and Francis in 2000 (Gwyn and Carolyn Bowen, Founding members of the East Asia-US Women’s Network Against Militarism. “Redefining Security: Women Challenge US Military Policy and Practice in East Asia” Berkeley Women’s Law Journal, 2000, v15, pg. 229)

The women work from early evening until dawn, encouraging the men to buy drinks, and making arrangements for sex. The sexual arrangements may last for what is referred to in the bars as a "short time," meaning an hour or two, or they may last overnight. Some women work on contract to one man for his tour of duty and live that entire time in a room that he rents. A woman involved in prostitution may take on a soldier's homesickness, frustration, alienation, boredom, or fear, and, at the same time, deal with his sexism and racism. She may drink or do drugs as a way of coping with the job.(n101) Militarized prostitution has had very serious effects on women's health, including HIV/AIDS, sexually transmitted diseases, unwanted pregnancies, unsafe abortions, drug and alcohol dependency, and mental illness.(n102) Women who work in the bars, massage parlors, and brothels near U.S. bases are also particularly vulnerable to physical and sexual violence.(n103) 

These women who, forced by poverty and lack of meaningful alternatives, work in the sex trade near the bases are unprotected by the military system and their own cultures. Speaking about military prostitution in South Korea, Yu Bok Nim, co-founder and former director of Du Rae Bang (a center for bar women and their children), cites "a deeply-rooted patriarchal family system that encourages families to reject these women," and notes that many of those involved with Du Rae Bang are survivors of rape, incest, or domestic violence.(n104) From the sexist perspectives of the host governments, women in military prostitution are to be disparaged and stigmatized. From the perspective of the U.S. military, Asian women may be caricatured and disparaged, as they are in the Philippines, for example, as "little brown fucking machines."(n105) 
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3. The effects of rape are compounded by South Korean cultural expectations. 
Jensen 2009 (Jessica E, “Patriarchy and the Comfort Women”, http://www.hum.utah.edu/hgc/papers/jensen_jessica.pdf)
The Korean women internalized the patriarchal idea that chastity was a high ideal that specifically related to their identities. Because of the relation between chastity and identity, rape destroyed their sense of self. Involvement in the comfort system inhibited these women from achieving a “normal” life because they felt unchaste, unclean, and unworthy of love. Thus, patriarchy allowed the establishment of a system that institutionalized the rape of Korean women. Patriarchy also enhanced the psychological effects of rape because of the emphasis of chastity. Now that we have analyzed the Japanese view of the Korean comfort women, I will move on to the women’s views of themselves. In an analysis of the testimonies of Korean comfort women I found a few general trends about how the women saw themselves. The women realized that the soldiers saw them as less then human. The women did not accept this idea, but they did see themselves as dirty and unworthy of love. The shame they felt restricted them from coping with their experiences as comfort women and diminished their chances for a “normal,” happy life.
Before continuing on the self-images of the women, I wanted to document a tension that appeared within every testimony I read because it helps in understanding the women’s views. Every comfort woman struggled with the tension between the traditional value of chastity and her fate as comfort women. These women came from a culture that stressed the importance of chastity even more than the importance of life. Committing suicide in order to maintain chastity was an honorable and common occurrence in Confucianized cultures, so it is hard to image the shock these women must have experienced.

4. Rape and sexual violence is spirit murder and destroys the value to life. 
Wing 97.(PROF LAW U IOWA, CONCEPTUALIZING VIOLENCE, 60 ALB. L. REV. 943)
The multiple effect of violence on these women, simultaneously coming from outside and inside their culture, constitutes a "spirit injury" to women, and thus on the entire culture. Spirit injury is a critical race feminist term which contemplates the psychological, spiritual, and cultural effects of the multiple assaults on these women. 38 Spirit injury "leads to the slow death of the psyche, of the [*953]  soul, and of the identity of the individual." 39 Women come to believe in their own inferiority, and that there is justification for the violence against them, because "[a] fundamental part of ourselves and of our dignity is dependent upon the uncontrollable, powerful external observers who constitute society." 40 If society places a low value on certain members, they in turn will perceive themselves as having a lesser worth in that society. Because they are devalued by both the outside society of the oppressor and the inside society of their own culture, as well as by the intimate inside of their own family, women cannot help but be profoundly silenced and experience a loss of her self-actualization. The spirit injury becomes "as devastating, as costly, and as psychically obliterating...as robbery or assault." 41 On the group level, the accumulation of multiple individual spirit injuries can "lead[] to the devaluation and destruction of a way of life or of an entire culture." 42 Neither international nor domestic law adequately remedies the spirit injuries that oppressed women or men face on an individual or group basis.
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C. Impacts 

1. US military presence in South Korea is a cold war relic and a function of patriarchy. The masculine values inscribed in forward deployed forces rely on the subjugation of women.

Reardon 93 [Betty A. Reardon, Director of the Peace Education Program at Teacher’s College Columbia University, 1993, Women and Peace: Feminist Visions of Global Security]

In an article entitled “Naming the Cultural Forces That Push Us toward War” (1983), Charlene Spretnak focused on some of the fundamental cultural factors that deeply influence ways of thinking about security. She argues that patriarchy encourages militarist tendencies. Since a major war now could easily bring on massive annihilation of almost unthinkable proportions, why are discussions in our national forums addressing the madness of the nuclear arms race limited to matters of hardware and statistics? A more comprehensive analysis is badly needed . . . A clearly visible element in the escalating tensions among militarized nations is the macho posturing and the patriarchal ideal of dominance, not parity, which motivates defense ministers and government leaders to “strut their stuff” as we watch with increasing horror. Most men in our patriarchal culture are still acting out old patterns that are radically inappropriate for the nuclear age. To prove dominance and control, to distance one’s character from that of women, to survive the toughest violent initiation, to shed the sacred blood of the hero, to collaborate with death in order to hold it at bay—all of these patriarchal pressures on men have traditionally reached resolution in ritual fashion on the battlefield. But there is no longer any battlefield. Does anyone seriously believe that if a nuclear power were losing a crucial, large-scale conventional war it would refrain from using its multiple-warhead nuclear missiles because of some diplomatic agreement? The military theater of a nuclear exchange today would extend, instantly or eventually, to all living things, all the air, all the soil, all the water. If we believe that war is a “necessary evil,” that patriarchal assumptions are simply “human nature,” then we are locked into a lie, paralyzed. The ultimate result of unchecked terminal patriarchy will be nuclear holocaust. The causes of recurrent warfare are not biological. Neither are they solely economic. They are also a result of patriarchal ways of thinking, which historically have generated considerable pressure for standing armies to be used. (Spretnak 1983) 

2. Prostitution is the pinnacle of a patriarchal mind because it dominates AND objectifies. 
Santos 97 [Patriarchy, Poverty, Prostitution And Hiv/Aids: The Philippine Experience by Aida F. Santos
CATW-Asia Pacific October 1997]
In the merging discourse on prostitution and human rights as articulated in research and other documents, human rights violations related to practices of prostitution and trafficking for prostitution include the following:rape sexual harassment beatings torture (physical and psychological) denial of freedom of movement / papers/food detention debt bondage bonded labor deceit /manipulation abduction/kidnapping verbal abuse drug abuse sodomy and other cruel and inhuman practices. This perspective also implicates the following concerns which are the political assumptions inherent in a women-centered, gender-sensitive discourse: prostitution perpetuates patriarchy; it reinforces female subordination and male domination; it denies women’s right to self-defined/autonomous sexuality; it perpetuates the notion that women are a commodity that can be sold and bought freely; and, it reinforces the notion that women and girls are sex objects.Therefore prostitution strengthens and deepens gender and class, and in many cases racial inequalities. It must also be said that: prostitution is not about female’s exercise over her sexuality, it is about male sexuality and male power; it is about capitalism and the making of profits on women’s and girls’ sexuality and their poverty situation; it is about the socio-economic and cultural marginalization of women; and,it is about state’s neglect of women’s poverty and marginalized situation
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3. Patriarchy is the root cause of all impacts – nuclear war, environmental destruction, and domestic violence. Challenging patriarchy key to prevent extinction.  

Warren and Cady ’96 (Karen and Duane, Assistant Profs, Macalester University and Hamline University, Bringing peace home: feminism, violence, and nature, p. 12-13)

Operationalized, the evidence of patriarchy as a dysfunctional system is found in the behaviors to which it gives rise, (c) the unmanageability, (d) which results. For example, in the United States, current estimates are that one out of every three or four women will be raped by someone she knows; globally, rape, sexual harassment, spouse-beating, and sado-masochistic pornography are examples of behaviors practices, sanctioned, or tolerated within patriarchy. In the realm of environmentally destructive behaviors, strip-mining, factory farming, and pollution of the air, water, and soil are instances of behaviors maintained and sanctioned within patriarchy. They, too, rest on the faulty beliefs that it is okay to “rape the earth,” that it is “man’s God-given right” to have dominion (that is, domination) over the earth, that nature has only instrumental value, that environmental destruction is the acceptable price we pay for “progress.” And the presumption of warism, that war is a natural, righteous, and ordinary way to impose dominion on a people or nation, goes hand in hand with patriarchy and leads to dysfunctional behaviors of nations and ultimately to international unmanageability. Much of the current “unmanageability” of contemporary life in patriarchal societies, (d), is then viewed as a consequence of a patriarchal preoccupation with activities, events, and experiences that reflect historically male-gender-identified beliefs, values, attitudes, and assumptions. Included among these real-life consequences are precisely those concerns with nuclear proliferation, war, environmental destruction, and violence towards women, which many feminists see as the logical outgrowth of patriarchal thinking. In fact, it is often only through observing these dysfunctional behaviors—the symptoms of dysfunctionality—that one can truly see that and how patriarchy serves to maintain and perpetuate them. When patriarchy is understood as a dysfunctional system, this “unmanageability” can be seen for what it is—as a predictable and thus logical consequence of patriarchy. The theme that global environmental crises, war, and violence generally are predictable and logical consequences of sexism and patriarchal culture is pervasive in ecofeminist literature. Ecofeminist Charlene Spretnak, for instance, argues that “a militarism and warfare are continual features of a patriarchal society because they reflect and instill patriarchal values and fulfill needs of such a system. Acknowledging the context of patriarchal conceptualizations that feed militarism is a first step toward reducing their impact and preserving life on Earth.” Stated in terms of the foregoing model of patriarchy as a dysfunctional social system, the claims by Spretnak and other feminists take on a clearer meaning: Patriarchal conceptual frameworks legitimate impaired thinking (about women, national and regional conflict, the environment) which is manifested in behaviors which, if continued, will make life on earth difficult, if not impossible. It is a stark message, but it is plausible. Its plausibility lies in understanding the conceptual roots of various woman-nature-peace connections in regional, national, and global contexts.
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PLAN (Read to prioritize framework)

The United States Federal Government should substantially reduce its military presence in South Korea.  

PLAN (Read to prioritize implementation)

The United States Federal Government should immediately withdrawal its troops stationed in South Korea.  
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OBSERVATION THREE – SOLVENCY

1. Prostitution is fueled exclusively by US military presence – withdrawing solves. 

Dujisin 09 [Zoltan Dujisin, Jul 7, 2009, “Prostitution Thrives with U.S. Military Presence”, IPS]

With the presence of U.S. soldiers, flesh trade is flourishing near the Camp Stanley Camptown close to Seoul.  Since 1945, U.S. troops have been stationed in the Korean peninsula, with their current strength estimated to be 28,500. The country plunged into civil war between 1950 and 1953 and since then, U.S. troops have remained there, claiming to act as a deterrent against North Korea, the country’s communist neighbour. Prostitution in the region is a direct result of their presence, local observers say. Russian and Chinese troops also had troops stationed on the Korean peninsula in the aftermath of the civil conflict, but "have since left the area while U.S. troops are still here, in almost 100 military bases," Yu Young Nim, the head of a local non-governmental organisation which provides counseling, medical and legal care for sex workers, told IPS.   Yu Young Nim’s office is located at the Camp Stanley Camptown, a few metres away from local Korean restaurants, home in the 1980s to U.S.-imported Kentucky Fried Chicken and Subway logos. Locals attest to the slow decay of a town.   In front of one of these restaurants, sits a 36-year old former "mama-san", which in Korea denotes women supervising sex-work establishments. Like many other retired sex-workers, she looks older than her age, and has decided to open a restaurant.   The "mama-san" prefers catering to U.S. soldiers instead of the more demanding Korean clientele.   "G.I.s eat their food without complaints," she told IPS. "Koreans always expect to be served like kings." It was in camps such as these that a new dish called Pudaettsigae entered the Korean diet: Poor Koreans took ingredients such as sausage, beans, processed cheese from leftovers at the U.S. camp and mixed them with home-grown ingredients. After being a sex worker for much of her youth, during which she had a son with a U.S. soldier, like other "mama-sans" she opened her own club, where she employed other girls. She had to shut shop three years ago due to declining incomes."If the base closes, I’ll try moving to the [United] States; it would be good for my son," she says. Her son lives in Korea and speaks the language well enough, but got his primary education in English. "I don’t think he could attend a Korean university, but the U.S. universities are too expensive for us."   She could only wish his father was there to help.   "I have some contact with the grandfather, but barely with the father. He doesn’t send my son gifts, not even a Christmas card. He has so much more money than me and doesn’t do anything for his son," she says. "My son [believes] he has no father."   Several U.S. soldiers have married local prostitutes, in many cases impregnating them, only to later abandon them.   "Even in those cases of couples living together, these women can be easily abandoned by their husbands or boyfriends, and are victims of physical, mental and financial abuse," says Young Nim.   "The women mostly come from broken families, backgrounds of sexual abuse or domestic violence, and there is no protection from victims of these crimes," he says. "After entering the prostitution business they can’t get out."  
2. South Korea focus is key – unique cultural factors make it a model for other investigations. 
Kwon, Insook (2000) 'A Feminist Exploration of Military Conscription: The Gendering of the Connections Between Nationalism, Militarism and Citizenship in South Korea', International Feminist Journal of Politics, 3: 1, 26 — 54

Second, for both South Korean feminists and many of the country’s women in general, the persistence of a Confucian patriarchal culture into Korea’s present industrialized era is assumed to be a sufficient explanation for the continuation of gendered oppression in South Korea: blocking attempts for other explanations. The third reason is related to conscription’s distinctive history in South Korea. George Flynn tells us that considerable resistance and social controversy have always followed when state officials in France, Britain, and the USA have wanted to utilize a system of compulsory male military service in the twentieth century. In these three countries, popular controversy and even direct resistance has been sparked by political cultures which have at their core unresolved conflicts between individual rights and assertions of state authority (Flynn 1998). By contrast, in South Korea, despite a history of popular labor and student movements, a similar kind of open, public controversy or resistance toward conscription has never occurred. Since the 1950s’ trauma of the Korean War, both state élites and ordinary South Koreans have treated the need for a strong military, the definition of defense as a national priority, and the maintenance of male conscription like a triad of untouchable assumptions. The apparent uncontroversial and unbreakable South Korean public consensus on the necessity of male conscription not only rejects, but also culturally entrenches a deep popular taken-for-grantedness about the existence of conscription and its social effects. This taken-for-grantedness is part of most contemporary South Korean women’s world-view; even feminists are not immune. To challenge this naturalized triad of South Korean assumptions and thus to activate feminist research and political attention toward male conscription requires that a scholar demonstrate that conscription concerns a wider and deeper range of societal issues than simply young men’s experience of compulsory military service. I hope this investigation will help inspire an explicit feminist curiosity about male military conscription in other societies, for instance, in the late twentieth century, Belgium and the Netherlands as well as in the early twenty-!rst century, Russia, France, Mexico, Germany, and Yugoslavia. 

Feminism 1AC – Solvency

3. Only a complete rejection of the SOFA can solve – resistance groups want base closures and the plan is key to generating public awareness. 

Kirk and Francis in 2000 (Gwyn and Carolyn Bowen, Founding members of the East Asia-US Women’s Network Against Militarism. “Redefining Security: Women Challenge US Military Policy and Practice in East Asia” Berkeley Women’s Law Journal, 2000, v15, pg. 229)

Unfortunately, the efforts by grassroots activists have not resulted in significant changes to the SOFAs between the U.S. and East Asian governments. Their efforts, however, have been very effective in making the issues more widely known, and their protests have forced some concessions from both the U.S. military and host governments. For example, the uproar caused by the rape of the 12-year-old Okinawan girl and the ensuing media coverage forced changes in U.S. military practice in Okinawa. U.S. military officials raised the legal age for drinking alcohol in Japan to twenty-one years old, and designated a large entertainment district near Kadena Air Base off-limits to U.S. personnel after midnight for several months.(n260) The Japanese government proposed a forum for regular discussions of problems raised by the bases between officials from Tokyo and Okinawa.(n261) The Japanese government has also found alternative sites in mainland Japan for live-firing drills, moving some of the activity away from Okinawa, although U.S. troops who take part in these drills are still based in Okinawa. President Clinton, U.S. Ambassador to Japan Walter Mondale, and military commanders offered profuse apologies to the 12-year-old rape victim and her family.(n262) Marines in Okinawa took up a collection for the victim and her family, and the U.S. government provided some monetary compensation.(n263) Yet, four-star Admiral Macke, Commander-in-Chief of U.S. forces in the Pacific, embarrassed the U.S. Navy by condemning the young men involved in this incident with the comment: "I think it was absolutely stupid. I've said several times, for the price they paid to rent the car, they could have had a girl."(n264) He resigned abruptly, however, after these tactless and sexist remarks fueled the anger of Okinawans and provided bad press for the Navy.(n265) One researcher claims that: "The growing resistance of the women's movement in the Philippines and Japan to the sexist attitudes evident in the ranks of the U.S. military from top to bottom, from the high command to the enlisted personnel, was a direct cause of Admiral Macke's dismissal."(n266) Having first declared that there was no need to revise the SOFA, Japan and the United States agreed "to set up a working group to explore ways to improve the criminal jurisdiction procedures" under the SOFA, after sustained protests in Okinawa and Tokyo.(n267) As previously discussed, the outcome of this working group was to give Japan the option to request that the United States turn over personnel suspected of committing crimes like rape and murder before issuing an indictment,(n268) and the United States agreed to give such requests "sympathetic consideration.(n269)  In the Philippines women's activism and lobbying contributed to delays in the approval of a new military agreement with the United States, following the removal of permanent U.S. bases from the Philippines in 1992.(n270) The Acquisition and Cross-Servicing Agreement (ACSA), announced in 1994, would have "threatened deeper encroachments on Philippine sovereignty, providing for ... repair and supply of U.S. warships, rest and recreation for U.S. troops, and the conversion of the Philippine military into a virtual subsidiary of the U.S. military."(n271) It was not ratified, however, due to opposition from some Filipino politicians and much public protest, including some by women working with the Buklod Center, WEDPRO, and the Coalition Against Trafficking in Women-Asia Pacific.(n272) The ACSA was superseded by the VFA, which was ratified by the Philippine Senate in 1999, despite massive public opposition .(n273)  To make significant changes, women activists from East Asia will need to continue their current strategies in their own countries, but they rightly identify Washington, D.C. as the locus of power regarding these issues.(n274) In addition to their efforts, there is a need for increased awareness of these matters and a vigorous campaign to generate public interest and concern in the United States, which would lead to a demand for changes in U.S. military practices in East Asia. VII. CONCLUSION Women activists in Korea, Japan (especially Okinawa), and the Philippines have identified the SOFAs that govern U.S. military conduct overseas as blocks to security for women and children who live near U.S. bases. The SOFAs are negotiated in the context of economic, political, and military inequalities between host governments and the United States. The host governments believe their national security is closely intertwined with that of the United States, and are willing to maintain local conditions that will support U.S. bases and operations in their countries, despite considerable public protest by their own people. From the perspective of women organizers in host communities, the U.S. military and the East Asian governments show a sexist disregard for women and children who suffer disrespect, crime, and violence by U.S. military personnel. Organizers see sexism and misogyny as inherent in U.S. military training and culture, which involves prostitution and abuse of women in host communities by U.S. military personnel. Women's organizations argue that the SOFAs protect only the legal rights of U.S. troops overseas: they involve confusing and inconsistent jurisdictions over troops who commit crimes against civilians in host communities, and they fail to address the plight of Amerasian children. Organizers have adopted a range of strategies to call public attention to the limitations of the SOFAs. While these strategies have been somewhat effective, there is a need for increased awareness of these issues and a vigorous campaign in the United States to generate sufficient public interest and concern to demand changes in U.S. military practices in East Asia. 

Feminism 1AC – Underview 

CONTENTION FOUR – THE UNDERVIEW
1. Debating foreign policy without examining masculine assumptions is flawed. A feminist analysis is a prerequisite to solving conflicts. 
Enloe 2000 (Cynthia Enloe, professor of government and women’s studies at Clark University, Masculinity As Foreign Policy Issue, THE PROGRESSIVE RESPONSE, Volume 5, Number 36 October 2000.)

Foreign policy is debated in Washington without policymakers examining their own masculinized presumptions. Senior policymakers in both the executive branch and Congress allow militarized anxieties to override more realistic understandings of current national “security.” The consequences that militarized policies hold for women are typically ignored when U.S. officials weigh foreign policy options. Many observers have remarked on the peculiar American contemporary political culture that equates military experience and/or military expertise with political leadership. It is this cultural inclination that has made it very risky for any American public figure to appear less “manly” than a uniformed senior military male officer. It is a culture—too often unchallenged by ordinary voters—that has given individuals with alleged military knowledge a disproportionate advantage in foreign policy debates. Such a masculinized and militarized culture pressures nervous civilian candidates into appearing “tough” on military issues. The thought of not embracing a parade of militarized policy positions—that increase the defense budget, make NATO the primary institution for building a new European security, expand Junior ROTC programs in high schools, insure American male soldiers’ access to prostitutes overseas, invest in destabilizing antimissile technology, maintain crippling but politically ineffectual economic sanctions and bombing raids against Iraq, accept the Pentagon’s flawed policy of “don’t ask, don’t tell, don’t pursue,” and finance a military_driven antidrug policy—would leave most American public officials (women and men) feeling uncomfortably vulnerable in the political culture that assigns high value to masculinized toughness. The result: a political competition to appear “tough” has produced U.S. foreign policies that severely limit the American capacity to play a useful role in creating a more genuinely secure international community. That is, America’s conventional, masculinized political culture makes it unlikely that Washington policymakers will either come to grips with a realistic analysis of potential global threats or act to strengthen those multilateral institutions most effective in preventing and ending conflicts. A feminist analysis turns the political spotlight on the conventional notion of manliness as a major factor shaping U.S. foreign policy choices. It demonstrates that popular gender presumptions are not just the stuff of sociology texts. Every official who has tried not to appear “soft” knows this. For example, early in his administration, Bill Clinton made known his abhorrence of landmines and his determination to ban them. But by 1998, he had caved in to military pressure and stated, instead, that the U.S. would not sign the widely endorsed international landmines treaty until the Defense Department came up with an “alternative.”
Feminism 1AC – Underview
2. This ethical approach comes first – only a rejection of crisis-driven politics in favor of a feminist agenda can solve. 

Cuomo 96 (Chris J. Hypatia, “War is not just an event: Reflections on the significance of everyday Violence”, Bloomington: Fall 1996. Vol. 11, Iss. 4; pg. 30)

Ethical approaches that do not attend to the ways in which warfare and  military practices are woven into the very fabric of life in twenty-  first century technological states lead to crisis-based politics and  analyses. For any feminism that aims to resist oppression and create  alternative social and political options, crisis-based ethics and  politics are problematic because they distract attention from the need  for sustained resistance to the enmeshed, omnipresent systems of  domination and oppression that so often function as givens in most  people's lives. Neglecting the omnipresence of militarism allows the  false belief that the absence of declared armed conflicts is peace,  the polar opposite of war. It is particularly easy for those whose  lives are shaped by the safety of privilege, and who do not regularly  encounter the realities of militarism, to maintain this false belief.  The belief that militarism is an ethical, political concern only  regarding armed conflict, creates forms of resistance to militarism  that are merely exercises in crisis control. Antiwar resistance is  then mobilized when the "real" violence finally occurs, or when the  stability of privilege is directly threatened, and at that point it is  difficult not to respond in ways that make resisters drop all other  political priorities. Crisis-driven attention to declarations of war  might actually keep resisters complacent about and complicitous in the  general presence of global militarism. Seeing war as necessarily  embedded in constant military presence draws attention to the fact  that horrific, state-sponsored violence is happening nearly all over,  all of the time, and that it is perpetrated by military institutions  and other militaristic agents of the state.  Moving away from crisis-driven politics and ontologies concerning war  and military violence also enables consideration of relationships  among seemingly disparate phenomena, and therefore can shape more  nuanced theoretical and practical forms of resistance. For example,  investigating the ways in which war is part of a presence allows  consideration of the relationships among the events of war and the  following: how militarism is a foundational trope in the social and  political imagination; how the pervasive presence and symbolism of  soldiers/warriors/patriots shape meanings of gender; the ways in which  threats of state-sponsored violence are a sometimes invisible/  sometimes bold agent of racism, nationalism, and corporate interests;  the fact that vast numbers of communities, cities, and nations are  currently in the midst of excruciatingly violent circumstances. It  also provides a lens for considering the relationships among the  various kinds of violence that get labeled "war." Given current  American obsessions with nationalism, guns, and militias, and growing  hunger for the death penalty, prisons, and a more powerful police  state, one cannot underestimate the need for philosophical and  political attention to connections among phenomena like the "war on  drugs," the "war on crime," and other state-funded militaristic  campaigns.  I propose that the constancy of militarism and its effects on social  reality be reintroduced as a crucial locus of contemporary feminist  attentions, and that feminists emphasize how wars are eruptions and  manifestations of omnipresent militarism that is a product and tool of  multiply oppressive, corporate, technocratic states.(2) Feminists  should be particularly interested in making this shift because it  better allows consideration of the effects of war and militarism on  women, subjugated peoples, and environments. While giving attention to  the constancy of militarism in contemporary life we need not neglect  the importance of addressing the specific qualities of direct, large-  scale, declared military conflicts. But the dramatic nature of  declared, large-scale conflicts should not obfuscate the ways in which  military violence pervades most societies in increasingly  technologically sophisticated ways and the significance of military  institutions and everyday practices in shaping reality. Philosophical  discussions that focus only on the ethics of declaring and fighting  wars miss these connections, and also miss the ways in which even  declared military conflicts are often experienced as omnipresent  horrors. These approaches also leave unquestioned tendencies to  suspend or distort moral judgement in the face of what appears to be  the inevitability of war and militarism. 

Feminism 1AC – Underview

3. Finally, vote affirmative for our method and our concrete political proposal. Demands on the state are necessary for reform, while radical gestures ensure the continuation of the status quo.  

Nussbaum ‘99, (Martha, Distinguished Service Professor of Law and Ethics at the University of Chicago, 2-22-1999, ‘The New Republic,’ http://www.akad.se/Nussbaum.pdf, Acessed 6/25/10) 

 YOU
In Butler, resistance is always imagined as personal, more or less private, involving no unironic, organized public action for legal or institutional change. Isn't this like saying to a slave that the institution of slavery will never change, but you can find ways of mocking it and subverting it, finding your personal freedom within those acts of carefully limited defiance? Yet it is a fact that the institution of slavery can be changed, and was changed--but not by people who took a Butler-like view of the possibilities. It was changed because people did not rest content with parodic performance: they demanded, and to some extent they got, social upheaval. It is also a fact that the institutional structures that shape women's lives have changed. The law of rape, still defective, has at least improved; the law of sexual harassment exists, where it did not exist before; marriage is no longer regarded as giving men monarchical control over women's bodies. These things were changed by feminists who would not take parodic performance as their answer, who thought that power, where bad, should, and would, yield before justice. Butler not only eschews such a hope, she takes pleasure in its impossibility. She finds it exciting to contemplate the alleged immovability of power, and to envisage the ritual subversions of the slave who is convinced that she must remain such. She tells us--this is the central thesis of The Psychic Life of Power--that we all eroticize the power structures that oppress us, and can thus find sexual pleasure only within their confines. It seems to be for that reason that she prefers the sexy acts of parodic subversion to any lasting material or institutional change. Real change would so uproot our psyches that it would make sexual satisfaction impossible. Our libidos are the creation of the bad enslaving forces, and thus necessarily sadomasochistic in structure. Well, parodic performance is not so bad when you are a powerful tenured academic in a liberal university. But here is where Butler's focus on the symbolic, her proud neglect of the material side of life, becomes a fatal blindness. For women who are hungry, illiterate, disenfranchised, beaten, raped, it is not sexy or liberating to reenact, however parodically, the conditions of hunger, illiteracy, disenfranchisement, beating, and rape. Such women prefer food, schools, votes, and the integrity of their bodies. I see no reason to believe that they long sadomasochistically for a return to the bad state. If some individuals cannot live without the sexiness of domination, that seems sad, but it is not really our business. But when a major theorist tells women in desperate conditions that life offers them only bondage, she purveys a cruel lie, and a lie that flatters evil by giving it much more power than it actually has. Excitable Speech, Butler's most recent book, which provides her analysis of legal controversies involving pornography and hate speech, shows us exactly how far her quietism extends. For she is now willing to say that even where legal change is possible, even where it has already happened, we should wish it away, so as to preserve the space within which the oppressed may enact their sadomasochistic rituals of parody. As a work on the law of free speech, Excitable Speech is an unconscionably bad book. Butler shows no awareness of the major theoretical accounts of the First Amendment, and no awareness of the wide range of cases such a theory will need to take into consideration. She makes absurd legal claims: for example, she says that the only type of speech that has been held to be unprotected is speech that has been previously defined as conduct rather than speech. (In fact, there are many types of speech, from false or misleading advertising to libelous statements to obscenity as currently defined, which have never been claimed to be action rather than speech, and which are nonetheless denied First Amendment protection.) Butler even claims, mistakenly, that obscenity has been judged to be the equivalent of "fighting words." It is not that Butler has an argument to back up her novel readings of the wide range of cases of unprotected speech that an account of the First Amendment would need to cover. She just has not noticed that there is this wide range of cases, or that her view is not a widely accepted legal view. Nobody interested in law can take her argument seriously. But let us extract from Butler's thin discussion of hate speech and pornography the core of her position. It is this: legal prohibitions of hate speech and pornography are problematic (though in the end she does not clearly oppose them) because they close the space within which the parties injured by that speech can perform their resistance. By this Butler appears to mean that if the offense is dealt with through the legal system, there will be fewer occasions for informal protest; and also, perhaps, that if the offense becomes rarer because of its illegality we will have fewer opportunities to protest its presence. Well, yes. Law does close those spaces. Hate speech and pornography are extremely complicated subjects on which feminists may reasonably differ. (Still, one should state the contending views precisely: Butler's account of MacKinnon is less than careful, stating that MacKinnon supports "ordinances against pornography" and suggesting that, despite MacKinnon's explicit denial, they involve a form of censorship. Nowhere does Butler mention that what MacKinnon actually supports is a civil damage action in which particular women harmed through pornography can sue its makers and its distributors.) But Butler's argument has implications well beyond the cases of hate speech and pornography. It would appear to support not just quietism in these areas, but a much more general legal quietism--or, indeed, a radical libertarianism. It goes like this: let us do away with everything from building codes to non-discrimination laws to rape laws, because they close the space within which the injured tenants, the victims of discrimination, the raped women, can perform their resistance. Now, this is not the same argument radical libertarians use to oppose building codes and anti-discrimination 
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laws; even they draw the line at rape. But the conclusions converge. If Butler should reply that her argument pertains only to speech (and there is no reason given in the text for such a limitation, given the assimilation of harmful speech to conduct), then we can reply in the domain of speech. Let us get rid of laws against false advertising and unlicensed medical advice, for they close the space within which poisoned consumers and mutilated patients can perform their resistance! Again, if Butler does not approve of these extensions, she needs to make an argument that divides her cases from these cases, and it is not clear that her position permits her to make such a distinction. For Butler, the act of subversion is so riveting, so sexy, that it is a bad dream to think that the world will actually get better. What a bore equality is! No bondage, no delight. In this way, her pessimistic erotic anthropology offers support to an amoral anarchist politics. VI. When we consider the quietism inherent in Butler's writing, we have some keys to understanding Butler's influential fascination with drag and cross-dressing as paradigms of feminist resistance. Butler's followers understand her account of drag to imply that such performances are ways for women to be daring and subversive. I am unaware of any attempt by Butler to repudiate such readings. But what is going on here? The woman dressed mannishly is hardly a new figure. Indeed, even when she was relatively new, in the nineteenth century, she was in another way quite old, for she simply replicated in the lesbian world the existing stereotypes and hierarchies of male-female society. What, we may well ask, is parodic subversion in this area, and what a kind of prosperous middle-class acceptance? Isn't hierarchy in drag still hierarchy? And is it really true (as The Psychic Life of Power would seem to conclude) that domination and subordination are the roles that women must play in every sphere, and if not subordination, then mannish domination? In short, cross-dressing for women is a tired old script--as Butler herself informs us. Yet she would have us see the script as subverted, made new, by the cross-dresser's knowing symbolic sartorial gestures; but again we must wonder about the newness, and even the subversiveness. Consider Andrea Dworkin's parody (in her novel Mercy) of a Butlerish parodic feminist, who announces from her posture of secure academic comfort: The notion that bad things happen is both propagandistic and inadequate.... To understand a woman's life requires that we affirm the hidden or obscure dimensions of pleasure, often in pain, and choice, often under duress. One must develop an eye for secret signs--the clothes that are more than clothes or decoration in the contemporary dialogue, for instance, or the rebellion hidden behind apparent conformity. There is no victim. There is perhaps an insufficiency of signs, an obdurate appearance of conformity that simply masks the deeper level on which choice occurs. In prose quite unlike Butler's, this passage captures the ambivalence of the implied author of some of Butler's writings, who delights in her violative practice while turning her theoretical eye resolutely away from the material suffering of women who are hungry, illiterate, violated, beaten. There is no victim. There is only an insufficiency of signs. Butler suggests to her readers that this sly send-up of the status quo is the only script for resistance that life offers. Well, no. Besides offering many other ways to be human in one's personal life, beyond traditional norms of domination and subservience, life also offers many scripts for resistance that do not focus narcissistically on personal selfpresentation. Such scripts involve feminists (and others, of course) in building laws and institutions, without much concern for how a woman displays her own body and its gendered nature: in short, they involve working for others who are suffering. The great tragedy in the new feminist theory in America is the loss of a sense of public commitment. In this sense, Butler's self-involved feminism is extremely American, and it is not surprising that it has caught on here, where successful middle-class people prefer to focus on cultivating the self rather than thinking in a way that helps the material condition of others. Even in America, however, it is possible for theorists to be dedicated to the public good and to achieve something through that effort. Many feminists in America are still theorizing in a way that supports material change and responds to the situation of the most oppressed. Increasingly, however, the academic and cultural trend is toward the pessimistic flirtatiousness represented by the theorizing of Butler and her followers. Butlerian feminism is in many ways easier than the old feminism. It tells scores of talented young women that they need not work on changing the law, or feeding the hungry, or assailing power through theory harnessed to material politics. They can do politics in safety of their campuses, remaining on the symbolic level, making subversive gestures at power through speech and gesture. This, the theory says, is pretty much all that is available to us anyway, by way of political action, and isn't it exciting and sexy? In its small way, of course, this is a hopeful politics. It instructs people that they can, right now, without compromising their security, do something bold. But the boldness is entirely gestural, and insofar as Butler's ideal suggests that these symbolic gestures really are political change, it offers only a false hope. Hungry women are not fed by this, battered women are not sheltered by it, raped women do not find justice in it, gays and lesbians do not achieve legal protections through it. Finally there is despair at the heart of the cheerful Butlerian enterprise. The big hope, the hope for a world of real justice, where laws and institutions protect the equality and the dignity of all citizens, has been banished, even perhaps mocked as sexually tedious. Judith Butler's hip quietism is a comprehensible response to the difficulty of realizing justice in America. But it is a bad response. It collaborates with evil. Feminism demands more and women deserve better.
*** 2AC STUFF ***

2AC – Fem Framework
Feminist criticism comes first – it must be part of our advocacy. 
Enloe 2000 (Cynthia Enloe,  professor of government and women’s studies at Clark University, Masculinity As Foreign Policy Issue, THE PROGRESSIVE RESPONSE, Volume 5, Number 36 October 2000.) 

Feminist investigation should be treated as a serious analytical tool when assessing any foreign policy. Militarized values and anxieties should not be a priori more salient than other concerns when officials negotiate an international agreement. U.S. policymakers should see empowering women in the political life of other countries as an effective way to foster internal democratization and international stability.  Asking feminist questions openly, making them an explicit part of serious foreign policy discussion, is likely to produce a much more clear_eyed understanding of what is driving any given issue debate and what are the probable outcomes of one policy choice over another. Precisely because the United States currently has such an impact on the internal political workings of so many other countries, we need to start taking a hard look at American political culture. If this globalizing culture continues to elevate a masculinized “toughness” to the status of an enshrined good, military needs will continue to be assigned top political priority, and it will be impossible for the U.S. to create a more imaginative, more internationally useful foreign policy.
Prostitution Now

Despite U.S. claims, government policies do nothing to stop prostitution. 

Dujisin 09 [Zoltan Dujisin, Jul 7, 2009, “Prostitution Thrives with U.S. Military Presence”, IPS]

U.S. officials have made statements condemning prostitution but have done little to stop it.   "They think this system should exist for the U.S. soldiers. Superficially they stand for a zero tolerance policy but practically they know what is going on and use this system," Young Nim told IPS.   There has been a reduction in prostitution of Korean women, which "has more to do with the work of non-governmental organisations and the fact that Korea has developed economically," while "there is no contact with the U.S. authorities. They have a legal office and counseling centre but only for their own soldiers and relatives."   After the negative publicity, the top military officials of the U.S. army have slowly became more outspoken in their condemnation of prostitution. U.S. soldiers were discouraged from frequenting traditional entertainment districts in central Seoul, although locals say that did little to stop them.   A turning point was the violent murder of a prostitute in Dongducheon in 1992. The finger of suspicion pointed at U.S. troops, though action against them is difficult given they enjoy a special legal status since 1945.   While prostitution is illegal in South Korea, camp towns are practically exempted from crackdowns, and US military anti-prostitution policies have forced these places to minimize their visibility.   Recent anti-prostitution laws are addressing the problems of Korean women, although there is disagreement among local activists regarding their effectiveness. However, they are effective in keeping out foreign sex workers; if arrested by the police they face deportation.   Some 3,000 to 4,000 come annually from countries like Philippines. While Russian, Uzbek and Kazakh women were also known for being trafficked into Korea in the past, now 90 percent of the women working as prostitutes hail from Southeast Asian countries. 

A2: Harms Over Reported

US troops have committed 100,000 crimes in the past decades, including countless rapes.
Korea International War Crimes Tribunal 01 [“Report on US Crimes in Korea 1945-2001, 19.  Statistics on Crimes Committed by US Troops in South Korea,” 6/23/01, Acc. 6/25/10, http://www.iacenter.org/Koreafiles/ktc-civilnetwork.htm]
Crimes committed by US soldiers were found as early as when US troops were first stationed in south Korea. According to the South Korean government's official statistics, 50,082 crimes were committed by US soldiers from 1967 to 1998 (including those by soldiers' families), and 56,904 US soldiers were involved (including soldiers' families) in these crimes. The statistics imply that the actual figure may be higher if take into account those cases not handled by the south Korean police. Based on the statistics, the total number of crimes committed by US soldiers since September 8, 1945 (when they were first stationed in Korea) is estimated to be around 100,000. Unfortunately the south Korean government does not have statistics on US soldiers' crimes committed before 1967, because SOFA (Status of Forces Agreement) went into effect in 1967, allowing the south Korean court jurisdiction over crimes committed by US soldiers with narrow and limited application. So, from 1945 to 1967, the US had full authority in court. south Koreans were even subjected to American rulings (of course, in English language). And during 1945-1948, when the US military government took control over the south Korean government, a judge was an active US soldier, with no jury system although the court followed American court system. Many problems aroused including language barrier, lack of cultural understanding and even prejudice on the part of the judge, unfair practices on the part of interpreters. Study by Ministry of Justice of south Korea  shows that among the 39,452 cases (45,183 US soldiers involved) of crimes committed by US soldiers from 1967 to 1987, South Korea was able to exercise its jurisdiction only in 234 cases, punishing only 351 US soldiers. Among them, 84 US soldiers were convicted of rape and 89 US soldiers were convicted of murder and robbery. Taking into account the fact that rape cases were more common before 1967, and that many rape cases were intentionally hidden and forgotten, the actual number of rape cases committed by US soldiers will be much higher than what official figures suggest. 1980, the year of civilian uprising in Kwangju  alone, over 1,679 crimes committed by US soldiers were reported. Due to the military dictator, Chun Doo Hwan’s martial law at the time, south Korea lost its jurisdiction that year. Not even a single case was handled in south Korean court. Countless cases of rape were committed by US soldiers, including a woman gang raped by 4 soldiers' in March 1946, a 14-year-old schoolgirl raped in 1956, a daughter and a mother both raped in 1967, a woman raped by 8 soldiers in the mountains in 1971, a month pregnant teacher raped in 1986 by 5 soldiers in the middle of Team Spirit military exercise, a handicapped schoolgirl sexually harassed in 1996, and a 6-year-old girl sexually harassed in May 1997. 
A2: Prostitution is Empowering 
Not consensual – this claim prevents protection of victims and encourages state complicity and inaction. While they may make sense in academia – consent args ignore the realities of oppression
Abramson 03
(Kara, CECC staff member,A.B. from Princeton University and a J.D. from Harvard Law School, “Beyond Consent, Toward Safeguarding Human Rights: Implementing the UN Trafficking protocol”, 44 Harv. Int’l L.J. 473)
The autonomy perspective, especially when coupled with post-colonial critiques, illuminates the issues of paternalism that make protectionist arguments problematic. Yet efforts to undermine protectionist arguments overlook factors that complicate meaningful consent, particularly in the arena of sex work. Even autonomy advocates note that for some women sex work is carried out as the only option for supporting one’s family. This limited range in choices suggests there are real differences between a college-educated, feminist theory-versed COYOTE member who advocate free choice in prostitution and a poor woman who prostitutes herself to make money to buy food; assuming each had the same ease or quality of consent risks overlooking the unique factors that shape each woman’s decisions. Preserving a poor woman’s capability to consent when choices are few is different from advocating prostitution as form of liberation. 
COYOTE produces large bodies of theory on prostitution rather than hard data, and prominent pro-prostitution advocates include well-educated sex worker who supplement this work with (or for whom sex work supplements) academic enterprises. Despite criticizing the paternalistic overtones of protectionist arguments, many of these scholars—well-educated Western Women –paternalistically attempt to speak for all women in the sex industry. As discussed in Part II, some research lends support to autonomy arguments that relate to trafficking, but this data does not overwhelmingly suggest that most cases of trafficking involve people who are willing to take part in every facet of the trafficking process, even assuming that many people initially agree to facilitate of the trafficking process, even assuming many people initially agree to facilitated movement and arranged employment. 
From a policy perspective, however, legal assumptions that people cannot consent to a broad range of activities may benefit more people. Arguing that such movement primarily involves fully willing adults, many autonomy advocates call for a definition of trafficking that narrows the activity to a process involving coercion, deception, or similar force. The Trafficking Protocol Provides no provision for the prosecution of trafficked persons, but the opening it creates to recognize consent as a means of denying victim (and hence protective status proviedes an incentive to see all trafficked people—non-consenting “victims” and consenting adults—as people who have consented to enter illegally and therefore are not in need of protection. A law that recoginizes the capability to consent may be used as a justification by a stae to withhold protection from real victims of trafficking who have in fact not consented. Moreover, a definition that excludes a woman who has consented to illicit movement and labor lends legitimacy to the trafficker, who is nonetheless conduckting an illegal act worthy of suppression, not to mention potentially transporting othr persons who have not consented. There are real problems with seeing consent as preventing a definition of trafficking. 

A2: Prostitution is a Choice 

South Korean prostitutes are chained to their fabricated "debt", resulting in sexual slavery

Chon and Ellerman  07 [Donna M. Hughes, Katherine Y. Chon and Derek P. Ellerman
VIOLENCE AGAINST WOMEN 2007; 13; 901and the Trafficking of Women]
Korean girls and women become vulnerable to recruiters after they have been abandoned by families or have run away from home because of abuse. They usually have limited job skills and few options for work. At the time of this study, they were domestically trafficked from various regions of South Korea for kijichon prostitution outside U.S. bases. Korean women were recruited into prostitution by employment agencies that played a central role in domestic trafficking (Yu, n.d.). Young women who ran away from home were often searched for by employment agencies. When the girl or woman was found, the cost to trace her was charged to her as a debt that she then had to repay (Yu, n.d.).Also, Korean women enter prostitution as a way to pay off credit card debt without knowing the conditions and violence they will face. In an interview conducted in September 2000, a representative from the International Organization for Migration in Seoul (IOM-Seoul) said, “We hear many cases of those who started out making quick money to pay off credit card debts, but ended up in situations they didn’t know existed.” Once Korean women are in prostitution, they quickly accumulate more debt. Pimps manipulate the women into incurring debts, so that they will not be able to leave. Women are charged for rent, food, furniture, clothes, and medical expenses; often, the longer the woman is in prostitution, the larger her debt. One former bar woman said her debt accrued for 25 years while she was being used in the kijichon. Over this period of time, she had to pay for 25 abortions because she said she could not “bring another life into this world if he/she has a life like mine.” According to the representative of United Voice for the Eradication of Prostitution in Korea (Hansori): Every day a woman has to pay her pimp the money from three customers. If she fails to pay, it is added to her debt. A woman is sold from one place to another everyone to two months, and the agency fee that the employer pays the employment agency is added to her debt. [One woman] started with no debts, but at the end of eight years in prostitution, her debt increased to over 20 million won (over US$20,000). (Yu, n.d.) The pervasive tactic for recruiting and coercing Korean women into prostitutionis through the creation and manipulation of debts. These debts are then used to control the women and keep them in prostitution, often for years.
A2: Prostitution is a Choice / Kritiks
Prostitution re-entrenches the patriarchal social order.

Hofmann 98 [Cecillia Hofmann, Coalition Against Trafficking in Women – Asia Pacific, “What if she chooses prostition?” November 1998, http://cpcabrisbane.org/Kasama/1999/V13n2/Cecilia.htm] 
A major argument being put forward by those who propose the legalization of prostitution is that while it is true that many women and girls are forced into prostitution, there are also women who are in prostitution by their own choice. Women in "upmarket" prostitution may find that they can make more money, work shorter hours, and choose their clients. It may even afford some a "glamorous" lifestyle. For women in a lower social class of prostitution, it may provide a source of income, a work "niche" where otherwise, they would have nothing at all. Therefore, according to this thinking, not all forms of prostitution are necessarily oppressive or exploitative, and women’s choice or at least consent, to do prostitution must be respected.  When it is accepted that there is a "natural" order behind the social organization of life, oppression and exploitation may not aIways be immediately clear or obvious. In fact, in order to survive and prosper within that "natural" order, women have always had to accommodate themselves to patriarchal definitions of gender roles and to a sexual division of labor that were in no way "natural" but devised to serve men’s interests.  Women have sought to beautify themselves in ways that please men (today putting their health at risk with silicon breast implants because men are sexually attracted by large breasts), have tried to be the kinds of wives, secretaries or entertainers that win the approval of husbands, bosses or male audiences. Since women are getting love and security as wives, promotions and good salaries as secretaries, wealth and fame as entertainers, and as prostitutes are paid money in exchange for sex, it might be said that the system is mutually beneficial to women and men. Nevertheless, the fact remains that the system as a whole is designed for the convenience and gratification of the male of the species, with women being assigned to the corresponding subordinate roles.  What are the specific problems with choosing prostitution? For the vast majority of women in prostitution, it is a forced choice. Women are absorbed into prostitution for many reasons and in ways in which the whole notion of real "choice" is put into question.  …As all too often in the examination of what is called women’s issues, the focus of attention, inquiry, and analysis has tended to be on the women themselves, their profiles, situations, motivations. Whenever the word prostitution comes up, the questions immediately arise: "Who are these women? Why are they here? What are they doing?" As someone has said, it is like trying to understand capitalism by asking about the workers’ motivations.  Prostitution pre–exists as a system and an institution that patriarchy has a stake in and will maintain, with or without women’s consent. If women and girls are not persuaded by the big money which is sometimes offered, or the survival possibility for women or their families, then they will simply be tricked or trafficked. Either way, the supply of bodies must be ensured. No client asks women whether or not they are there with their full consent – that is immaterial to what prostitution is all about: the exercise of a certain conception of masculinity that identifies with power, sexual privilege and gratification.  The apparent and in some cases, real consent of some women to do prostitution is held up by some as proof that self–determined choice can exist. The angle of women’s accommodation to and conditioning by patriarchy is dismissed. The contradiction between individual will and common good is dismissed. Because the fact remains that the institution of prostitution is one of, if not the most blatant form of subordination of women’s bodies and personhood to men’s interests. The consent of some, condemns all women as a group, to continue to be defined as possible providers of sex or sexual merchandise.  It should be noted that the question of consent is not considered the determining criterion in other issues of common or social good. There has been a legislation in some countries, for example, on the sale of human organs so that a desperately poor person would not have the legal right to sell parts of her/his body, say a kidney, lung or cornea, even if big money were offered. This "individual right" has not been acknowledged in the interest of a conception of the dignity and integrity of the human person.  In the case of women, with the long and painful history of many cultures’ refusal to grant women full human status, the struggle against prostitution is much more than an issue of work choice or illegality or sex or religious morality. It is about either the perpetuation of patriarchy or the fight for true gender equality. Over the years a series of consultations, discussion groups and fora involving women in prostitution, NGOs, academics, and government officials have aimed at reflecting on prostitution and the law and at examining the various legal frameworks of deregulation, prohibition or legalization.  A bias for the decriminalization of women in prostitution has emerged in the Philippines and the analysis is widely subscribed to of prostitution as a patriarchal institution ensuring male sexual supremacy. With this, the possibility of legal liability for the clients of women in prostitution and for other profiteers of prostitution, while at the same time leaving the women free from liability, has been discussed. 
SQ Presence Fails

US presence in Korea is a relic of the Cold War based on outdated security perceptions

Synder, 09 (Scott Synder, director for the Center for US-Korea policy, Senior associate of Washington programs in the International Relations Program of Asia Foundation, Recipient of the Pantech Visiting Fellowship, M.A. from Harvard in Regional Studies East Asia Program, Thomas G. Watson Fellow at Yonsei University in South Korea pg 5, Pursuing a Comprehensive Vision for the U.S.- South Korea Alliance, Center For Strategic and International Studies)

Another major development was South Korea’s change in approach toward North Korea under Kim Dae Jung’s Sunshine Policy,11 most dramatically represented by the June 2000 inter-Korean summit. Kim Dae Jung’s trip to Pyongyang and the first-ever meeting between North and South Korean leaders was a historic event that had powerful reverberations for South Korean perceptions of security on the Korean peninsula. Upon Kim Dae Jung’s return from the North, he declared that his visit had forestalled the possibility of war on the Korean peninsula.12 Although this statement was regarded as over-optimistic in some quarters, it served to facilitate a transformation of South Korean public perceptions of the North from enemy to brother-in-need. Such a transformation carried with it a subtle implication for the U.S. force presence in Korea among Korean public perceptions from necessity to luxury or even as a legacy of the past era of inter-Korean conflict.13 Coinciding with the inter-Korean summit was an uptick in public incidents involving USFK personnel. These incidents were symptoms of a much deeper problem: the U.S.-ROK alliance remained on auto-pilot, based on Cold War premises, structures, and patterns of interaction; no serious effort had been made to update the strategic framework underlying the alliance in a manner similar to the process that led to the reaffirmation of the U.S.-Japan alliance.

*** HARMS ***

Military is Patriarchal
The military is an inherently patriarchal organization modeled by young people, dooming patriarchy to recurrence.
WMOF 10 [World March of Women, “Peace and Demilitarization”, 2010, http://www.mmm2010.info/action-areas/peace-and-demilitarisation]
War, conflict and militarization are expressions of violence made natural within the patriarchal and capitalist systems, and the means used by these systems to maintain their dominance (3). Moreover, militarisation reflects the division of roles within patriarchy: the concept of masculinity is associated with violence and arms, which is reflected in the idea that women need the protection of men and of the army.  It is the military institution that contributes in various ways to the training of young men to occupy the dominant position in society (in the hierarchy of social relationships between the sexes). The army can be considered one of the most strongly patriarchal organisations of any society and one of the most revealing with regards to the inequality that characterise men-women relations: hierarchy of power, the “chief” cult and his domination, obedience, physical violence, absence of critical spirit, a closed circle of “boys”, etc. This model of masculinity associated with strength and aggressiveness is a growing reference for young people, and often unites with racism in the formation and joining of gangs.  
Harms – Sexual Violence 
U.S. servicemen have ruthlessly murdered South Korean women for sexually related causes.

Chon and Ellerman  07 [Donna M. Hughes, Katherine Y. Chon and Derek P. Ellerman
VIOLENCE AGAINST WOMEN 2007; 13; 901and the Trafficking of Women]
During the almost six decades that U.S. troops have been stationed in South Korea they have committed many crimes in the Korean communities (Ahn, n.d.). One group, the National Campaign for the Eradication of Crime by U.S. Troops in South Korea, gathered crime reports and claimed in an unpublished report that from 1945 to 1999 U.S. servicemen committed over 10,000 crimes. In 1992, the brutal rape and murder of Yoon Keum Yi, a prostitute, by a U.S. serviceman generated public outrage about crimes committed by U.S. troops (Kim, 1997; Kirk, Cornwell, & Okazawa-Rey, 2000). More recent crimes include the stabbing murder of Si-Sun Li near a U.S. military base in 1998 and the beating death of a 31-year-old bar waitress by two American soldiers in 2000. In both cases, the men said they got angry because the women refused to have sex with them (Associated Press, 1998, 2000).

Harms – Rape 

US troops have committed 100,000 crimes in the past decades, including countless rapes.
Korea International War Crimes Tribunal 01 [“Report on US Crimes in Korea 1945-2001, 19.  Statistics on Crimes Committed by US Troops in South Korea,” 6/23/01, Acc. 6/25/10, http://www.iacenter.org/Koreafiles/ktc-civilnetwork.htm]
Crimes committed by US soldiers were found as early as when US troops were first stationed in south Korea. According to the South Korean government's official statistics, 50,082 crimes were committed by US soldiers from 1967 to 1998 (including those by soldiers' families), and 56,904 US soldiers were involved (including soldiers' families) in these crimes. The statistics imply that the actual figure may be higher if take into account those cases not handled by the south Korean police. Based on the statistics, the total number of crimes committed by US soldiers since September 8, 1945 (when they were first stationed in Korea) is estimated to be around 100,000. Unfortunately the south Korean government does not have statistics on US soldiers' crimes committed before 1967, because SOFA (Status of Forces Agreement) went into effect in 1967, allowing the south Korean court jurisdiction over crimes committed by US soldiers with narrow and limited application. So, from 1945 to 1967, the US had full authority in court. south Koreans were even subjected to American rulings (of course, in English language). And during 1945-1948, when the US military government took control over the south Korean government, a judge was an active US soldier, with no jury system although the court followed American court system. Many problems aroused including language barrier, lack of cultural understanding and even prejudice on the part of the judge, unfair practices on the part of interpreters. Study by Ministry of Justice of south Korea  shows that among the 39,452 cases (45,183 US soldiers involved) of crimes committed by US soldiers from 1967 to 1987, South Korea was able to exercise its jurisdiction only in 234 cases, punishing only 351 US soldiers. Among them, 84 US soldiers were convicted of rape and 89 US soldiers were convicted of murder and robbery. Taking into account the fact that rape cases were more common before 1967, and that many rape cases were intentionally hidden and forgotten, the actual number of rape cases committed by US soldiers will be much higher than what official figures suggest. 1980, the year of civilian uprising in Kwangju  alone, over 1,679 crimes committed by US soldiers were reported. Due to the military dictator, Chun Doo Hwan’s martial law at the time, south Korea lost its jurisdiction that year. Not even a single case was handled in south Korean court. Countless cases of rape were committed by US soldiers, including a woman gang raped by 4 soldiers' in March 1946, a 14-year-old schoolgirl raped in 1956, a daughter and a mother both raped in 1967, a woman raped by 8 soldiers in the mountains in 1971, a month pregnant teacher raped in 1986 by 5 soldiers in the middle of Team Spirit military exercise, a handicapped schoolgirl sexually harassed in 1996, and a 6-year-old girl sexually harassed in May 1997. 
Rape causes unimaginable trauma—it’s a fate worse than death.

Glazer 97 [Yale, Assistant District Attorney in Bronx County in New York, 25 Am. J. Crim. L. 79]

Studies of rape show it to be a violent and brutal crime, often involving sexual humiliation and physical abuse.  "Rape is unique among acts of violence: it shatters not only a victim's physical well-being but also her emotional world. Psychologists say that the surviving victim's sense of self-esteem, security and basic trust may be irreparably  damaged."  Rape has been called a "fate worse than death."  As a result of being raped, victims often suffer extreme trauma, both physically and emotionally. The symptoms experienced by rape victims have been compared in severity to post-traumatic stress disorder observed in war veterans.  Rape often induces a cycle of behavioral problems that extend well beyond the time when the physical damage from the assault has healed. Women often experience "intense attacks on [their] psychic equilibrium," often requiring intensive psychotherapy treatments.  Other long-term consequences of rape include self-destructive behavior, impaired self-esteem, interpersonal problems,  and a greater likelihood  of 

becoming a drug or alcohol addict.

Harms – Sexual Slavery 

South Korean prostitutes are slaves, and treated as such to the point where their lives are subordinated by efforts to control them

Chon and Ellerman  07 [Donna M. Hughes, Katherine Y. Chon and Derek P. Ellerman
VIOLENCE AGAINST WOMEN 2007; 13; 901and the Trafficking of Women]
Recent investigations found that the women “are all indentured servants, modern day sexual slaves. . . . These Filipino girls say they’re locked in the bar every night” (Merriman & Van Susteren, 2002). Another investigative report found that every woman interviewed inside and outside the clubs, with the exception of some in Seoul, said they were trafficked (McMichael, 2002a). The journal of a 22-year-old Filipina detailed how she and other trafficking victims were locked in their rooms, had their passports and travel documents confiscated, were threatened with violence, were prohibited from making phone calls, and were given less than $10 a week for food (Demick, 2002). In some housing for the women, video cameras were mounted over the doors to monitor their movement. Women were usually allotted only a short period of freedom, such as a half hour per day (McMichael, 2002a). One reporter found that the women were “[s]ometimes packed into one room with six or more women, they often survive on little more than ramyeon (noodles) and are forced to work, even when ill” (Jhoty, 2001). These detainment conditions led to five foreign women dying in a fire in a Gunsan brothel in 2000. In early 2002, a similar fire broke out in a Gunsan pub, and 12 women died because they were prevented from escaping by barred exits.
Harms – Trafficking 

South Korean women are trafficked by members of the U.S. military.

Chon and Ellerman  07 [Donna M. Hughes, Katherine Y. Chon and Derek P. Ellerman
VIOLENCE AGAINST WOMEN 2007; 13; 901and the Trafficking of Women]
A significant proportion of the Korean women used in the massage parlors in the United States were originally married to U.S. servicemen. According to one INS agent, “I don’t recall ever having interviewed a Korean prostitute in this country that was not in the country as a result of being married to an American serviceman” (Goldman, 2002). According to a representative from the Rainbow Center, a social service provider in New York City, the majority of women from massage parlors that she saw were previously married to U.S. military servicemen. For women in prostitution around the military bases in South Korea, it is difficult to escape the stigmatization of society. Their only hope of getting out of prostitution and immigrating to the United States is to marry a U.S. serviceman (Moon, 1997, p. 4). Even the trafficked women from the Philippines said their dream was to marry an American man who would buy their freedom (Merriman, 2002). In some cases, U.S. men paid off the women’s debt to the pimp to free them (Kim, 1997). In one case, a U.S. serviceman helped a trafficked woman escape by contacting a known antitrafficking activist in Seoul (McMichael, 2002b). In the 1980s, Army statisticians reported that the decade produced 25,000 marriages between Korean women and U.S. soldiers, at a rate of about 3,500 a year (Henican, 1989). Although many of these marriages may have started off with good intentions, according to one estimate, 80% of marriages between Korean women and U.S. servicemen ended in divorce (Moon, 1997, p. 35). The Rainbow Center representative claimed that the women had poor job or language skills, and were often victims of domestic violence or abandoned by their American husbands. Isolated from both Korean and American communities, they had few options but to return to prostitution (Kim, 1997; Raymond, Hughes, & Gomez, 2001). Traffickers or pimps often targeted women who were married or recently divorced from U.S. servicemen with attractive job offers. Korean women owners or recruiters for massage parlors were familiar with cultural practices and family obligations that could be used to pressure women into earning money. For example, the madams looked for Korean women who were formerly married to U.S. servicemen and were trying to survive economically on three to four part-time jobs. She would tell them they could make more money working parttime in the massage parlor. According to a former law enforcement officer in New York who worked on prostitution and massage parlor cases for 10 years, “There were Korean women who were predators, recruiting other women into the business . . . they knew where to push the buttons” (interview, October 15, 2002). In some cases, the marriages between Korean women and U.S. servicemen were never intended to be legitimate; they were a way to bring the women into the United States. The woman may have cooperated in a sham marriage in order to get into the United States in the hope of finding a better life. In other cases, her new husband served as a trafficker, working with an Asian crime network in deceiving the woman. Victims often said that their “husbands” sold them to massage parlors after their arrival in the United States (Goldman, 2002; Kim, 1997). According to a former law enforcement official in New York City, women might have been coerced into the sham marriages by Korean/Korean American gangs to repay a debt. Korean American gangs obtain young women for prostitution through connections to organized crime groups in South Korea, and use sham marriages to American military servicemen to get the women into the United States; they are then turned over to the Korean American gangs that run massage parlors. Some of the young women may have been abducted from villages in South Korea and forced into sham marriages (McGarvey, 2002). 

Harms – Dehumanization 

Prostitutes are regularly dehumanized, abused, and characterized as lesser commodities by the Korean and U.S. governments

Sang-Hun 09  [Choe Sang-Hun, New York Times, “Ex-prostitutes say South Korea enabled sex trade near U.S. military bases”, January 8, 2009, http://www.nytimes.com/2009/01/08/ world/asia/08iht- ]8korea.19174342.html?_r=1&pagewanted=2]
Scholars on the issue say that the South Korean government was motivated in part by fears that the American military would leave, and that it wanted to do whatever it could to prevent that.  But the women suggest that the government also viewed them as commodities to be used to shore up the country's struggling economy. They say the government not only sponsored classes for them in basic English and etiquette — meant to help them sell themselves more effectively — but also sent bureaucrats to praise them for earning dollars when South Korea was desperate for foreign currency.  "They urged us to sell as much as possible to the GI's, praising us as 'dollar-earning patriots,' " Kim said.  The United States military, the scholars say, became involved in attempts to regulate the trade in the camp towns surrounding the bases because of worries about sexually transmitted diseases.  In one of the most incendiary claims, some women say that American military police and South Korean officials regularly raided clubs from the 1960s through the 1980s looking for women who were thought to be spreading the diseases. They picked out the women using the number tags the women say the brothels forced them to wear so the soldiers could more easily identify their sex partners.  The Korean police would then detain the prostitutes who were thought to be ill, the women said, locking them up under guard in so-called monkey houses, where the windows had bars. There, the prostitutes were forced to take medications until they were well.  The women, who are seeking compensation and an apology, have compared themselves to the so-called comfort women who have won widespread public sympathy for being forced into prostitution by the Japanese during World War II. Whether prostitutes by choice, need or coercion, the women say, they were all victims of government policies.  "If the question is, was there active government complicity, support of such camp town prostitution, yes, by both the Korean governments and the U.S. military," said Katharine Moon, a scholar who wrote about the women in her 1997 book "Sex Among Allies."  The South Korean Ministry of Gender Equality, which handles women's issues, declined to comment on the former prostitutes' accusations. So did the American military command in Seoul, which responded with a general statement saying that the military "does not condone or support the illegal activities of human trafficking and prostitution."  The New York Times interviewed eight women who worked in brothels near American bases, and it reviewed South Korean and American documents. The documents do provide some support for many of the women's claims, though most are snapshots in time. The women maintain that the practices occurred over decades.  In some sense, the women's allegations are not surprising. It has been clear for decades that South Korea and the United States military tolerated prostitution near bases, even though selling sex is illegal in South Korea. Bars and brothels have long lined the streets of the neighborhoods surrounding American bases in South Korea, as is the case in the areas around military bases around the world.  But the women say few of their fellow citizens know how deeply their government was involved in the trade in the camp towns, particularly during the 1960s, 1970s and 1980s. The women received some support for their claims in 2006, from a former government official. In a television interview, the official, Kim Kee-joe, who was identified as having been a high-level liaison to the United States military, said, "Although we did not actively urge them to engage in prostitution, we, especially those from the county offices, did often tell them that it was not something bad for the country either."  Transcripts of parliamentary hearings also suggest that at least some South Korean leaders viewed prostitution as something of a necessity. In one exchange in 1960, two lawmakers urged the government to train a supply of prostitutes to meet what one called the "natural needs" of allied soldiers and prevent them from spending their dollars in Japan instead of South Korea. 

Impact – Patriarchy 

Patriarchalism is dissociation that underlies all violence - The impact is the literal death of the planet. Only recognizing and rejecting this form of violent domination can solve.

Warren 94. [Professor of philosophy at Macalester College. Ecological Feminism, p. 193-194.]
In a similar vein, Paula Smithka argues that sexism, naturism, nuclearism, and other “isms of domination” are symptoms of the disease of dissociation by which humans attempt to sever their relationships with others and with nature (Smithka 1989). In the terminology introduced here, patriarchaism constructs one’s perception of the “other” as inferior, permits the psychological and conceptual distancing (dissociation of “the other,” and justifies the interiorizing of “the other.” Suppose nuclearism is indeed an “addiction,” as Lifton and Falk claim, or unhealthy dissociation, as Smithka claims – partly psychological conditions. How does one recover from it? Addictions and dissociation ultimately involve faulty beliefs which, for recovery to occur, must be seen and rejected (Warren 1990). Nuclear awareness, then, involves seeing the insanity of nuclear confrontation. For a feminist peace politics, this involves seeing the patriarchalist biases of nuclear parlance (in addition to whatever other biases must be seen.) The case is the same for sexism, racism, classism, naturism, and any other “isms of domination” based on faulty belief systems – what I have called oppressive and patriarchal conceptual frameworks. They must be seen to be rejected. What is involved in seeing and breaking through the addictions, the illusions against the earth (e.g. “rape of the land”); perhaps even global, systemic, economic violence (e.g. poverty). This would involve, the dissociation? To employ the familiar language of recovery from addictions such as alcoholism, to recover from nuclearism and other “isms of domination” we can and must now, in the pre-feminist patriarchal present, choose to become recovering nuclearists, recovering naturists, recovering sexists and racists. And we can start to do that by seeing and changing the faulty patriarchalist thinking that underlies and sustains these “isms.” Seen in terms of the psychological phenomena of dissociation, addiction, or dysfunctional systems generally, then, patriarchalism might be also viewed as ecofeminist Charlene Spretnak views it: as a primary, progressive, terminal disease, the “logical” because predictable consequence of which could quite literally be the death of the planet. Seen from a psychological perspective, nuclear madness needs to be taken seriously as a madness, that is, as a craziness which has delusion, denial, and dissociation at its core. An ecofeminist peace politics would help explore and clarify the nature of the conceptual, psychological, and behavioral ties of nuclearism and other “isms of domination” to this flawed thinking – patriarchalism. Feminists can begin to develop analyses of violence and nonviolence which show the interconnections among kinds of violence: violence against the self (e.g. anorexia and bulimia, suicide); violence against others (e.g. spousal and child abuse, rape); violence showing ways in which patriarchalism underlies all such kinds of violence and itself breeds violence.

Impact – Violence (Probability) 

Gender Violence is the most widespread form of violence—We have the highest probability. 

UNFPA, 05, (Gender Equality: Ending Widespread Violence against Women, 2005, http://www.unfpa.org/gender/violence.htm
Around the world, as many as one in every three women has been beaten, coerced into sex, or abused in some other way - most often by someone she knows, including by her husband or another male family member; one woman in four has been abused during pregnancy. "Violence against women both violates and impairs or nullifies the enjoyment by women of their human rights and fundamental freedoms... In all societies, to a greater or lesser degree, women and girls are subjected to physical, sexual and psychological abuse that cuts across lines of income, class and culture." Gender-based violence both reflects and reinforces inequities between men and women and compromises the health, dignity, security and autonomy of its victims. It encompasses a wide range of human rights violations, including sexual abuse of children, rape, domestic violence, sexual assault and harassment, trafficking of women and girls and several harmful traditional practices. Any one of these abuses can leave deep psychological scars, damage the health of women and girls in general, including their reproductive and sexual health, and in some instances, results in death. Violence against women has been called "the most pervasive yet least recognized human rights abuse in the world." Accordingly, the Vienna Human Rights Conference and the Fourth World Conference on Women gave priority to this issue, which jeopardizes women's lives, bodies, psychological integrity and freedom. Violence may have profound effects – direct and indirect – on a woman's reproductive health, including:

Gender violence fuels international violence

Eisler ,03, (Riane “Women and Violence; The Link Between Intimate and International Terrorism – and how to break it,” WIN News, Spring 2003, vol. 29, iss. 2, p 49)
Conventional wisdom says violence is just human nature – it’s in our genes. But what matters is the interaction between genes and experience. Our life experiences, and thus our environments and our behaviors, play a major role in who we become, including even the neurochemistry of our brains. This is particularly true of what we experience in our early years. A pioneer in the study of the neurochemistryof abused children, Dr. Bruce Perry, tells us that children who are abused are more predisposed to become abusers and their brain neurochemistry tends to become programmed for fight-or-flight at the slightest provocation.This does not mean that all children who are abused replicate these behaviors; on the contrary, some grow up to be adults that not only eschew violence but empathically work against violence. However, the psychological research shows that many people who are violent were themselves victims of violence. Throughout history the most violently despotic and warlike cultures have been those where violence, or the threat of violence, is used to maintain domination of parent over child and man over woman. We have recently seen this connection in cultures that have spawned terrorists, where women and children are literally terrorized into submission. But the syndrome is not limited to so-called “religious fundamentalists.” It was present in the European Middle Ages, in Hitler’s Germany, in Stalin’s Soviet Union. It is a disturbingly familiar pattern; and if we don’t learn from history, we’re doomed to repeat it. Yet while there is much talk about economic and social factors behind warfare and terrorism, the link between intimate violence – in home and school – and international violence – in terrorism and war – is still largely ignored. Human society is based, first and foremost, on relationships between the female and male halves of humanity and on their relations with their sons and daughters. Our first lessons about human relations are learned not in the public but in the private or intimate sphere.As children, in our families and in other intimate relationships we either learn respect for others and human rights or the acceptance of abuse and violence. While some people transcend teachings of violence and injustice, many carry these teachings into other relations, and accept violence and injustice as “just the way things are.”Thus, talk of a more peaceful world will be just that – just talk – unless this matter of the foundations we lay down in intimate relations is much more vigorously addressed.
*** SOLVENCY ***

Prostitution Focus Key

Changing our perspective on prostitutes and gender boundaries will weaken masculine hegemony.

Kempadoo and Doezema, ‘98 (Latin American & Caribbean Studies, Assistant Profs, York U, Ontario, Institute of developmental studies, U of Sussex, Kempadoo, Kamala and Doezema, Jo, Global sex workers: Rights, Resistance, and Redefinition, Routledge, NY [CJL] p.5-6)

While our approach suggests that social relations involving sexual labor are not inherently tied to a specific gendered roles or bodies, there is a persistent pattern through much of history that positions the social gendered category "women" as the sellers or providers of sexual labor and the "men" as the group deriving profits and power from the interactions. The subordination of the female and the feminine is the overriding factor for this arrangement in a variety of cultural, national, and economic contexts, producing stigmas and social condemnation of persons who defy the socially defined boundaries of womanhood. Categories of "good" and "bad" women (virgin/whore, madonna/prostitute, chaste/licentious women) exist in most patriarchal societies, where the "bad" girl becomes the trope for female sexuality that threatens male control and domination. Female sexual acts that serve women's sexual or economic interests are, within the context of masculinist hegemony, dangerous, immoral, perverted, irresponsible, and indecent. Construed in this fashion, the image of the whore disciplines and divides women, forcing some to conform to virginity, domesticity and monogamy and demonizing those who transgress these boundaries. Sex work positions women in dominant discourse as social deviants and outcasts. Today the majority of the world's sex workers are women, working within male-dominated businesses and industries, yet while the social definition of the provider of sexual labor is often closely associated with specific cultural constructions of femininity, and "the prostitute" rendered virtually synonymous with "woman," these gendered relations are clearly also being contested and redefined in different ways throughout the world. Various trends acutely challenge the tendency to essentialize the sex worker with biological notions of gender. In the Caribbean for example, so-called romance tourism is based on the sale by men of "love" to North American and European women, and "rent-a-dreads" and beach boy dominate the sex trade in the tourism industry in some islands (Press1978, Pruit and Lafont, 1995)

Only a reevaluation of gender inequality paradigms like the Aff can solve patriarchy

UNFPA, 05, (Gender Equality: Ending Widespread Violence against Women, 2005, http://www.unfpa.org/gender/violence.htm)
Gender-based violence also serves – by intention or effect – to perpetuate male power and control. It is sustained by a culture of silence and denial of the seriousness of the health consequences of abuse. In addition to the harm they exact on the individual level, these consequences also exact a social toll and place a heavy and unnecessary burden on health services.

UNFPA recognizes that violence against women is inextricably linked to gender-based inequalities. When women and girls are expected to be generally subservient, their behavior in relation to their health, including reproductive health, is negatively affected at all stages of the life cycle.

UNFPA puts every effort into breaking the silence and ensuring that the voices of women are heard. At the same time, the Fund works to change the paradigm of masculinity that allows for the resolution of conflict through violence. One strategy is to engage men - policy makers, parents and young boys — in discourse about the dynamics and consequences of violence.

Gender First
Questions of gender equality must be prioritized over securitization.

Parker, 99 ( Richard Parker, 1999, Culture, Society, and Sexuality)

The time has come to think about sex. To some, sexuality may seem to be an unimportant topic, a frivolous diversion from the more critical problems of poverty, war, disease, racism, famine, or nuclear annihilation. But it is precisely at times such as these,when we live with the possibility of unthinkable destruction, that people are likely to become dangerously crazy about sexuality. Contemporary conflicts, over sexual values and erotic conduct have much in common with the religious disputes of earlier centuries. They acquire immense symbolic weight, Dispute over sexual behavior often become the vehicles for displacing social anxieties, and discharging their attendant emotional intensity. Consequently, sexuality should be treated with special respect in times of great social stress.

The realm of sexuality also has its own internal politics, inequities, and modes of oppression. As with other aspects of human behavior, the concrete institutional forms of sexuality at any given time and place are products of human activity. They are imbued with conflicts of interest and political maneuver, both deliberate and incidental. In that sense, sex is always political. But there are also historical periods in which sexuality is more sharply contested and more overtly politicized. In such periods, the domain of erotic life is, in effect, renegotiated.

Inaction is complicity – Governments have an obligation to take all possible measures to stop gender violence.
Human Rights Watch 2K  [“Trafficking of Migrant Women for Forced Prostitution into Greece,” http://www.hrw.org/backgrounder/eca/greece/greece_memo_back.htm]
 All governments have an obligation to combat trafficking and other violations associated with this human rights abuse, including labor rights violations, rape, assault, debt bondage, and deprivation of liberty. Governments that acquiesce in or routinely fail to take action against trafficking, effectively--through their inaction--are complicit in it. With respect to trafficking specifically for forced prostitution, governments both in countries of origin and in countries into which women are trafficked, need to be alert to the problem and take effective measures to halt and prevent it. In particular, among other steps, they should invest in information campaigns that educate migrant women about their labor rights and warn them about trafficking abuses, and they should establish telephone hotlines with skilled staff to assist victims of trafficking. Governments should take all possible steps to identify, investigate, and punish rights abuses perpetrated by traffickers and to compensate trafficking victims Moreover, both in countries of origin and destination, governments should take measures to halt police corruption and complicity in trafficking abuses by their own agents. 

Patriarchy First
Crisis scenarios are patriarchal and deceptive. We must separate from them to engage in holistic ethics.

Kheel, 93 (Marti Kheel, From Heroic to Holistic Ethics: The Ecofeminist Challenge, Temple University Press, 1993)
In order to engage in holistic ethics, we must also disengage from patriarchal discourse. Patriarchal discourse creates dilemmas that it then invites us to resolve. Thus, animal experimenters typically invite us to answer the question, "Who would we save if we had to choose between our drowning daughter and a drowning dog?" The crisis scenario is designed to lead us to believe that only one life can be saved, and only at the other's expense. Disengaging from patriarchal discourse means that we must refuse to dignify these dualistic questions with a response. Even to consider such questions is to give support and validity to the patriarchal world view. [67] The best response to such questions is, perhaps, to pose a question of our own. We might ask why the child is ill to begin with. Was it due to the hormones found in the meat she was fed, or was it perhaps due to the consumption of drugs that had proved "safe" after testing on animals? And why was the proverbial dog touted by research scientists "drowning" to begin with? Had someone thrown the dog in the water (or, rather, the laboratory) in the pathetic belief that somehow, through the dog's death, a young child's life would be saved? And how and why did we develop a culture in which death is seen as a medical failure, rather than as a natural part of life?

Ethics First Framework
Solving human suffering comes before ensuring survival.

Callahan 85 (Daniel, Director of International Program, PhD on philosophy in Harvard The Tyranny of Survival and Other Pathologies of Civilized Life, p. 91-93 Kim)
We come here to the fundamental moral dilemma. If, both biologically and psychologically, the need for survival is basic to man, and if survival is the precondition for any and all human achievements, and if no other rights make much sense without the premise of a right to life—then how will it be possible to honor and act upon the need for survival without, in the process, destroying everything in human beings which makes them worthy of survival? To put it more strongly, if the price of survival is human degradation, then there is no moral reason why an effort should be made to ensure that survival. It would be the Pyrrhic victory to end all Pyrrhic victories. Yet it would be the defeat of all defeats if, because human beings could not properly manage their need to survive, they succeeded in not doing so. Either way, then, would represent a failure, and one can take one's pick about which failure would be worse, that of survival at the cost of everything decent in man or outright extinction.
Survival is not a value in itself- risks are part of life. We must uphold rights to avoid policy paralysis. Pure pragmatism fails.

Shue 89 [Henry Shue, Professor of Ethics and Public Life, Princeton University, 1989 (Nuclear Deterrence and Moral Restraint, pg. 45-6) (PDCL1167)]
When we pursue several values simultaneously, we face the fact that they often conflict and that we face difficult tradeoffs. If we make one value absolute in priority, we are likely to get that value and little else. Survival is a necessary condition for the enjoyment of other values, but that does not make it sufficient. Logical priority does not make it an absolute value. Few people act as though survival were an absolute value in their personal lives, or they would never enter an automobile. We can give survival of the species a very high priority without giving it the paralyzing status of an absolute value. Some degree of risk is unavoidable if individuals or societies are to avoid paralysis and enhance the quality of life beyond mere survival. The degree of that risk is a justifiable topic of both prudential and moral reasoning.
Ethics First Framework
Condoning prosecution of individuals for survival justifies tyranny.

Callahan 95, [Daniel Callahan, Director of International Program, PhD on philosophy in Harvard The Tyranny of Survival and Other Pathologies of Civilized Life, p. 91-93 Kim]
The value of survival could not be so readily abused were it not for its evocative power.2 But abused it has been. In the name of survival, all manner of social and political evils have been committed against the rights of individuals, including the right to life. The purported threat of Communist domination has for over two decades fueled the drive of militarists for ever-larger defense budgets, no matter what the cost to other social needs. During World War II, native Japanese-Americans were herded, without due process of law, into detention camps. This policy was later upheld by the Supreme Court in Korematsu v. United States (i4) in the general context that a threat to national security can justify acts otherwise blatantly unjustifiable. The survival of the Aryan race was one of the official legitimations of Nazism. Under the banner of survival, the government of South Africa imposes a ruthless apartheid, heedless of the most elementary human rights. The Vietnamese war has seen one of the greatest of the many absurdities tolerated in the name of survival the destruction of villages in order to save them. But it is not only in a political setting that survival has been evoked as a final and unarguable value. The main rationale B. F. Skinner offers in 

Beyond Freedom and Dignity for the controlled and conditioned society is the need for survival.3 For Jacques Monod, in Chance and Necessity, survival requires that we overthrow almost every known religioU5 ethical and political system.4 In genetics the survival of the gene pool has been put forward as sufficient grounds for a forceful prohibition of bearers of offensive genetic traits from marrying and bearing children. Some have even suggested that we do the cause of survival no good by our misguided medical efforts to find means by which those suffering from such corn- mon genetically based diseases as diabetes can live a normal life, and thus procreate even more diabetics. In the field of population and environment, one can do no better than to cite Paul Ehrlich, whose works have shown a high dedication to survival, and in its holy name a willingness to contemplate governmentally enforced abortions and a denial of food to starving populations of nations which have not enacted population-Control policies. For all these reasons, it is possible to counterpoise over against the need for survival a "tyranny of survival." There seems to be no imaginable evil which some group is not willing to inflict on another for the sake of survival, for rights, liberties or dignities which it is not ready to suppress. It is easy, of course, to recognize the danger when survival is falsely and manipulatively invoked. Dictators never talk about their aggressions but only about the need to defend the fatherland, to save it from destruction at the hands of its enemies. But my point goes deeper than that. It is directed even at a legitimate concern for survival, when that concern is allowed to reach an intensity which would ignore, suppress or destroy other fundamental human rights and values. The potential tyranny of survival as a value is that it is capable, if not treated sanely, of wiping out all other values. Survival can become an obsession and a disease, provoking a destructive singlemindedness that will stop at nothing.

The focus on survival instead of life destroys all value to life – threats are used to blackmail populations until people become secluded in their personal protective bubble

Baudrillard, professor of philosophy of culture and media criticism at the European Graduate School, 1995 

(Jean, America, p 43-44)

The obsessive desire for survival and not for life is a symptom of this state of affairs and doubtless also the most worrying sign of the degradation of the species. If you think about the forms that desire currently takes – antinuclear shelters, cryogenization, high-pressure therapy – you see that they are exactly the forms of extermination. To avoid dying, one chooses to withdraw into some protective bubble or other. In this light, we should take it as a reassuring sign that people lost interest in antinuclear protection so quickly (the shelter market has become a mere prestige market, like the market for artworks or luxury yachts). It seems that people have become tired of a nuclear blackmail and decided not to give into it, leaving the threat of destruction hanging in mid-air over them perhaps with an obscure sense of how unreal it is. A fine example of a vital reaction disguised as resignation. “If we have to die, better to die in the open air than in an underground sarcophagus.” At a stroke, an end is put to survival blackmail and life can go on.

Ethics First Framework
Ethics are a pre-requisite to utilitarian calculations, if we win our ethical framework then you vote aff before you ever consider a body count. Voting neg denies the value to life.

Manning, Professor of theology and philosophy at Quincy University, 1993

(Robert, , Intepreting Otherwise than Heidegger, p. 123-125)
This is really the point of Levinas's polemic against Heidegger. Heidegger's ontology makes ethics less important than the comprehension of Being. Here Levinas enters to insist that if anything is made more important than ethics, if ethics is not seen as the highest truth, then thought is at the service of some end other than an ethical one and either becomes unjust or is coopted by what is unjust. For Levinas, because Heidegger's ontology sees ethics only as a necessary aspect of the ontological project of comprehending Being, it cannot render justice to that in which the demand for justice arises-the face of the Other. Heidegger's Da.sein may know that it has to respect the other's being in order to comprehend it, and it also may know that it can never know the other's being completely. Heidegger insists on both, as Levinas knows. For Levinas, however, this is not enough, because this does not mean that Dasein's understanding of the other's being is subject to and commanded by the ethical obligation to respect and to protect the other. Levinas insists that if ethics isn't given priority to preside over all thought, then Dasein will always be in danger of thinking that its own comprehension of the Other is more important than its relation with the Other. And if Dasein's comprehension of the other's being is what is most important, then that aspect of the other's being that Dasein cannot ever comprehend is secondary to the knowledge of the other that Dasein can possess. This means that the Other is always in some way reduced to the same when it is comprehended by Dasein, reduced to that which Dasein can comprehend."' And if the relation with the other person is subordinated to the knowledge of the other person that Dasein derives from the relation, then the Other-even if the Other is to be known in an ethical manner, in respect-is still essentially something to be known. KNOWLEDGE, POWER AND THE TYRANNY OF ONTOLOGY Having made this point, Levinas heightens his rhetoric once again. He insists that a philosophy that conceives of the social relation in such a way that the Other is essentially something to be known will control the Other through this knowledge; this philosophy will necessarily become unjust and will lend itself to the injustice and tyranny of the state. If ethics isn't conceived of as having priority over and commanding thought, then thought will necessarily fail to be ethical in the highest sense and will be unethical and, ultimately, violent. Heidegger's ontology may respect Being, but since its respect for being is at the service of comprehending being, even its respect for being is not only insufficiently respectful, but it is also unethical and potentially violent. Only a philosophy that gives priority to ethics, exalts ethics not only as a branch of philosophy but as first philosophy, says Levinas, is sufficiently respectful of being. "No thought could better obey being than by allowing itself to be dominated by this exteriority,"132 by which Levinas means alterity. Only a philosophy that views knowledge as dethroned by the call to responsibility that comes from alterity has within it the capacity to resist and to refute the grasp of comprehension, the first movement towards injustice, and ultimately, violence and tyranny. 
 *** CRITICAL CASE NEG ***

Prostitution is Declining
South Korean prostitution is already improving

Feminist News, 02 (Feminist News, September 9, 2002, Thousands of Women Forced Into Sexual Slavery For US Servicemen in South Korea)
Some members of Congress wrote a letter to the Department of Defense calling for an investigation of sex trafficking in Korea. In June, the US military stated that it would investigate whether the military’s prohibition on trafficking and prostitution in South Korea is actually being followed. In June, the US State Department released its Annual Trafficking in Persons (TIP) Report, mandated by the Victims of Trafficking and Violence Protection Act of 2000. Countries were categorized into three tiers based on compliance with the Act and level of government commitment in combating the criminal activity, particularly in the areas of prosecution, victim protection, and public education. South Korea, recognized for its "extraordinary strides" in the past year, advanced from Tier 3 into Tier 1.
Fem IR Bad

Feminist critiques simply reify difference and are methodologically suspect. 

Jarvis – 2000 [DSL, ‘International Relations and the Challenge of Postmodernism’, February, University of South Carolina Publishing, pg. 160-162]
Celebrating and reifying difference as an ethical end in itself thus run the risk of creating increasingly divisive and incommensurate discourses where each move claims a knowledge or experienced based legitimacy but, in doing so, precluding the possibility of common understanding or intergroup political discourse. Instead, difference produces antithetical discord and political-lribalism: only working class Hispanics living in South Central Los Angeles, for instance, can speak of, for, and about thcir community, its concerns, interests and needs; only female African Americans living in the projects of Chicago can speak "legitimately" of the housing and social problems endemic to inner city living. Discourse becomes confined not to conversations between identity groups since his is impossible, but story telling of personal/group experiences where the "other" listens intently until their turn comes to tell their own stories and experiences. Appropriating the voice or pain of others by speaking, writing, or theorizing on issues, perspectives, or events not indicative of one's group identity becomes not only illegitimate but a medium of oppression and a means to silence others. The very activity of theory and political discourse as it has been understood traditionally in International Relations, and the social sciences more generally, is thus rendered inappropriate in the new milieu of identity politics. Politically, progressives obviously see a danger in this type of discourse and, from a social scientific perspective, understand it to be less than rigorous. Generalizing, as with theorizing, for example, has fallen victim to postmodern feminist reactions against methodological essentialism and the adoption of what Jane Martin calls the instillation of false difference into identity discourse. By reacting against the assumption that "all individuals in the world called 'women' were exactly like us" (is. white, middle class, educated, etc.), feminists now tend "a priori to give privileged status to a predetermined set of analytic categories and to affirm the existence of nothing but difference." In avoiding the "pitfall of false unity," feminists have thus "walked straight into the trap of false difference. Club words now dominate the discourse. Essentialism, ahistoricism, universalism, and androcentrism, for example, have become the "prime idiom[s] of intellectual terrorism and the privileged insuumcnt[s] of political orthodoxy." While sympathetic to the cause. even feminists like Jane Martin are critical of the methods that have arisen to circumvent the evils of essentialism, characterizing contemporary feminist scholarship as imposing its own "chilly climate" on those who question the methodological proclivity for difference and historicism. Postmodern feminists. she argues, have fallen victim to compulsory historicism. and by "rejecting one kind of essence talk but adopting another," have followed a course "whose logical conclusion all but precludes the use of language." For Martin, this approaches a "dogmatism on the methodological level that we do not countenance in other contexts .... rules out theories, catenaries, and research projects in advance; prejudges the extent of difference and the nonexistence of similaritv." In all, it snakes to a methodological trap that produces many of thc same problems as before, but this time in a language otherwise viewed as progressive sensitive to the particularities of identity and gender, and destructive of conventional boundaries in disciplinary knowledge and theoretical endeavor. 

Fem IR Bad

Feminist thought focus on identity creates a politics of exclusion that prevents meaningful critiques and turns the very superior identification they try to solve

Jarvis – 2000 [DSL, ‘International Relations and the Challenge of Postmodernism’, February, University of South Carolina Publishing, pg. 160-162]

Critical research agendas of this type, however, are not found easily in International Relations. Critics of feminist perspectives run the risk of denouncement as either a misogynist malcontent or an androcentric keeper of the gate. At work in much of this discourse is an unstated political correctness, where the historical marginalization of women bestows intellectual autonomy, excluding those outside the identity group from legitimate participation in its discourse. Only feminist women can do real, legitimate, feminist theory since, in the mantra of identity politics, discourse must emanate from a positional (personal) ontology. Those sensitive or sympathetic to the identity politics of par​ticular groups are, of course, welcome to lend support and encourage​ment, but only on terms delineated by the groups themselves. In this way, they enjoy an uncontested sovereign hegemony oyer their own self-identification, insuring the group discourse is self constituted and that its parameters, operative methodology, ,uu\ standards of argument, appraisal, and evidentiary provisions are self defined. Thus, for example, when Sylvester calls lor a "home.steading" does so "by [a] repetitive feminist insistence that we be included on our terms" (my emphasis). Rather than an invitation to engage in dialogue, this is an ultimatum that a sovereign intellectual space be provided and insulated from critics who question the merits of identity-based political discourse. Instead, Sylvester calls upon International Relations to "share space, respect, and trust in a re-formed endeavor," but one otherwise proscribed as committed to demonstrating not only "that the secure homes constructed by IR's many debaters are chimerical," but, as a con​sequence, to ending International Relations and remaking it along lines grounded in feminist postmodernism.93 Such stipulative provisions might be likened to a form of negotiated sovereign territoriality where, as part of the settlement for the historically aggrieved, border incursions are to be allowed but may not be met with resistance or reciprocity. Demands for entry to the discipline are thus predicated on conditions that insure two sets of rules, cocooning postmodern feminist spaces from systematic analyses while "respecting" this discourse as it hastens about the project of deconstructing International Relations as a "male space." Sylvester's impassioned plea for tolerance and "emphatic cooperation" is thus confined to like-minded individuals, those who do not challenge feminist epistemologies but accept them as a necessary means of rein​venting the discipline as a discourse between postmodern identities—the most important of which is gender.94 Intolerance or misogyny thus become the ironic epithets attached to those who question the wisdom of this reinvention or the merits of the return of identity in international theory.'"' Most strategic of all, however, demands for entry to the disci​pline and calls for intellectual spaces betray a self-imposed, politically motivated marginality. After all, where are such calls issued from other than the discipline and the intellectual—and well established—spaces of feminist International Relations? Much like the strategies employed by male dissidents, then, feminist postmodernists too deflect as illegitimate any criticism that derives from skeptics whose vantage points are labeled privileged. And privilege is vari​ously interpreted historically, especially along lines of race, color, and sex where the denotations white and male, to name but two, serve as generational mediums to assess the injustices of past histories. White males, for example, become generic signifiers for historical oppression, indicating an ontologicallv privileged group by which the historical experiences of the "other" can then be reclaimed in the context of their related oppression, exploitation, and exclusion. Legitimacy, in this context, can then be claimed in terms of one's group identity and the extent to which the history of that particular group has been "silenced." In this same way, self-identification or "self-situation" establishes one's credentials, allowing admittance to the group and legitimating the "authoritative" vantage point from which one speaks and writes. Thus, for example, Jan Jindy Pettman includes among the introductory pages to her most recent book, Worldinjj Women, a section titled "A (personal) politics of location," in which her identity as a woman, a feminist, and an academic, makes appar​ent her particular (marginal) identities and group loyalties.96 Similarly, Christine Sylvester, in the introduction to her book, insists, "It is impor​tant to provide a context for one's work in the often-denied politics of the personal." Accordingly, self-declaration reveals to the reader that she is a feminist, went to a Catholic girls school where she was schooled to "develop your brains and confess something called 'sins' to always male forever priests," and that these provide some pieces to her dynamic objec​tivity.97 Like territorial markers, self-identification permits entry to intel​lectual spaces whose sovereign authority is "policed" as much by marginal subjectivities as they allege of the oppressors who "police" the discourse of realism, or who are said to walk the corridors of the discipline insuring the replication of patriarchy, hierarchical agendas, and "malestream" theory. If Sylvester's version of feminist postmodernism is projected as tolerant, per-spectivist, and encompassing of a multiplicity of approaches, in reality it is as selective, exclusionary, and dismissive of alternative perspectives as mainstream approaches are accused of being.
Fem IR Bad
Feminism is essentialist, reproducing the exact stereotypes produced under patriarchy
Whitworth – 1994 , Assistant Professor of Political Science York University, (Sandra, Feminism and International Relations: Towards a Political Economy of Gender in Interstate and Non-Governmental Institutions, p. 20)

< Even when not concerned with mothering as such, much of the politics that emerge from radical feminism within IR depend upon a 're-thinking' from the perspective of women. What is left unexplained is how simply thinking differently will alter the material realities of relations of domina​tion between men and women.46 Structural (patriarchal) relations are acknowledged, but not analyzed in radical feminism's reliance on the expe​riences, behaviours and perceptions of 'women'. As Sandra Harding notes, the essential and universal 'man', long the focus of feminist critiques, has merely been replaced here with the essential and universal 'woman'.47 And indeed, that notion of 'woman' not only ignores important differ​ences amongst women, but it also reproduces exactly the stereotypical vision of women and men, masculine and feminine, that has been produced under patriarchy.48 Those women who do not fit the mould - who, for exam​ple, take up arms in military struggle - are quickly dismissed as expressing 'negative' or 'inauthentic' feminine values (the same accusation is more rarely made against men).49 In this way, it comes as no surprise when main​stream IR theorists such as Robert Keohane happily embrace the tenets of radical feminism.50 It requires little in the way of re-thinking or movement from accepted and comfortable assumptions and stereotypes. Radical fem​inists find themselves defending the same account of women as nurturing, pacifist, submissive mothers as do men under patriarchy, anti-feminists and the New Right. As some writers suggest, this in itself should give feminists pause to reconsider this position.51>

War = Patriarchy (DA Turns the Case)

War physically and physiologically relegates women to a state of inferiority.
WMOF 10 [World March of Women, “Peace and Demilitarization”, 2010, http://www.mmm2010.info/action-areas/peace-and-demilitarisation]
Within the capitalist and patriarchal systems, economic elites act within the State in different ways – especially through governments at their service – to maintain their control of peoples and of women. They achieve this through increasing repression; by strengthening the police forces and infiltration and the adoption of zero-tolerance policies that intensify, ever more, the spiral of violence, or through the criminalisation of those who live in poverty or struggle against it, such as immigrants and social movements. This control is also maintained through the provoking or ignoring of conflicts that flare up over small areas of land, few employment opportunities and meagre public resources.  Women’s bodies are a battlefield for soldiers. Women have always suffered the harms of war: psychologically, socially, economically and physically. As such - from ancient times to the present - the massive rape of women has been an integral part of war. Women and their bodies are considered spoils of war, as an exchange currency (the fight for the control of women’s bodies – a resource in the same way as any other – being regarded as legitimate motive for conflict), as soldiers’ entertainment, as a battlefield (her body being identified as enemy territory), etc. In all these cases women are relegated to a level of object and regarded as the property of men.  Rape is used to humiliate, dishonour, and demoralise the enemy, for military propaganda or – as has recently been the case – as an ethnic cleansing policy (for example in Bosnia-Herzegovina during the war in ex Yugoslavia), as an act of genocide in Rwanda, as an instrument of political terrorism in Haiti, or as a symbol of victory. Worse still, the consequences of this brutality are not limited to the physical (ruptures, fistulas, HIV/AIDS and other sexually transmitted diseases, pregnancy) and the psychological (depression, loss of self-worth, guilt, etc). A raped woman (and her child born of rape) is frequently isolated and marginalized by her community and banished by her husband and family, taking the blame for the extreme violence she has suffered. For many women the only options are silence – if this
is possible – or rejection.
Third World Fem K – 1NC 

The aff portrays sex workers as unknowing and helpless, as objects of pity and victimization.  This Orientalist mindset allows for the proliferation of western morality implicit violence. 

Doezema, 2000

[Jo Doezema; Institute of Development Studies, University of Sussex; “Ouch! Western feminists' 'wounded attachment' to the 'third world prostitute'”; May 2000; http://www.walnet.org/csis/papers/doezema-ouch.html]
Firstly, Liddle and Rai argue that orientalist power is exercised discursively when 'the author denies the subject the opportunity for self-representation' (1998: 512). A second discursive operation of orientalist power occurs when patriarchal oppression or women's resistance to it is represented in such a way that western cultures, and western feminism, come out as 'more advance on the scale of civilization' (1998: 512).  In Barry's work, the subject of the prostitute is constructed partially through the lens of orientalism: in Liddle and Rai's words, she 'denies the subject the opportunity for self-representation' (1998: 512). First world sex workers are both pitied and blamed for adopting a politics of sex worker rights. While pitied for having to 'actively incorporate dehumanization into [their] identity' (1995: 70), first world sex worker activists are at the same time held responsible for women's oppression: 'to "embrace" prostitution sex as one's self-chosen identity is to be actively engaged in promoting women's oppression in behalf of oneself' (1995: 71). Third world sex workers, however, are not even credited with knowing what sex worker rights are all about. Referring to third world sex workers, Barry writes:  "Sex work" language has been adopted out of despair, not because these women promote prostitution but because it seems impossible to conceive of any other way to treat prostitute women with dignity and respect than through normalizing their exploitation (1995: 296).  As with Victorian feminists and their campaign to rescue Indian women, third world sex workers are seen as so 'enslaved' that their only hope is rescue by others. The helpless of Indian prostitutes was central to Victorian feminists arguments, and the slavery trope served to demonstrate the need for intervention: 'Ideologies of slavery, whether pro-or anti-, were premised on the notion that the slave, even when capable of resistance, was most often helpless in the face of either natural incapacity or culturally sanctioned constraint' (Burton 1998: 341). The helplessness of the Indian prostitute served as an effective foil to the saving capabilities of British feminists (Burton 1994). The same holds true now: 'In true colonial fashion, Barry's [the] mission is to rescue those whom she considers to be incapable of self-determination'(Kempadoo 1998: 11).  Third world sex workers' organizations reject this racist portrayal of themselves as deluded and despairing (see Kempadoo and Doezema 1998). Neither is 'sex work language', as Barry implies, a western concept picked up by ignorant third world sex workers who are incapable of understanding its ramifications. While the term 'sex work' was coined by Carol Leigh, a western sex worker (Leigh 1998), its rapid and wide-spread adoption by sex workers the world over reflects not stupidity, but rather a shared political vision. As Kempadoo (1998) documents, sex workers in the third world have a centuries-old history of organizing to demand an end to discriminatory laws and practices. Building on this history, sex worker rights organizations are today flourishing all over the third world: 'Sex workers' struggles are thus neither a creation of a western prostitutes' rights movement or the privilege of the past three decades' (Kempadoo 1998: 21).  Third world sex workers have seen through the patronizing attitude of those like Barry who would save them for their own good. It is worth quoting at length from the 'Sex Workers' Manifesto' (1997), produced at the First National Conference of Sex Workers in Calcutta (attended by over 3,000 sex workers).  Like many other occupations, sex work is also an occupation… we systematically find ourselves to be targets of moralizing impulses of dominant social groups, through missions of cleansing and sanitising, both materially and symbolically. If and when we figure in political or developmental agendas, we are enmeshed in discursive practices and practical projects which aim to rescue, rehabilitate, improve, discipline, control or police us. Charity organizations are prone to rescue us and put us in 'safe' homes, developmental organizations are likely to 'rehabilitate' us through meagre income generation activities, and the police seem bent upon to regularly raid our quarters in the name of controlling 'immoral' trafficking. Even when we are inscribed less negatively or even sympathetically within dominant discourses we are not exempt from stigmatisation or social exclusion. As powerless, abused victims with no resources, we are seen as objects of pity (Durban Mahila Samanwaya Committee (DMSC) 1997: 2-3).  
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The Aff depiction of the prostitute’s “Injured body” only serves to otherize oriental women as immoral while strengthening the “moral-rightness” of western feminist thinking.

Doezema, 2000

[Jo Doezema; Institute of Development Studies, University of Sussex; “Ouch! Western feminists' 'wounded attachment' to the 'third world prostitute'”; May 2000; http://www.walnet.org/csis/papers/doezema-ouch.html]
The central argument of this paper is that the 'injured body' of the 'third world trafficking victim' in international feminist debates around trafficking in women serves as a powerful metaphor for advancing certain feminist interests, which cannot be assumed to be those of third world sex workers themselves. The term 'injured body' is drawn from Wendy Brown's States of Injury: Power and Freedom in Late Modernity (1995). In this work, Brown argues that modern identity politics are based on a feeling of 'injury' caused by exclusion from the presumed 'goods' of the modern liberal state.    This is not the first time that the 'injured third world prostitute' has figured in international feminist campaigns. Antoinette Burton has examined, in Burdens of History: British Feminists, Indian Women and Imperial Culture, 1865-1915 (1994), the manner in which Victorian feminists utilized the position of the prostitute in Britain and in colonial India as part of their campaign to prove that English women were fit subjects of political enfranchisement. In so doing, they deployed an image of Indian prostitutes, and Indian women in general, in keeping with the orientalism of Empire: that of Indian women as backward, helpless and subject to barbaric tradition. In a more recent paper, Burton (1998) applies Brown's theorizing to the question of Victorian feminists' relationship to Empire. This paper draws on all three works to frame its inquiry into the ways in which colonial feminist discourses around prostitution influence contemporary feminist constructions of the 'injured body' of 'third world trafficking victims'.    Firstly, I briefly highlight the implications of Wendy Brown's theories of identity formation for an analysis of CATW's discourse on trafficking. Secondly, I turn to Antoinette Burton's application of Brown's theory for the light it sheds on the historical use of colonial 'suffering bodies' in the construction of modern feminist identities. I then return to Wendy Brown to examine the ways in which the 'injury' at the heart of Barry's analysis of women's subjugation combines with the colonial legacy to fix the 'third world trafficking victim' as victimized 'other'. Finally, I examine CATW's demands on the UN in light of Brown's arguments about the possible repressive consequences of the identity/injury nexus.    It is important to register two related sets of issues that are beyond the scope of this paper to address. Firstly, CATW feminists are not alone in their attachment to third world prostitutes 'suffering bodies'. Feminist anti-trafficking organizations that nominally support sex worker rights can slip into orientalist representations of third world sex workers. Too often, these organizations set up a dichotomy between 'voluntary' western sex workers and 'victimized' third world sex workers. This distinction carries its own political dangers, which have been explored by Alison Murray (1998) and in my own earlier work (Doezema 1998).    Secondly, the campaign against trafficking in women is not conducted solely by western feminists, and third world women's organizations participate in CATW. The orientalist use of the 'suffering body' of prostitutes by western feminists is fairly easy to read off. Where do third world feminists fit in? A full answer to this question is beyond the scope of this paper, but it is important to register that the 'suffering body' is not a one dimensional image whose sole function is to reassure western feminists of their moral rightness and superiority. She figures in non-western feminist (and other) discourses as a metaphor for a number of fears, anxieties, and relations of domination (Tyner 1996, Cabezas 1998, Pike 1999, Doezema 2000). For example, the figure of the 'suffering third world prostitute' serves well to symbolize the excesses of the global march of capital, and its negative effects on women. To view the campaign against trafficking in women as an example of imposed 'western feminism' ignores the national/cultural context in which these campaigns are formed. Writing on Nepal, for example, Pike (1999) demonstrates how deeply current anti-trafficking campaigns are embedded in culture and national history. Of course, many third world feminists reject the image of 'the third world women as helpless victims of either patriarchy or a "crude, undifferentiated capitalism"' (Sangera 1998: 1). A number of third world feminists and sex workers are at the forefront of political efforts to resignify the place of the prostitute in feminist politics (Kempadoo and Doezema 1998).

Third World Fem K

The Affirmative attempt to moralize politics ensures a unhealthy reliance on the state and re-entrenches the oppression of marginalized groups.

Doezema, 2000

[Jo Doezema; Institute of Development Studies, University of Sussex; “Ouch! Western feminists' 'wounded attachment' to the 'third world prostitute'”; May 2000; http://www.walnet.org/csis/papers/doezema-ouch.html]
According to Brown, politicized identity, including feminism, displays many of the 'attributes of…. ressentiment' (1995: 27): the tendency on the part of the powerless to reproach power with moral arguments rather than to seek out power for itself. The turn to Nietzsche accounts for Brown's use of terms like 'pain' and 'injury' to indicate the effects of marginalisation and subordination. Nietzsche postulates that the cause of ressentiment is 'suffering': this suffering causes the individual to look for a sight of blame for the hurt, as well as to revenge itself upon the 'hurter'. Brown describes the 'politics of ressentiment' as follows: 

Developing a righteous critique of power from the perspective of the injured, it ['the politics of ressentiment'] delimits a specific site of blame for suffering by constituting sovereign subjects and events as responsible for the "injury" of social subordination. It fixes the identity of the injured and the injuring as social positions, and codifies as well the meanings of their actions against all possibilities of indeterminacy, ambiguity, and struggle for resignification or repositioning…the effort to "outlaw" social injury powerfully legitimizes law and the state as appropriate protectors against injury and casts injured individuals as needing such protection by such protectors (1995: 27).

Ressentiment's investment in powerlessness means that it prefers moral posturing over political argument:

His [Nietzsche's] thought is useful in understanding the source and consequences of a contemporary tendency to moralize in the place of political argument, and to understand the codification of injury and powerlessness… that this kind of moralizing politics entails (Brown 1995: 27).

Brown's opposition between 'morals' and 'politics' seems at first difficult to accept, especially for feminists. What are we to base our politics on, after all, if not some notion of what is right, what is just, what is good, for women — all moral notions? However, in encouraging politics rather than morality, Brown does not suggest that we get rid of, or can do without, the 'right', the 'just' and the 'good'. What she does say is that ideas of what is right, just, or good that are based on moral notions of what we think we are lead to a politics of ressentiment, of 'reproach, rancor, moralism and guilt' (1995: 26). She argues that we need to develop new spaces in which to decide politically, collectively, what is good, just and right, derived not from identity-based notions of 'who I am' but from a new ethics of 'what I want for us' (1995:75).

The tendency to turn towards the state for protection, rather than questioning state power to regulate and discipline, is one that Brown sees as especially problematic for feminism. She notes women have particular cause for greeting such politics with caution. Historically, the argument that women require protection by and from men has been critical in legitimating women's exclusion from some spheres of human endeavor and confinement within others. Operating simultaneously to link "femininity" to privileged races and classes… protection codes are also markers and vehicles of such divisions among women. Protection codes are thus key technologies in regulating privileged women as well as intensifying the vulnerability and degradation of those on the unprotected side of the constructed divide between light and dark, wives and prostitutes, good girls and bad ones (1995: 165).
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The aff’s assumption that western feminist can identify with the “suffering body” diminishes the credibility of 3rd world prostitutes and rob them of their political voice.

Doezema, 2000

[Jo Doezema; Institute of Development Studies, University of Sussex; “Ouch! Western feminists' 'wounded attachment' to the 'third world prostitute'”; May 2000; http://www.walnet.org/csis/papers/doezema-ouch.html]
Burton's application of Brown's theory is highly suggestive for an analysis of uses of the 'suffering bodies' of 'third world prostitutes' by contemporary feminists. In Burton's analysis, two aspects of 'suffering bodies' of 'others' as used by Victorian feminists stand out. First was the highly gendered use of this body. Many of the 'suffering bodies' deployed by Victorian feminists were female: female slaves in the Caribbean, women, especially prostitutes, in India and prostitutes and poor women in England. But this was not always so, as the analysis of Native Races and the War demonstrates. The most significantly gendered aspect, however, was not the gender of the 'suffering body', but rather women's supposed ability, based on essential feminine characteristics, to identify with the 'suffering bodies', and therefore, to represent them politically. The second aspect of the 'suffering body' was the distinct class/colonial position of the 'suffering body' in relation to the 'saving body': 'saving bodies' were middle class and white; the 'suffering bodies' working class or black and colonial (Burton 1998: 341). In the following section, I revisit Burton's (1994) work on Victorian women's campaigns against prostitution in India in the light of Burton's own later application of Brown's theory. This opens up wider possibilities for exploring the construction of the 'third world trafficking victim' in CATW's discourse. It allows us to examine in what way the Victorian feminist reliance on 'suffering others' might impact on contemporary discourses. It can also help shed light on the relations of domination and subordination that are hidden in the production of feminist narratives about the 'third world trafficking victim'.
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The application of western feminist morality to the 3rd world implicitly denounces oriental women as being morally bankrupt and helpless

Doezema, 2000

[Jo Doezema; Institute of Development Studies, University of Sussex; “Ouch! Western feminists' 'wounded attachment' to the 'third world prostitute'”; May 2000; http://www.walnet.org/csis/papers/doezema-ouch.html]
The ways in which Indian prostitutes were portrayed by Victorian feminists had many similarities with the portrayal of working class prostitutes 'at home'. As 'suffering bodies' of prostitutes at home (in England, America and elsewhere) served to provide Victorian feminists a way of arguing the necessity of their political participation in domestic government, so the 'enslaved' Indian prostitute served to demonstrate the need for women's involvement in the politics of empire in order to purify it and stop the suffering caused by men (Burton 1994). As Liddle and Rai argue
The subject Indian woman in a decaying colonized society was the model of everything they [Victorian feminists] were struggling against and was thus the measure of Western feminists' own progress. British feminists saw Britain as the centre of both democracy and feminism, and when they claimed political rights they also claimed the right to participate in the empire (1998: 499).
In adapting discourses of prostitution to the colonial situation, feminist abolitionists drew on dominant colonial discourses of India. In these orientalist discourses, the position of women became a key marker of 'civilization' (Midgley 1998). In contrast to British women, the condition of 'Indian women' in general was seen as one of helpless subjection to backward traditionalism (Liddle and Rai 1998). The 'child bride', the 'burnt widow' the 'captive of the zenana' and the prostitute all served as signifiers for Indian womanhood in its entirety (Liddle and Rai 1998). In the implicit equation set up by feminist abolitionists, the 'suffering body' of the Indian prostitute became that of all Indian women and stood for the condition of India as a whole (Burton 1994, Liddle and Rai 1998). The 'suffering body' as metaphor for India established it unequivocally as backward and in need of rule: the gendered nature of this body staked out British feminist terrain in Empire.
There is a further contrast between campaigns against prostitution in Britain and in India. Anti-white slavery campaigns in England managed to garner much public support because of the image of 'their' women, white women, being sexually used by 'dark' foreigners (Guy 1991). There was little concern for the fate of 'native' prostitutes in most anti white slavery campaigns (Guy 1991, Grittner 1990). While there were a number of European prostitutes working in India (Ballhatchet 1980) it was the Indian prostitute, rather than the European 'white slave', that took the lion's share of abolitionists' attention. One explanation for this is India's position in Empire. As Burton (1994) argues, India was seen as an extension of 'home ground' for feminist abolitionists.
More significant though was the context of international domination and subordination that configured Victorian feminist arguments against Indian prostitution. Victorian feminists theoretically considered Indian women to be 'equal' to British women. However, this was more an example of Christian rhetoric than actual belief (Burton 1994). Discourses of 'civilization' and of orientalism placed western and 'oriental' women at opposite ends of the civilization spectrum (Midgley 1998, Liddle and Rai 1998). British women's claims for inclusion necessitated the inequality of British and Indian women: Indian women served as the perfect 'foil' to indicate the 'advanced' situation of middle-class Victorian feminists. The international, imperial nature of the feminist campaign against the Contagious Diseases Acts in India homogenized the condition of British women as advanced, strong and civilized at the same time as it homogenized Indian women as backward, helpless, and inferior (Burton 1994).
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Reliance on the state perpetuates masculine dependence—we should re-think approaches to protect women sexually

Doezema, 2000

[Jo Doezema; Institute of Development Studies, University of Sussex; “Ouch! Western feminists' 'wounded attachment' to the 'third world prostitute'”; May 2000; http://www.walnet.org/csis/papers/doezema-ouch.html]
According to Wendy Brown, the result of strategies that are based on ressentiment, that is, demands to the state for redress of injured identity, can end up re-inscribing, rather than neutralizing, the injured identity itself. As examined in the first section, the 'politics of protection' are particularly dangerous for women because of the way they have been used to control and divide women. Brown suggests that we should be even more cautious about attempts to protect women sexually:
if the politics of protection are generically problematic for women and for feminism, still more so are the specific politics of sexual protections, such as those inherent in feminist antipornography legislation and criminalization of prostitution… such appeals for protection… involve seeking protection from masculinist institution against men, a move more in keeping with the politics of feudalism than freedom. Indeed, to be "protected" by the same power whose violation one fears perpetuates the very modality of dependence and powerlessness marking much of women's experience across widely diverse cultures and epochs (p.165).
Barry and CATW configure their demands for an end to 'injury' in terms of an appeal to the universal ideal of human rights. Yet their political goals betray the extent to which demands for protection mesh with attempts to discipline the very 'suffering bodies' whose 'injuries' are seen as the very stuff of the identity 'woman'.

At the Vienna negotiations, CATW's lobby group back a definition of 'trafficking in women' that would severely restrict women's ability to migrate both within a country and between countries. They call for all those who assist a woman to migrate, when at the end of the migration the woman works in prostitution, to be charged as 'traffickers' (CATW 1999). This means that a relative who drives a potential sex worker from one city to the next, or even an airline on which a potential sex worker flies, could be charged with 'trafficking' (Jordan in Soriano 2000). It is not difficult to see how these restrictions fit in with notions prevalent in much of the world about keeping women close to home and hearth (Guy 1992, Yuval-Davis 1997, Wijers 1999, Doezema 2000). In another example, Barry cites as a model a 1993 policy adopted by the Vietnamese Government to eradicate prostitution. Prostitutes who were 'willing to lead a normal life' were offered an unspecified amount of money to do so (Quy quoted in Barry 1995: 300). However, 'unwilling' prostitutes were 'gathered in special centres for reformation for at least a minimum of six months' (Quy quoted in Barry 1995: 301). Barry champions the imprisonment of sex workers in the guise of 'protection' — this is indeed a chilling illustration of the politics of ressentiment at work.
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