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The Okinawan struggle is appropriated into other more global movements of power – in the affirmatives attempt to elevate and isolate their circumstance as an inroad into greater issues, they ignore critical local diversities, entrenching the power within the system of the Self and the Other, while simultaneously shattering diversity beyond any political power.
Masamichi S. Inoue, Assistant Professor in the Department of Modern and Classical Languages, Literatures, and Cultures at the University of Kentucky, 2007 (Book, “Okinawa and the U.S. military: identity making in the Age of Globalization” Columbia University Press)

However, anthropology’s post-modern/colonial/structural turn, while being an effort well worthwhile, may also mask a number of political and theoretical dangers from our view, dangers that derive from the fact that the new paradigm still starts from and forever stays within the dichotomy and dialectic of Self and Other. The first problem arises because of its excessive attempts to revise a binary structure of opposition. Foucault ([1978] 1990: 45), for instance, talked about the dialectic ‘game” between Self and Other: Capture and seduction, confrontation and mutual reinforcement: parents and children, adults and adolescents, educator[s] and students, doctors and patients, the psychiatrist with his hysteric and his perverts, all have played this game continually since the nineteenth century.” Foucault ([1978] 1990: 45) designated this game as “perpetual spirals of power aid pleasure” (emphasis in original). An enormous theoretical invention to redefine a rigid dichotomy of Self and Other notwithstanding, Foucault’s model of power and resistance may dissolve analytically and politically meaningful contradictions along, for instance, the class, racial, and/or geographical lines of exploitation (between doctors and patients, teachers and students, etcj, while at the same time relentlessly decentering, refracting, and diffusing these contradictions to all levels of social life (Dirlik 1994a, 1994b). In terms reminiscent of Foucault’s discourse on power and resistance, contemporary anthropology has been using the idea of appropriation (among others) at the higher register as one of the organizing theoretical tropes; in so doing, it may have reduced a series of very different struggles derived from distinct contradictions—the Kayapo mdiarts’ movement, Japanese working-class womens protest, and postcolonial India’s resistance—to the single plane of postmodern games of ambivalence and subversion, always enacted within the dialectic of Self and Other. As a result, the analyses often approach a level of generality at which historical, geographical, gender) class, race, and other specificities and differences tend to disappear The second and related problem is that while the practice of appropriation by the Other may help us discern previously unrecognized forms of resistance (Abu-Lughod 1990), it may also help, unwittingly, to multiply and reproduce power within the closed space of Self and Other. For instance, Kayapo Indians ironically invited the further penetration of commodity capitalism into their community in the very act of appropriating video cameras. Similarly, their agency to manipulate the male-centered workplace does not make Kondo’s Japanese women innocent; it is their agency that may have helped reinforce the brutality of the broader capitalist system within which postwar Japanese society – men and women, work and family, power and resistance—has been arranged. Appadurai’s India, too, precisely because of its almost subliminal sense of “having hijacked the game {cricket} from its English habitus” (Appadurai 1996: 113), may also have subliminally presupposed and paradoxically perpetuated the imperial aura of Great Britain as the ultimate foundation and guardian of universal civilization , In short, while bringing small acts of the oppressed into sharper focus, the trope of appropriation may help power to manage and absorb resistance as it produces it. In other words, the trope of appropriation may have become indistinguishable from the new, postmodern operation and logic of power.  These two political and conceptual problems in the postmodern/colonial/ structural idea of appropriation become evident as I try to apply it to my own study. In a manner that reminds us of Foucault’s aforementioned statement about the dialectic “game” between Self and Other, my analysis will, indeed, show that in the post—World War II context) a similar game of mutual reinforcement has been enacted between the US/Self and Japan/Other with appropriation as a basic mechanism of perpetua1 spirals”: Japan has appropriated the power of the United States for its own national security and for the “miracle” of its postwar recovery even to the point of challenging American economic hegemony in Asia and in the world, precisely as the United States has assimilated and subordinated Japan in a transnational military po1itical-economic system (the U.&-Japan alliance), Historically, as will be elaborated in this study, financially insecure sectors of Okinawan society—such as the pro-base residents and the local administration as briefly described in the ethnographic sketch of Henoko—have also joined this game through the mechanism of appropriation1 That is, they have appropriated the US-Japan alliance for their own economic well-being, and in doing so, have ironically legitimized and perpetuated its violence they indeed detest. There, 
Inoue continues…
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Inoue continued.

their agency (“we are Okinawans but of a different kind”) has not been denied; it has been produced, mediated, and subordinated within a higher unity Schematically, thus, this mode of appropriation, as well as our scholarly description of it if we end it here, may assist the global form of power—what Hardt and Negri (2000) call Empire—to incorporate Others within its open, expanding system of hierarchical positions (the second problem of the practice/idea of appropriation discussed above), while at the same time contributing to creating the world of atomized diversity without much radical political thrusts (the first problem).
Expanding Okinawan issues such as the rape into a symbol of ultimate violence in movements for peace ignores important differences and destroys coalitions. 
Masamichi S. Inoue, Assistant Professor in the Department of Modern and Classical Languages, Literatures, and Cultures at the University of Kentucky, 2007 (Book, “Okinawa and the U.S. military: identity making in the Age of Globalization” Columbia University Press)

Indeed, on the basis of their unified yet inclusive positioning of “we are Okinawans,” critical citizens have formed a flexible, polycentric movement structure internally and triggered, externally, a spiraling sequence of resistance in Okinawa, Japan, and beyond in the wake of the rape incident in 1995. Seeking to render “Okinawa” sort of a universal metaphor—like “Hiroshima” and “Nagasaki” —that represents the ultimate violence of destruction and the foundational desire for peace, they have shaped “a configuration of [plural] wills’ (Levinas 1998: 31), an ethical-political realm of hybridity that does not fuse into a closed system of differences of the intimate society although, I hasten to add, this configuration eventually broke down for reasons to be specified in the course of this study.
Local, Japanese, and American treatments of Okinawa essentialize and valorize a distinct culture, constructing anti-base movements and military presence as obstacles to an ideal past while ignoring their role in Okinawan present and future.
Masamichi S. Inoue, Assistant Professor in the Department of Modern and Classical Languages, Literatures, and Cultures at the University of Kentucky, 2007 (Book, “Okinawa and the U.S. military: identity making in the Age of Globalization” Columbia University Press)

Thus far, the ethnographic sketch of Henoko has allowed us to problematize both the new social movement literature that downplays the issues of class and the material conditions of life, and the postmodern/colonial/structural trope of appropriation that tends to ignore the voices of the third persons. From a slightly different angle, the ethnographic sketch of Henoko, which highlights Okinawan identity in the making, helps shed light on still another theoretical problem, that is, the essentialist tendency of modern Okinawan studies to appeal to pure or original Okinawan-ness outside power and history. One goal of this study is to overcome this tendency which I will explain in Chapter 3 in detail. Here, allow me to establish a basic conceptual framework within which my analysis will be conducted there, By “modern Okinawan studies:’ I refer to three distinct intellectual traditions concerning Okinawa that were developed between the 19205 and the 198os in mainland Japan, the U.S., and Okinawa, respectively. Taking the 19205 as a starting point, mainland Japanese researchers (such as Yanagita Kunio) intellectually assimilated Okinawa into Japan by constituting the former as the storehouse of ancient Japan, while obscuring ongoing political tensions, conflicts, and differences between the two areas. In so doing, they claimed that “Okinawans were/are Japanese” Meanwhile, American anthropologists who conducted research in US-occupied Okinawa in the 1950s and 1960s (such as Clarence Glacken, William Lebra, and Thomas Maretzki) were in a non-Japanese, outsider’s position and exposed the tensions between Japan and Okinawa that Japanese scholars wanted to hide. In so doing, however, these American scholars, with their specific gaze fixed  at pristine Okinawa, also reproduced the Orientalist binary of “us” (as the historical and political agency) and “them” (bereft of such an agency). Put differently, they asserted that “Okinawans are not Japanese, but not Americans either:’ thereby implicitly legitimizing the U.S. policy in the 19505 and 19605 of keeping Okinawa separate from Japan in order to use it for its own security purposes. For their part, Okinawan scholars—such as Iha Fuyu (active from the i920S to the 194os) and Nakamatsu Yashu (active from the 19605 to the igsos)—sought Okinawa’s irreducible particularities in its traditional 
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cultural practices, while at the same time critiquing the violence of modernity (and by implication, of Japan and the U.S. which brought modernity) that, in their eyes, destroyed such particularities. In the process, however, they problematically fell into the nativist position, a position of seeking a pristine, bounded Okinawa untouched by power and history which may not have ever existed. In brief, they were trapped in their own assertion that “Okinawans were and are Okinawans and nothing else:’ Thus, from the 1920s all the way up to the 19805, scholars in Japan, the U.S., and Okinawa, for different political and intellectual reasons uniformly discussed Okinawa in terms of immaculate traditions, implicitly and explicitly reducing Okinawa to an already established fact, a stand-alone museum of unchanging cultures. This tendency. while becoming an impetus for exploring as much as rescuing “what Okinawans really are/were,” may also have given the researchers a convenient excuse to dismiss the question of the process, that is, “what Okinawans become” (ci Hall [19901 1994) As a result, modern Okinawan studies saw the U.S. military and related social practices (eg., money-making activities, anti-base movements) as an impurity/noise in Okinawa that needed to be hidden and eradicated from their analyses. Informed by the ethnographic scene of Henoko, this study, for its part, prefers to see the U.S. military and related social practices as an integral part of Okinawa’s “present” that needs to be exposed explicated and critiqued.

The alternative is to reject the affirmative to open up a plurality of voices in the public sphere

Masamichi S. Inoue, Assistant Professor in the Department of Modern and Classical Languages, Literatures, and Cultures at the University of Kentucky, 2007 (Book, “Okinawa and the U.S. military: identity making in the Age of Globalization” Columbia University Press)

I now propose what can be called "radical appropriations." whose distinctiveness lies in its capacity to reconstruct a subversive and oppositional public sphere in Okinawa and beyond, in such a way as to mediate and transcend the tension between two complementary forms of appropriation that I have discussed throughout this study. I propose this idea not because I want to eliminate the military from the earth once and for all, which is neither realistic, nor, perhaps, desirable, but because I hope to formulate what has been happening in the ethnographic actuality of Henoko, Nago, and Okinawa at a more general theoretical and political possibility, or really necessity, that the military is to be globally managed by the production of an open, inclusive, and heterogeneous arena of discourse and action within and against power. Persistent everyday efforts to maintain and expand the public sphere - efforts to articulate and rearticulate the issue (e g. "terrorism”) from different positions and perspectives in a way that would infinitely delay military actions intended to hastily :resolve” that issue—might indeed be the basis of the most effective force to constrain, influence, and suspend what I see as the dangerously native, and increasingly influential and popularized, view of the US military as simply a champion for freedom and peace.

Democracy Turn – helps the Okinawans

Democracy allows local identity to flourish.

Masamichi S. Inoue, Assistant Professor in the Department of Modern and Classical Languages, Literatures, and Cultures at the University of Kentucky, 2007 (Book, “Okinawa and the U.S. military: identity making in the Age of Globalization” Columbia University Press)

In other words, contrary to the heartfelt plea of the majority of Okinawans, the reversion meant not the end, but a new beginning, of Okinawa’s role as the foundation of the U.S.—Japan Security Treaty system.5 In an attempt to resist the logic of power, a small number of landlords, called hansenjinushi (antimilitary landlords) because of their explicit opposition to the use of their land for military purposes, refused to sign the contracts with the Japanese government. However, the number of such landlords was reduced from 3,000 (out of a total of approximately 27,000 military landlords in Okinawa in 1972) to 500 in 1977 and to too in 1982, because of such tactics of the Japanese government (Defense Facilities Agency) as intimidations, conciliations, the uneven and unfair distribution of the rent arbitrary interpretations of the law, and “stirring up conflict between the landlords who accepted the contracts and those who refused them.” For the small number of anti-military landlords who still refused to offer the U.S. military their land) the Japanese government enacted legislations to forcefully extend the contracts (Araski 995)6
Link – Global/Local
Focus on US dominance, Japanese central government, and international treaties explicitly excludes local perspecitves.

Masamichi S. Inoue, Assistant Professor in the Department of Modern and Classical Languages, Literatures, and Cultures at the University of Kentucky, 2007 (Book, “Okinawa and the U.S. military: identity making in the Age of Globalization” Columbia University Press)

By 1995, however, against the background of “the increasing economic importance of Asia and the political and security uncertainties in the region in the wake of the Cold War,” the United States repositioned itself as the only stabilizing power in the Asia-Pacific region by reaffirming “our commitment to maintain a stable forward presence in the region, at the existing level of about ioo,ooo troops, for the foreseeable future” (Department of Defense 1995: , ii). “100,000” a significant reduction in the number of troops from approximately 135,000 in 1990 (Department of Defense 1995: 23), signaled the ending of the cold-war security paradigm which aimed to eliminate and control the “communist threat” in the region; yet, this number also meant the permanent halting of previously planned troop reductions (Department of Defense 1995: ii), signaling the beginning of the post—cold-war strategic framework through which to incorporate the entire region within America’s open and expanding political-economic-cultural boundaries.

Tokyo responded to the U.S’s renewed commitment to the Asia-Pacific region by disclosing the view that global/American interests, rather than strictly national or local concerns, should take precedence. Thus, in August 1995, in anticipation of the expiration of the contracts with thirty-five anti- military landlords, Tokyo ordered Ota, once again, to give his consent to sign and renew the leases as their proxy in accordance with national policy (Ryukyu Shinpo, September 29, 1995; December 12, 1995; March 25, 1996)? This highhanded posture of the Japanese government concerning “national policy:’ however, was reminiscent of that of the past; in fact, the year 1995 marked the fiftieth anniversary of the end of the battle of Okinawa, a tragic battle taking the lives of 150,000 Okinawans which was executed also as a matter of national policy (see below). ‘The governor had personally experienced this battle as a member of Tekkctszs KIn’nOtai (Iron Blood Unit dedicated to the Emperor) and, as a professor of the University of the Ryu.kyus. had extensively written about how the will of the nation-state crushed everyday life of Okinawans (M. Ota 197a). In sum, the rnid-l990’s were a crucial turning point of post-reversion Okinawan history, a moment of profound change of the functions of the I_LS. military, which reconfigured the relationship among the global, the national, and the local. From the outset of the reversion of Okinawa in I97Z. the global aspirations of the United States as the preeminent Pacific power and local desires for a life without the military had contradicted; this tension remained unresolved for twenty-plus years after the reversion and then became intensified in the mid—199os as Japan more deeply participated in joint policing of the U.S-centered global order in a manner that extended its own colonialist violence over Okinawa (see below).

Link – Military Focus

Focus on the masculine, unjust nature of the military obscures critical questions of race and gender
Masamichi S. Inoue, Assistant Professor in the Department of Modern and Classical Languages, Literatures, and Cultures at the University of Kentucky, 2007 (Book, “Okinawa and the U.S. military: identity making in the Age of Globalization” Columbia University Press)

After all, Okinawan political leaders, in their desire to promote the cause of Okinawan resistance, framed the rape incident neither in terms of race nor gender. Instead they presented the case in nativist, masculine, political terms of the injustice of the US. military. That choice was a problematic one, because, as the Asia- Pacific region has been more thoroughly incorporated as a frontier of America’s post—cold war project of capitalist, military, and cultural development the politics of gender and race has become as pressing as ever and needs to be explicitly discussed and critiqued in the trans-Pacific public sphere. In other words, Okinawa’s political leaders failed to approach the rape of the Okinawan girl as a structural problem of the “contact zone” (Pratt 1992) in the age of globalization, in which the weaker subjects of the two societies—Okinawans in Japan on the one hand, and black people in the U.S. on the other”—have been pitted against one another, and sexual violence has been waged against the weakest, the Oldnawan girl, by the weaker, the black servicemen.
Below, in ways that complement perspectives of critical feminism and race studies, I want not so much to justify and rescue as to carefully historicize and explain, from ground level, Okinawa’s problematic choice of creating an imagined community with the homogenized collective identity. What will emerge in the analysis below are the two basic historical modalities of contemporary Okinawan identity. On the one hand is the modality that corresponds to Okinawa’s collective memories of the US. military—the humiliating experiences of U.S. rule after the war, and the continued U.S. military presence and violence after the reversion of Okinawa. On the other hand is the modality that involves the collective memories of Japan—its discrimination against Okinawa before the war, its “use” of Okinawa as a sacrifice to protect mainland Japan during the war, and its betrayal that has resulted in the continuous U.S. military presence after the reversion and the end of the cold war. Combined together, these two modalities had once helped Okinawan identity to be founded on the idea of a uniformly oppressed, poor “people”; this identity, however, has been in the midst of a significant and troubling transformation to one that is articulated through the idea and practice of autonomous, affluent “citizens” with confidence and pride. It is this Okinawan citizenship, I will suggest toward the end of this chapter, that was expressed in the form of the homogenized, collective identity in the wake of the rape incident.
Link – K affs
Okinawan Protests cannot be explained by “new” movements of peace, ecology, or women’s issues, but rather by class – without recognizing the differences, the movement will fail.
Masamichi S. Inoue, Assistant Professor in the Department of Modern and Classical Languages, Literatures, and Cultures at the University of Kentucky, 2007 (Book, “Okinawa and the U.S. military: identity making in the Age of Globalization” Columbia University Press)

An important point to note is that the theme (emancipation from the oppressor), the mode (the large-scale collective protest), and the actors (subjugated residents, poor farmers and workers) of the desperate protest in Okinawa in the 1950S exhibited the basic characteristics of “old,” organized social movements by the “people,” called, in Japanese, tninshü, In other words, the thrust of the island-wide protest in U.S. ruled Okinawa can be adequately grasped less within the framework of the new social movement literature that addresses ecology, peace, women’s issues, and so forth, than with that of the Marxist and nationalist literatures that emphasize structural conflicts between the dominating and the dominated to explain large-scale mobilizations. (See chapter 1 for the discussion of the shift of social movements from the old to the new4) In the midst of the island-wide protest, however) some local communities such as Henoko (see chapter 4) accepted the construction of the new American bases in exchange for higher bids) and by late 1958 the protest was put to an end due to the internal conflicts of the movement, wherein some insisted on an all-out confrontation with USCAR, others shifted their focus onto the methods and amounts of rent payment, and still others compromised outright with USCAR in light of the U.S.-Okinawa “Friendship.” Nevertheless, throughout the 1950’s the structural conflicts clearly made their appearance in Okinawa in many other ways. 
Link – Constructing Okinawa as Distinct, Not Japan
Constructing Okinawa as the ideal renders it as a depoliticized and helpless other dependant on the agency of the US military agency.
Masamichi S. Inoue, Assistant Professor in the Department of Modern and Classical Languages, Literatures, and Cultures at the University of Kentucky, 2007 (Book, “Okinawa and the U.S. military: identity making in the Age of Globalization” Columbia University Press)

When Lebra wrote his Okinawan Religion: Belief Ritual, and Social Structure (1966)) however, his engagement in the political/social actuality of Okinawa receded, and was replaced with his project to capture and rescue the immaculate elements of Okinawan culture. His focus on Okinawan “traits which appear to be purely local” (p. v) was motivated in part by his critique of Japanese ethnology, which showed only the similarities between Japanese and Okinawan religions; the problem, in his view, had been aggravated by the lack of detailed field research and an excess of subjective and speculative interpretation of Japanese native ethnologists. His focus on a pristine Okinawa seems to have been motivated also by his dismay (see, for instance, pp. 20, 123, and 206) at the subtle yet unmistakable process of Japanization in postwar Okinawa in the realms of education, pension/welfare, and politics, which, together with Okinawas pro Japanese sentiment, was ironically reinforced as a reaction to the violence of the U.S. occupation of Okinawa.
  Lebra for his part approached Okinawa as an objective anthropologist (with an Okinawan “assistant”) to highlight the differences between Okinawa and Japan. He described Okinawan concepts of the supernatural by meticulously transcribing the vocabulary of living informants instead of using the scholarly vocabulary established by Japanese ethnologists, discussed the legacy of the Ryukyu Kingdom including the parallelism between the men’s political domain and the women’s religious domain, which was not observed in mainland Japan, and explained uniquely Okinawan village-community religion, kin group religion, and household religion on the basis of the fieldwork of more than a hundred communities, Passing statements such as “the most notable phenotypic difference between the two people is in the relative degree of hairiness” (p. 7)11 also helped give the reader the impression that Okinawans are different from Japanese, contrary to the thesis of Japanese native ethnology and to Okinawa’s pro Japanese sentiment.  was not observed in mainland Japan, and explained uniquely Okinawan village-community religion, kin group religion, and household religion on the basis of the fieldwork of more than a hundred communities. Passing statements such as “the most notable phenotypic difference between the two people is in the relative degree of hairiness” (p. 7)11 also helped give the reader the impression that Okinawans are different from Japanese, contrary to the thesis of Japanese native ethnology and to Okinawa’s proJapanese sentiment. However, his attempt to articulate the difference of Okinawa (i.e., to detach Okinawa from Japan) translated itself into a somewhat paternalistic view of the U.S. military occupation, and in the process Lebra failed to make any mention of the facts concerning its problems; consequently, Okinawa was represented as a self-contained island of religion with the violence of the US. military being eliminated as a noise from his analysis. He wrote, for instance: At the present time [the 196os], Okinawa enjoys an unprecedented economic expansion, and commercial development is proceeding apace. Nearly all Okinawans acknowledge being better fed and clothed than ever before, and the scars of war have been largely erased.... The new university (Le., the University of the Ryukyus, created by the USCA.R] situated on the ruins of the royal castle symbolized an intent to modernize intellectually as well as  materially4... With respect to technology and economic organization, they have largely caught up with the twentieth century [like usj, but [because “the social distance separating the two people precludes significant interaction” (p. 20)] beliefs and patters of living have not altered so rapidly, leaving much to suggest the heritage of the Forgotten I Ryukyul Kingdom (Lebra 1966: 20). Jn the end, the persistence of Okinawan religion—the Otherness of Okinawa—was explained by the following psychologized view: “The absence of complexity in the system of belief may account for the unreceptiveness to more sophisticated belief systems, in that there seems to be an unwillingness or inability to digest or assimilate what is intellectually complex” (p. 204) In sum, in spite of his astute critique of Japanese native ethnology and valuable attempt to explore the specificity of Okinawa against the background of Japanization, Lebra’s analysis in Okinawan Religion operated within the Orientalist framework of paternalistic Self and depoliticized Other, obscuring both the question of the violence of the U.S. military and the issue of agency of Okinawans for cultural and social change.
Link – Japanese Sovereignty

The sovereignty of the nation state crushes local difference. 
Masamichi S. Inoue, Assistant Professor in the Department of Modern and Classical Languages, Literatures, and Cultures at the University of Kentucky, 2007 (Book, “Okinawa and the U.S. military: identity making in the Age of Globalization” Columbia University Press)

While the sovereignty of Japan has become increasingly uncertain in the post—cold-war era of “armed globalization” (Hardt and Negri 2004: 231), Tokyo has also needed to carefully control the internal discontents of Japanese citizens, particularly the risk of aggravating Okinawa’s deep-seated historical antipathy toward mainland Japan, in order to protect the very foundation upon which the whole system of the global military-economic alliance has operated) To this end, after the reversion of 1972 Tokyo has continuously transferred a massive amount of public funds to Okinawa under the banner of hondonami (catching up with the mainland) as political compensation for local discontent with the continuous U.S. military presence after the reversion,28 With Manuel Castells, who states that “the fading away of the nation-states is a fallacy” (1997: 307), I suggest that in this age of globalization, the critical significance of the nation-state----in this case, Japan—lies not in its oppressive power over its subjects, but in the elusive, yet cunning “influence” via money that it can exert over them as a media- tor between global interests and local concerns. To confuse globalization with the “postnational (Appadurai 1996) is to conceal a new form of the operation of power, which has been manifested in the function of the nation-state as a rallying point of power in the globalized political, economic, and military network. Put differently, the nation-state and things global do not always conflict with each other but are often crystallized, reinforced, and transformed in relation to one another with the power of money as a common mediator.
Link – Idealized Past
The affirmative idealizes a “beautiful Okinawan past” that never existed—this fetish reduces the people of Okinawa to pure culture

Masamichi S. Inoue, Assistant Professor in the Department of Modern and Classical Languages, Literatures, and Cultures at the University of Kentucky, 2007 (Book, “Okinawa and the U.S. military: identity making in the Age of Globalization” Columbia University Press)

In my view, it is Iha’s “secret hope” of discovering a beautiful and splendid era of Okinawa that subsequent generations of Okinawan scholars, particularly folklorists including Nakamatsu Yashu discussed above, have inherited in their essentialist and antimodernist assertion, “Okinawans were, are and should be Okinawans, and nothing else.” Against the background of “the misery of today”—U.S. military control of Okinawa (1925-1972) and the continued stationing of the U.S. military there after the reversion of Okinawa to Japanese control (1972 to date)—Okinawan scholars have sought to discover a beautiful Okinawa in the idealized past. It is worthwhile to note here that they have often taken their essentialist search one step further by identifying northern Okinawa, the primary site of my own anthropological investigation, as the storehouse of original Okinawa (e.g., Shimabukuro [1927] 1977; Miyagi S. [1938] 1987; Tsuha 1978, 2001; Nagoshishi Hensan Linkai 1988, 2001a, 2001b). Challenging the characterization (often shared by the Japanese and Okinawans alike) of northern Okinawa as the underdeveloped place, Okinawa folklorists have tried to rearticulate and redefine the underdevelopment as a springboard to moving beyond “self-contempt, resignation and abjuration.”

Link - Futenmna
Masamichi S. Inoue, Assistant Professor in the Department of Modern and Classical Languages, Literatures, and Cultures at the University of Kentucky, 2007 (Book, “Okinawa and the U.S. military: identity making in the Age of Globalization” Columbia University Press)

In April 1996, in order to relieve the political stress in Okinawa caused by the 1995 rape incident, the U.S. and Japanese governments announced the return of the U.S. Marine Corps Futenma Air Station, one of the largest U.S1 military facilities in the Far East, to Okinawan control, Futenma was created out of the U.S. military’s expropriation of land immediately after the battle of Okinawa in 1945 and, because of its size (500 hectares; 1,235 acres) and location (in the congested residential area of central Okinawa), had been the symbol of U.S. military presence in Okinawa. With a compromise that included the return of Futenma, something the Okinawa prefectural government had been requesting since the 19805 in light of the welfare and safety of the residents living in the area, Washington and Tokyo hoped to appease Okinawa’s anger after the rape incident.

In truth, however, this compromise was also a rejection of the basic principle underlying Okinawa’s protest—the reorganization and reduction of U.S. bases—for two reasons. First, with the subtle but unmistakable aid of the pro-government judicial power—the district court (in Naha; March 1996) and the Supreme Court (in Tokyo; August 1996) dismissed Ota’s objection to the renewal of the land contracts for the U.S. miitary’—Tokyo finally forced Ota to give his approval for these contracts in September 1996, while at the same time beginning to prepare a special bill that would forever transfer power to sign the land lease for the U.S. military from Okinawa Governor to Tokyo.2 In addition, the US. and Japanese governments cleverly made the return of Futenma conditional on the construction of a substitute facility to be built in Okinawa—Washington was to give up one base, but get a replacement in return. On December 2, 1996, approximately eight months after the initial announcement, Washington and Tokyo formalized their proposal by having the Special Action Committee on Okinawa (SACO) announce its final report, which stated that the substitute facility would be constructed “off the east coast of the main island of Okinawa” (SACO [1996] 1997: 36). In more explicit geopolitical terms, this meant that the new facility would be built in the sea of Henoko, Nago City, where Camp Schwab is located,
Link—Gender Framing

Framing gender issues in the context of Okinawan marginalization fails—it becomes subsumed and co-opted by the larger struggle

Miyumje Tanji, PhD in Philosophy from Murdoch University, 2003 (“The Enduring Myth of an Okinawan Struggle: The History and Trajectory of a Diverse Community of Protest” Dissertation)

This chapter also examines a series of anti-base actions taken by the 'constitutionalist' protesters, including the anti-war landowners, workers' unions, political parties, and Governor Ota. Basically, the anti-war landowners and local anti-base parties and unions continued with the struggle they had engaged in since reversion. The feminist perspective, and focus on women's issues, has made Okinawan civil society a little more inclusive of the previously disengaged population. However, the 'gender' framing did not replace the dominance of the 'constitutional' framing of protest, organisation and strategy of the 'usual suspects'. Thus, more perspectives and styles of protest in the community of protest came into parallel existence, which made the unity of the 'Okinawan protest' more tenuous. However, the myth of an 'Okinawan struggle' sustained itself, by embracing the growing diversity within the community of protest as they were. The protest actors were tackling many agendas from many perspectives, taking different avenues of protest, which are all located in the common 'Okinawan' historical narrative of marginalisation.

Impact – US/Them
This essentialism creates an Orientalist us-them binary and engages in knowledge production that supports colonialism and war

Masamichi S. Inoue, Assistant Professor in the Department of Modern and Classical Languages, Literatures, and Cultures at the University of Kentucky, 2007 (Book, “Okinawa and the U.S. military: identity making in the Age of Globalization” Columbia University Press)

Note, however, that in their very attempt to move beyond the misery of the present, Okinawa scholars between the 1920s and the 1980s were trapped by the image of a self-contained Okinawa without social change, without politics, and without internal differentiation—the same image Japanese native ethnology and American anthropology produced during the same period for different political reasons—thereby contributing to reproducing the national and global system of knowledge that has obscured the concrete political problems such as Japanese colonialism, the war, and the US. military. At the national level, Okinawan scholars have, with their search for a pristine Okinawa beyond power and history, ironically assisted Japanese native ethnology in intellectually assimilating and subordinating Okinawa within modern Japan as the storehouse of untainted Japan. At the global level, Okinawan scholars' quest for a pure and isolated Okinawa without politics and social change reinforced the American Orientalist-cum-essentialist binary between "us" and "them" on the one hand, and the concomitant segregationist view that was used to administratively separate Okinawa from mainland Japan on the other.

Link—Collective Identity

The affirmative romanticizes a “collective Okinawan identity,” obscuring the true nature of the movements

Masamichi S. Inoue, Assistant Professor in the Department of Modern and Classical Languages, Literatures, and Cultures at the University of Kentucky, 2004 “We Are Okinawans But of a Different Kind” Current Anthropology Volume 45, Number 1, February 2004)  

On the basis of fieldwork in Henoko and Nago,31 examine the ongoing offshore-base dispute as a way of inquiring into the intricacies of Okinawan resistance. In doing so, I bypass the two positions that typically appear in scholarly and broader public discourses. The first position is oppositional but somewhat idealistic. It underscores a native identity that resists the violence of outside powers—Japan and the United States. Notably, Okinawan critics (Iha 1974 [1947], Nakamatsu 1990 11968], Hiyane 1996, Arakawa 2000) have enunciated the ideal of a timeless and irreducible Okinawa as the basis for countering incursions of Japanese and American money, culture, and military. Scholars outside Okinawa have also addressed resistance in terms of Okinawa's collective memory and culture (Tanigawa 1972, Shimao 1992), linking these views with the potentialities of the peace constitution of Japan (Umebayashi 1994), ecological movements (Onishi 2001), autonomous regional development (Miyamoto 2000), democratic diplomacy (Johnson 1999), and the international feminist coalition (Enloe 2000). Yet, these analyses, while incisive, tend to operate on the romanticized terrain of an Okinawan "people" presumably unified by collective culture, memory, and identity. Thus, they often overlook the newly emerging fissures in Okinawa produced by its interaction with capitalism and other national and global forces and by the passage of time.

Link—Colonialism

Visions of a “pre-colonial Okinawa” fail—the island was previously a colony of the Japanese and engaged in colonial actions as well

Hideaki Tobe, research associate in the Department of History at Waseda University, 2006 (“MILITARY BASES AND MODERNITY: AN ASPECT OF AMERICANIZATION IN OKINAWA” Pg. 89-90, TRANSFORMING ANTHROPOLOGY 2006 VOL. 14(1))

Upon contemplating the Cold War East-West dichotomy, the United States grasped governmental control of Okinawa based on the fictitious "long-term loan agreement" between Japan and the United States. Thus, since Japan retained Okinawa's "residual sovereignty," Okinawans had already eradicated the possibility for self-determination. Thus, Okinawa's decolonization movement, which opposed the U.S. military, did not move toward establishing Okinawa's unique identity. Rather, the Reversion Movement was largely expressed as a project of reversion to the old empire, which had coerced Okinawans into a colonial social structure. However, the oplion to "revert" to Japan included further complications. Prior to WWII, while they were subject to discrimination (or perhaps owing to it), Okinawans frequently perceived themselves as "first-class citizens" and expressed antagonistic attitudes toward colonized people from Korea, Taiwan, and other places. Likewise, in the Philippines and other newly settled lands, Okinawans' fiercely pejorative views of the local people were furthered by their own unstable posi-tionality. Okinawa was a region of contradictions— a colonial society that had once contained "authentic citizens." Initially, the Reversion Movement was linked to these Okinawan memories of the empire. As the Reversion Movement evolved, certain theories emerged, articulating desire for dual decolonization (from past Japanese domination and present U.S. military rule) by directly confronting this "colonialism within." For Okinawans, overcoming their imperial past for dual decolonization was not a smooth path, because these theories necessitated confronting their imperial legacy. Thus, under such conditions, how did Okinawans imagine and view, with respect to the military bases, the colossal American presence? The following sections will investigate what mid-twentieth-century Americanization brought to the people of the islands.

Link—Culture 

Attempts to quantify Okinawan culture merely exploit it for capitalist purposes

Masamichi S. Inoue, Assistant Professor in the Department of Modern and Classical Languages, Literatures, and Cultures at the University of Kentucky, 2004 “We Are Okinawans But of a Different Kind” Current Anthropology Volume 45, Number 1, February 2004)  

"Okinawan culture" has been reinvented, along with a rosy picture of the development of Okinawa, in response to the ongoing diversification that it attempts to capture. The era of the Ryukyu kingdom was nostalgically evoked in a yearlong TV drama series broadcast all over Japan. The kingdom's Shuri Palace, destroyed in the battle of Okinawa, was recently rebuilt to serve as a symbol of Okinawa's glory. Okinawan "dialect," food, karate, fashion, music, and pop stars, the beauty of the semitropical archipelago, and the "easygoing spirit" of its people (once seen as an obstacle to modernization) have together become Okinawa's trademark in Japan's culture market. Explicit discrimination against Okinawa has been transformed into a subtler form of control. Japan contains Okinawa by erasing the traces of its domination while inviting it to participate in the capitalist regime of the nation and beyond. Japan commodifies Okinawa as a difference at precisely the point where Okinawa has become confident in its improved material conditions.

Link—Dugongs! (
Using the dugong as a symbol for international environmentalism co-opts local movements

JULIA YONETANI, Lecturer and MA in Japanese Studies Coordinator in the Department of Japanese & Korean Studies at the University of New South Wales, 2004 “Appropriation and Resistance in a "Globalised" Village: Reconfiguring the Local/Global Dynamic from Okinawa” Asian Studies Review, December 2004, Vol. 28, pp. 391 -406 

As noted by Inoue Masamichi, forging international networks also meant translating local perceptions of place into internationalised environmental discourse (Inoue, 2002, pp. 246 -67). Previously, when the local population of dugong had been far greater, they had been prized for their tasty meat. Now local groups joined with international NGOs to advocate their protection. Okinawa was the world's northernmost habitat of the dugong, and the local population was under serious threat of extinction. It appeared increasingly likely that construction of the new base would include plans to reclaim a large section of the reef situated off the village of Henoko, Nago. The plan to reclaim one of the last coastal areas still containing healthy sea grasses for base construction was seen to increase the threat of extinction of the dugong. The movement calling for dugong protection utilised the dugong both as a symbol of the need for environmental protection and as a strategic response to international norms and national policy. The dugong was listed both as an official "Natural Treasure" [shitei no tennen kinenbut.su] by the Japanese government and as a species facing a high risk of medium-term extinction in lUCN's red data book (IUCN Red List).
The Dugong has been exploited as a symbol for global environmental movements—this ignores the original meaning of the creature for the people of Okinawa

Masamichi S. Inoue, Assistant Professor in the Department of Modern and Classical Languages, Literatures, and Cultures at the University of Kentucky, 2004 “We Are Okinawans But of a Different Kind” Current Anthropology Volume 45, Number 1, February 2004)  

The second story has to do with the dugong, a marine mammal related to the Atlantic-inhabiting manatee. The dugong, 7-9 feet long at maturity, is "distributed west in the Red Sea, the Indian Ocean and east in the Pacific as far as the Solomon and Marshall Islands; it ranges south along the coast of northern Queensland, Austr., and north into the East China Sea" [Encyclopedia Bri-tannica, 15th edition, s.v. "dugong"). The northern limit of its range is the sea around Okinawa. Historically, the dugong was once taken for a mermaid by European seafarers. In Okinawa it was called jan or zan, and because of the belief that its flesh, an esteemed delicacy, was an elixir of life it was presented to the king when it was captured in the era of the Ryukyu kingdom (Takara 1984). Because of its taste, the commercial value of its oil, and its docility, the dugong was overhunted and has been under international and national protection. The possibility that this giant marine mammal might be frequenting Henoko's sea was brought up early in the movement by the Okinawa branch of the Japanese Communist Party. Then several divers along Henoko's coast reported that there were remains of submarine pastures of algae and seaweed that the dugong might have eaten. Following that, a search for the dugong was undertaken. The Japanese Scientists' Association, local and Japanese TV stations, environmental NGOs including the World Wildlife Fund-Japan, and concerned divers came to Henoko to look for it. Dugong T-shirts were made as a source of revenue for the Society for the Protection of Life. In the process, the dugong became an icon of the antibase mobilization, something around which to build sentiments and discourses for the protection of the environment. A cartoon of a dugong holding a flag that said "No" in its flipper appeared on one of the Society's handmade signs. Some of the flyers, pamphlets, and posters ot the antibase coalition, often with pictures of the dugong on them, read, for instance, "Money disappears in a moment, but nature, if protected, lasts forever." Shortly after the referendum an Okinawan TV crew in a helicopter found and videotaped a dugong basking on the surface of Henoko's sea. Grandpa Miyagi exclaimed, "Here comes the messenger of our ancestor-gods of the sea!"
Link—Feminism
The affirmative’s representation of the rape as part of a larger question of sovereignty obscures the deeper issue of gender violence

Linda Angst, assistant professor of anthropology @ Lewis and Clark 2005 (Local Violence, Global Media: Feminist Analyses of Gendered Representations, edited by Lisa Cuklanz and Sujata Moorti, pg 138-140)

Soon after the rape, media coverage began to concentrate on the “larger” political issues of land leased for U.S. bases, base returns, and troop reduction, pointing out the long-standing victimization of Okinawa by both the United States and Japan. Initial coverage of the rape carried by CNN, The New York Times, and the Asahi Shimlmn showed images of women demonstrating in downtown Naha, notably Naha City councilwoman Takazato Suzuyo," and of 80,000 people protesting the rape at Okinawa's Ginowan City Convention Centerfs These reports were soon replaced by editorials debating the base issue,'9 photos of Chibana Shoichilo sitting in protest on his ancestral property in Yomitan Village,2_l and of vast, virtually empty tracts of land comprising the Marine Corps Air Station (MCAS) at Futenma, cheek by jowl with the crowded urban sprawl of Ginowan City.” The rape itself gradually disappeared from the media. Later media coverage of Okinawa spoke metaphorically of the rape in terms of rapacious behavior of imperialist powers acting on a historically marginalized population. Commentators in the media and in the anti-base movement shifted public intellectual and ethical focus. While feminist groups protested the rape as the figuration and potential rape of all women in and around U.S. military installations in Asia, the Okinawan political establishment and international media moved from a particular sexual crime of violence against an individual, a young girl, to a crisis of sovereignty. Prefectural officials and political activist leaders interpreted the rape more broadly, focusing on the perpetrators' identity and agency. Doing so emphasized the political/ nationalist dimension of Okinawan autonomy over the more immediate personal dimension of the act. Like the land, which is the main object of political leaders’ concerns, women and the violated body of the schoolgirl became significant mainly because they pointed out the crisis of sovereignty. Most stories situated the rape not only among the many heinous crimes perpetrated by US. soldiers against local Okinawans in the fifty years since the war but also within a broader historical context that included colonial and neocolonial oppression by Japan and the United States. In a representative example, ratified by The New York Times, the Okinawa Times editorialized that it took the “sacrifice of a schoolgirl” to make progress in the movement to scale back the American military bases that occupy twenty percent of the land on this Japanese island. The female victim, a Kin schoolgirl, the original focus of concern, and the rape (her rape) were hidden from view as they were appropriated by all sides, including the prefectural government, various women’s groups, landlords, and other activist groups throughout Japan. Her pain was transformed into a symbol of national subjugation with its own narrative: the concerns of Okinawans are routinely ignored, and Okinawa, as the feminized body politic, remains a site of contestation between contending political powers, local and international. lnterpretations of the rape by political leaders and feminists, while very different, both make explicit unequal power relations. Although both groups have appropriated the image of the rape for their own agendas, for feminists and women's rights activists the rape itself continues to inform a larger feminist politics as a violent physical act against a female victim. But within the protest for Okinawan rights as part of ]apan, the rape is nearly invisible, operating almost purely as a political metaphor. The abstracted idea of the ravaged female body, victim of a misplaced and grotesquely twisted sexual desire, has been juxtaposed with Okinawan soil as the object of nationalist desire; the point has become the rape of the body politic. In this reading, desiring an under-aged girl and inflicting violence on her both show the perversion of desire for the base in Okinawa. Both women (or her representation) and soil are critical symbolic elements within (emergent) national discourse

Link—Global Movements

Conflating the local Okinawa base movements with larger, global trends makes the local protests vulnerable to government manipulation

JULIA YONETANI, Lecturer and MA in Japanese Studies Coordinator in the Department of Japanese & Korean Studies at the University of New South Wales, 2004 “Appropriation and Resistance in a "Globalised" Village: Reconfiguring the Local/Global Dynamic from Okinawa” Asian Studies Review, December 2004, Vol. 28, pp. 391 -406 

In the context of the Asia-Pacific, various movements and forms of cultural expression that emerged at a local level sought to envision an alternative regional imaginary, one counter to the military and economic intentions of hegemonic powers (Wilson and Dirlik. 1995, p. 7). Okinawa, and in particular the upsurge in calls for cultural and political autonomy and the movement against US-Japan military strategies for the islands from 1995, was one such locale. Within Okinawa, too, an expansion of global flows created new opportunities for cooperation between local groups and international non-government organisations (NGOs), as well as between groups in Okinawa and locally based groups in such far-off places as Puerto Rico. Opposition to new base construction plans in the northern city of Nago on Okinawa's main island led to links between local and international NGOs to an extent unprecedented in the history of Okinawa's anti-base movement. Moreover, this movement was made up of a novel amalgamation of local and international peace and environmental groups. Although highly fragmented, such networks may broadly fit into notions of "globalisation-from-below". This has been described as "an array of transnational forces animated by environmental concerns, human rights, hostility to patriarchy, and a vision of human community based on the unity of diverse cultures seeking an end to poverty, oppression, humiliation, and collective violence" (FaJk, 1993, p. 39). Yet in the case of the anti-base movement in Okinawa these transnational networks have been ineffectual, at least in the sense that they have to date been unable to halt the progression of the plans for construction of the new base. This suggests the need for a more detailed analysis of the complex set of forces on both sides of the "base issue" in Okinawa. In conjunction, moreover, I situate this analysis as part of a broader consideration of the complex set of configurations within the "local" in the context of globalisation. As has become more and more apparent in locally based movements throughout the world, while the "local" may be seen as a site of resistance to global capitalism and the nation-state, it does not exist apart from them. The very increase in global flows that has led to expanding transnational networks has also led to the increasing intemalisa-tion of global market forces in localities. This has reinforced, to borrow Dirlik's phrase, the "predicament of the local". Sharp differences of interest and power exist within the site of the local. As capital and central governments play on these differences, the local becomes all the more vulnerable to their manipulation (Dirlik, 1996, p. 35).

Link—Global Movements

Viewing the struggle on Okinawa as part of a larger movement usurps the cause  

Caroline Spencer, University of Melbourne, 2003 “Meeting of the dugongs and the cooking pots: anti-military base citizens' groups on Okinawa” Japanese Studies, 23: 2, 125 — 140)

The anti-globalisation movement has been defined by Frederick Buttel as 'not only the participants in protests and in the confederations that have loosely coordinated these protests, but also other NGOs and groupings that consider themselves to be anti-globalisation and to be part of the movement'." Accordingly, discussion of the Okinawan anti-base community by Inoue and Tanji in terms of globalisation and the anti-globalisation movement is understandable, especially given Gwyn Kirk and Margo Okazawa-Rey's observation that the relationship between globalisation and militarism should be seen as two sides of the same coin.3^ However, given that many activists and scholars who critique the negative effects of increasing global integration emphasise economic factors,36 linking of the individual Okinawan anti-base groups to anti-globalisation campaigning diminishes their broad perspective in campaigning. It also risks characterising the Okinawan anti-base community as a 'global social movement' (GSM), which, Buttel notes, is governed by 'master global social movements' comprising 'the environmental movement, the peace/human rights movement, the women's movement, the development-justice/hunger movement, and the anti-globalisation movement itself.37 While the Okinawan anti-base social movement has extensively incorporated environmental, feminist, and peace themes into its campaigning, to conclude that the movement has been subsumed by the 'master global social movements' further maligns the individual citizens' groups. Rather, the 'think global, act local' tenet of the globalisation movement has been usurped by leading Okinawan anti-base campaigner Takazato Suzuyo in her insistence that the Okinawan anti-base social movement should 'think locally, act globally'."1 This indicates a fundamental departure by Okinawan anti-base groups from anti-globalisation campaigning. Instead, the Okinawan struggle against the Heliport has been sold to the 'global audience', as Tanji suggests, via the dugong—a focus of protest that came about because of emphasis on the local situation by anti-base groups. That is, local anti-Heliport groups have 'thought locally* about the militarisation of Okinawa and have translated this into a campaign focused on the dugong, which has, in turn, attracted interest from abroad. Therefore, to understand the true nature of the anti-base citizens' groups of Okinawa, it is necessary to frame discussion of the Okinawan situation in terms of the 'meso'-level of political interaction between anti-base groups within the anti-base social movement.
Link—Realism/Alliance

Realist portrayals of Okinawa abandon Okinawan resistance and identity in favor of capitalism

Masamichi S. Inoue, Assistant Professor in the Department of Modern and Classical Languages, Literatures, and Cultures at the University of Kentucky, 2004 “We Are Okinawans But of a Different Kind” Current Anthropology Volume 45, Number 1, February 2004)  

The second position may be realistic but is often reactionary. It typically lacks any oppositional thrust, legitimating as well as analyzing the power grid of the U.S.-lapan alliance in which Okinawa is embedded. For instance, in discussing why Okinawans voted to replace the base opponent Ota with a conservative, probase governor in 1998, the Harvard sociologist Ezra Vogel (1999: 11) concludes, "In short, Okinawans were willing to provide facilities to U.S. troops to get economic aid from Tokyo." Yomiuri Shinbun, Japan's largest newspaper, with a daily circulation reaching 10 million copies, has endorsed the present policy of the Japanese government, which promises the development of Okinawa to compensate for (and thus to naturalize) the burden of the U.S. bases (see, e.g., editorials of May 14,1997,- December 22,1997; February 7,1998; April 30, 1999; July 24, 20001. From within Okinawa, the historian Takara Kurayoshi and colleagues (2000) sanction the U.S. military presence while promoting Okinawan cultural pride. They suggest that a self-assured Okinawa, as part of the nation of Japan, should take the "initiative" in protecting the peace and prosperity of the Asia-Pacific region. Overall, this position assumes an air of realism by highlighting the actuality of international relations and local political economy, which the romanticized oppositional discourses often fail to articulate. Yet in doing so it abandons the long-standing ideal of an Okinawa unified in its resistance in favor of the capitalist dream of a better life that dissolves Okinawa into a place of atomized, depoliticized consumer/cultural identities.
Link—Single Issues/Futenma

Focus on the anti-base protests as a single-issue movement obscures its broader anti-militarization sentiments 

Caroline Spencer, University of Melbourne, 2003 “Meeting of the dugongs and the cooking pots: anti-military base citizens' groups on Okinawa” Japanese Studies, 23: 2, 125 — 140)

The governor of Okinawa likens local opposition to the relocation of the US Marine Corps Air Station Futenma (MCAS) to magma underneath a volcano—'If something should happen there will be an eruption*.1 Similarly, Oe Kenzaburo talks of 'bakuhatsu' whereby the 'rage of Okinawans is feared to explode'.2 Such characterisations are reminiscent of newspaper descriptions of anti-globalisation activism that scream words like 'erupt',3 'storm',1 'flood',15 and 'clash'.6 At the other extreme, Aurelia George Mulgan relegates the anti-base 'residents' movement on Okinawa to a 'NIMBY [Not In My Back Yard] protest pure and simple'7 and Yasukaze Amano laments the diversification of Japanese citizens' movements in the 1980s, their continuing pursuit of single issues, and increasing dependence on these single issues.p Both characterisations, however, marginalise and misrepresent the anti-base citizens' groups of Okinawa, which have evolved into a social movement against military bases. Failure to recognise the true nature of the anti-base citizens' groups of Okinawa not only maligns the groups but also prevents comparison of the current social movement to other social movements, both inside and outside of Japan. This, in turn, hinders theorising about the future direction of the movement in its attempt to withstand the further militarisation of Okinawa.

Alternative/AT Perm***

The alternative reverses the current knowledge production of identity and is a pre-requisite to action.
JULIA YONETANI, Lecturer and MA in Japanese Studies Coordinator in the Department of Japanese & Korean Studies at the University of New South Wales, 2004 “Appropriation and Resistance in a "Globalised" Village: Reconfiguring the Local/Global Dynamic from Okinawa” Asian Studies Review, December 2004, Vol. 28, pp. 391 -406 

In his dual critique of nationalism and neo-liberalism and exploration of the possibilities of envisioning an alternative, plural civil sphere within the Asian region, Kang Sang-jung focuses on the significance of Okinawa (Kang, 2001). Through the process of modernisation, lines of communication have flowed largely one way, from metropolis to periphery, bringing with them dislocation and ideologies of assimilation and progress. Yet through the process of globalisation, Kang observes, possibilities of a rhizomatic system of communication networks now grow. As a line of connection between the expansive region of Micronesia and Asia, as the focal point of a large diaspora that reaches from Hawaii to Latin America and beyond, and through a culture of resistance born through prolonged US occupation, Okinawa emerges as enabling the revitalisation of a hybridised and plural sense of past and place. In conclusion, Kang observes: In this sense, connected through a specified place, Okinawa's local memory and environs are infused with depth. In the midst of a multi-layered space within which local, national, and global typologies contest, this depth opens up possibilities for the expansion of a civil sphere that is inclusive of multiple identities (Kang, 2001, p. 207, emphasis in original). As Kang insightfully notes, Okinawa, as a locality peripheralised through the process of modernisation, provides a significant site of resistance. From here, possibilities arise of envisioning an inclusive, plural, hybridised civil sphere that is joined through non-hierarchical networks of communication. Envisioning such an alternative civil sphere is a vital part of the process of conceiving of a critical imaginary that moves beyond modernist assumptions of progress, development and national sovereignty. At the same time, though, in seeking to conceive of such a critical imaginary, it is important that we do not lose sight of the predicament of the local as it is played out through contests between different configurations within the local-global dynamic. In the case of Okinawa, two differing configurations have been outlined. This is not simply a matter of "globalisation from above" versus "globalisation from below". The "Okinawa Initiative" configuration equates strategic maximisation of economic benefit with local and national identity. The environmental-peace configuration seeks rather to move beyond contemporary economic systems and notions of national security. Local residents have at times been torn between such visions, as they are compromised within, and influenced by, existing political-economic structures and hegemonic systems of knowledge. Analyses of identity politics and postcolonial criticisms of essentialism need to be reconciled with considerations of political and economic conditions. This reconciliation involves seeking a critical imaginary that is also able to embark on what philosopher Slavoj Zizek refers to as a radical repoliticisation of economics (Zizek, 1999). That is, it calls "for a 'return to the primacy of the economy, not to the detriment of the issues raised by postmodern forms of politicisation, but precisely in order to create the conditions for the more effective realisation of feminist, ecological, and so on, demands" (Zizek, 1999. p. 356). This is certainly the case in Nago, where preparations for a preliminary survey of the proposed site for the base, involving extensive boring along the coastline set for massive land reclamation, have begun. Critics pointed to the obvious inappropriateness of conducting such a large-scale survey before the environmental assessment for the project as a whole had even been undertaken. Local groups such as the Inochi o mamom kai [Society for the Protection of Life], made up largely of elderly local residents, vow to continue to oppose the plans (Okinawa Times, 18 November 2003). Expansions of networks of communication open up new possibilities for envisioning heterogeneous conceptions of time and space that are both inclusive and grounded in place. Yet in conceiving of alternative futures, we must also come to terms with the contradictory effects of transformations in local-national-global relations, for it is only from within these that sites of resistance can emerge. The radical redirection of one-way systems of knowledge requires the capacity for a "deep listening" (Rose, 1996) that is attentive to alternative lines of connection between humans and place, to the predicament locales face in seeking to maintain and realise these connections, and not only to vocal calls of protest, but also to conditions that reproduce silence. For from within the complex amalgamation of neo-colonial systems of control, traditional structures of hierarchy, and postcolonial conditions of hybridisation that make up the "globalised" village, many tales of dislocation, disillusion and dilemma remain untold.

A2: Perm

The perm merely strengthens the ideological force of hegemonic institutions

JULIA YONETANI, Lecturer and MA in Japanese Studies Coordinator in the Department of Japanese & Korean Studies at the University of New South Wales, 2004 “Appropriation and Resistance in a "Globalised" Village: Reconfiguring the Local/Global Dynamic from Okinawa” Asian Studies Review, December 2004, Vol. 28, pp. 391 -406 

The inability of local movements around "place" to provide effective resistance against the power of capital across space, however, should not be interpreted as purely a matter of the manipulation of the "local" by the "global". Reductionist arguments that use dualities of economic-political, mobile-immobile, and global-local in an uncritical manner tend to conceive of the economic as global and the political as urban or local (as also criticised for example by Cox, 1993, p. 436). Yet in the case of Okinawa at least, Shinuikon and the "Okinawa Initiative" were effective because they integrated local economic and political structures within national policy and capital. The "Okinawa Initiative" provided ideological force precisely because it argued for the exercising of agency within existing relations. Local instigators thus presented it as an attempt to promote local autonomy within dominant political and economic structures.
The contradictions of the perm wreak societal and environmental destruction in the name of revitalization 

JULIA YONETANI, Lecturer and MA in Japanese Studies Coordinator in the Department of Japanese & Korean Studies at the University of New South Wales, 2004 “Appropriation and Resistance in a "Globalised" Village: Reconfiguring the Local/Global Dynamic from Okinawa” Asian Studies Review, December 2004, Vol. 28, pp. 391 -406 

Beyond the level of discourse and diplomacy, contradictions are manifested in economic stimulus policies that are devised in the name of local autonomy and revitalisation but are often accompanied by unprecedented environmental destruction and the further entrenchment of structures of financial dependence. Under these conditions, contests between increasingly influential pro-base interest groups and at times alienated and isolated anti-base activists spill into communities and result in fragmentation and conflict within local arenas such as home, workplace and school. Through the further compromising of positions, these divisions and conflicts are also evident at the level of the individual. One local contractor working to promote the base plans is thus cited as admitting in private to a visiting anthropologist that "[t]he government's base plans make absolutely no sense. Everyone knows that" (Inoue, 2002, p. 258). Division, conflict and environmental degradation are exacerbated on the local periphery - within Japan in Okinawa, within Okinawa in Nago, and within Nago in the village of Henoko. A long postwar history of conflict between those with power and influence within the local community who work in cooperation with the local US military presence, and those vocally opposed to these relations, is exacerbated in Henoko by the recent massive influx of financial compensation for local "stimulus" projects. As anthropologist Inoue described: Both those for and against the new base construction are embroiled within the threads of Henoko's history, and the ties of work, place, and blood. Under this reality, within the village it becomes extremely difficult to raise voices of opposition against both indirect and direct pressure from influential groups (Inoue, 1998, p. 240). It is the local periphery that emerges as the most wrought with divisions and tensions as individuals are mired within positions of compromise. Under these conditions a fundamental question arises as to exactly who represents the local voice, and why (Inoue, 1998, p. 241). In the midst of fierce wrangling between the pro- and anti-base camps, one group in favour of the base construction in Henoko gained the attention of local media by lobbying for the relocation of the entire village. In response to the fears of negative impacts such as noise pollution and crime, this group had devised a plan to use "economic stimulus" funding to construct a completely new village away from the coast (see also Yonetani, 2001). Here, the negation of place and the past-present relation in the name of progress is taken to its ultimate extreme. The predicament of the local becomes manifest in a self-instigated plan that seeks to promote the destruction of a community in the name of its "revitalisation" [kasseika]. 

A2: Perm

Perm can’t solve—even if the bases were removed, the representations of the affirmative would persist

Miyumje Tanji, PhD in Philosophy from Murdoch University, 2003 (“The Enduring Myth of an Okinawan Struggle: The History and Trajectory of a Diverse Community of Protest” Dissertation)

Crucially, though, the idea of an 'Okinawan struggle' has endured in the community of protest throughout the post-war period. Ideas about marginalisation of. and discrimination against. Okinawans constitute a powerful myth of an 'Okinawan struggle', which has a long history of being redefined, used and exploited differently by a wide range of protest actors, adjusted to their particular and historically specific struggles. Indeed, in the event that the US military bases were withdrawn from Okinawa, the ability and appeal of the myth of an 'Okinawan struggle' would therefore not necessarily expire, even if it will increasingly be joined by other protest perspectives as a result of the flowering of new social movements.
Impact—Commodification

Re-writing history strengthens capitalism—it makes culture an exchangeable asset

JULIA YONETANI, Lecturer and MA in Japanese Studies Coordinator in the Department of Japanese & Korean Studies at the University of New South Wales, 2004 “Appropriation and Resistance in a "Globalised" Village: Reconfiguring the Local/Global Dynamic from Okinawa” Asian Studies Review, December 2004, Vol. 28, pp. 391 -406 

Modernisation reduced places to inconveniences in the path of progress, to be dispensed with or turned into commodities (Dirlik, 2001). Under postmodern conditions, at the very moment of its disappearance, place has come to the attention of localised movements that seek to oppose set notions of progress and security and to question the positivistic assumptions of developmentalism. Still, however, the observation that movements of capital through space often tend to override such place-making attempts also seems to hold force. As David Harvey notes: Oppositional movements are generally belter at organising in and dominating place than they are at commanding space. The "othernesses" and "regional resistances" that postmodernist politics emphasise can flourish in a particular place. But they are easily dominated by the power of capital to co-ordinate accumulation across universal fragmented space. Place-bound politics appeals even though such a politics is doomed to failure (Harvey, 1993, p. 24). Expanding networks have helped to internationalise local movements such as the base construction opposition movement in Nago to an unprecedented degree. Yet at the same time, the increasing expansion of capitalist markets has been accompanied by the internalisation of relations of capital within structures of rule and knowledge. The commo-dification of culture renders the idea of place and past into an exchange value to be marketed. The "Okinawa Initiative" thus presents itself as a "cognitive strategy" that is able to adapt to existing economic conditions, and conceives of a sense of past and place as transferable and inferior to the promotion of "regional assets". This goes hand in hand with attempts in Okinawa to rewrite public history into a past more conducive to tourist consumption (Yonetani, 2001). 
Impact – US/Them

This essentialism creates an Orientalist us-them binary and engages in knowledge production that supports colonialism and war

Masamichi S. Inoue, Assistant Professor in the Department of Modern and Classical Languages, Literatures, and Cultures at the University of Kentucky, 2007 (Book, “Okinawa and the U.S. military: identity making in the Age of Globalization” Columbia University Press)

Note, however, that in their very attempt to move beyond the misery of the present, Okinawa scholars between the 1920s and the 1980s were trapped by the image of a self-contained Okinawa without social change, without politics, and without internal differentiation—the same image Japanese native ethnology and American anthropology produced during the same period for different political reasons—thereby contributing to reproducing the national and global system of knowledge that has obscured the concrete political problems such as Japanese colonialism, the war, and the US. military. At the national level, Okinawan scholars have, with their search for a pristine Okinawa beyond power and history, ironically assisted Japanese native ethnology in intellectually assimilating and subordinating Okinawa within modern Japan as the storehouse of untainted Japan. At the global level, Okinawan scholars' quest for a pure and isolated Okinawa without politics and social change reinforced the American Orientalist-cum-essentialist binary between "us" and "them" on the one hand, and the concomitant segregationist view that was used to administratively separate Okinawa from mainland Japan on the other.
Aff – Turn: Using Military Presence Bad

Masamichi S. Inoue, Assistant Professor in the Department of Modern and Classical Languages, Literatures, and Cultures at the University of Kentucky, 2007 (Book, “Okinawa and the U.S. military: identity making in the Age of Globalization” Columbia University Press)

The strategy—involving the politico-economic use of mainland Japan on the one hand and the military use of Okinawa on the other, for the sake of establishing hegemony in the post—World War 11 world—was reinforced in the San Francisco Peace Conference in September 1951. During this conference, in which Japan regained independence and was simultaneously subordinated by the U.S. power, President Truman envoy and future secretary of state, John Foster Dulles, proclaimed the doctrine of Japan “residual sovereignty” over Okinawa (Miyazato 1975, Shiels 1980, Eldridge 2001). This meant that while Japan maintained its nominal scvereignt)c the United States would, in actuality; obtain all rights and powers to administer Okinawa for an indefinite period. As a result, Okinawa became suspended as a “stateless” land (Kano 1987: io), wherein people were entifled neither to US. nor Japanese citizenship4 Incidentally, in a manner that prefigured the. idea of residual sovereignty (and also reinforced Japan’s manipulation of Okinawa for the cause of the nation—see below)) in 1947 Emperor Hirohito had delivered, without the knowledge of Okinawans, a message to the General Headquarters for the Allied Powers in Tokyo indicating in effect that the occupation of Okinawa by the U.S, forces—with sovereignty retained in Japan—for the period of twenty-five to fifty years or more was desirable, as it would help Japan to defend itself against the menace of the Soviet Union, which would in turn help maintain internal order in Japan (Shindo 1979).
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