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FRONTIER K 1NC
The judge is a rhetorical critic who should evaluate this debate as a matter of competing representations—the 1AC justification for space policy is a symbolic reaffirmation of our investment in American frontier ideology

BILLINGS 2007 (Linda, PhD, Research Associate at SETI Institute, Societal Impact of Space Flight, p. 483-484)
The ideas of frontier pioneering, continual progress, manifest destiny, free enterprise, and rugged individualism have been prominent in the American national narrative, which has constructed and maintained an ideology of "Americanism"—what it means to be American, and what America is meant to be and do. In exploring the history of U.S. spaceflight, it is useful to consider how U.S. space advocacy movements and initiatives have interpreted and deployed the values and beliefs sustained by this national narrative.The aim here is to illuminate the role and function ot ideology and advocacy in the history of spaceflight by examining the rhetoric of spaceflight advocacy.' Starting from the premise that spaceflight has played a role in the American national narrative and that this national narrative has played a role in the history of spaceflight, this paper examines the relationship between spaceflight and this narrative. Examining the history of spaceflight advocacy reveals an ideology of spaceflight that draws deeply on a durable American cultural narrative—a national mythology—of frontier pioneering, continual progress, manifest destiny, free enterprise, rugged individualism, and a right to life without limits. This ideology rests on a number of assumptions, or beliefs, about the role of the United States in the global community, the American national character, and the "right" form of political economy. According to this ideology, the United States is and must remain "Number One" in the world community, playing the role of political, economic, scientific, technological, and moral leader. That is, the United States is and must be exceptional. This ideology constructs Americans as independent, pioneering, resourceful, inventive, and exceptional, and it establishes that liberal democracy and free-market capitalism (or capitalist democracy) constitute the only viable form of political economy." The rhetoric of space advocacy exalts those enduring American values of pioneering, progress, enterprise, freedom, and rugged individualism, and it advances the cause of capitalist democracy. Helving into the language or rhetoric of spaceflight is a productive way of exploring the meanings and motives that are embedded in and conveyed by the ideology and advocacy of spaceflight—the cultural narrative of pioneering the space frontier. According to rhetorical critic Thomas Less], rhetorical analysis can shed some light on . . . |T|he processes of communication that underpin decision making in free societies . . . .Judgments on matters of public policy take their cues from rhetoric, and so an understanding of any society s rhetoric will tell us a lot about its ideas, beliefs, laws, customs and assumptions—especially how and why such social features came into being.1 To begin this, analysis, some definition of key concepts is warranted, starting with culture and communication. Anthropologist Clifford Goertzs definition of culture is operative in tins analysis: [Culture is an| historically transmitted pattern of meanings embedded in symbols, a system of inherited conceptions expressed in symbolic forms by means of which men communicate, perpetuate and develop their knowledge about and attitudes toward life. |It is a context within which social action can be] intelligiblv—that is, thickly—described.1 Building on Geertz's conception, communication theorist James Carey has characterized culture as a predominantly rhetorical construction, "a set of practices, a mode of human activity, a process whereby reality is created, maintained and transformed," primarily by means of communication."' Social norms can be constructed.perpetuated,and resisted—and ideologies can be propagated—"through ritualized communication practices." 'When advocates speak of advancing scientific and technological progress by exploring and exploiting the space frontier, they are performing ritual incantations of a national myth, repeating a cultural narrative that affirms what America and Americans are like and are meant to do. For the purposes of this analysis, communication is a ritual, culture is communication, and communication is culture. Standard definitions of ideology and advocacy are operational here. An ideology in .1 belief system (personal, political, social, cultural). Advocacy is the act of arguing in favor of a cause, idea, or policy.
FRONTIER K 1NC

The repetition of frontier stories renders life disposable and turns the case—we will accept accidents as part and parcel of going to space

FARRER 1987 (Claire, CSU Chico, “On Parables, Questions, and Predictions,” Western Folklore, October)
Our stories influence our science which influences stories, and so it continues, round and round. Jules Verne gave us all but the actual blueprints for submarines; George Orwell and Aldous Huxley prepared us for big government, doublespeak, and censorship (always for our own good, of course). As a result, I knew how to interpret what newscasters spoke of as "replacements" from Camp LeJeune for the 200 and more Marines who were killed as a result of the terrorists' suicide-attack in Beirut, Lebanon, before we made a strategic withdrawal. Replacements indeed! Is human life so unimportant that we can "replace" it, slotting in one person for another? Doesn't this mentality lead us inevitably to see ourselves as replacements for whomever or whatever we may encounter in our race for the stars? There is real danger in these words and the actions they empower. These indeed are powerful words: "replacement," as a breathing human being is sent to occupy the space and position of one whose breath has newly returned to whence it came; "keeping the peace" by invading; "maintaining the sanctity of space" by staking our claim and marking bits of it with orbiting satellites and, one fears, weapons. But our stories told us these things, or very similar ones, would happen and we, as a consequence, know how to interpret those powerful words and how to read the actions we see. In repeating oft-heard scenarios from our own literature, our thinking and feelings are inured. It is very difficult to conceptualize what has not been identified, so easy to ponder what we have already read about in fiction or seen presented on our movie or television screens. We manipulate our stories to charter our new dreams and gird ourselves for the seductive appeal of the unknown while demystifying it through our stories. Will exploitation be the new motto for space exploration and the colonies we all expect will come? Will we replay the frontier ethos and eidos?' Perhaps instead we will have the good sense to listen carefully to what Native America is trying to tell us: that words have power; that speaking is tantamount to doing; that imagining can be equated with happening; that actions here have consequences there. Instead we make the potential horrors of space acceptable through the repetition of horror stories. A few years ago, news reports carried stories of Soviet cosmonauts having trouble with their fuel and rocket firing system such that their eventual return was in jeopardy. Stranded in orbit-surely this is purgatory and hell beyond the bounds of Dante's imagination, yet we already know the plot well. Are such Robinson Crusoes to be the martyrs of our new age? Is being stranded in space part of our developing folklore of what is to come? Will we make heroes of those who sip cyanide or inject themselves to escape the inescapable? We certainly make heroes and heroines of those who die tragically, as we did recently with the Challenger crew of seven. But we joked about the tragedy as well. Now we have a scenario so we may play the appropriate roles the next time we are called upon to witness (in endless replay) the fiery destruction of spacecraft. The media stressed the tragedy of losing a civilian teacher in what is termed the Challenger disaster; but most people to whom I spoke, or who I heard speaking of the event, expressed sorrow at each deathwhether of a civilian, military, or government person. And in the same breath I would hear that any exploration leads to sacrifice on the part of some of the explorers. While the grief or horror is not lessened with each death, we nonetheless already have models of how to deal psychologically, emotionally, and in literary ways with such death. After all, we do have, and have had for centuries, the Icarus prototype to keep us mindful of the dangers of attempting to explore the imaginary.
The aff depiction of potential asteroid collision reinforces frontier mythology

VERSCHUUR 1996 (Gerrit, Adjunct Prof of Physics at U of Memphis, Impact: the Threat of Comets and Asteroids, p. 158)

From this sobering perspective, let's take a look at the likelihood that our planet will be struck by a rogue asteroid or comet, and consider two groups of scientists offering odds who look at the issue very differently. The first group is predominantly located in the United States and has until recently described dangerous impacts as being caused by a lone wanderer through space that slams into the earth with little warning. I will refer to this as the Lone Ranger model, because it reminds me of Western mythology (that is, cowboy fiction) where all's well until the lone bad guy rides into town and begins to shoot up the citizens. In the movies, the town is rendered safe by a good guy, the Lone Ranger, doing brave deeds. In the case of future impacts, the brave deeds are being accomplished by those who are searching to identify the rogue asteroids and comets so that we might someday ride out and shoot them up (see chapter 16).
Alt:We must give up on our attempt to master and control the world—instead recognizing ourselves in harmony with nature solves the frontier mindset

FARRER 1987 (Claire, CSU Chico, “On Parables, Questions, and Predictions,” Western Folklore, October)
We are led to the conclusion that we must construct a new mythology, a mythology that partakes heavily of the old mysticism. The new mythology for a new age suggests that control-by-technique is only the illusion of control. Is the natural world really subdued and made to perform when performance knows no bounds? Those who point us toward the new mythology tell us it is hard to think the unimaginable, even when it is manifest in its detritus. They tell us of new worlds inside the formerly smallest units; these are worlds about which most of us can scarcely dream. They imply that there may be larger worlds beyond the bounds of the world we think we know. They prepare us to kill the old king myth while crying, "Long Live King Myth!" Young reminds us of the harmony inherent in the world-as-is and the value some place on the harmony of the self within and with the universe rather than the mastery of the universe by the self. Ignoring this tenet was part of the motivation that allowed our EuroAmerican ancestors to "open" the West, the old New Frontier. Seeing ourselves as masters or husbanders, the EuroAmerican model, leads to very different perceptions than does seeing ourselves as a portion of an organic whole, as do most Native Americans. Truly it becomes senseless to exploit and deplete one portion of Creation when we ourselves are an equal portion. It is as though we hacked off one of our own limbs to satisfy a growling stomach; perhaps it is satisfying in the short term but totally ruinous in the long one. When God is displaced from Heaven by our habitations in the heavens, will we re-locate sacred space on Earth? Will we become more like the Indians of the American Southwest when we, too, come to the realization that all is intimately connected and that we are simultaneously being connected and a part of the connection as well? Will we demonstrate the truth of many Native American philosophies and cosmologies that maintain we live in but a shadow of the real world of Power and the Supernatural? Will we ever learn what the Zunis state to be true, that inner and outer realities are but segments of each other which we parse in our minds? The heroine of my parable, Science, never sought to assume the burdens we place upon her. She merely questioned and tried to explain on the basis of her past knowledge and experience. Yet we deny her the significance of experience unless it comes packaged in EuroAmerican realities; she must ignore the reality predicated upon different premises. She must shoulder the responsibilities not only of Technology but also, it seems, of Folklore. AND PREDICTIONS Do you listen to the words of contemporary mystics? Do you hear them saying they can heal through the power of mind and conjoined spirits? Do you listen to the words of various medical practitioners who are telling us to imagine the cancer gone, or the blood pressure lowered, and it will be? Bateson5 wrote of mind and nature being a necessary unity, bringing our EuroAmerican vision more in consonance with a Native American one. If we but imagine it, it can be. Our former Cartesian dualism is moving toward an isomorphism. But an isomorphism representing what reality?
FRONTIER K 1NC

This frontier mythology also guarantees nuclear imperialism and violence

SLOTKIN 1985 (Richard, Olin Professor of American Studies @ Wesleyan, The Fatal Environment,  p. 60-61)

This ideology of savage war has become an essential trope of our mythologization of history, a cliche of political discourse especially in wartime. In the 1890s imperialists like Theodore Roosevelt rationalized draconian military measures against the Filipinos by comparing them to Apaches. Samuel Eliot Morison, in his multivolume history of naval operations in the Second World War, recounts the posting of this slogan at fleet headquarters in the South Pacific: "KILL JAPS, KILL JAPS, KILL MORE JAPS!" Suspecting that peacetime readers may find the sentiment unacceptably extreme, Morison offers the following rationale; This may shock you, reader; but it is exactly how we felt. We were fighting no civilized, knightly war . . . We were back to primitive days of fighting Indians on the American frontier; no holds barred and no quarter. The Japs wanted it that way, thought they could thus terrify an "effete democracy"; and that is what they got, with the additional horrors of war that modem science can produce.17 It is possible that the last sentence is an oblique reference to the use of the atomic bomb at the war's end. But aside from that, Morison seems actually to overstate the extraordinary character of the counterviolence against the Japanese (we did, after all, grant quarter) in order to rationalize the strength of his sentiments. Note too the dramatization of the conflict as a vindication of our cultural masculinity against the accusations of "effeteness." The trope of savage war thus enriches the symbolic meaning of specific acts of war, transforming them into episodes of character building, moral vindication, and regeneration. At the same time it provides advance justification for a pressing of the war to the extreme point of extermination, "war without quarter": and it puts the moral responsibility for that outcome on the enemy, which is to say, on its predicted victims. As we analyze the structure and meaning of this mythology of violence, it is important that we keep in mind the distinction between the myth and the real-world situations and practices to which it refers. Mythology reproduces the world with its significances heightened beyond normal measure, so that the smallest actions are heavy with cosmic significances, and every conflict appears to press toward ultimate fatalities and final solutions. The American mythology of violence continually invokes the prospect of genocidal warfare and apocalyptic, world-destroying massacres; and there is enough violence in the history of the Indian wars, the slave trade, the labor/management strife of industrialization, the crimes and riots of our chaotic urbanization, and our wars against nationalist and Communist insurgencies in Asia and Latin America to justify many critics in the belief that America is an exceptionally violent society.
FRONTIER K 1NC

High school students should critique the historical myths which inform American identity—this allows us to come to grips with colonialism and embrace a more inclusive identity

TROFANENKO 2005 (Brenda, Professor in the Department of Curriculum and Instruction, University of Illinois, The Social Studies, Sept/Oct)

The debates about the overwhelming problems, limitations, and disadvantages of social studies education noted in the Fordham report attempt to reconcile and advance the idea of nation through a collective history. Our more pressing role as educators, in light of the Fordham report, is to discuss a more nuanced understanding of the U.S. history. This would advance, as noted in La Pietra Report, an understanding about “the complexity and the contexts of relations and interactions, including the ways in which they are infused with a variety of forms of power that define and result from the interconnections of distinct but related histories” (OAH 2000, 1). Taking the U.S. nation as only one example of social analysis involves recognizing the meanings and conditions out of which nations are formed. There is no one experience of belonging to a nation, no single understanding or enactment of sovereignty, and certainly no one meaning or experience of colonization or being colonized. There is, then, a need for these issues to be realized and to be a part of the questioning occurring within our classrooms. That would allow for the substantial reframing of the basic narrative of U.S. history (OAH 2000, 2). Toward a More Global Sense of the Nation Knowing how history is a site of political struggle, how we engage with social studies education means emphasizing how power, processes, and practices bear tangible effects on forging a national (and common) history by reproducing and vindicating inclusions and exclusions. Such a critique requires questioning how a singular, fixed, and static history celebrates the U.S. nation and its place in the world as that “common base of factual information about the American historical and contemporary experience” (27) argues for in the Fordham report. Our world history courses are central to defining, understanding, and knowing not only other nations but also the position of each nation in relation to the United States. The centrality that the west holds (notably the United States as an imperial power) is ingrained and willful in framing specific representations of the west that normalize the imperial practices that established this nation. The role that the United States holds on the world stage frequently remains unquestioned in social studies classrooms. Certainly, we engage with various images and tropes to continue to advance how the colonialist past continues to remain present in our historical sensibilities. Moreover, the increasing number and choices of archival sources function as a complement to further understanding the nation. If students are left to rely on the variety of historical resources rather than question the use of such resources, then the most likely outcome of their learning will be the reflection on the past with nostalgia that continues to celebrate myths and colonial sensibility. To evaluate the history narrative now is to reconsider what it means and to develop a historical consciousness in our students that goes beyond archival and nostalgic impulses associated with the formation of the nation and U.S. nation building. We need to insist that the nation, and the past that has contributed to its present day understanding, is simultaneously material and symbolic. The nation as advanced in our histories cannot be taken as the foundational grounds. The means by which the nation is fashioned calls for examining the history through which nations are made and unmade. To admit the participatory nature of knowledge and to invite an active and critical engagement with the world so that students can come to question the authority of historical texts will, I hope, result in students’ realizing that the classroom is not solely a place to learn about the nation and being a national, but rather a place to develop a common understanding of how a nation is often formed through sameness. We need to continue to question how a particular national history is necessary as an educational function, but especially how that element has been, and remains, useful at specific times. My hope is to extend the current critique of history within social studies, to move toward understanding why history and nation still needs a place in social studies education. In understanding how the historicity of nation serves as “the ideological alibi of the territorial state” (Appadurai 1996, 159) offers us a starting point. The challenge facing social studies educators is how we can succeed in questioning nation, not by displacing it from center stage but by considering how it is central. That means understanding how powerfully engrained the history of a nation is within education and how a significant amount of learning is centered around the nation and its history. History is a forum for assessing and understanding the study of change over time, which shapes the possibilities of knowledge itself. We need to reconsider the mechanisms used in our own teaching, which need to be more than considering history as a nostalgic reminiscence of the time when the nation was formed. We need to be questioning the contexts for learning that can no longer be normalized through history’s constituted purpose. The changing political and social contexts of public history have brought new opportunities for educators to work through the tensions facing social studies education and its educational value to teachers and students. Increasing concerns with issues of racism, equality, and the plurality of identities and histories mean that there is no unified knowledge as the result of history, only contested subjects whose multilayered and often contradictory voices and experiences intermingle with partial histories that are presented as unified. This does not represent a problem, but rather an opportunity for genuine productive study, discussion, and learning.
***LINKS

GENERAL FRONTIER LINK

The expansion of American presence in space relies on a mythic concept of the frontier which presents American domination as inevitable
BILLINGS 2006 (Linda, PhD, Research Associate at SETI Institute, “To the Moon, Mars, and Beyond: Culture, Law and Ethics in Space-Faring Societies,” IASTS 21st Annual Conference, February 3-4, 2006, Baltimore, MD, http://lindabillings.org/lb_papers/space_law_ethics_culture.pdf)

The so-called “the myth of the frontier” (Slotkin, 1973) in American history embodies a worldview in which the United States is “a wide-open land of unlimited opportunity for the strong, ambitious self-reliant individual to thrust his way to the top” (p. 5). President Kennedy’s “new frontier” of the 1960s was “a heroic engagement” in a campaign against communism, including the civilian space program (Slotkin, 1990, p. 3). The frontier metaphor has been, and still is, a dominant metaphor in rhetoric about space exploration; it thrives today in discourse of space exploration planning and policy making. “Space frontier” means different things to different people, and it is worth thinking about the range of meanings invoked by the metaphor in considering what values are, could be, or should be embodied in the space exploration enterprise. Historian Stephen Pyne (1988) has explained exploration as a cultural invention that “reinforces and reinterprets…myths, beliefs, and archetypes basic to its originating civilization.” The modern cultural invention of exploration in 15th-century Europe functioned as “a means of knowing, of creating commercial empires, of outmaneuvering political economic, religious, and military competitors – it as war, diplomacy, proselytizing, scholarship, and trade by other means” (Pyne, 2003). The postmodern exploration of space is different, Pyne has observed. “With neither a rambunctious imperialism nor an eager Enlightenment,” the case for space colonization is not compelling. Rationales advanced for space settlement “are historical, culturally bound, and selectively anecdotal: that we need to pioneer to be what we are, that new colonies are a means of renewing civilization….” These rationales do not resonate well with many people outside the space community today. Space advocates continue to conceive of “American history [as] a straight line,” historian Patricia Nelson Limerick (1994) has observed, “a vector of inevitability and manifest destiny linking the westward expansion of Anglo-Americans directly to the exploration and colonization of space. In using this analogy, space advocates have built their plans for the future on the foundation of a deeply flawed understanding of the past, [and] the blinders worn to screen the past have proven to be just as effective at distorting the view of the future.”
Exploration and exploitation of outer space are rooted in frontier justifications—we should critique the underlying ideology of American history before we consider the aff

YOUNG 1987 (M. Jane, University of New Mexico, “Parables of the Space Age-The Ideological Basis of Space Exploration,” Western Folklore, October)
Finally, my own essay explores aspects of folklore that are oppositional to the dominant myth of the frontier of outer space. For many Native Americans, the arguments for exploration and exploitation of outer space are parallel to the historic Euro-American settlement of the "unoccupied" lands of the "New World." The statement, "pity the Indians and buffalo of outer space," is a warning that the problems created by exploitation here on earth will be extended into outer space if we persist injustifying our behavior on the basis of the frontier analogy. We cannot escape from ourselves, not even by traveling to the moon. If, as both Farrer and Stoeltje suggest, we need a new mythology, perhaps we should look to the Native American view of the interrelationship of all aspects of the cosmos. It is a view that decries destructive exploitation, emphasizing instead inner-directed experience, the metaphysical over the physical, appreciation and respect. The real challenge we face, then, is that of understanding ourselves, understanding the beliefs that shape our actions. Simply put, our understanding of outer space is shaped by our understanding, or lack thereof, of our own nature.16
ALIENS LINK

The belief in extraterrestrial life is a product of the frontier myth

McCURDY 2007 (Howard, Professor of Public Affairs, American University, Societal Impact of Spaceflight, p. 14)
Two recent developments help to illustrate this situation. The first is the so-far disappointing pursuit of extraterrestrial life. The widespread expectation that spaceflight will result in the discovery of extraterrestrial life permeates the early literature on spaceflight, from the contemplation of environmental conditions on Mars to the presentation of alien forms in science fiction.'4 In a rashion similar to other metaphors imposed on space travel, the vision of a universe teeming with life derives much of its force from the widespread expectation that expeditions in the extraterrestrial realm will be similar to earlier ventures in the terrestrial one. Terrestrial explorers returned with tales of exotic species and strange cultures, fueling expectations that extraterrestrial journeys would reveal the same. Throughout the first 50 years of spaceflight, at least, this expectation has not been fulfilled. Confounding widespread expectations, robotic spacecraft have revealed the surface of Mars to be essentially sterile, not the "abode of life" that writers such as Percival Lowell and Willy Ley portrayed. Inspection ofVenus, which was often portrayed in pre-Space Age writings as a Paleozoic planet, has exposed a hellish place much too warm to permit the development of complex life.2"1
ASTEROID LINK

The aff depiction of potential asteroid collision reinforces frontier mythology
VERSCHUUR 1996 (Gerrit, Adjunct Prof of Physics at U of Memphis, Impact: the Threat of Comets and Asteroids, p. 158)

From this sobering perspective, let's take a look at the likelihood that our planet will be struck by a rogue asteroid or comet, and consider two groups of scientists offering odds who look at the issue very differently. The first group is predominantly located in the United States and has until recently described dangerous impacts as being caused by a lone wanderer through space that slams into the earth with little warning. I will refer to this as the Lone Ranger model, because it reminds me of Western mythology (that is, cowboy fiction) where all's well until the lone bad guy rides into town and begins to shoot up the citizens. In the movies, the town is rendered safe by a good guy, the Lone Ranger, doing brave deeds. In the case of future impacts, the brave deeds are being accomplished by those who are searching to identify the rogue asteroids and comets so that we might someday ride out and shoot them up (see chapter 16).
CAP LINK

Spaceflight relies on a concept of progress that sustains the most exploitative capitalism 

BILLINGS 2007 (Linda, PhD, Research Associate at SETI Institute, Societal Impact of Space Flight, p. 485-486)
The concepts of "progress" and the "frontier" require more extensive explication, as they are bedrock elements of the ideology of spaceflight. The root of "progress" is the Latin word meaning "to go forward." J. 1J. Bury said progress is movement "in a desirable direction"—but he also noted that "it cannot be proved that the unknown destination towards which man is advancing is desirable."7 In their histories of the idea of progress, both Bury and Robert Nisbet called progress a dogma. Christopher Lasch contrasted the premodern, Christian idea of progress— "the promise of a secular Utopia that would bring history to a happy ending"— with the modern idea representing "the promise of steady improvement with no foreseeable ending"* Bury identified progress as an idea originating in the modern era, whereas Nisbet traced its roots to ancient Greek and Roman philosophy, and he documented how it evolved to take on the qualities of destiny and "historical necessity.'"' Nisbet declared progress the most important idea in modern Western history. This modern idea of necessary and inevitable forward movement is deeply embedded in the cultural narrative of U.S. spaceflight. The idea of progress became the dominant idea in Western thinking in the period 1850-1901), according to Nisbet, serving as "the developmental context for other (key] ideas" such as freedom.1" Nisbet credited nineteenth-century natural philosopher Herbert Spencer with melding the ideas of progress and freedom, in declarations of "the rights of life and personal liberty," "the right to use the Earth." "the right of property," and "the right to ignore the state."" Spencers classical liberal thinking is noticeable in the rhetoric of space advocacy. From the seventeenth through the twentieth century, as Walter McDougall wrote, the Western scientific worldview—itself a cultural narrative of sorts— "elevated technological progress... to the level of moral imperative."12 Science and technology became the means of American progress, and conquest and exploitation became the morally imperative method. Ultimately, progress came to be thought of as the accumulation of material wealth. Robert Wright has said the idea of progress is "a Victorian ideal" of moral advancement that has evolved into an ideal of material improvement.13 This belief in progress performs the mythic function of providing moral justification for material accumulation. Along those same lines, Kirkpatrick Sale has asserted that the contemporary "myth" of progress advances "the propaganda of capitalism "the idea of continual human improvement by means of resource exploitation and material accumulation.14
 “EXTINCTION INEVITABLE” LINK

The depiction of the Earth as a dying planet is related to the concept of frontier expansion—their justification for the plan reaffirms a distorted picture of manifest destiny

BILLINGS 2007 (Linda, PhD, Research Associate at SETI Institute, Societal Impact of Space Flight, p. 486-487)
Author Ishmael Reed has made the link between progress and spaceflight in an essay called "Progress: A Faustian Bargain": In order to justify its programs, NASA, in its brochures, describes the Earth as a dying planet, a fact which for them justifies colonizing the universe . . . .You can understand why, in many science fiction movies, the goal of the invaders is to destroy this planet, lest this progress be extended to their neighborhoods.15 Historically and presently, the rhetoric of space advocacy advances a conception of outer space as a place of wide-open spaces and limitless resources—a space frontier. The metaphor of the frontier, with its associated images of pioneering, homesteading, claim-staking, and taming, has been persistent in American history. In the rhetoric of spaceflight advocacy, the idea of the frontier is a dominant metaphor. It is worth noting that the root of the word "frontier" is the Old French word for "front." In the English language, that word "front" conveys a complex of meanings, ranging from the most common definition—the part of anything that faces forward—to the definition that probably comes closest to the meaning of"front" in "frontier": an area of activity, conflict, or competition. A common military definition of'front" is also tied up in the meaning of "frontier." that is, the area of contact between opposing combat forces. Other meanings of "front" that should be considered in assessing the meaning of the frontier metaphor are: a facade; a position of leadership or authority; and a person or thing that serves as a cover for secret, disreputable, or illegal activity. What meanings are advocates intending to convey, and what meanings are they in fact conveying, when they talk about the space frontier?"' Historian Frederick Jackson Turner's century-old essay, "The Significance of the Frontier in American History" is perhaps the best-known articulation of the frontier metaphor.17 It is a powerful and evocative piece of writing. In making the case for spaceflight, advocates continue to cite, directly or indirectly,Turner s frontier thesis and the related, potentially dangerous, idea of manifest destiny, seemingly oblivious to a changed cultural context and critiques ofTurners thinking. As Wright and Sale did with progress, Richard Slotkin, in his trilogy of books about the history of the American West, has deemed the idea of the frontier a myth—a myth in which the United States is "a wide-open land of unlimited opportunity for the strong, ambitious self-reliant individual to thrust his way to the top."'* Patricia Nelson Limerick has pointed out that space advocates cling to the frontier metaphor, conceiving "American history [as] a straight line, a vector of inevitability and manifest destiny linking the westward expansion of Anglo-Americans directly to the exploration and colonization of space." Limerick has warned that in abusing this metaphor,"[S]pace advocates have built their plans for the future on the foundation of a deeply flawed understanding of the past, |and[ the blinders worn to screen the past have proven to be just as effective at distorting the view of the future."1''
HEG/ECON LINK

Using hegemony and economic leadership to justify American space activities reflects an underlying frontier mentality

WILLIAMSON 1987 (Ray, Office of Technology Assessment, United States Congress, “Outer Space as Frontier: Lessons for Today,” Western Folklore, October)

Within a few months of the Princeton meeting, I confronted for the first time the extent to which the myth of the frontier had been subsumed into the immediate drive to expand this nation's capacity for working in space. At a briefing in my office, representatives of a large aerospace firm argued that exploitation of outer space was a means for maintaining U.S. national power and prestige, and stressed the use of outer space as "America's Frontier for Growth, Leadership and Freedom."'7 In other words, fully exploiting space will pull the United States out of its national and international doldrums and give it a new economic and political edge over other nations. Without this outward growth, they argued, we as a nation are likely to become stifled. It is part of our heritage as Americans that "exploration and growth have been synonymous."'8 Our ancestors explored, conquered, and settled the "new" land just beyond the boundaries of civilization, and in doing so, each time they moved the boundaries out just a bit further. So, in a sense, by living on the edge of the unknown,19 as a nation we became accustomed to being unsettled, became inured to the continually new, were ever ready to move on and out. But the American spirit is not characterized solely by continual physical movement and expansion. We have also made scientific research and engineering development our hallmark. And we have manifested that emphasis to ourselves and the world by highly visible, well-publicized exploits in outer space. First we traveled to the moon and then developed a reusable orbiting space shuttle. By becoming masters of the space spectacular, covered extensively on television and radio, we have maintained our place on the edge of our collective seats.20
HUMANS LINK

Human spaceflight is based on frontier imagery and reinforces American cultural values

LAUNIUS 2000 (Roger D. Launius, NASA History Office, The historical dimension of space exploration: reflections and possibilities, Space Policy 16, http://si.academia.edu/RogerLaunius/Papers/303565/The_Historical_Dimension_of_Space_Exploration_Reflections_and_Possibilities)
Why expend the enormous sums necessary for human space flight? That is one of the central questions of space exploration policy at present, and the question has not changed in the forty plus years since the beginning of the space age. Along with historical studies of human space flight efforts, of which there is an abundance, there must be efforts to understand the evolution of this question. Some critics have appropriately suggested that without a long-term, integrated plan for human exploration and colonization of the Solar System that there is very little reason at present to fly astronauts in space. After all, the first task of any vehicle launched into space on which humans are aboard is to return those people safely to Earth. This means that the spacecraft's ability to accomplish scientific measurements will be impaired if ever those two goals come into conflict. Moreover, the cost of human space flight is so great that without some larger objective, such as the establishment of a human presence on the Moon or Mars, Earth orbital missions or even a space station with a permanent crew, is unjustifiable [176,177]. No group of individuals has captured the imagination of modern America in the same way as has NASA 's astronauts. From the ticker-tape parades of the Mercury astronauts to the recent, and seemingly routine, missions of the Space Shuttle astronauts, this group of people has been imbued with an heroic aura. There has been, surprisingly, only a modest literature of a serious historical nature on the astronauts. For several years the starting point for any discussion of astronauts has been Joseph D. Atkinson, Jr., and Jay M. Shafritz, The Real Stuff: A History of the NASA Astronaut Requirement Program (New York: Praeger 1985), which is much more useful than its flippant title might suggest. The authors presented a brief overview of the selection of the first ten groups of NASA astronauts through 1984, then concentrated on covering the watershed selections of 1959, the first group; of 1965, the first scientists; and of 1978, the first Shuttle selection including women and minorities. The bravery of the astronauts touched emotions deeply seated in the American experience of the twentieth century beginning with those involved in Project Mercury. Each astronaut sat alone in the single-seat Mercury capsule, like the “lone eagle” Charles A. Lindbergh crossing the Atlantic Ocean only a little more than thirty years earlier. Facing personal danger, they fit the myth of frontier law enforcers, whose grit had filled the substance of Hollywood matinees and feature films [178]. As military test pilots, they recalled the sacrifices required to produce the Allied victory in World War II at a time when military service was still held in high regard. Their personal exploits even recalled the substance of one of America 's most popular sporting events. In exploring the appeal of the astronauts, Wolfe drew on his interviews with Junior Johnson, a legendary transporter of moonshine whiskey whose degrees of physical courage propelled him to the top ranks of professional stock car drivers [179]. As Howard McCurdy concluded: `The astronauts appeared at a time when NASA desperately needed to inspire public trust in its ability to carry out the nation's goals in space2. The astronauts seemed to embody the personal qualities in which Americans of that era wanted to believe: bravery, honesty, love of God and country, and family devotion a [180]. Those early astronauts put a very human face on the grandest technological endeavor in history and the myth of the virtuous astronaut was born with their public unveiling in 1959. In some respects it was a natural occurrence. The Mercury seven were, in essence, each of us. None were either aristocratic in bearing or elitist in sentiment. They came from everywhere in the nation, excelled in the public schools, trained at their local state university, served their country in war and peace, married and tried to make lives for themselves and their families, and ultimately rose to their places on the basis of merit. They represented the best we had to offer, and most important they expressed at every opportunity the virtues ensconced in the democratic principles of the republic.
U.S. KEY LINK

Their “U.S. key” arguments are American exceptionalism rooted in frontier mythology

BILLINGS 2007 (Linda, PhD, Research Associate at SETI Institute, Societal Impact of Space Flight, p. 493-495)
The frontier metaphor, the ideology of progress and the belief in American exceptionalism have been prevalent in government space policy rhetoric as well as the rhetoric of advocacy groups. The National Commission on Space, appointed by President Reagan to develop long-term goals for U.S. civilian space exploration, entitled its final report "Pioneering the Space Frontier" and described in it "a pioneering mission for 21st-century America: to lead the exploration and development of the space frontier." Humankind is "destined to expand to other worlds," the commission said in its report, and "our purpose" is to establish "free societies on new wo rids ."To ward achieving those goals,"we must stimulate individual initiative and free enterprise in space."45 The rhetoric of American exceptionalism remained apparent in space policy documents of the George H.W. Bush administration: "America s space program is what civilization needs ... America, with its tremendous resources, is uniquely qualified for leadership in space ... our success will be guaranteed by the American spirit—that same spirit that tamed the North American continent and built enduring democracy:"The "prime objective" of the U.S. space program is "to open the space frontier""' NASA declared in its 90-day study of this Space Exploration Initiative, "The imperative to explore" is embedded in our history . .. traditions, and national character," and space is "the frontier" to be explored.47 "Space is the new frontier," said another space study group of that time, where the United States will find "a future ot peace, strength, and prosperity""1* In keeping with rhetorical tradition, the Clinton administration declared. "Space exploration has become an integral part of our national character, capturing the spirit of optimism and adventure that lias defined this country from its beginnings ----Its lineage is part of an ancient heritage of the human race ... deep in the human psyche and perhaps in our genes."4'' In the George W. Bush administration. White House Office of Science and Technology' Policy Director John Marburger has said the point of the presidents so-called vision for space exploration "is to begin preparing now for a future in which the material trapped in the Sun's vicinity is available for incorporation into our way of life."-"1 NASA Administrator Michael Griffin has said that the aim of space exploration is"to make the expansion and development of the space frontier an integral part of what it is that human societies do."^' Griffin has said that when human civilization reaches the point where more people are living ofFEarth than on it,"we want their culture to be Western." He has asserted that Western civilization is "the best we've seen so far in human history" and that the values space-faring people should take with them into space should be Western values.'*-"We want to be the worlds preeminent space-faring nation for all future time," he said on another occasion, "second to none."" Griffin has said that space exploration has something to do with "core beliefs" about what societies and civilizations should be doing "on the frontiers of their time ... North Americans are the way we are because of the challenges of the frontier ... i believe that Western thought, civilization, and ideals represent a superior set of values," better than those of civilizations that came before.These values are "irretrievably linked to" expansion, he has said, and now this expansion will continue into the human frontier of space.*4 Most recently. Griffin has said: It is in the nature of humans to find, to define, to explore and to push back the frontier. And in our time, the frontier is space and will be for a very long time ... .The nations that are preeminent in their time are those nations that dominate the frontiers of their time.The failed societies are the ones that pull back from the frontier. 1 want our society, America, [W]cstern society, to be preeminent in the world of the future and I want us not to be a failed society. And the way to do that, universally so, is to push the frontier.1*
***IMPACTS

WAR/GENOCIDE IMPACT

The sanitation of American frontier history reflects a deep-rooted racism and hatred of Native Americans—this culminates in genocidal violence worldwide

DRINNON  1980 (Richard, Native American Historian, Facing West: The Metaphysics of Indian Hating and Empire Building, University of Minnesota Press, pg. 462-5)

Without the avid rancor of genial James Hall, Turner added his monumental chapter to the national metaphysics of Indian- hating. At bottom, that doctrinal hate rested on the collective refusal to conceive of Native Americans as persons, a refusal Turner shared in full measure. No less than judge did he glorify Indian- killers as pathfinders of "civilization," glorify their mastery over every dusky tribe, and throw sheaves of patriotic rhetoric over real human bodies left behind. In truth, Turner's "meeting point between savagery and civilization" put Hall's inept formulations into a more sophisticated or "civilized" framework. His magic margin was an imperishably vivid expression of the color line that has whipped so tragically through American life. On one side were the Children of Light, the light of the Gospel, of Enlightenment institutions, law and order, progress, philanthropy, freedom, Americanization, modernization, forced urbanization, the lot. On the other side were the Children of Darkness, "savages" who stood in the way of the redemption and the rationalization of the world from the Puritan's fiends to be exorcised, to Turner's prime exhibits of "savagery," and on to Lansdale's "Special Targets"; from those living in "the darkness of heathenism" or "the gloom of ignorance," down to those carrying on "the old nightmare of savagery." No doubt all peoples dehumanize their enemies to varying extents, but the Children of Light had a head start with those who seemed to them from the outset ferocious animals ("ravening wolves"), the color of evil, dark reminders of the wilderness they had set out to conquer in themselves and in the world; in short, Native Americans were to the Puritans and their descendants unwelcome mementos of their own mortality. Turner's color line was the supreme expression by a historian of all the other expressions before and since by novelists, poets, playwrights, pulp writers, painters, sculptors, and film directors. It separated the cowboys from the Indians by making the latter easily recognizable dark targets, especially if they had war paint on to boot. It unmistakably shaped national patterns of violence by establishing whom one could kill under propitious circumstances and thereby represented a prime source of the American way of inflicting death. Herein resided the deeper significance of the frontier. In each and every West, place itself was infinitely less important -especially to those so alienated from the land- than what the white settlers brought in their heads and hearts to that particular place. At each magic margin, their metaphysics of Indian-hating under went a seemingly confirmatory "perennial rebirth." Rooted in fears and prejudices buried deep in the Western psyche, their metaphysics became a time-tested doctrine, an ideology, and an integral component of U.S. nationalism. I do not offer this reading of the significance of the frontier to take the place of Turner's as the master key to American life. To my mind, the intricate interrelationships among a society's subterranean emotions, its channeling of these into myths that seemingly give coherence to the past and bearing for the future, and its institutional means of making that destiny manifest-all these complex and reciprocal relationships foredoom any such attempt. I do suggest these metaphysics helped shape (and were shaped by) political, social, and economic structures; provided substance for fundamental declarations of doctrine, law, and policy; established core themes in literature, sculpture, painting, and film; and helped determine how individuals perceived their world and acted in it. It gave them their astonishing assurance, for instance, that they had a right to be in every West they could "win"-from Boone and Crockett in Kentucky and Tennessee, Custer and the 7th Cavalry in the Black Hills, Worcester and later Lansdale in the Philippines, and on down to the secret agent and Lodge and Calley in Indochina. (Said the ambassador: "Some day we may have to decide how much it is worth to deny Vietnam to Hanoi and Peking regardless of what the Vietnamese may think." Said the lieutenant: 'I'm an American officer and I belong in South Vietnam." Why South Vietnam? Well, why South Dakota?) All along, the obverse of Indian-hating had been the metaphysics of empire-building-the backwoods "captain in the vanguard of conquering civilization" merely became the overseas outrider of the same empire. Far out on the boundless watery prairies of the Pacific, the twin metaphysics became nation-building and native-hating. But was there no terminus, no ultimately remote West beyond which the metaphysics lost their power to uproot and destroy? Not if one accepted Turner's definition in "The Problem of the West": "The West, at bottom, is a form of society, rather than an area." It was that final dimension of the problem that future legions of COIN experts and nation-builders seized upon in their attempt to make the Far East into the Farthest West, as Herman Melville, with his uncanny foresight, had known they would. And in his i893 essay, Turner had approvingly quoted F. J. Grund, who had predicted in 1836 "that the universal disposition of Americans to emigrate to the western wilderness, in order to enlarge their dominion over inanimate nature" was "destined to go on until a physical barrier must finally obstruct its progress." So it did go on, for some twelve decades, until it finally ran into a people barrier, with the horrifying momentum and consequences we have just witnessed. The sober truth was that the white man's burden of Winning the West was crushing global folly. The West was quite literally nowhere-or everywhere, which was to say the same thing. For Homer's Greeks and North American tribal peoples alike, the West was the land beyond, Spiritland, the land of mystery, of death and of life eternal. It was not a Dark and Bloody Ground to be "won." But for Anglo-Americans it was exactly that, the latest conquest. Yet how could they conclusively "win" it? If the West was at bottom a form of society, as Turner contended, then on our round earth, Winning the West amounted to no less than winning the world. It could be finally and decisively "won" only by rationalizing (Americanizing, Westernizing, modernizing) the world, and that meant conquering the land beyond, banishing mystery, and negating or extirpating other peoples, so the whole would be subject to the regimented reason of one settlement culture with its professedly self-evident middle-class values.
WAR/GENOCIDE IMPACT

The frontier myth underpins genocidal violence

SLOTKIN   2001 (Richard, Olin Professor of American Studies at Wesleyan University,  "Unit Pride: Ethnic Platoons and the Myths of American Nationality," American Literary History, 13.3)

The oldest and most basic of American national myths is the "Myth of the Frontier," which sees the discovery, conquest, and settlement of the West as the dominant theme of American history. The historical basis of the myth is the 300-year history of westward expansion, from the founding of Jamestown in 1607 to the conquest of the Philippines in 1902. According to this myth, the history of the frontier--the story of pioneers settling a natural wilderness and fighting wars against a racial and cultural enemy--explains the emergence of the US as a powerful, prosperous, and democratic nation. Most of the values we [End Page 472] think of as distinctively American--rugged individualism, pragmatism, egalitarianism, a sense of "Manifest Destiny," the idea of America as "the last best hope of earth"--have at one time or another been explained as the consequence of our frontier history. The persistent power of the myth is attested by the prevalence of the Western and its several spin-offs, like the hard-boiled detective story and the final frontier of science fiction, among mass culture genres. The quotation I cited earlier on the Challenger disaster defines their "immaculate" mission as the "perfectly American ambition to cross frontiers." The Frontier Myth is a complex one, which I have dealt with at length elsewhere. But for this discussion there is one particular aspect of the myth that we need to bear in mind: in its original form, developed between 1780 and 1850, the myth depicts America as a racial entity: a white Anglo-Saxon Protestant nation, which defines itself by destroying or subjugating a "nonwhite" enemy--Native Americans and Mexicans. Although African Americans were part of American society during this period, the myth treats them as internal aliens, "others," and potential enemies of "the white republic." In doing so, the myth reflects the reality of an American society which had adopted a "whites only" limitation of American citizenship. 9 In a myth, the patterns of narrative are the best guide to the cultural values the myth expresses. Political ideas, and concepts of the meaning and purpose of history, are indicated by the way in which characters in the myth treat one another and by the way in which certain kinds of action are seen to produce good results. The central characters of the Frontier Myth represent parties to a racial conflict, and the narrative action of the myth tells us that such a conflict is inevitably violent. Social relations among whites are always seen to be based on mutual consent, and therefore democratic; but whites can deal with Indians only through force, by exterminating or subjugating them--that is, ruling them by force, without their consent. I call this concept the "savage war" myth, and it is an aspect of the Frontier Myth which is also a basic component of the post-World War II myth of multiethnic "unit cohesion." The proper American use of force is dramatized in the myth through the character of the hero. The original heroes of the Frontier Myth were pioneer hunters and Indian fighters like Daniel Boone and Davy Crockett. But after the Mexican War of 1846-48, when expansion became more dependent on military power, military events and professional soldiers became progressively more important figures in popular mythology. Whether in buckskin or army blue, the hero was always marked as "The Man [End Page 473] Who Knows Indians"--he was seen as a man morally and spiritually on the border between savagery and civilization, with a "dark" understanding of the enemy, who redeems himself by putting his knowledge at the service of civilization. The typical hero-story involves the rescue of a captive white woman, symbolizing the civilization that is to be saved from savagery. But the more spectacular and historically oriented hero-tales enlarge the rescue story to battlefield scale. The most mythologized military episodes of frontier expansion--the defense of Boonesborough (1777), the Alamo (1835), Custer's Last Stand (1876), the Charge of the Rough Riders at San Juan Hill (1898)--all have the same mythic structure: a small outnumbered group of white soldiers, led by a "Man Who Knows Indians," defends America against a dark-skinned enemy.
WAR IMPACT

The myth of manifest destiny still underpins American military violence

COLES 2002 (Roberta, Associate Professor of Sociology at Marquette University,  Sociology of Religion, 63.4)
The discursive framework of Manifest Destiny, a 19th Century political doctrine, is aptly equipped for conflict. Indeed, many have argued that war is inherent in this doctrine. While not coined as a term until 1845, Manifest Destiny drew upon centuries old themes of American civil religion; it proffered America's superior and chosen nature and its duty to redeem the continent and perhaps the globe,1 as justification to expand America's geographical and political boundaries. Relying on these tenets, Presidents Polk and Tyler added more than 800 million acres of Mexican land to the United States in the mid-1800s through war and confiscation. Later in the century, again relying overtly on Manifest Destiny in the Spanish-American war, President William McKinley annexed in one status or another the Philippines, Puerto Rico, Cuba, Hawaii, and part of Samoa. While some scholars argue that Manifest Destiny was supplanted by imperialism at the turn of the century, the distinctions between imperialism and Manifest Destiny are often nebulous.2 If Manifest Destiny is approached only as an overt political doctrine limited to land expansion, then it was nearing its demise after the turn of the Twentieth Century. As a term, it now connotes arrogance and racism and is rarely openly invoked. Nevertheless, if we recognize the mythic and religious nature of Manifest Destiny, delineating its civil religion components, as a number of scholars have done (Baritz 1985; Bostdorff 1994, for instance), rather than treating it as a political doctrine tied to a particular historical era or to a particular form of expansion, we find that Manifest Destiny has remained embedded in America's civil religion as a resilient and robust narrative useful for justifying war, intervening on behalf of a ubiquitous national interest, and restoring America's self-image of exceptionalism. The discourses of President George Bush as he prepared for and executed the 1991 Persian Gulf War and President Bill Clinton as he approached and implemented a military campaign in Kosovo were replete with the tenets of Manifest Destiny though neither ever invoked the term itself. 
IMPERIALISM IMPACT

The frontier myth maintains economic deprivation on Earth and erases the violent history of colonization

WILLIAMSON 1987 (Ray, Office of Technology Assessment, United States Congress, “Outer Space as Frontier: Lessons for Today,” Western Folklore, October)

However, the analogy between conquering and settling North America and settling outer space, with its utopian overtones, is seriously flawed.9 As Stoeltje points out, the images of the frontier that space enthusiasts resort to bear little relationship to the actual experiences of life on the frontier.10 The picture they show is rather a construct of images rooted in the eastern seaboard: a deliberate attempt to conjure a positive, romantic, masculine image of life in the West. They convey none of the loneliness, the exploitation, or the risks actually experienced by settlers." Except to depict them as an enemy, these images virtually ignore the Native Americans who inhabited North America before European intrusion; suppressed too are the violence and struggle for domination characteristic of the west. Clothing their aspirations in the mythic garments of a romanticized frontier is a way of ignoring or pushing aside the possible negative aspects of the exploitation of space. For example, although in space there are no Indians and no plasmoid buffaloes to exploit, the only nations that can afford to make use of the potential material wealth in space are those that can now afford the enormous expense to reach them. It is likely that in exploiting space we shall continue the same imbalances of resources and material wealth we experience on Earth.
CAPITALISM IMPACT

The space frontier mentality sustains capitalist imperialism

MARSHALL 1995 (Alan Marshall is in the Institute of Development Studies at Massey University, Palmerston North, New Zealand, “Development and imperialism in space,” Space Policy, February)
Frontierism, however, is not so much a social or psychological concept as an economic philosophy. It emerges from the individualism so entrenched in American political and economic thought (which serves to secure the operation of ‘laissez-faire-ism’ as sacrosanct). Frontierism involves a belief in the individual to surmount the challenges of a new situation, a new territory or a new environment and carve out an existence. Once the individual has done this they deservedly call that territory or environment their own. By this process the frontier grows larger and carves out an extended base for economic and demographic expansion, so contributing to the wealth of the nation (or more accurately to the wealth of the bourgeoisie) by turning unproductive land into an economic resource. In US history, as in the history of some of the other New World nations, frontierism was an economic policy designed to tame the wilderness and present it in economic terms as soon as possible. In reality frontierism is a more accepted and socially-sensitive word for capitalist imperialism, since (just as in capitalist imperialism) it involves the appropriation of economic resources that are considered previously unowned. Like capitalist imperialism, frontierism perceives nothing of value in the frontier lands except what can be scraped from it economically and converted into capital. In nineteenth-century USA, the value of native peoples and the value of the landscape was arrogantly ignored as the West was made to succumb to the utilitarianism of the imperialistic capitalists. Such is also the outlook of those who advocate pioneering the ‘Final Frontier’. Frontierists views that the planets and moons of the solar system are valueless hunks of rock until acted upon by humans to produce economic value and contribute to capital accumulation. Space frontierists such as Wernher von Braun, Arthur C Clark, Kraft Ehrick, William Hartmann and Gerard O’Neill feel that imperialism can be excised from their frontierism by appealing to the innate curiosity in our personal consciousness. To them, frontierism in space will amply channel the human propensity to explore and expand in a constructive and benevolent way. These rationales for space expansion must, however, stand up for themselves, since they are ultimately separate from the frontierism experienced in history. The fact that there is confusion between these socio-psychological elements and the actual economic nature of fronterism in modern day calls for space development gives credit to the nineteenth century idealogues who so convincingly tied bourgeois economic policy with populist ideology that it continues to fool so many into believing fronterism is a worthy nationalist (even universalist) ideal.
TURNS THE CASE

The frontier myth reinforces our desire to ignore scientific evidence in favor of convenient mythology

FARRER 1987 (Claire, CSU Chico, “On Parables, Questions, and Predictions,” Western Folklore, October)
Our literature, even that produced by scientists, has warned us of such events, directly and indirectly. We have been told all is not as it seems; we cannot trust science to give us facile answers, as some of us would prefer. The relativistic physics mentioned by Young has been around since the very early years of this century, but only recently have lay people become familiar with its non-mechanistic principles. The Dancing Wu Li Masters,2 The Tao of Physics,3 as well as The New Background of Science,4 all tell us a story different from what we have grown to expect from scientists. They tell us of the unpredictabilityo f high energy physics, of field theories, of quantum mechanics, of people's interference with experiments simply by being and observing. They tell us that the most regular is based upon chaos-perhaps with an order but perhaps not. They tell us of the transience of our most cherished axioms. Heady stuff indeed, so heady that we try to ignore it, continuing to build our models on what Heisenberg demonstrated (see, for example, Capra, Jeans, or Zukov) eighty years ago to be simple belief rather than intractable science. Once we empower a model, a theory, a belief, or a story, we persist in acting it through despite mounds of evidence to the contrary. We may have a false image of the frontier, know it is false, yet continue to act upon its premises as though they were true.
Our critique turns the case—frontier thinking threatens to undermine space efforts and manifest destiny is the wrong framework

BILLINGS 1997 (Linda Billings is a doctoral student in the Department of Communication Studies, Indiana University, “Frontier Days in Space: Are They Over?” Space Policy, August)
Though perhaps not so clearly articulated as the frontier metaphor, the idea of manifest destiny in space is still alive. Manifest destiny in 19th century American thought ~expressed a spirit of confidence and a sense of power', writes historian Norman Graebner. 2 This idea 'implied that the United States was destined by the will of Heaven to become a country of political and territorial eminence. It attributed the probability and even the necessity of this growth in a homogeneous process created by certain unique qualities in American civilization the energy and vigor of its people, their idealism and faith in their democratic institutions, and their sense of mission'. Advocates actually declared that expansion was a natural process. John O'Sullivan, a journalist credited with coining the term, 'manifest destiny', wrote in 1839 that the USA was 'destined to be the great nation of futurity .... We are all the action of human progress and who will, what can, set limits to our onward march'? 3 This rhetoric is old and tired, even threatening, today and certainly not suited to the current global political environment. Yet it persists among space advocates, supported by a prevailing belief among Americans that the USA remains 'number one' among all the nations of the world. Even President Clinton has described his country as 'the world's only superpower'. The rationale of the US space programme, a rationale conceived by the USA's military industrial complex, persistently retains the idea of manifest destiny as a mobilizing concept. As the theory of historical materialism explains, history is not a matter of 'destiny' but humanmade. Nonetheless, the rhetoric of manifest destiny still permeates public discourses on national identity and national security; and space exploration is still described as pioneering the frontier, conquering the unknown, exploiting space resources. The cold war rhetoric and today's rhetoric are virtually the same. This sort of thinking reinforces the idea that conquest and exploitation are reasonable ends for space exploration. US space exploration initiatives today are ostensibly intended to promote global leadership, economic competitiveness, scientific excellence and technological progress. But the idea of conquest and exploitation for the sake of profit is an insidious threat to achieving any of these ends. With the Cold War over and the entire world accessible, the militaryindustrial complex is extending the doctrine of manifest destiny into outer space. In the late 20th century the common wisdom is that humankind has conquered nature here on Earth. Now the conquerors who run the military-industrial complex are looking towards the chaos and emptiness of space as new territory to claim and tame. As the doctrine of manifest destiny was used to justify purging US territory of indigenous residents, it is being used to justify clearing the way into space.
***ALTERNATIVE
INDIANS ALT

Our alternative is to reject the frontier rhetoric of space exploration in favor of a recognition that we are in harmony with the cosmos—this prevents the violent excess of frontier expansion
YOUNG 1987 (M. Jane, University of New Mexico, "Pity the Indians of Outer Space": Native American Views of the Space Program,” Western Folklore, October)
In the 1960s, because of crises in their social and cultural life, many "mainstream" Americans' began to re-examine their goals, calling into question values that they had hitherto taken for granted. Some accompanied this raising of consciousness with a search for their traditional "roots" and a renewed interest in recovering the fundamentals of human life, turning to non-Western religions and philosophies. Many of these people who were searching for an alternative to the mainstream ethos came to regard Native Americans, whose religion and world view stress respect for nature and harmony with the cosmos, as the proper guides to this "rediscovery." Dissatisfied with social values that were shaped by excessive materialism and individualism, non-Native Americans began to become aware of the significant contribution Native Americans could make to the attempt to restore humanity's ties with the universe and re-establish a sense of identity. Although the moon walks of the 1970s took place against this background—the search for an alternative reality—the regressive, conservative view of the 1980s is a backlash against the liberalism and questioning mode of the 1960s and 1970s. Still, some Americans today are actively "considering" the Native American alternative—an alternative that, I suggest, would add depth and scope to the narrow vision of the current "me-centered" generation. Because Native Americans have a different perspective of the world, they can offer us alternative ways of seeing ourselves in relationship to the natural world and help us answer the question of what constitutes appropriate behavior—in outer space, as well as on earth. Furthermore, some non-Native Americans realize that, as they look to the traditions of the Native Americans, they see their own heritage with increased clarity. Although this appreciation of Native Americans comes too late in America's history and could be construed as appropriating their ideas as we did their land, a significant number of Native Americans are receptive to the potential that now exists for a dialogue between traditions, both non-Native and Native American, perhaps because they are experiencing a parallel concern, a need to come to terms with their own emerging identity.2 Both groups have begun to realize that it is only through such a dialogue that the mistakes of the past can be avoided in the future. For non-Native Americans the justification for this inquiry is that through an analysis of the difference between the two understandings of space—Anglo and Native American—we can better "see" the ideological dimensions of our own, taken-for-granted mythology that legitimizes space exploration. Native American attitudes towards "outer space" often conflict with the attitudes of the proponents of the U.S. space program. Rather than applying the metaphor of the "new frontier" or even the term "outer" to this aspect of the cosmos, many Native Americans regard it as encompassed in "Father Sky," part of their network of symbolic associations that integrates all elements of the cosmos. A recent commercial called "Earth Pictures," produced by TRW, a firm that specializes in "aerial views" of portions of the earth's globe from outer space, aptly illustrates these differing attitudes.3 In this commercial, TRW representatives give members of the Navajo tribe a guided tour of the TRW laboratories and conclude by showing them a satellite picture (Landsat) of the Navajo reservation from outer space. With evident humor, the Navajos respond by holding up a picture of outer space from their reservation—a dry painting of Father Sky who contains within his body the sun, moon, and constellations. The commercial thus serves to illustrate Navajo beliefs about "outer space." According to Navajo worldview, which emphasizes harmonious relations with all elements of the cosmos—a sacred kinship among all aspects of experience, natural and supernatural—Father Sky is a living being, intimately related to humans who should, therefore, treat him with appreciation and respect. This example from the Navajo is representative of the cosmology of most Native American groups, a cosmology that is shaped by a belief in the unity and sacred nature of all life, the above and the below. As Joseph Epes Brown suggests, the Native American quality of seeing is based on "a polysynthetic metaphysic of nature, immediately experienced rather than dangerously abstracted."4 He describes this vision as a "message of the sacred nature of the land, of place."5 Place in this sense extends, of course, to outer space, or Father Sky, as well as to Mother Earth. This perspective contrasts sharply with that of enthusiasts of space exploration who regard space as something "out there," beyond everyday experience, through which we should travel to reach planets and other objects that we will investigate, and, if possible, use to meet our own needs. I have taken the title of this essay from the transcript of a convocation of Native American scholars that took place in 1970. The statement, "pity the Indians and the buffalo of outer space," refers to the Euro-American concept of the American frontier, based on the erroneous notion that the "New World" was unoccupied, hence available for exploration and exploitation.6 Consequently, many indigenous Americans view the use of the metaphor of the frontier in the argument for the expanded exploration and settlement of outer space as parallel to the historic "settlement" of America in which homesteaders extended the notion of "unoccupied" land through time as they pushed the "frontier" steadily westward. The Native Americans had no encouraging vision of the frontier for, as a conquered people, they found their traditional domain constricted by the expansion of European cultures into the New World. They have no hopeful vision of the so-called "new frontier" of outer space, either: "pity the Indians of outer space" whose territory is regarded as unoccupied land to which powerful governments can lay claim. Native Americans fear that the motives of expansion and exploitation that, in part, drive the space program will bring disorder into the cosmos. In contrast, according to the Native American view, one should strive to bring oneself into harmony with the order perceived in the heavens, rather than to challenge that order. Thus, many elements of Native American folklore and worldview outline principles of behavior that stand in opposition to those of the proponents of the U.S. space program. Behavior is a key word here, for the opposition is directed not so much to the simple goals of the space program as to the attitudes those who are actively involved in the space program have about the beings who reside in this part of the cosmos, and the disastrous actions that will ensue from these misguided notions. The following anecdotes from recent Native American oral tradition exemplify this different perspective.7
ALT SOLVES WAR

The mythology of American history is the key factor in military violence—imperial war would be impossible without it

COLES  2002 (Roberta, Associate Professor of Sociology at Marquette University, Sociology of Religion, 63.4)

A nation is more than the land it encompasses, the number or kind of people residing in it, or the economy it generates. Rather it is, in the words of Benedict Anderson (1983), an "imagined community" constructed through selectively remembered and embellished events, myths of origin, heroic stories, and proclaimed values. These transcendent symbols constitute the nation's civil religion, a set of myths that seeks consensus, attempts to provide a sacred canopy to a diverse community, and gives meaning to the community's existence (Williams and Alexander 1994; Fairbanks 1981). Williams and Demerath (1991) suggest that America's civil religion no longer reflects an objective cultural cohesion (if it ever did), but rather they see it as a cultural interpretive resource, a discursive tool for connecting morality and policy. While the various themes of America's civil religious repertoire can be found in many public settings, they are particularly well suited for contexts of conflict, where the narratives, sacred symbols, and ideals serve as more than priestly offerings of edification for the natives. They undergird a country's self definition, explain why and how a society came to be, justify why its members do what they do, and - more importantly here - articulate the country's status, roles, and policies in relation to the world community (Dionisopoulous and Goldzwig 1992; Holsti 1962; Ivie 1974; Wellek and Warren 1966). In foreign interventions, practical interests, such as securing oil supplies and military bases or building NATO, are often insufficient to arouse public compliance, let alone active support, for a risky military action, but the apparent truths conveyed in the country's civil religion serve to dress those interests in transcendent clothing. This is particularly necessary for war actions, where the potential for sacrifice must be outweighed by an emotive appeal to sympathy, justice, duty, and mission. Consequently, a number of political strategists have suggested that while American foreign policy requires pragmatic consideration, legitimacy of such policy is inherently a moral task (Bostdorff and Goldzwig 1994; Crabb 1989; Williams 1999). Without at least the appearance of a worthwhile human purpose, the success of such policy would be doubtful.
ALT (MOON MINING)

The alternative is to rethink moon mining.  Recasting human presence in space as a worldwide enterprise instead of an American imperial project is necessary for global cooperation
BILLINGS 2006 (Linda, PhD, Research Associate at SETI Institute, “To the Moon, Mars, and Beyond: Culture, Law and Ethics in Space-Faring Societies,” IASTS 21st Annual Conference, February 3-4, 2006, Baltimore, MD, http://lindabillings.org/lb_papers/space_law_ethics_culture.pdf)
Facing an opportunity to envision a new, 21st century era of spacefaring, the aerospace community has chosen to go back to the future, leaning on outdated – and, arguably, dangerous – rhetoric of frontier conquest and manifest destiny to justify mining the Moon and creating human colonies in space. Should the U.S. space program go retro, favoring unilateral decision making, advocating exploitation, and sidestepping international law when it appears to be in the way? Taking this direction would not be productive. Today China, Europe, India, Japan, and Russia have their own space launch capabilities, including human space flight capability in China and Russia. China may land people on the Moon before NASA astronauts can get back there, and Russia is getting back into the game, too. All of these parties are entering bilateral and multilateral agreements to pursue various space flight projects, ranging from robotic planetary exploration missions to human space flight, and many of these agreements do not include the United States.12 Now is the time to start thinking about space exploration as a global human enterprise…. Much work remains to be done to fulfill President Bush’s so-called vision (Gugliotta, 2006). The good news is that large-scale human exploration and settlement of the solar system is further off than the aerospace community would like the world to think. The bad news is that the loudest voices in the public dialogue on our future in space sound like advocates of frontier-style exploitation. NASA and the broader space community have not seriously considered questions of space law, ethics, and culture as they relate to extending human presence into space. Nor have they seriously considered whether legal and ethical issues relating to future space exploration should be addressed in public dialogue or debated only among experts. The space community’s preferred mode of communication about science and technology is one-way, expert to non-expert (that is, the cognitive deficit model). A mode that can accommodate public participation – two-way, dialogic, between experts and non-experts – would better serve the public interest. NASA appears to give more lip service than commitment to dialogue; the agency has not solicited public participation in its planning and decision making since 1992.13 Former NASA Administrator Daniel Goldin used to say that NASA was good at addressing how to proceed with space exploration, but not why…. The space community still struggles with “why”…. This community is not inclined to reflect on what and where the cultural institution of space exploration is in postmodern civilization. The question of how space exploration serves society and culture deserves deeper thought. Members of the space community might ask themselves: does space exploration need reinvention to meet social needs? The Society for Social Studies of Science, in its recent “visions” committee report, proposed that social scientists consider broadening their engagement with scientists and engineers and playing a larger role in policy making. The space program provides an opportunity for us to broaden the public dialogue on whether, where, how, and, perhaps most importantly, why we should be going into space.
WEIRD HIPPY ALT

We must give up on our attempt to master and control the world—instead recognizing ourselves in harmony with nature solves the frontier mindset

FARRER 1987 (Claire, CSU Chico, “On Parables, Questions, and Predictions,” Western Folklore, October)
We are led to the conclusion that we must construct a new mythology, a mythology that partakes heavily of the old mysticism. The new mythology for a new age suggests that control-by-technique is only the illusion of control. Is the natural world really subdued and made to perform when performance knows no bounds? Those who point us toward the new mythology tell us it is hard to think the unimaginable, even when it is manifest in its detritus. They tell us of new worlds inside the formerly smallest units; these are worlds about which most of us can scarcely dream. They imply that there may be larger worlds beyond the bounds of the world we think we know. They prepare us to kill the old king myth while crying, "Long Live King Myth!" Young reminds us of the harmony inherent in the world-as-is and the value some place on the harmony of the self within and with the universe rather than the mastery of the universe by the self. Ignoring this tenet was part of the motivation that allowed our EuroAmerican ancestors to "open" the West, the old New Frontier. Seeing ourselves as masters or husbanders, the EuroAmerican model, leads to very different perceptions than does seeing ourselves as a portion of an organic whole, as do most Native Americans. Truly it becomes senseless to exploit and deplete one portion of Creation when we ourselves are an equal portion. It is as though we hacked off one of our own limbs to satisfy a growling stomach; perhaps it is satisfying in the short term but totally ruinous in the long one. When God is displaced from Heaven by our habitations in the heavens, will we re-locate sacred space on Earth? Will we become more like the Indians of the American Southwest when we, too, come to the realization that all is intimately connected and that we are simultaneously being connected and a part of the connection as well? Will we demonstrate the truth of many Native American philosophies and cosmologies that maintain we live in but a shadow of the real world of Power and the Supernatural? Will we ever learn what the Zunis state to be true, that inner and outer realities are but segments of each other which we parse in our minds? The heroine of my parable, Science, never sought to assume the burdens we place upon her. She merely questioned and tried to explain on the basis of her past knowledge and experience. Yet we deny her the significance of experience unless it comes packaged in EuroAmerican realities; she must ignore the reality predicated upon different premises. She must shoulder the responsibilities not only of Technology but also, it seems, of Folklore. AND PREDICTIONS Do you listen to the words of contemporary mystics? Do you hear them saying they can heal through the power of mind and conjoined spirits? Do you listen to the words of various medical practitioners who are telling us to imagine the cancer gone, or the blood pressure lowered, and it will be? Bateson5 wrote of mind and nature being a necessary unity, bringing our EuroAmerican vision more in consonance with a Native American one. If we but imagine it, it can be. Our former Cartesian dualism is moving toward an isomorphism. But an isomorphism representing what reality?
***FRAMEWORK

2NC FRAMING KEY

Rhetorical criticism is the most appropriate framework for this debate—efforts to persuade others to support space policy initiatives rely on underlying cultural codes of communication

NEAL 2007 (Valerie, Space History Curator at the Smithsonian National Air and Space Museum, Societal Impact of Spaceflight, p. 68-70)
Over the past five decades NASA, the media, and interested sectors (aerospace industry, scientific community', political figures, grass-roots groups, and others) plus thoughtful individuals have engaged in an ongoing process of asserting and contesting the value of human spaceflight by advancing a variety of visions or metaphors meant to answer such questions and sway public opinion. The continual effort to define the purpose of human spaceflight and reach a societal consensus on its value can be viewed as an extended exercise in the social construction of meaning. In the Shuttle era, at least five reference frames have been crafted, promoted, critiqued, refined, accepted, rejected, or transformed in the process of shaping and communicating the meaning of human spaceflight. These frames reveal much about what Americans hope for—and doubt—in our national ventures into space. Frame Analysis as an Interpretive Tool To pursue these questions about the meaning of Shuttle-era human spaceflight, it is helpful to apply some concepts, terms, and techniques from the literature of "frame analysis" that has become prominent in social science disciplines, especially in media studies and the study of social movements.1 In this context human spaceflight can be considered a social movement that has an action agenda, an imperative to muster resources, and a need to mobilize public support in order to carry out its agenda. NASA is the hub of this social movement, with aerospace companies, space societies, other government entities, and auxiliaries in the advocacy community, including some in the media. To analyze how social movements motivate public support, some scholars focus on framing processes, and they use the term "framing" for the "construction of meaning." Framing is the packaging of messages that resonate with core values and appeal to supporters. A "collective action frame" is a construct of ideas and meanings based on shared beliefs and values that will motivate support.2 It is the conceptual analogy to a structural framework or a picture frame.The space race and the space frontier are such conceptual frames. Frames are "the basic frameworks of understanding available in our society for making sense out of events"; they help to render events meaningful, organize experience, guide action, and simplify' and condense aspects of the world." They are intended to motivate support and disarm opposition, to inspire adherents, and to legitimize the activities and campaigns of a social movement. Frames provide context for a proposed action or policy. Opponents may contest or challenge them with counter-frames.4 The mobilizing potency of a frame lies in its credibility and resonance. It must be consistent with the facts and goals of the movement, and it must resonate with the beliefs, values, and interests of the targeted support community or constituents. Even more broadly, it should have "narrative fidelity" or coherence with cultural assumptions and myths in the public domain. Activists use cultural resources— beliefs, values, myths—as a "tool kit" to make their cause appealing and believable, and audiences also use them to gauge resonance.5 Because framing is an intentional process, frames need not be static.They can evolve as circumstances change, either to account for unexpected events or to better appeal to the target community.To mobilize support, a frame may need to be fairly elastic/' Social movement activists are not the only ones developing frames of meaning. Media discourse also participates in the process of constructing meaning. Analysis of media discourse relative to a variety of social movements (e.g.. the women's movement, nuclear power, civil rights) reveals sophisticated frames or "interpretive packages" that are promulgated to make sense of issues and events. Like frames, interpretive packages have a central organizing idea, often presented in shorthand through symbols, metaphors, visual images, and icons. The media provide both an accessible forum for public consideration of issues and for suggested interpretations that help to shape the social construction of meaning.7 This paper applies frame analysis concepts to human spaceflight during the three-plus decades of the Shuttle era. Primary sources for this analysis are selected elements of societal discourse that helped shape or curb public expectations of contemporary spaceflight—in this study, NASA's publicity materials, 77/c New York Times (news, editorials, and opinion pieces), and editorial cartoons from a variety of papers. 77ic NewYork Times was selected for its breadth of coverage of Shuttle missions and spaceflight, its often critical editorial stance, and the long tenure of reporter-analyst John Noble Wilford, who often wrestled with the meaning of human spaceflight. Other newspapers, magazines, and electronic media that could be fruitfully explored are not included in this brief study; likewise, speeches, transcripts of Congressional hearings, and other official documents might be examined for a broader study. Among the techniques of frame analysis is close textual study with attention to keywords and themes, a rhetorical approach that is suitable for the sources examined.

FRAMEWORK

We should evaluate policies based on their rhetoric—this is a precondition for combatting the frontier myth

FARRER 1987 (Claire, CSU Chico, “On Parables, Questions, and Predictions,” Western Folklore, October)
Stoeltje reminds us of the effects of following a failed model and sees our enabling myths being called upon yet again to serve political, mercantile, and rhetorical imperatives. Do we really have to do business as usual in our next exploration? Must it also be exploitation? I, for one, want folklorists and anthropologists, and even mythologists and philosophers, to accompany the engineers and technocrats-not only on shuttle flights and in those space colonies but also right now in NASA and the Congress. I want in positions of power those of us who instantly recognize the motifs and stories we tell ourselves tojustify our actions. Anthropologists and philosophers can alert us to the value in examining the different and the hypothetical, while folklorists and mythologists are essential to remind us that the Emperor's new clothes, although surely cut from the finest fabric, are nonetheless brilliantly transparent. We cannot allow those in power to forget that Science has two hands: one holds fast to Technology; but the other, the other is extended....
FRONTIER MYTH FRAMEWORK

The promise of space resource development should be analyzed as part of the mythology of American frontier expansion—the rhetoric of the 1AC naturalizes this imperial narrative

WILLIAMSON 1987 (Ray, Office of Technology Assessment, United States Congress, “Outer Space as Frontier: Lessons for Today,” Western Folklore, October)

Folklorists have a distinctive contribution to make in understanding and interpreting the effects of science and technology on humans-what it means to be human in the modern world-and in analyzing our future role in space. This essay examines the implications of using the western frontier as a metaphor for human occupation of outer space, and explores how this metaphor, and its associated mythology, along with the lore deriving from it, help to shape our view of our future in outer space. Most tellers of these tales earn their livelihood as engineers, scientists, technicians, and managers in one or another part of the U.S. space program. Others have no direct involvement in the space program at all but are attracted to the idea of a space culture. Although they constitute an elite group with respect to their education and their interest in space, these narrators are otherwise ordinary people whose views reflect American culture. My involvement with this group of men and women has come about as a consequence of my own interest in space activities, and in analyzing U.S. space policy. My understanding of their stories and what they mean to these individuals is informed by my professional interactions with them, as well as by my analysis of their written expression. It is in their writing that one finds the clearest expression of this group's hopes and aspirations about their view of the future, but their oral culture often carries the same narratives and tropes. In later research I expect to focus more intensely upon the narratives gleaned from my interviews with these people. In the first three decades of this country's civilian space effort, those who provided our space technology have developed distinctive ways of thinking and acting and of justifying their actions. They believe staunchly in the power to improve our lives, and they remain firmly optimistic about the future. Their stories reflect a way of thinking about the world, almost a distinct cosmology, in which technology holds the key to improvements in well-being. Few other than folklorists think of these written narrativesmaterial texts that set the stage, or frame the argument, or the space program-as "stories." Indeed, the tellers of these tales generally think of them as arguments, or predictions, or speculations about real events-at least events that could be real if only we say the right words and then follow the right actions. Yet, the storytellers use many of the artful and persuasive devices of traditional storytelling. Indeed, these stories, many of them couched in the terms of the lore of the western frontier, are of particular importance today because they amount to a political rhetoric justifying an expanded U.S. presence in space. They succeed rhetorically precisely because they appeal to basic human hopes and aspirations, such as the "blind hopes" that Prometheus gave humans when he bestowed the gifts of techne.3 In these stories, outer space is a vast, uncharted realm, ripe for exploration and exploitation and ready to return new information, new industries, and great material benefit to Earth. Above all, these stories present outer space as our nation's new or final frontier, a challenge to all who possess the fortitude and sense of adventure to carry through the vision. America has developed and prospered economically in the context of a well-developed lore and mythology of the western frontier that is unique to the United States and embedded deep within its popular culture.4 According to this lore, the western frontier consisted of newly discovered, open land that required only hard work and resourcefulness to conquer. It was an exciting place to be, a land of unparalleled economic opportunity and freedom for the few who had the strength and stamina. Women had a distinct role in the myth of the frontier, as they accompanied their men out of love and duty. These stories cast the native inhabitants as temporary barriers to Anglo-European economic opportunity. Proponents of vastly increased investment in America's public and private space activities draw upon this mythology of the frontier. Former astronaut and now Senator John Glenn invoked this rhetoric when he claimed that "Space is both a romantic and practical undertaking. It represents the modern frontier for national adventure. Our spirit as a nation is reflected in our willingness to explore the unknown for the benefit of all humanity, and space is a prime medium in which to test our mettle."5 And sometimes the imagery is precisely that of the older myth. "Like forts in the early west," intones one conference's program copy, "military satellites provide outposts for observation and information. Individual explorations, like the mountain men of old, have gone to varied destinations, providing news of the new frontier." 6 Part of the promise is the delivery of the world from its bounded earthly resources. In the words of futurist Krafft Ehricke, "There need not be resource wars and ecocatastrophes in our future."7

FRONTIER MYTH FRAMEWORK

We should evaluate the Aff as a mythic story—the details change but the space frontier myth always retains a similar structure of myth

STOELTJE 1987 (Beverly, Indiana University, “Making the Frontier Myth: Folklore Process in a Modern Nation,” Western Folklore, October)
Taking the position that as folklorists we must utilize our special expertise and sensitivity to folklore materials at the same time as we embrace larger critical theory and larger units of communicative form, I want to argue for a more critical analysis of the concept of Frontier as used in reference to the American historical experience, specifically for an interpretation of the American Frontier as American Myth and against the commonly held belief that the American Frontier works as a metaphor. As Kenneth Burke has said, "a critic cannot get at the very core of a work except by specifying exactly what kind of work it is."16 Epic, myth, legend, and history as well, have commonly featured heroes who investigate the unknown, assert control over it, and appropriate its resources. The hero launches his adventure with an accompaniment of troops, sailors, horsemen, or other supporters and a troubador or recorder who can memorialize his adventure. If and when our hero returns, he regales the folks back home with stories of his exploits, which include the discovery and conquest of exotic lands and people. Spices, gems, and beautiful artifacts are all available for the explorer and his troops, who exploit the newly discovered territory by violence or guile and claim the land and the people for their native empire, country, or kingdom. Brave pioneers will follow his route and settle the newly conquered land, bringing their idea of civilization with them and imposing it in the name of some ideologically rationalized enterprise. Stories that follow this pattern are pervasive in the mythology, history, and literature of Western civilization: the Greeks, the Romans, King Arthur, the European explorers, the American frontiersman. Yet we seldom examine our heritage as comparative mythology, our own history and religion as stories that fulfill sociopolitical functions. And, if we do, we rarely place modern themes such as Manifest Destiny in the same category with the classical, the religious, and the literary. Nevertheless, in the construct known as Western Civilization each empire, kingdom or nation tells about itself some story of the "bringing of civilization," a formula we might consider the nucleus of a cultural "formation" that has shaped large scale behavior from one era to another. 17 Large scale behavior of any period operates with goals, strategies, and rhetoric directed by the politically powerful forces of the place and time. These hegemonic forces implement their goals by utilizing some cultural formation which coordinates the familiar and the strange with ideas and images easily identified by the general populace, and by linking a plan for action to a compelling natural or supernatural force that voices authority and provides the populace with the illusion that the right forces are in control, that "we" are winning in a battle against "them." Akin to ideology, tradition, base metaphors, key symbols, religious systems, and other intellectual constructs, the cultural formation has vague outlines and can change characters or position swiftly but subtly. It rests, however, on a foundation of granite purpose. Created from, transmitted by, and effected through familiar communicative forms of a particular era, the cultural formation employs language as symbolic action and incorporates devices, principles, and strategies from the domain of poetics, all in the interest of organizing large scale behavior. Although this behavior, its texts, and its heroes have captured the attention of scholars, all too often these studies fail to distinguish between the literal and the rhetorical and to notice how the story repeats itself as if it were the "beginning." Consequently, our familiar story, The Conquest and Transformation of the Unknown, is repeated over and over again for each new generation as myth, epic, history, war, art, novel, and film retell the story. We focus here upon a unique point in the telling of the story-the point at which the story shifts from one setting to another and replaces old images with new ones. The title of the America variant of the story, of course, is Frontier. The old story takes place in the last period of Anglo-American settlement of the West and tells of exploration, conquest, new beginnings, and the transplantation of civilization until it covered North America, validated by the belief in the progress of Western civilization. The story remains popular today, but the act itself was concluded a century ago when Anglo-Saxon residents settled on the land and their cities reached for the sky. As the last frontiersmen of the West put away their pistols and placed their shotguns on their pick-up gun racks, science and technology gave birth to a new era-the Space Age-which would explore and claim the space above the earth. Predictably, the term "High Frontier" was employed to validate the exploration of space, and before our very eyes the covered wagon magically became a space rocket and the pioneer/cowboy metamorphosed into the astronaut. Mythmaking and expansion, still running in tandem, have taken to the skies for the twentieth-century version of the story. The space age myth appeals as new and different, but its relationship to the western myth is closer than it appears on the surface. Not only does the space myth belong to the same cultural formation as the western myth, but the Space Age Myth and the Old West Myth, both Frontier stories, were born of the same social circumstances in the same period of history. When the attention, energy, and resources of the United States switched from westward expansion to expansion into space, the western frontier myth easily became the space age myth. But we might cast a glance behind the stage where myth is performed and look at the context from which these myths emerged, keeping in mind Malinowski's observation that myth surfaces and flourishes in times of social and historical change, and that myth replicates and validates social structure.

FRONTIER—REPS KEY

Representations are key—the Aff might be about science, but the way that policy is presented shapes its ultimate outcomes

McCURDY 2007 (Howard, Professor of Public Affairs, American University, Societal Impact of Spaceflight, p. 9-10)
The cultural effects of spaceflight (a term meant to also include social and ideological effects) bounce between the relativism inherent in postmodern analysis and the reality of space physics. Postmodern analysis postulates the notion that people ultimately determine the types of worlds in which they live through the thoughts they have; physics presents principles that are hard to violate. One is relative, the other deterministic. By imagining space or, more specifically, anticipating the events that will occur there, people may shape their future.The direction of that shaping can be conservative or radical. I would like to suggest that the dominant forms of spaceflight anticipation, especially in the United States, are conservative. In America, expectations about space have been offered as a means of reinforcing the dominant values in society, including many that existed before space travel began.This may help to explain why modern conservatives are more supportive of space exploration than are American liberals. Expectations regarding the cultural effects of spaceflight are often expressed metaphorically. Metaphors are figures of speech that contain an implied comparison, easing the challenge of explaining strange and often unfathomable phenomena to an often inattentive public.The comparison of spaceflight to terrestrial expeditions of discovery, for example, casts the complexity of interplanetary travel in terms the general public can more readily understand. In the United States, spaceflight has been described using metaphors that characterize the most salient features of American life. The metaphors are many. The exploration of space, we are told, will be like frontier life—resurrecting the experience of westward migration in an extraterrestrial realm. The exploration of space will provide sources of business opportunity in the same way that industrial and postindustrial developments gave the United States the most prosperous economy in the history of the world. Space will be the new military "high ground," similar to the Roman roadways and the aviation hardware that conferred national power upon the nations that pursued the supporting technologies. Spaceflight—or at least the investigative part of it— will help to maintain the scientific revolution that made empiricism the primary means for studying natural phenomena. Spaceflight will continue to serve as a demonstration of national prowess, in the same manner that expositions and world fairs have provided national demonstrations of technology. Spaceflight will allow a "revenge of the nerds," elevating the status of people who did not have much social standing during their adolescent years. These metaphors confer expectations regarding the impact of spaceflight, especially in America. Although the use of metaphors eases the task of explaining prospective impacts of spaceflight, it also gives those expectations a distinctly conservative flavor. If spaceflight continues over many centuries, it might produce transformations as radical as those that the Renaissance imposed on the medieval world. Spaceflight might lead to fundamental alterations in the human species, or to scary new discoveries that result in a total reorganization of society. It might be like nothing we have ever experienced before. Science fiction writers such as H. G.Wells, Isaac Asimov, and Arthur C. Clarke have explored some of these possibilities.12 The dominant metaphors (at least those presented in the United States) do not anticipate radical change. Instead, the American vision of spaceflight promises to conserve the values associated with the continental frontier, our business civilization, the scientific revolution, national security, overall progress based on technology, and the tendency to elevate scientists, engineers, and other experts to positions of power in society. Collectively, these are distinctly American values. The rhetoric of spaceflight demonstrates the presence of these expectations, at least in the United States. America is thought to be a frontier nation, with many of its characteristics shaped by the presence of open land and the absence of established institutions such as those found in feudal Europe.The innovative spirit, the preference for democracy, and the absence of social barriers that would otherwise impede cooperation and perpetuate inequality are all thought to flow from the American frontier. At least, that is how it has appeared to many of the people whose European ancestors arrived in America after 1600. Space travel is commonly presented as a means of extending these traditions. "Without a frontier from which to breathe new life," Robert Zubrin argues, "the spirit that gave rise to the progressive humanistic culture that America has represented for the past two centuries is fading." Zubrin advocates the settlement of Mars as a means of perpetuating the values associated with the American frontier.1"1
RHETORIC T/A CASE/ALT

Space frontier mythology only motivates the most dangerous use of space—this guarantees infinite destruction and turns the case because only rejecting the American myth can motivate peaceful exploration

BILLINGS 2007 (Linda, PhD, Research Associate at SETI Institute, Societal Impact of Space Flight, p. 497-499)
Of course, the idea of the human colonization of space is not publicly compelling in the current cultural environment. Poet Wendell Berry has addressed this dilemma: The [space colonization] project is an ideal solution to the moral dilemma of all those in this societv who cannot face the necessities 4 of meaningful change. It is superbly attuned to the wishes of the corporation executives, bureaucrats, militarists, political operators, and scientific experts who are the chief beneficiaries of the forces that have produced our crisis---If it should be implemented, it will be the rebirth of the idea of Progress with all its old lust tor unrestrained expansion, its totalitarian concentrations of energy and wealth, its obliviousness to the concerns of character and community, its exclusive reliance on technical and economic criteria, its disinterest in consequence, its contempt for human value, its compulsive salesmanship. The sales pitch for space colonization goes this way, according to Berry: If we will just have the good sense to spend one hundred billion dollars on a space colony, we will thereby produce more money and more jobs, raise the standard of living, help the underdeveloped, increase freedom and opportunity; fulfill the deeper needs of the human spirit etc. etc... .Anyone who has listened to the arguments of the Army Corps of Engineers, the strip miners, the Defense Department or any club of boosters will find all this dishearteningly familiar.'"1 Visions of the human colonization of space present a "moral law of the frontier" that is disturbing. Berry concludes: this law is that "humans are destructive in proportion to their supposition of abundance; if they are faced with an infinite abundance, then they will become infinitely destructive."''5 Berry wrote his essay about the downside of space colonization in the 1970s. But his views are not necessarily out of date. Environmentalists might argue today that the case Berry made against space colonization is even more relevant today than it was in the 1970s. In order to survive as a cultural institution, spaceflight needs an ideology. It needs to have some connection to widely held beliefs. It needs a role in a cultural narrative. But as Pyne has noted,"Locating exploration in the human gene or in the human spirit" and not in specific cultures is not viable. Continued reliance on this narrative "only absolves us from making those vital, deliberate choices"we inevitably have to make—about how we should proceed into space, and what values space exploration should embody."These choices" Pyne has said,"are not intuitive."'"''As a cultural institution, space exploration "has to speak to deeper longings and fears and folk identities." It "is not merely an expression of curiosity but involves the encounter with a world beyond our ken that challenges our sense of who we are. It is a moral act ... more than adventuring, more than entertainment, more than inquisitiveness." It has to explain "who a people are and how they should behave."''7 And in the current cultural environment, as Pyne has observed, space exploration "will have to base its claim to legitimacy on transnational or ecumenical values;"'* Unlike the Western American frontier, as Janice Hocker Rushing has pointed out, space is too big to be conquered.The recent locus of space exploration on the search for evidence of extraterrestrial life is a product, she has said, of a widespread understanding that humankind exists in a universe, not only on planet Earth. The narrative of space exploration today might better reflect this understanding by telling a story of"a spiritual humbling of self" rather than "an imperialistic grabbing of territory." Although she has noted that "the WASP space cowboy version of spaceflight" has persisted from the Apollo era into the present, Constance Pcnley also has observed that NASA "is still the most popular point of reference for Utopian ideas of collective progress" In the popular imagination,"NASA continues to represent...perseverance, cooperation, creativity and vision," and these meanings embedded in the narrative of spaceflight "can still be mobilized to rejuvenate the near-moribund idea of a future toward which dedicated people ... could work together for the common good."70 This historical review of the rhetoric of space advocacy reveals competing American cultural narratives, then. The dominant narrative—advancing the values of the dominant culture—upon which the narrative of U.S. spaceflight piggybacks, is a story of American exceptionalism that justifies unilateral action and the globalization of American capitalist democracy and material progress.The story of spaceflight is embedded in this broader narrative. That story is also woven into a competing narrative, a vision of'utopian ideas of collective progress" and "a spiritual humbling of self "This competing narrative may be a site within which the ideology of spaceflight might rejuvenate itself—where the vision of a human future in space becomes a vision of humanity s collective peaceful existence on Spaceship Earth and the need to work together to preserve life here and look for life out there.
***ANSWERS TO…

A2: FRONTIER RHETORIC GOOD

Frontier mythology no longer inspires people to explore space—it’s counterproductive in the modern American cultural context

BILLINGS 2007 (Linda, PhD, Research Associate at SETI Institute, Societal Impact of Space Flight, p. 495-497)
This brief historical review has shown how the rhetoric of space advocacy has sustained an ideology of American exceptionalism and reinforced longstanding beliefs in progress, growth, and capitalist democracy. This rhetoric conveys an ideology of spaceflight that could be described, at its worst, as a sort of space fundamentalism: an exclusive belief system that rejects as unenlightened those who do not advocate the colonization, exploitation, and development of space.51'The rhetorical strategy of space advocates has tended to rest on the assumption that the values of "believers" are (or should be) shared by others as well. Although the social, political, economic, and cultural context for space exploration has changed radically since the 1960s, the rhetoric of space advocacy has not. In the twenty-first century, advocates continue to promote spaceflight as a biological imperative and a means of extending U.S. free enterprise, with its private property claims, resource exploitation, and commercial development, into the solar system and beyond. Pyne, among others, has addressed the problematic nature of these arguments: "The theses advanced to promote [solar system} settlement," he noted, "arc historical, culturally bound, and selectively anecdotal: that we need to pioneer to be what we are. that new colonies are a means of renewing civilization."57 Spaceflight advocacy can be examined as a cultural ritual, performed by means of communication (rhetoric), for the purpose of maintaining the current social order, with its lopsided distribution of power and resources, and perpetuating the values of those in control of that order (materialism, consumerism, technological progress, private property rights, capitalist democracy). Communication research has shown how public discourses—those cultural narratives or national myths—"often function covertly to legitimate the power of elite social classes "r"* And this review has shown how the rhetoric of space advocacy reflects an assumption that these values are worth extending into the solar system. "Everything now suggests," Nisbet wrote 25 years ago, "that Western faith in the dogma of progress is waning rapidly."y'This faith appears to have remained alive and well, however, in the ideology of spaceflight. Christopher Lasch wrote 15 years ago,"Almost everyone now agrees that |the idea of] progress—in its Utopian form at least," no longer has the power "to explain events or inspire [people] to constructive action."''" But in the current cultural environment, perhaps it does—at least among space advocates. Progress is, indeed, modern American dogma and a key element of pro-space dogma. But it does not resonate well—as Pyne and others have noted—in the current postmodern (or even post-postmodern) cultural environment, where public discourse is rife with critiques of science, technology, the aims of the military-industrial complex, and the corporate drive for profit. Pyne observed almost 20 years ago that space exploration was "not yet fully in sync" with its cultural environment.''1 Modern (seventeenth- to twentieth-century) Western (European-American) exploration functioned as "a means of knowing, of creating commercial empires, of outmaneuvering political economic, religious, and military competitors—it was war, diplomacy, proselytizing, scholarship, and trade by other means."''2 But the postmodern exploration of space is different. Outer space is not simply an extension of Earth and the era of space exploration is not simply an extension ot the modern era of transoceanic and transcontinental exploration. Its cultural context is different.The modern phenomenon of spaceflight has outlived the modern era and its purpose is not clear in a postmodern or even post-postmodern world, characterized by uncertainty, subjectivity, deconstruction, and a rejection of so-called master narratives such as the story ot frontier conquest. The moral imperative of the myth of pioneering the space frontier could be interpreted as a narrative that is in tune with its postmodern cultural environment in the sense that it conveys the values of the dominant social order—that is, what communication scholar Herb Schiller has called "the transnational corporate business order" and its ideology of private property ownership, resource exploitation and profit building.'"1
A2: DEMOCRATIZING

Space development will reinforce autocracy—it will not include the benefits of frontier society

McCURDY 2007 (Howard, Professor of Public Affairs, American University, Societal Impact of Spaceflight, p. 13)
Implemented visions of spaceflight eventually confront physical conditions; the laws of physics provide the ultimate methodological check on anticipated effects. Some of the more interesting checks occur in the social realm. Take, for example, the widespread belief that space represents some sort of "final frontier." This line of reasoning draws heavily on the American mythology of frontier life. Yet many other societies have confronted physical frontiers — and not always with the same results. An obscure but interesting article in the Journal of the British Interplanetary Society, using a comparative perspective, suggests that the conditions present in extraterrestrial colonies may lead to social and political effects quite different than those remembered from the American frontier. In America, frontiers are thought to have promoted equality, cooperation, and rural independence. Conditions in space, however, may lead to the creation of societies that are autocratic, corporate, and feudal in nature. This is certainly the history of civilizations, such as ancient Egypt, that employed hydraulic technologies to open barren lands. In this respect, any extraterrestrial colonies that actually arise may less resemble the mythical conditions thought to exist on the American frontier than the Egyptian-like civilization presented in Roland Emmerich's classic science fiction film Stargate.2*
A2: KEY TO SURVIVAL

The claim that space solves extinction just reflects the desire of the Aff to maintain US frontier culture

McCURDY 2007 (Howard, Professor of Public Affairs, American University, Societal Impact of Spaceflight, p. 13)
In presenting the ultimate justification for spaceflight, advocates such as Carl Sagan and Robert Goddard argued that it would be necessary for the survival of humankind. Carl Sagan insisted that no technological civilization could expect to live long without moving onto other planets, whereas Robert Goddard observed that humans would eventually need to disperse Earthly life forms before the Sun grew cold. Asked to address the British Interplanetary Society, philosopher and science fiction writer Olaf Stapledon posed a critical challenge in this regard. "If one undertakes to discuss what man ought to do with the planets," Stapledon said, "one must first say what one thinks man ought to do with himself."22 Put another way, exactly what aspects of human society do the advocates of spaceflight propose to preserve? The answer, taken generally from the words of spaceflight advocates, is that they plan to conserve the values associated with American exceptionalism and capitalist democracy. These are the frames through which spaceflight is most commonly viewed in America and they tend to create the principal expectations regarding the societal impacts that spaceflight is presumed to have.
A2: PERMUTATION

The rhetoric of space resources and energy relies on the mythic narrative of American frontier expansion—the inclusion of the Aff’s representations serves to obscure the reality of imperialism

YOUNG 1987 (M. Jane, University of New Mexico, “Parables of the Space Age-The Ideological Basis of Space Exploration,” Western Folklore, October)

The resulting years of struggle and misunderstanding between Euro-Americans and Native Americans arose, in part, because of their differing world views-their conflicting perspectives concerning the relationship between humans and the natural world. Whereas Europeans saw the elements of the cosmos as forces to explore and conquer, the Native Americans regarded them as living beings with whom they attempted to coexist in harmony. For instance, tribes such as the Navajo and Pawnee regarded the sky and earth as beings to whom they were intimately connected; the journey towards understanding these beings was accomplished in the context of ritual activity. Thus, for the Native American, the "real" adventure was internal, an exploration of one's own being in relationship to the cosmos. In contrast, for Euro-Americans the challenge was external. They set out to conquer the wilderness and push the frontier ever westward. Their folk heroes, generally masculine, were those who accomplished this task. Certain characteristics of such folk heroes necessarily changed as the frontier itself changed, but a constant was the image of this hero as a loner, a rugged and aggressive individual who traveled unknown territories, guided always by the spirit of adventure, the thrill of the unknown.' These qualities were embodied in turn by personages such as the woodsman, the pioneer, the cowboy, the oilman, the businessman, and, finally, the spaceman, all characterized as much by their exploitation of the natural environment as by their drive towards exploration. In recent times, as various areas of the earth have been labelled nostalgically as the "last frontier," the need for adventure and for new sources of energy has given rise to the concept of outer space as the "new frontier." Strengthened by representations in the media, the lore of the western frontier has been used to argue for the expanded exploitation and settlement of outer space. The internal/external, Native American/Euro-American contrast mentioned above relates to the way differing peoples regard their bodies as well as to their attitudes toward the relationship between themselves and the cosmos. For example, according to Keith Basso, the Western Apache say that Euro-Americans (or Anglos, whites) are overly concerned with the "surfaces of themselves ... their hair, faces, body, and dress."2 In contrast, the Western Apache are anxious to avoid this form of self-consciousness that pertains only to appearance, rather than to inner reality. Mary Douglas argues similarly that the use of the human body is a significant symbol of social and political order.3 Thus, the Anglos, concerned with the outside of their bodies, and hoping to be noticed, are also concerned with extending their domain, first into the frontier of the American West and now into the frontier of outer space. In contrast, Native American groups such as the Navajo, Zuni, Hopi, and Western Apache pay little attention to the external body. Examples of this are the healing ceremonies that focus on the mind as much as the body. Nor do individuals from these tribes wish to be seen as different or standing out. Significantly, these Native American groups focus on inner-directed experience. The adventure for them has been to live in balance and harmony with the natural world. Since Native Americans travel to the sky in their minds, they have no need to build space shuttles. Stoeltje emphasizes that the metaphor of the frontier as applied to outer space is a false metaphor, a construct that maintains a sense of excitement while obscuring the reality that the endeavor is essentially a materialistic enterprise. Stoeltje adds that the term metaphor implies a similarity between outer space and the western frontier that is lacking; instead, it is the concept of the frontier as entitling myth, as unambiguous justification for an authorative plan of action, which shapes the U.S. space program.
A2: PERMUTATION

American national mythology is used to sustain white supremacy and crush dissent—allowing their nationalist concepts to be included undermines resistance to oppression
SLOTKIN  2001 (Richard, Olin Professor of American Studies at Wesleyan University, "Unit Pride: Ethnic Platoons and the Myths of American Nationality," American Literary History, 13.3)

Mythology is therefore one of the primary constituents of nationality. 4 The mythology of the nation-state is a body of stories which vests this abstraction in the figurative flesh of representative heroes, embodying and exalting the character of "the People." Its function is not only to sanctify and glorify the state, but to promote imaginative resolutions of the conflicts that inevitably arise between the constituent ethnicities (or class ideologies) of a culturally diverse folk and the "fictive ethnicity" of the unified nation-state. Because this mythology takes its themes from the character and concerns of the state, and from the system of states in which each nation participates, its fables tend to be preoccupied with boundaries, both territorial and cultural. 5 The national myth legitimates the state's control of its territory by identifying "the land" as the proper and natural patrimony of its "People" against the claims of a competing nation and its "People." Military narratives are crucial to national myth because they represent individuals directly engaged in the primary [End Page 471] work of the state: establishing or defending its territorial and cultural boundaries against the claims of others. 6 Here the concept of race may be brought into play. By emphasizing the organic or genetic identity of the nation's people, and identifying "otherness" with organic enmity, the race concept "naturalizes" the ideology of the nation and puts the distinction between "our nation" and "the others" beyond the reach of criticism or challenge. But to the extent that the nation-state is divided along lines of culture or class, the metaphor of race may also be used internally, to abolish dissidence by equating ideological or cultural difference with a likeness to the racial enemy. 7 The attempt to racialize a nationality creates a contradiction in the process of nationalization. Racial identification locates the basis of social solidarity in blood-kinship or "nature," a biological essence that cannot be altered by the merely linguistic processes of acculturation. One might learn to speak German, acquire a German culture in German schools, and still fail to qualify for German nationality for lack of a Teutonic ancestry. But the "People" of any modern nation are, almost by definition, never of one blood or ancestry. Hence the resort to racialism may intensify the sense of nationality against an external "Other"; but it does so at the price of dividing the people internally, as one class of citizens is identified with the blood or culture of the alien "Other."

A2: PERMUTATION

Frontier ideology organizes society in such a way that excluded voices can never be heard—it’s not just that the permutation can be coopted—our alternative would be structurally excluded from the very beginning

ROGIN 1988 (Michael, Ronald Reagan: The Movie, http://www.thirdworldtraveler.com/Political_Repression/Political_Repression_US.html)
Most treatments of the countersubversive mentality, as we shall see in chapter 9, disconnect demonology both from major American social divisions and from institutionalized political repression. Most versions of American history, by a complementary set of choices, chart a progress toward freedom and inclusion. To link countersubversive thinking to political repression is to write another history. Such an account hardly stands in for American history as a whole. But if certain familiar patterns recede into the shadows, neglected, dark areas emerge into light. At the same time, the subject of political repression must not be confined to the suppression of already legitimate political opposition. A history of American political suppression must attend to the repression of active, political dissent. But it must also direct attention to prepolitical institutional settings that have excluded some Americans from politics and influenced the terms on which others entered the political arena. An account of American political suppression must acknowledge the suppression of politics itself. It must notice the relations between politics and private life. Countersubversive ideologies psychological mechanisms, and an intrusive state apparatus all respond to the fear of subversion in America. We begin with the controls exercised over peoples of color. "History begins for us with murder and enslavement, not with discovery," wrote the American poet William Carlos Williams. He was calling attention to the historical origins of the United States in violence against peoples of color. He was pointing to America's origins in the origins of a capitalist world system. Indian land and black labor generated a European-American-African trade in the seventeenth century and contributed to the development of commodity agriculture, industrial production, and state power in Europe and the Americas. Karl Marx wrote, "The discovery of gold and silver in America, the extirpation, enslavement, and entombment in mines of the aboriginal population, the beginning of the conquest and the looting of the East Indies, and the turning of Africa into a warren for the commercial hunting of black-skins, signalized the rosy dawn of capitalist production. These idyllic proceedings are the chief moments of primitive accumulation." By primitive accumulation Marx meant the forcible acquisition by a mixture of state and private violence of land and labor to serve the accumulation of capital. Primitive accumulation made land, labor, and commodities available for the marketplace before the free market could act on its own. The suppression, intimidation, and control of peoples of color supplies the prehistory of the American history of freedom. People of color were important, moreover, not only at the origins of America but also in its ongoing history-through westward expansion against Indians and Mexicans, chattel slavery and the exclusion of emancipated blacks from political and economic freedom, and the repressive responses to Hispanic and Asian workers. The American economy exploited peoples of color, but American racial history is not reducible to its economic roots. A distinctive American political tradition that was fearful of primitivism and disorder developed in response to peoples of color. That tradition defines itself against alien threats to the American way of life and sanctions violent and exclusionary responses to them.
A2: SCIENCE GOOD

This argument is backwards—frontier mythology distorts our understanding of science and undermines the goals of the plan

YOUNG 1987 (M. Jane, University of New Mexico, “Parables of the Space Age-The Ideological Basis of Space Exploration,” Western Folklore, October)
It has been suggested that the real motivation behind the early Apollo moon shots was political rather than scientific. In fact, a number of the scientists involved have complained that they were not given time between one shot and the next to analyze the material brought back from the moon, nor has such analysis been a major consideration since then.4 One needs only to consider the image of big business as a new frontier to realize that the prime aim of space exploration is not so much to obtain knowledge of the unknown as it is to obtain a replacement for earth's dwindling natural resources. It is only a small leap from this to the assertion that humans have begun to look towards outer space for an almost magical solution to the problems we have created here on earth by our excessively materialistic orientation. Thus, not only is outer space the "new frontier" in the sense of physical exploration, it has also become an arena for the projection of fantasies. Mary O'Drain suggests, for example, that the gods of early Western mythology have given rise to the extraterrestrials of today, those benevolent beings who will have the knowledge and resources to repair the mistakes we have made.5 The answers are located "out there," rather than within ourselves. Another example of this reliance on a "fantastic" solution to earth's dilemma is the tendency in recent times to translate faith in a myth sequence or the tenets of religion into overweening faith in "the wonders of Science." Among modern, technologically-oriented Americans, not only has the belief in UFOs and extraterrestrial beings become the folkloric expression of traditional ideologies, but science has replaced myth as the sacred charter, the system of beliefs that mediate between the known and the unknown. It is for reasons such as these that Williamson advises us to explore the expressive behavior embodied in space exploration. The scientists, engineers, technicians, astronauts and others involved can be regarded as constituting a folk group whose behavior reflects the human role in outer space. This professional "new class" has its own mythologies-systems of signs and signification that serve them in reaching goals consonant with their own particular worldview.6 These myths, in turn, shape reality so that these people are bound to view certain aspects of experience, such as the meaning of outer space and space exploration, from a limited perspective. Although they rationalize this perspective by asserting that it is informed by science rather than myth, and therefore objective, in reality what we call science is just another word for a contemporary, subjective mythology.7
A2: CEDE THE POLITICAL
The unexamined myth of frontier expansion is used to silence dissent and justify racism and war—the right has already taken over and their impact is not unique
ROGIN 1988 (Michael, Ronald Reagan: The Movie, http://www.thirdworldtraveler.com/Political_Repression/Political_Repression_US.html)

The dispossession of Indians did not happen once and for all in American history. America was continually expanding west, and while doing so it decimated, removed, or confined one tribe after another. That history had major consequences not only for Indian-white relations but also for American history as a whole. It defined America from the beginning as a settler society, an expanding, domestic, imperial power. Expansion guaranteed American freedom, so it was believed, protecting Americans from the crowded conditions and social class divisions of Europe. Although Indian wars actually exemplified state violence, they fed an opposite myth-the myth of the self-made man. Masterless Indians had challenged European institutional restraints at the beginning of American history. Early settlers made Indians a threat to community. By the Age of Jackson, Americans celebrated their own independence, which Indian tribalism threatened to confine. White Americans contrasted their own freedom, disciplined by self-restraint, with the subversive, idle, and violent freedom of the Indians. The self-reliant American gained his freedom, won his authority, and defined the American national identity in violent Indian combat in the West. With the perceived closing of the continental frontier in the 1890s the policy of Manifest Destiny was extended to Asia. The suppression of the Philippine independence movement after the Spanish-American war caused hundreds of thousands of deaths. America was, according to those who carried out and defended its Philippine policy, continuing Its conquest over and tutelage of primitive tribes. Indian policy also set precedents for twentieth-century interventions in Latin America. The country's expansionist history against savage peoples of color culminated rhetorically and in practice in the war in Vietnam. Counterinsurgent, savage warfare returned in the 1980s to the New World, Central American arena where it had always prospered, as the United States supported death squads in San Salvador and terror bombing and a scorched earth policy in the El Salvador countryside, the torture and murder of Guatemalan Indians, and terrorist attacks by "freedom fighters" on the people and government of Nicaragua. Calling the Nicaraguan contras "the moral equal of our Founding Fathers," President Reagan laid claim to a tradition for which other citizens of the United States might wish to make reparation. Indian policy also had domestic implications. Indians were the first people to stand in American history as emblems of disorder, civilized breakdown, and alien control. Differences between reds and whites made cultural adaptation seem at once dangerous and impossible. The violent conquest of Indians legitimized violence against other alien groups, making coexistence appear to be unnecessary. The paranoid style in American politics, as Richard Hofstadter has labeled it, goes back to responses to Indians. The series of Red scares that have swept the country since the 1870s have roots in the original red scares. Later countersubversive movements attacked aliens, but the people who originally assaulted reds were themselves aliens in the land. Responses to the Indians point to the mixture of cultural arrogance and insecurity in the American history of countersubversion. The identity of a self-making people, engaged in a national, purifying mission, may be particularly vulnerable to threats of contamination and disintegration. The need to draw rigid boundaries between the alien and the self suggests fears of too dangerous an intimacy between them. Just as fears of subversion moved from Indians to other social groups, so did techniques of control. The group ties of workers and immigrants were assaulted in the name of individual freedom. State violence, used to punish Indians who allegedly preferred war to labor, was also employed against striking workers. A paternal model of interracial relations developed in slavery as well as in Indian policy. Finally, Indians shared their status as beneficiaries of meliorist confinement with the inmates of total institutions. These arenas-slavery, the asylum, labor relations, and radical dissent-form the major loci of American political suppression.
A2: DESTROYS THE STATE

Our alternative does not supplant the nation state—we only allow a more critical reflection on the violent aspects of American national identity

TROFANENKO 2005 (Brenda, Professor in the Department of Curriculum and Instruction, University of Illinois, The Social Studies, Sept/Oct)

As social studies educators, we need to engage with the ideal of nation, not by displacing the nation from center stage but rather, by questioning how our strategies continue to naturalize nation as an educational imperative. Such engagement does not necessarily suppress the patriotic purposes history serves in “worlding the U.S.” which is embedded in a national history and a national self-perception (Dirlik 2004) that is simultaneously the product and processes of imperialism. Rather, it would serve as a reminder that imperialism was not simply a European product from centuries ago that worked to establish the United States as a nation. By engaging in the ideal of nation, educators look at it as a present day process and as an epistemological purpose. There is a need to understand how imperialism within the United States and beyond its borders is a way of dealing with understanding what it means to be a citizen of the United States nation. What imperialism has meant in the past within the context of world history differs profoundly on how we consider nation and nation building presently. Those who have taken a more critical stance against U.S. imperialism in its current state, as exemplified by Dirlik (2002), have done so by questioning how the legacies continue within a national context. It falls within the purpose of social studies education, then, not to lose the idea of nation within the rhetoric of U.S.-centric history and global studies. It seems worthwhile to consider, if we are to advance the good ideas within social education, a more critical sensibility of the nation. A more critical examination of how the nation is affirmed within social studies will not diminish the significance it holds for our students. Rather, it will provide an opportunity to see how the idea of nation ought to advance a understanding of the role of nation within the larger global picture. It is no longer plausible for social studies educators to study the United States in isolation from the rest of the world. This brings new burdens to social studies educators. I suggest the need for social studies educators to question the historically affirmed national sensibility that continues to determine our curricula, to take advantage of a critical reflexivity occurring within the history discipline, and to work in developing and advancing with students a critical view of the national sensibility as a space for the construction of nation and national identity.
A2: FRONTIER METAPHOR WRONG

Our argument is not that space and the old west are the same, but that the concept of the frontier unites them both in the same process of exploitation and conquest

STOELTJE 1987 (Beverly, Indiana University, “Making the Frontier Myth: Folklore Process in a Modern Nation,” Western Folklore, October)

As Burke points out, abbreviation is a process whereby one element of a context can serve up the whole, and then operate as a resource of the representative function known as synecdoche. Moreover, words belong to separate orders, agreed upon by humans as categories that reflect reality. Those words from the sociopolitical order involve a vast terminology of social relations, acts, and motives. Sociopolitical words do not refer to the realm of nature, nor to the realm of words-aboutwords, but are interwoven with words for natural instruments that variously serve as rewards or punishments for sociopolitical conduct. 46 When the theory of entitlement and abbreviation is applied to the term "Frontier," we see that it serves as the abbreviation, the synecdoche, that sums up the myth or the entitlement which tells the story of the sociopolitical process known as Exploration and Conquest of the Unknown, the nucleus of the Progress of Western Civilization, which motivated the conquest of the continent and has since shifted to outer space. "Metaphor" describes a quite different process, one in which two different somethings are compared on the basis of some one similarity, observed or attributed. The different nature of the two subjects brought together by a metaphor remains obvious, however; the one does not abolish the other, for it is in the comparison or the substitution, the collision, that the effect is achieved. In contrast, metonymy brings together two or more somethings based on the principles of contiguity, which ties them together in some spatial relationship to each other.47 Outer space and the old West are not similar; the heavens above and the earth below are not the same. In fact, they are generally perceived as quite different. One walks on the earth and flies in the heavens, people and animals move on the earth and birds fly through the air, and so on. To speak of the Frontier of Space is not to compare the West to Outer Space as in a metaphor. One is not labeling space as earth or earth as space, but rather the sociopolitical process for which Frontier is an abbreviation is being extended from earth to the skies. The earth stays in place and the sky stays in place. They do not substitute for each other, but they are placed in contiguity, for the Frontier process which conquers and transforms the Unknown slips from its most recent location right over the horizon to the next. This time the movement is up rather than out; but, after all, land meets sky at the horizon, so land and sky are continuous.48 Moreover, recalling the early science fiction novels that served as a scientific variant of the myth, we can view the myth of the Western frontier and the myth of the scientific frontier as contiguous at their birth. Each one assumed prominence at the time when the setting of the sociopolitical process matched the setting of the myth: 1900 and 1960.

***AFF ANSWERS

AFF—PERMUTATION

The permutation solves—the concept of the frontier can never be rejected but we can reshape it to encourage cultural harmony and intellectual expansion

BILLINGS 1997 (Linda Billings is a doctoral student in the Department of Communication Studies, Indiana University, “Frontier Days in Space: Are They Over?” Space Policy, August)

Patricia Nelson Limerick has recommended that the space community abandon the frontier metaphor. But at the same time she acknowledges that it is 'an enormously persistent and determining pattern of thought'. Ultimately, it may not be feasible to expunge the frontier metaphor from the public discourse about space exploration. But it certainly is possible, and practical, to re-examine it as a motivating force for space exploration. What is the space frontier? It might be useful to think of the space frontier as a vast and distant sort of Brazilian rainforest, Atacama Desert, Antarctic continent a great unknown that challenges humans to think creatively and expansively, to push their capabilities to the limits, a wild and beautiful place to be studied and enjoyed but left unsullied. Curiosity is what brought humans out of caves, took them across oceans and continents, compelled them to invent aeroplanes and now draws them towards the stars. The broad, deep public value of exploring the universe is the value of discovery, learning and understanding; thus the space frontier could be a school for social research, a place where new societies could grow and thrive. This is the space frontier: the vast, perhaps endless frontier of intellectual and spiritual potential. Consider the popularity of director Ron Howard's film Apollo 13. What appealed to audiences about this story was that it was about danger, risk, challenges, hard work, human ingenuity, turning failure to success, life triumphing over death. In his turn of the century essay, 'The moral equivalent of war', American philosopher William James wrote that 'without risks or prizes for the darer, history would be insipid indeed'. Space exploration offers tremendous opportunities to take extraordinary risks and thus it promises great challenges to the human mind and spirit. Intellectual and spiritual growth are more than worthy goals of future space exploration efforts.
AFF—FRONTIER REPS KEY

Only our representations solve the case—frontier imagery is key to motivate space exploration

GRAY 1999 (D.M., “Space as a frontier - the role of human motivation,” Space Policy, August)
Whether in the striking of a new vein of gold, the invention of a new process or the “Imagineering” of a new space-based communication industry, the threshold for primary frontier ignition is usually quite high. The sturdy prospector/inventor must parlay sweat equity and knowledge of the new discovery into a debt-financed second generation of development. The products of this effort, if successful, can then be used as collateral for further investment. This process continues until the energy applied to the resource is of such a scale that the frontier wave becomes self-sustaining and the wealth generated is harvested by the controlling investors. With each successive successful generation of development, the scale of investment becomes larger. At each step, the developing frontier resource that cannot justify additional financing joins the ranks of failed investments. Any developed assets are either abandoned or absorbed into the holdings of more viable enterprises. The feedback driving an active frontier is economic in nature. Outside investing, more commonly known as speculation, serves to amplify this feedback. As the scale of outside investment expands, the development of the frontier resource becomes increasingly directed by the economic needs of the adjacent civilization. However, the efficiency of the speculative capital when applied to the frontier is affected by the unique nature of the frontier resource and several non-economic conditions derived from the contact civilization. Each frontier is a unique blend of wilderness resources and the contact society. Anthropologists have long known that societies expand and contract thanks to changes in technology, social systems and ideology. There is no evidence that mankind's expansion into space will be an exception. These factors affect both the threshold for the sparking of frontier and the speed with which, once sparked, the frontier advances. Within the realm of the today's society interfacing with the present space frontier these three environmental conditions can be labeled technology, legislation and charisma (TLC). Technology is the means by which undeveloped wilderness resources are transformed into a viable frontier industry. Machines and systems enable human economic activity in hostile wilderness environments. Both mainstream and seemingly trivial technological developments have been adapted for use in historical frontiers. These frontier enabling technologies can be a new way to chip stone on the African Plains, a windmill to pump water on the American Plains or ultra-light composite materials to wrap strap-on boosters for expendable rockets. Many wilderness settings with known resources have had to await technological advances before frontier development could occur. Many oil fields below the ability of historic drilling technology have had to await the development of new methods of drilling before they could be tapped. Many played-out frontiers have been rejuvenated by the influx of a new technology. In the American West, many a gold mine was reopened when the new cyanide process was introduced around the turn of the 20th century. Legislation is the means by which human endeavor in a wilderness is legitimized and trade to and from the frontier is safeguarded. Since frontiers are areas of economic speculation, frontier participants are vitally interested in official recognition and protection of their investment. Debt financing, the life-blood of frontier, is simply not possible until a set of rules is hammered out on all levels of frontier activity. Historic miner courts were nearly always set up as soon as prospectors realized they had a viable strike. By "ling his claim at one of these miner courts, the prospector protected his investment of capital and sweat equity from any who would &jump' his claim. Further, the legitimate holding of the claim allowed the miner to approach financial institutions - whether formal or informal - and use the claim as collateral for the funds for further speculative development. Charisma, often overlooked in frontier histories and economic plans, is the motivation that pulls men and women forward into the wilderness to seek their fortunes. Reasons to participate in frontiers can be as numerous as participants - ranging from personal desire for wealth to larger ideologies that shape the course of nations. Among the most common reasons to participate in a frontier is the belief that frontiers offer opportunities no longer available in civilization. It is this belief that sustains participants through unimaginable hardships and failures. In the 1840s, families struggling to make a living on too small farms packed their possessions and crossed the North American continent on the Oregon Trail. Businesses utilize the charisma of frontier to increase profits. From the 1870s through 1890s railroads promoted rail travel to the American West in crowded cities in the American east and in Europe by advertising the cheap and fertile western lands. Nations also utilize frontier issues and ideologies to advance their own agendas. Manifest Destiny which was a belief that the United States should stretch from sea to sea, was a rallying cry for those promoting the settlement of Oregon. Without human motivations, there would be little reason for a frontier participant to work the long hours, face the dangers and assume the risk of a frontier when economic security can be more easily obtained in the comforts of civilization.

Frontier imagery inspires support for space projects

GRAY 1999 (D.M., “Space as a frontier - the role of human motivation,” Space Policy, August)
Frontiers have an intrinsic appeal not only to nations and investors, but to individuals as well. Daniel Boone sought the solace of solitude of the wilderness. The Pilgrims were only the first of many groups to escape religious constraints by moving to the American frontier to set up utopian communities. Talented young men eager to prove their worth, tended to enter into frontiers to make a name for themselves. Others, with dubious pasts, escaped to the frontier so that they could start life anew with a clean slate. The reasons for individuals to participate in frontiers are many, but in their basic forms they can be listed as: freedom, opportunity and adventure. The call of the frontier brings meaning and challenge to personal lives. It inspires. The chance to live and work in space is a motivator that has inspired students for four decades. Homer Hickam in the autobiographical movie October Sky found a way out of a dying West Virginia coal town by following his rocketry interests. Ultimately, he was able to attend college and work for NASA as an engineer. The motivator is not exclusively American, Franklin ChangDiaz who grew up in Costa Rica followed his dreams to the USA to graduate from MIT and become an astronaut. He has to date flown on six Shuttle missions.

AFF—NO LINK

Frontier mythology won’t automatically apply to space—each frontier is unique and modern ideas distort the history of frontier expansion

GRAY 1999 (D.M., “Space as a frontier - the role of human motivation,” Space Policy, August)

Frontiers have the reputation for generating a ‘Frontier Mentality’. This is generally thought of in terms of the American frontier mythos. The sturdy pioneer is seen as independent, self-sufficient, and highly motivated to provide a better life for his family. He is also portrayed as having little regard for any environmental devastation or for any indigenous society he might encounter. While there were no doubt pioneers with these qualities, these values reflect the unique mixing of the historic society and the realities of the resources being utilized on the frontier at that time. Further, our perception of the past is distorted by the ethics of our society and the historic, social and entertainment mediums by which the picture of the past is presented. If historic frontiers are studied in some detail, it soon becomes apparent that each has a unique set of values, ideals and mind-sets.
AFF—IMPACT TURN

Traditional frontier ideology causes war—space channels territorial expansion into technological expansion which solves this

GRAY 1999 (D.M., “Space as a frontier - the role of human motivation,” Space Policy, August)
The motivation of nations to expand their spheres of influence has historically been expressed in terms of imperialism, colonialism, hegemony and outright military conquest. In America in the 19th century it was most often expressed in terms of Manifest Destiny - the belief that the United States of America should extend across the continent from the Atlantic to Pacific. The movement was personified by folk heroes such a Daniel Boone, Kit Carson and Davy Crockett. However, on a larger scale it was expressed in a generationally driven agrarian and mining expansion from east to west until the Civil War and then a rebound back to the east into the interior from the Pacific in the post-War eras. In the 19th century and first half of the 20th century, the idea of a steadystate society was anathema to national prestige. Nations competed in a global land-rush with little regard for the indigenous societies. The American frontiersmen perceived the land to be empty and brushed away the native populations who could not compete with the technology, organizational structures and aggressive ideologies of the EuroAmerican society. Indeed, national ambition expressed in the expansion of physical borders continues to produce war and the threat of war. However, nationalistic expansion is given a more constructive venue when it is presented with a true wilderness in which it can grow. In the 20th century, physical frontiers were replaced by technological frontiers that provided arenas of expansionist opportunity with no native populations. The Wright Brothers, Henry Ford, Einstein, Yager, Glenn, Jobs and Gates became the new American folk heroes. They personified the expansion of the frontiers of technology and science. Instead of subjugating or pushing peoples aside, these technological frontiers tended to empower and provide new freedoms. The common man learned to put aside old ways of doing things and embrace new technologies. In 20th century America, the ideology of `Manifest Destiny’ came to be replaced with &You can't stand in the way of progress!'. Nationalistic goals motivated President Kennedy to declare during a speech at Rice University on September 12, 1962, &I believe this nation should commit itself, before this decade is out, to landing a man on the moon and return him safely to the earth'. The speech resulted in the spear thrust of Apollo that proved the USA's superiority over the Soviet technological machine. On Sunday, 20 July 1969, America's sphere of influence extended to the lunar surface as Neil Armstrong and Buzz Aldrin planted the American flag on the Sea of Tranquillity. Having proved its superiority, America could be magnanimous in victory with the symbolic handshake of Apollo}Soyuz. Since America's retreat from the successes of Apollo, nationalistic interests in space have become less clear. The USA began to quietly concentrate on orbiting satellites. Military and security organizations in the government viewed space as the most practical means of providing information they deemed necessary to maintain national security. The USA's new symbol of superiority in space became the Space Shuttle which could take larger crews to space in airline-like comfort. The USA's expansionist policies had once again moved from the physical to the technological. With the fall of the Soviet Union, the USA had little reason to compete in space. Instead, it found more prestige in allowing other countries to participate in Shuttle missions and most recently in the International Space Station. For America's partners, participation in the station provided access to space without having to develop the means to travel there. For these nations, their space programs have become a focus of national pride. For example when SPAR of Canada recently sold its space robotics unit that manufactured the Shuttle's robot arm to a subsidiary of the American company Orbital Sciences, the SPAR stock holders arose to remove the board of directors that had made the decision [2].

AFF—FRAMEWORK

Space should be debated in a policy framework—this allows us to predict consequences and avoid the worst outcomes

HUNTLEY et al 2010 (Wade L. Huntley, US Naval Postgraduate School; Joseph G. Bock, Kroc Institute for International Peace Studies; Miranda Weingartner, Weingartner Consulting; “Planning the unplannable: Scenarios on the future of space,” Space Policy 26)

These prospects raise many issues. Accordingly, policies shaping current space activities are much debated in many arenas around the globe. The agenda of issues is wide-ranging, including improving space surveillance data and traffic management, preventing and mitigating space debris, concerns over space security and possible weapons deployment, the use of space travel for scientific advancement, the implications of ‘‘space tourism,’’ and the possibility of eventual ‘‘space colonization’’ for scientific, exploratory and commercial purposes. These debates benefit from considerable ongoing efforts to generate relevant information, both technical and political. The decision-making processes often reflect the input of the many constituencies with near-term stakes in their outcomes. But lacking from these debates is a comprehensive and informed set of visions for the overarching objectives of the advancing human presence in space. This absence is ironic, given that human interests in space are intrinsically visionary. Perhaps no other element of contemporary human life so inspires the imagination. Science fiction wonderment has motivated careers. In many nations, space-related achievements epitomize national purpose and pride. At this level, we are rife with visions. But dreams do not constitute a basis for serious public policy planning. Lacking are what might best be termed ‘‘realistic visions’’ e that is, a set of integrated ideas about possibilities cast against the background of varying constraints, tradeoffs, and uncertainties. Realistic visions would map out how interests and forces operating within the expanding human presence in space will interact to produce outcomes over longer-term time frames. Visions must also account for variance on ultimate aspirations. Hence, no single vision can suffice; such visions are not themselves policy-setting directions. Rather, creative visions of this nature contribute to contemporary policy debates by providing a foundation, beyond simple speculation, for tracing the potential longer-term consequences of immediate policy questions. Even in the absence of global value convergence, such visions can enable policy makers to anticipate and preemptively solve many of the challenges that the advancing human presence in space will pose. Without such reflection, policy making is driven by extant knowledge, current political forces and short-term objectives. As in many other areas of human life, the long-term consequences of a perpetually ad hoc and unintegrated decisionmaking process may please no-one. The incorporation of serious visions into policy-making processes will not insure the ‘‘best’’ outcomes e impossible in the absence of global values consensus e but they can help avoid the worst outcomes, which are easier to identify.
AFF—FRAMEWORK

You should evaluate this debate in the framework of switch-side policy analysis—following the rules and debating policy is critical to effective space efforts

HUNTLEY et al 2010 (Wade L. Huntley, US Naval Postgraduate School; Joseph G. Bock, Kroc Institute for International Peace Studies; Miranda Weingartner, Weingartner Consulting; “Planning the unplannable: Scenarios on the future of space,” Space Policy 26)
As anticipated, one important merit of the process was that it generated constructive dialogue around complex issues. Common themes emerged even though participants came from diverse professional backgrounds. Thus there was a strong desire to continue the dialogue generated by the workshop, both to adjust for ongoing events and to examine some of the findings in more depth. Areas of potentially deeper analysis include specific turning points (such as those where conflict emerged), the implications of increasing the commercialization of space, and a breakdown of the involvement and interests of the various actors (states, institutions, non-state actors). The goal would be to project common elements likely to be in a family of international instruments cutting across public, private and communal sectors, or to identify codes of conduct. Workshop participants did note that most were from North America, and that different sets of assumptions and conclusions may have emerged if the process was held with Chinese, Indian or European participants. This observation reinforced the conveners’ pre-existing judgment: because successful scenario building depends upon the ‘‘friction’’ of diverse knowledge and outlooks, international participation would be vital to the success of more extensive exercises. Moreover, scenario analysis can also be an ideal vehicle for broaching sensitive topics in an international dialogue. Because the process is designed to identify shared critical uncertainties and focus on longer-term challenges, it is ideally suited to provide a forum wherein participants divided by contentious near-term issues can find a common basis for engagement. Thus, scenario-building exercises can yield community-building benefits independent of their substantive results. In this vein, the process can also help generate ‘‘buy-in’’ among divided parties with very different interests to the minimal objective of identifying a shared set of long-term future concerns (as the Mont Fleur experience shows). It is not necessary for participants to possess, at the outset, common core values. It is sufficient that there be agreement on common process values within the exercise, the most important being commitment to the goals of the exercise and a willingness to think about matters imaginatively. Participants do not need to leave their opinions at the door e indeed, the ‘‘friction’’ of that diverse input is vital to the success of the process. They need only be ready and able also to view things from others’ points of view. 
