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1NC [1/3]
The affirmative’s depictions of a final, apocalyptic “Nuclear War” are the means through which the First World justifies an ongoing extermination waged against indigenous peoples and the fourth world under the pretense of “nuclear testing”

Kato 93 (Masahide, “Nuclear Globalism: Traversing Rockets, Satellites, and Nuclear War via the Strategic Gaze”, Alternatives, 18:3 [1993:Summer], pg. 347-349, IWren/JT)

Let us recall our earlier discussion about the critical historical conjuncture where the notion of "strategy" changed its nature and became deregulated/ dispersed beyond the boundaries set by the interimperial rivalry. Herein, the perception of the ultimate means of destruction can be historically contextualized. The only instances of real nuclear catastrophe perceived and thus given due recognition by the First World community are the explosions at Hiroshima and Nagasaki, which occurred at this conjuncture. Beyond this historical threshold, whose meaning is relevant only to the interimperial rivalry, the nuclear catastrophe is confined to the realm of fantasy, for instance, apocalyptic imagery. And yet how can one deny the crude fact that nuclear war has been taking place on this earth in the name of "nuclear testing" since the first nuclear explosion at Alamogordo in 1945? As of 1991, 1,924 nuclear explosions have occurred on earth. 28 The major perpetrators of nuclear warfare are the United States (936 times), the former Soviet Union (715 times), France (192 times), the United Kingdom (44 times), and China (36 times). 29 The primary targets of warfare ("test site" to use Nuke Speak terminology) have been invariably the sovereign nations of Fourth World and Indigenous Peoples. Thus history has already witnessed the nuclear wars against the Marshall Islands (66 times), French Polynesia (175 times), Australian Aborigines (9 times), Newe Sogobia (the Western Shoshone Nation) (814 times), the Christmas Islands (24 times), Hawaii (Kalama Island, also known as Johnston Island) (12 times), the Republic of Kazakhstan (467 times), and Uighur (Xinjian Province, China) (36 times).30 Moreover, although I focus primarily on "nuclear tests" in this article, if we are to expand the notion of nuclear warfare to include any kind of violence accrued from the nuclear fuel cycle (particularly uranium mining and disposition of nuclear wastes), we must enlist Japan and the European nations as perpetrators and add the Navaho, Havasupai and other Indigenous Nations to the list of targets. Viewed as a whole, nuclear war, albeit undeclared, has been waged against the Fourth World, and Indigenous Nations. The dismal consequences of "intensive exploitation," "low intensity intervention," or the "nullification of the sovereignty" in the Third World produced by the First World have taken a form of nuclear extermination in the Fourth World and Indigenous Nations. Thus, from the perspectives of the Fourth World and Indigenous Nations, the nuclear catastrophe has never been the "unthinkable" single catastrophe but the real catastrophe of repetitive and ongoing nuclear explosions and exposure to radioactivity. Nevertheless, ongoing nuclear wars have been subordinated to the imaginary grand catastrophe by rendering them as mere preludes to the apocalypse. As a consequence, the history and ongoing processes of nuclear explosions as war have been totally wiped out from the history and consciousness of the First World community. Such a discursive strategy that aims to mask the "real" of nuclear warfare in the domain of imagery of nuclear catastrophe can be observed even in Stewart Firth's Nuclear Playground, which extensively covers the history of "nuclear testing" in the Pacific: Nuclear explosions in the atmosphere ... were global in effect. The winds and seas carried radioactive contamination over vast areas of the fragile ecosphere on which we all depend for our survival and which we call the earth. In preparing for war, we were poisoning our planet and going into battle against nature itself.31 Although Firth's book is definitely a remarkable study of the history of "nuclear testing" in the Pacific, the problematic division/distinction between the "nuclear explosions" and the nuclear war is kept intact. The imagery of final nuclear war narrated with the problematic use of the subject ("we") is located higher than the "real" of nuclear warfare in terms of discursive value. This ideological division/hierarchization is the very vehicle through which the history and the ongoing processes of the destruction of the Fourth World and Indigenous Nations by means of nuclear violence are obliterated and hence legitimatized. The discursive containment/obliteration of the "real" of nuclear warfare has been accomplished, ironic as it may sound, by nuclear criticism. Nuclear criticism, with its firm commitment to global discourse, has established the unshakable authority of the imagery of nuclear catastrophe over the real nuclear catastrophe happening in the Fourth World and Indigenous Nations almost on a daily basis.
1NC [2/3]
The discursive relation between First and Fourth World enabled by the representations of nuclear war expose indigenous persons to ontological violence and Otherization—the foundations of all manifestations of physical violence.

Kato 93 (Masahide, “Nuclear Globalism: Traversing Rockets, Satellites, and Nuclear War via the Strategic Gaze”, Alternatives, 18:3 [1993:Summer], pg. 354-355, IWren/JT)

The latest form of domination through the mimetic relationship between (the First World) self and matter via technosubjectivity unveils its uniqueness in the mode of propertization. Technosubjectivity materializes the condition in which the First World self establishes property relationship with what has not been coded in the conventional space and time parameters (e.g., the earth, the ecosphere, life, environment, the unborn, the future). For example, by using apocalypse, nuclear critics set up a privileged discursive position whereby the First World self is authorized to speak for amorphous "future" generations. This discursive position entails a colonization of temporality by the First World self. The colonization of "future" has an immediate effect: the preservation of unborn generations as a case against extinction endorsed by some nuclear critics, for instance, cannot be isolated from the extension of patriarchal self over women's bodies.50 In a similar vein, the nuclear critics' assertion regarding the preservation of the ecosphere or the identification of an individual with the earth as an antithesis to extinction betrays the extension of the First World self over the space configured by the image of the globe. One should not, on the one hand, discount the political significance of the environmentalism emerged from the nuclear discourse; on the other hand, however, one should also be alert to the fact that such environmentalism and also the notion of "futurity" discussed earlier are a structural counterpart of the globalization of space and time by capital (both are linked through technosubjectivity). The extension and propertization in terms of both time and space proceeds instantaneously from the micro level to the macro level and vice versa: "the earth, like a single cell or a single organism, is a systemic whole." 51 The holism reconstructed here is a discursive translation of the instantaneous focal change (from the image of the whole to the image of the spot) from the point of the absolute strategic gaze. Overall, the nuclear critics' position in freezing the status quo—that is, the existing unequal power relationship—produces nothing short of an absolute affirmation of the latest forms of capitalist domination mediated by mechanically reproducible images.52 Thus dissolution between self and matter via technosubjectivity demarcates the-disappearance of the notion of territoriality as a boundary in the field of propertization/ colonization of capital. The globe represented as such in the age of technosubjectivity clearly delineates the advent of nonterritorial space which distinguishes it from the earlier phas0.es of capitalism. According to David Harvey, the Enlightenment conceptualization of the globe had a territorial demarcation, which corresponds to the hierarchical division between self and the other: I do want to insist that the problem with the Enlightenment thought was not that it had no conception of "the other" but that it perceived "the other" as necessarily having (and sometimes "keeping to") a specific place in a spatial order that was ethnocentrically conceived to have homogeneous and absolute qualities. 53 Therefore, what is so characteristic of the global spatial order in late capitalism is a total eradication of "the other" by abolishing the notion of territory. As I have already discussed, what matters for the First World is no longer the relationship between self and other but self and matter, which is nothing but a tautological self-referential relation with self. This ontological violence against "the other" underwrites the physical violence against the Third World, Fourth World, and Indigenous Peoples.
1NC [3/3]
The alternative is a rejection of the 1AC and its representations—this is critical to opening up space for effective resistance.

Kato 93 (Masahide, “Nuclear Globalism: Traversing Rockets, Satellites, and Nuclear War via the Strategic Gaze”, Alternatives, 18:3 [1993:Summer], pg. 356-357, IWren/JT)

The dialectic (if it can be still called such) should be conceived in terms of resistance to and possibly destruction of global space, time, perception, and discourse for the possibility of reinventing space. The nuclear warfare against the Fourth World and Indigenous Peoples should be viewed in this context. It is not their expendability or exclusion from the division of labor; rather it is their spatial-temporal construction that drives transnational capital/state to resort to pure destruction. In other words, what has been actually under attack by the nuclear state/capital are certain political claims (couched in the discourse of "sovereignty") advanced by the Fourth World and Indigenous Peoples for maintaining or recreating space against the global integration of capital. The question now becomes: Can there be a productive link between the struggles of the Fourth World and Indigenous Peoples against the exterminating regime of nuclear capital/state, and First World environmentalist and antinuclear social movements? This link is crucial and urgent for a subversion of the global regime of capital/state. Nevertheless, we have not yet seen effective alliances due to the blockage that lies between these social movements.56 The blockage, as I have shown in this article, is produced primarily by the perception and discourse of the social movements in the North, which are rooted in technosubjectivity. The possibility of alliances, therefore, depends on how much First World environmentalist and antinuclear movements can overcome their globalist technosubjectivity, whose spatio-temporality stands in diametrical opposition to the struggles of the Fourth World and Indigenous Peoples. In other words, it is crucial for the former to shatter their image-based politics and come face to face with the "real" of the latter. 57

***BACKFILE
Link—Nuclear War
Depictions of a final, apocalyptic “Nuclear War” are the means through which the First World justifies an ongoing extermination waged against indigenous peoples and the first world under the pretense of “nuclear testing”
Kato 93 (Masahide, “Nuclear Globalism: Traversing Rockets, Satellites, and Nuclear War via the Strategic Gaze”, Alternatives, 18:3 [1993:Summer], pg. 347-349, IWren/JT)

Let us recall our earlier discussion about the critical historical conjuncture where the notion of "strategy" changed its nature and became deregulated/ dispersed beyond the boundaries set by the interimperial rivalry. Herein, the perception of the ultimate means of destruction can be historically contextualized. The only instances of real nuclear catastrophe perceived and thus given due recognition by the First World community are the explosions at Hiroshima and Nagasaki, which occurred at this conjuncture. Beyond this historical threshold, whose meaning is relevant only to the interimperial rivalry, the nuclear catastrophe is confined to the realm of fantasy, for instance, apocalyptic imagery. And yet how can one deny the crude fact that nuclear war has been taking place on this earth in the name of "nuclear testing" since the first nuclear explosion at Alamogordo in 1945? As of 1991, 1,924 nuclear explosions have occurred on earth. 28 The major perpetrators of nuclear warfare are the United States (936 times), the former Soviet Union (715 times), France (192 times), the United Kingdom (44 times), and China (36 times). 29 The primary targets of warfare ("test site" to use Nuke Speak terminology) have been invariably the sovereign nations of Fourth World and Indigenous Peoples. Thus history has already witnessed the nuclear wars against the Marshall Islands (66 times), French Polynesia (175 times), Australian Aborigines (9 times), Newe Sogobia (the Western Shoshone Nation) (814 times), the Christmas Islands (24 times), Hawaii (Kalama Island, also known as Johnston Island) (12 times), the Republic of Kazakhstan (467 times), and Uighur (Xinjian Province, China) (36 times).30 Moreover, although I focus primarily on "nuclear tests" in this article, if we are to expand the notion of nuclear warfare to include any kind of violence accrued from the nuclear fuel cycle (particularly uranium mining and disposition of nuclear wastes), we must enlist Japan and the European nations as perpetrators and add the Navaho, Havasupai and other Indigenous Nations to the list of targets. Viewed as a whole, nuclear war, albeit undeclared, has been waged against the Fourth World, and Indigenous Nations. The dismal consequences of "intensive exploitation," "low intensity intervention," or the "nullification of the sovereignty" in the Third World produced by the First World have taken a form of nuclear extermination in the Fourth World and Indigenous Nations. Thus, from the perspectives of the Fourth World and Indigenous Nations, the nuclear catastrophe has never been the "unthinkable" single catastrophe but the real catastrophe of repetitive and ongoing nuclear explosions and exposure to radioactivity. Nevertheless, ongoing nuclear wars have been subordinated to the imaginary grand catastrophe by rendering them as mere preludes to the apocalypse. As a consequence, the history and ongoing processes of nuclear explosions as war have been totally wiped out from the history and consciousness of the First World community. Such a discursive strategy that aims to mask the "real" of nuclear warfare in the domain of imagery of nuclear catastrophe can be observed even in Stewart Firth's Nuclear Playground, which extensively covers the history of "nuclear testing" in the Pacific: Nuclear explosions in the atmosphere ... were global in effect. The winds and seas carried radioactive contamination over vast areas of the fragile ecosphere on which we all depend for our survival and which we call the earth. In preparing for war, we were poisoning our planet and going into battle against nature itself.31 Although Firth's book is definitely a remarkable study of the history of "nuclear testing" in the Pacific, the problematic division/distinction between the "nuclear explosions" and the nuclear war is kept intact. The imagery of final nuclear war narrated with the problematic use of the subject ("we") is located higher than the "real" of nuclear warfare in terms of discursive value. This ideological division/hierarchization is the very vehicle through which the history and the ongoing processes of the destruction of the Fourth World and Indigenous Nations by means of nuclear violence are obliterated and hence legitimatized. The discursive containment/obliteration of the "real" of nuclear warfare has been accomplished, ironic as it may sound, by nuclear criticism. Nuclear criticism, with its firm commitment to global discourse, has established the unshakable authority of the imagery of nuclear catastrophe over the real nuclear catastrophe happening in the Fourth World and Indigenous Nations almost on a daily basis.

Link—Extinction
Representations of extinction exclude the systemic violence of nuclear war against the periphery as “prelude to the apocalypse” and found themselves in the same discursive position that enables mass violence and otherization.

Kato 93 (Masahide, “Nuclear Globalism: Traversing Rockets, Satellites, and Nuclear War via the Strategic Gaze”, Alternatives, 18:3 [1993:Summer], pg. 350-352, IWren/JT)
By representing the possible extinction as the single most important problematic of nuclear catastrophe (posing it as either a threat or a symbolic void), nuclear criticism disqualifies the entire history of nuclear violence, the "real" of nuclear catastrophe as a continuous and repetitive process. The "real" of nuclear war is designated by nuclear critics as a "rehearsal" (Derrik De Kerkhove) or "preparation" (Firth) for what they reserve as the authentic catastrophe. 37 The history of nuclear violence offers, at best, a reality effect to the imagery of "extinction." Schell summarized the discursive position of nuclear critics very succinctly, by stating that nuclear catastrophe should not be conceptualized "in the context of direct slaughter of hundreds of millions people by the local effects." 38 Thus the elimination of the history of nuclear violence by nuclear critics stems from the process of discursive "delocalization" of nuclear violence. Their primary focus is not local catastrophe, but delocalized, unlocatable, "global" catastrophe. The elevation of the discursive vantage point deployed in nuclear criticism through which extinction is conceptualized parallels that of the point of the strategic gaze: nuclear criticism raises the notion of nuclear catastrophe to the "absolute" point from which the fiction of "extinction" is configured. Herein, the configuration of the globe and the conceptualization of "extinction" reveal their interconnection via the "absolutization" of the strategic gaze. In the same way as the fiction of the totality of the earth is constructed, the fiction of extinction is derived from the figure perceived through the strategic gaze. In other words, the image of the globe, in the final instance, is nothing more than a figure on which the notion of extinction is being constructed. Schell, for instance, repeatedly encountered difficulty in locating the subject involved in the conceptualization of extinction, which in turn testifies to its figural origin: "who will suffer this loss, which we somehow regard as supreme? We, the living, will not suffer it; we will be dead. Nor will the unborn shed any tears over their lost chance to exist; to do so they would have to exist already."39 Robert Lifton attributed such difficulty in locating the subject to the "numbing effect" of nuclear psychology. In other words, Lifton tied the difficulty involved here not to the question of subjectivity per se but to psychological defenses against the overwhelming possibility of extinction. The hollowness of extinction can be unraveled better if we locate it in the mode of perception rather than in nebulous nuclear psychology: the hollowness of extinction is a result of "confusing figure with the object." 40 This phenomenon, called "the delirium of interpretation" by Virilio, is a mechanical process in which incorporeal existence is given a meaning via the figure.41 It is no doubt a manifestation of technosubjectivity symptomatic of late capitalism. Hence, the obscurity of the subject in the configuration of extinction results from the dislocation of the subject by the technosubject functioning as a meaning-generating machine. 
Link—Images
Depictions of nuclear war and explosions ignore and legitimize continued ontological violence to indigenous peoples—displacing cultures, livelihoods, and histories to sustain a modernistic military-industrial complex.
DeLoughrey 09 (Elizabeth,  Associate Professor of English at the University of California, Los Angeles, “ Radiation Ecologies and the Wars of Light” in Modern Fiction Studies, vol. 55 n. 3, MUSE. p. 475-476. IWren)
The radioactive militarization of the globe has long been a concern for Pacific Island writers, who have engaged with this heliotrope of the "fully enlightened earth." Pacific sovereignty movements have posed legal, political, and philosophical challenges to what Paul Virilio refers to as "light wars," which he dates to the start of the twentieth century with the first use of the searchlight (War and Cinema 68). Combined with technologies of surveillance such as the camera and the sniper's lens, to sight was to target, producing "a deadly harmony between the functions of the eye and the weapon" (69). As such, the modern conquest of space is synonymous with the conquest of the image; long before nuclearization, light and militarism were mutually constitutive (88). With this shift to the technologies of optical representation, the landscape of war has been increasingly understood as the visual media used to perpetuate and represent it. [End Page 475] That light media signify the modern landscape of war is especially relevant to the hyper-visuality of the nuclear tests in the Pacific. Hundreds of Hollywood photographers and film makers were hired by the US military during the Cold War to produce a spectral aesthetics of violence, a photographic and cinematic archive of the wars of light distributed by media such as Life magazine. These military films are now ubiquitous on the internet.11 For instance, Operation Crossroads at Bikini Atoll (1946) has been claimed as "the most photographed event in history," recorded by 1,500,000 feet of motion picture film (18 tons) (Radio Bikini, Jungk 279) and over one million still pictures.12 In the words of one military film, "one of the most important and dramatic elements in the dropping of the bomb is the photographic element" (Radio Bikini). Displaced Bikinians were given photographs of the explosions that irradiated their home (Weisgall 207). The exchange of ancestral land for a photograph of its irradiation, for an image of the violence of light, is a poignant indicator of the way in which visual media were used to frame the costs of militarism. The US military produced postcards of nuclear explosions as keepsakes for their soldiers, many of whom, like the Marshall Islanders, were already carrying mementos of light in the form of radioactive strontium, carbon, and iodine. This connection between nuclear radiation and photography is close and historic; participants in the tests were required to wear film badges that would fog when "safe" radiation levels were exceeded, replicating the behavior of the nineteenth-century photographic plates that led to the discovery of radioactivity itself. Of course, not all visual media of the nuclear tests were intentional—as the Odums and others discovered, so irradiated was the marine life in Bikini Atoll that the fish produced auto-radiographs; impressing their own images onto photographic plates (Boyer 92). Paradoxically, this hyper-visuality of nuclear weapons testing has avisual effects. The discourse of tropical "militourism," the mutual constitution of the tourist and military industries, as Teresia Teaiwa has shown ("Reading" 249), renders one island as a substitute for any other, suppressing the historical depth and geographic breadth of the militarization of the Pacific. This hyper-visuality of nuclear detonations has also rendered their structural cause and effects invisible, making it exceedingly difficult to apprehend the extent of the transnational military-industrial complex and the irradiation of the planet.13 Yet the US nuclear arsenal represents one of the largest industries in history, producing over 70,000 nuclear weapons and detonating over 1,000 in the US and Pacific (O'Neill 33). Yet even those attuned to the complexity of light have rendered Cold War nuclearism and irradiation as "fabulously textual" (Derrida, "No Apocalypse" 23), an imagined apocalyptic future or an event localized to Hiroshima and Nagasaki rather than a historical, global, and ongoing presence.  
Link—Modernity 

Discourses of technology, economics, and politics transform once isolated and peripheral sites of indigenousness into the central object of a violent and genocidal militaristic modernity under the guise of “nuclear testing”.
DeLoughrey 09 (Elizabeth,  Associate Professor of English at the University of California, Los Angeles, “ Radiation Ecologies and the Wars of Light” in Modern Fiction Studies, vol. 55 n. 3, MUSE. p. 468-469. IWren)
We are creatures constituted by radiation, solar and otherwise. This is a sign of our planetarity, a merger with an environment that exceeds our attempts at total illumination. Our ability to capture, inscribe, and make meaning of light has been defined as heliography, a word used at the advent of photography to foreground the entrapment of solar rays with the aid of the camera, a "pencil of nature" as termed by Henry Fox Talbot, that documents "words of light" (Cadava xvii).1 The concept of heliography is expanded here to represent both the discursive practice of writing about light as well as the inscription of our bodies as they are created, visually ordered and perceived, and penetrated by radiation. Light is an originary source of life in our universe and sustains life on our planet, but its role in modern philosophy as well as physics is profoundly ambiguous. In fact, most genealogies of radiation in modernity emphasize a destructive rather than life-sustaining trajectory. Theodor Adorno and Max Horkheimer, writing amidst the state-sanctified violence of World War II, argued that the instrumental rationality of the Enlightenment perpetuates its self-destruction and utilized metaphors of light to warn against the dangers of the "fully enlightened earth." "What men want to learn from nature," they argued, "is how to use it in order wholly [End Page 468] to dominate it and other men" (3). While the start of the twentieth century witnessed Albert Einstein's rendering of the speed of light as the only universal absolute, by midcentury the new technologies of light such as photography, the X-ray, aerial surveillance, the motion picture, and the atomic bomb were understood as constitutive of a heliographic modernity with frightening potential for violence against human subjects, history, and the environment.2This heliotrope of the "fully enlightened earth," the excess illumination Adorno and Horkheimer warn of in the epigraph, has been a primary concern in the Pacific Islands, a region often deemed peripheral to modernity and yet the site of nearly continuous nuclear weapons testing from 1946–1996. Since their exploration by Enlightenment-era cartographers, painters, and naturalists, the Pacific Islands have been incorporated into an especially visual economy of colonialism in which the ethnicity of the region's peoples, the exoticism of tropical light, and the flora and fauna were studiously mapped, painted, and inscribed for European display and distribution.3 By the mid-twentieth century, Oceania entered an entirely different economy of light when hundreds of nuclear detonations conducted by the US, France, and the UK produced a new atomic cartography and a militarized grammar of "radiation atolls" and "nuclear nomads."4 The irradiation of the Pacific Islands marks an important era of global militarization that has largely been overlooked by the very metropoles that benefited from the economic, political, and technological products of nuclear weapons testing, such as the high-speed camera, color film, and radiotherapy. Overtly using the islands as laboratories and spaces of radiological experiment, British, American, and French militaries configured those spaces deemed by Euro American travelers as isolated and utopian into a constitutive locus of a dystopian nuclear modernity. 

Link—Ecology/Environment

Modernistic discourses of ecology and environmentalism are not only founded in nuclear testing against the periphery, but also legitimize ongoing and intentional poisoning of massive populations to further ecological knowledge production.

DeLoughrey 09 (Elizabeth,  Associate Professor of English at the University of California, Los Angeles, “ Radiation Ecologies and the Wars of Light” in Modern Fiction Studies, vol. 55 n. 3, MUSE. p. 472-474. IWren)
Writing in the radioactively "hot" days of the Cold War, influential theorists such as Adorno and Horkheimer, Levinas, Gibson, and Hans Blumenberg examined the metaphysics of light and the limitations of metaphors of illumination. Yet they all overlooked what literally suffused the atmosphere—the naturalizing discourse of nuclearization and the persistent trace of radioactive fallout, which have permeated our atmosphere since 1946. Adopting Spivak's model of planetary thinking, I suggest that the global rise of militarized radiation transformed our relationship to light and that the relationship between light and ecology is more than metaphysical. In fact, ecology as a discipline has close ties to the radioactive militarization of the Pacific. Joel Bartholemew Hagen provides a compelling history of the "symbiosis develop(ed) between atomic energy and ecosystem ecology" (101), particularly as it was organized by Eugene and Howard T. Odum, founding figures of ecology in the United States. Given the rapid expansion of the nuclear industrial complex in the 1950s and the subsequent radiological contamination of the planet, [End Page 472] the Atomic Energy Commission (AEC) hired the Odums to study the ecological impacts of militarized radioactivity. Radiological (and thus environmental) surveys of the nuclearized Bikini Atoll began in 1946, and the field of "radiation ecology" was established in the Pacific with the Odums' AEC-funded study of Enewetak Atoll in Micronesia in 1955 (102). After the repeated nuclear bombing of Enewetak, the AEC provided the first opportunity to study a "complete ecosystem" and its "overall metabolism" through the trace of radiation (103). Understood as a "landmark in ecological research" (105), the Odums' work on the radiation of Pacific coral reefs provided a model of a self-regulating ecosystem and the first theorization of shared resource relationships in nature (106). In turn, AEC-funded research laboratories and programs in radiation ecology were organized in universities all over the US and at nuclear power sites, catalyzing the institutional development of ecosystem ecology (112). Ironically, the discipline so associated with the preservation of nature arose from its militarized destruction, and contaminants in the environment such as radioactive strontium and iodine became, for ecologists, the legible "trace" of ecosystem health. Andrew Ross has defined the 1991 Gulf War as the "first explicitly ecological war in modern history" due to "the use of the environment as a weapon by both sides" (160). Here I would like to position the Pacific wars of light as key precursors, if not founding events, for the understanding of ecology and the ecology of war. This is a key shift if we recognize that the Cold War was not simply about the explosive power of nuclear weapons (the immediate yield) but rather its long-term radiological effects. In Braudelian terms, the shock of an eventist model of history, the nuclear explosion, should not distract our attention from the impact of a longue durée of radioactive ecologies, particularly when we consider that nuclear weapon byproducts such as carbon-14 and plutonium-239 have 5,700 and 24,000 year half-lives (Stephenson and Weal 70). Inspired by the ecological nature of radiation, the AEC coordinated the secret release of enormous amounts of radioactive wastes and gases at Hanford and other nuclear sites to measure the impact on local environments; these releases far exceeded the nuclear waste emission from the 1986 Chernobyl disaster (Caufield 136). In an effort to understand the human body's participation in radioecology, the AEC also funded studies, in concert with universities across the US, that injected or fed radioactive tracers into the bodies of thousands of uninformed Americans—such as poor pregnant women, orphaned and disabled children, and the terminally ill—and also conducted full body radiation experiments on prisoners. In the vast majority of cases, the victims carried the cost of their illnesses (or their children's illnesses) on their own, and were not [End Page 473] informed or compensated for these radioactive experiments. These Department of Energy "human radiation experiments" were simultaneous with the AEC-coordinated studies of the biological impact of radioactive fallout on Micronesians.7 

Impact—Ontological Violence/Otherization

The discursive relation between First and Fourth World enabled by the representations of nuclear war expose indigenous persons to ontological violence and Otherization—the foundations of all manifestations of physical violence.
Kato 93 (Masahide, “Nuclear Globalism: Traversing Rockets, Satellites, and Nuclear War via the Strategic Gaze”, Alternatives, 18:3 [1993:Summer], pg. 354-355, IWren/JT)

The latest form of domination through the mimetic relationship between (the First World) self and matter via technosubjectivity unveils its uniqueness in the mode of propertization. Technosubjectivity materializes the condition in which the First World self establishes property relationship with what has not been coded in the conventional space and time parameters (e.g., the earth, the ecosphere, life, environment, the unborn, the future). For example, by using apocalypse, nuclear critics set up a privileged discursive position whereby the First World self is authorized to speak for amorphous "future" generations. This discursive position entails a colonization of temporality by the First World self. The colonization of "future" has an immediate effect: the preservation of unborn generations as a case against extinction endorsed by some nuclear critics, for instance, cannot be isolated from the extension of patriarchal self over women's bodies.50 In a similar vein, the nuclear critics' assertion regarding the preservation of the ecosphere or the identification of an individual with the earth as an antithesis to extinction betrays the extension of the First World self over the space configured by the image of the globe. One should not, on the one hand, discount the political significance of the environmentalism emerged from the nuclear discourse; on the other hand, however, one should also be alert to the fact that such environmentalism and also the notion of "futurity" discussed earlier are a structural counterpart of the globalization of space and time by capital (both are linked through technosubjectivity). The extension and propertization in terms of both time and space proceeds instantaneously from the micro level to the macro level and vice versa: "the earth, like a single cell or a single organism, is a systemic whole." 51 The holism reconstructed here is a discursive translation of the instantaneous focal change (from the image of the whole to the image of the spot) from the point of the absolute strategic gaze. Overall, the nuclear critics' position in freezing the status quo—that is, the existing unequal power relationship—produces nothing short of an absolute affirmation of the latest forms of capitalist domination mediated by mechanically reproducible images.52 Thus dissolution between self and matter via technosubjectivity demarcates the-disappearance of the notion of territoriality as a boundary in the field of propertization/ colonization of capital. The globe represented as such in the age of technosubjectivity clearly delineates the advent of nonterritorial space which distinguishes it from the earlier phas0.es of capitalism. According to David Harvey, the Enlightenment conceptualization of the globe had a territorial demarcation, which corresponds to the hierarchical division between self and the other: I do want to insist that the problem with the Enlightenment thought was not that it had no conception of "the other" but that it perceived "the other" as necessarily having (and sometimes "keeping to") a specific place in a spatial order that was ethnocentrically conceived to have homogeneous and absolute qualities. 53 Therefore, what is so characteristic of the global spatial order in late capitalism is a total eradication of "the other" by abolishing the notion of territory. As I have already discussed, what matters for the First World is no longer the relationship between self and other but self and matter, which is nothing but a tautological self-referential relation with self. This ontological violence against "the other" underwrites the physical violence against the Third World, Fourth World, and Indigenous Peoples.
Impact—Radiation/Fallout 

By-products of nuclear testing have directly annihilated countless Pacific Islanders, decimated Japanese natives, and leave radioactive traces in humans throughout the globe.

DeLoughrey 09 (Elizabeth,  Associate Professor of English at the University of California, Los Angeles, “ Radiation Ecologies and the Wars of Light” in Modern Fiction Studies, vol. 55 n. 3, MUSE. p. 474-475. IWren)
The hundreds of nuclear tests conducted in the Pacific Islands, particularly in the annexed territories of Micronesia, have been largely erased from global memory, and yet we all carry their radioactive traces in our bodies. With the shift from atomic (fission) to thermonuclear (fusion) weapons, global radioactive fallout increased exponentially, with the US releasing greater radioactive yields in Oceania (Barker 21). The first detonated thermonuclear weapon—the H-bomb Mike—unleashed in the "Pacific Proving Grounds" in 1952, blew the island of Eugelab out of existence. At ten megatons, Mike was seven hundred times the explosive force of the atomic weapon dropped on Hiroshima, which had killed over 200,000 people (Stephenson and Weal 79). Radioactive fallout from Mike was measured in rain over Japan, in Indian aircraft, and in the atmosphere over the US and Europe (Jungk 310). Within two years, the US increased its thermonuclear yield to nearly fifteen megatons in test Bravo (1954) at Bikini Atoll. These hydrogen weapons were some of the radioactively "dirtiest" of nuclear devices due to their outercasing of uranium-238, which has a decay product with a half-life of over two hundred thousand years (Stephenson and Weal 79, Jungk 310). [End Page 474] The Bravo test was an ecological and political relations disaster because it exposed hundreds of Marshall Islanders to nuclear fallout, contributing to countless miscarriages, leukemia deaths, thyroid cancers, and fatalities. It also created a public relations disaster with Japan over the deadly exposure to the men on board the fishing ship, Lucky Dragon, an international incident that inspired vehement antinuclear protest, fish consumption bans, and the film Godzilla.8 One scientist declared that by 1954, in merely two years of hydrogen bomb detonations, all humans on the globe "harbor(ed) . . . radioactivity from past H-bomb tests: 'hot' strontium in bones and teeth, 'hot' iodine in the thyroid glands" (qtd. in Jungk 311). By the late 1950s, the international outcry over nuclear fallout prompted the AEC (with Rand Corporation) to coordinate a top-secret ecological investigation into the increasing strontium-90 levels in humans, plants, and animals around the world. The AEC labeled this body-snatching program "Operation Sunshine" and collected thousands of human limbs, dead infants, human and cattle thyroids, and cadavers without consent.9 The name of the study was derived from the analogy between the sun and nuclear radioactivity because after these tests, "fallout, like sunshine, covered the globe" (Welsome 299). This in turn led to new models of an illuminated globalization, a frightening knowledge of planetarity in which one mapped the world through the trace of militarized radiation. As one scientist reported, "nobody believed you could contaminate the world from one spot. It was like Columbus when no one believed the world was round" (qtd. in Welsome 303).10 This reflected a "new world" of militarized radiation, an era in which the planet became (re)written by light. 

Impact—Indigenous Genocide
The testing of nuclear weapons has lead to a literal genocide of the indigenous peoples

Barkas 5 (Jessica, J.D., Seattle University School of Law “Testing the Bomb: Disparate Impacts on Indigenous Peoples in the American West, the Marshall Islands, and in Kazakhstan” University of Baltimore School of Law Review 2005 Lexis) AK
The dawn of the nuclear age allowed the United States to dominate the world by means of a terrible and persistent force of nature. The full fury of nuclear weaponry was first visited upon Hiroshima and Nagasaki in 1945.Those events sparked the subsequent arms race between the United States and Soviet Union, resulting in hundreds of nuclear tests and thousands of doomsday weapons, many of which continue in existence today. Total disengagement of those weapons, however, would not mean we are safe from harm. Contamination of food and water supplies from nuclear testing, mining, and waste storage are issues with which future generations will be forced to contend. The Pandora's box cannot be closed, and we have assured a long and treacherous road ahead.The immediate consequences of our nuclear activities can be seen in the indigenous populations living in the shadow of our nuclear weapons facilities. n1These politically disempowered communities have been exploited by the superpowers in their rush to test more nuclear weapons and wreak more environmental havoc. n2 The governments of the United States and the former Soviet Union have been insensitive and indifferent to the heightened cultural vulnerabilities that have exacerbated contamination-related difficulties for affected populations. n3 They have largely refused to admit wrongdoing or to meaningfully compensate the victims. n4  [*30]  This article focuses on the impact of nuclear programs on the Native Americans of the American West; the native population of the Marshall Islands; and the ethnic Kazahks of Kazakhstan. n5 These groups, who appear to share few characteristics, have several things in common. For example,each has had little in the way of capital or political power; each is located far from major command and population centers; and each is of predominantly different race or ethnicity from decision-makers. n6Additionally, each community relies on the bounty of their ancestral lands for food and medicine. n7 They work the land and feed their families with the fruits of their labors. n8 This "living off the land" aspect is rarely taken into account in assessments of the health effects of environmental contamination, so what may be considered an "acceptable" level of contaminate for non-indigenous communities merely living in the contaminated zone will be multiplied substantially for an indigenous person gathering the majority of his or her food, water, and medicine from the contaminated area. This circumstance does not fit neatly into any particular category of environmental injustice, but may be described as a special case of distributive justice, or amplified disparate impact. n9 Themes of procedural due process are also implicated, as the impacted populations have been denied both notice of the potential contamination of their ancestral homelands and the opportunity to be heard after the fact. n10Neither the Western Native Americans, nor the Marshall Islanders, nor the Kazakhs have been offered any benefits designed to offset their sacrifices.Native Americans and Marshall Islanders from impacted areas do not make up a significant proportion of the holders of high-paying technical positions at the Department of Energy (DOE) or Department of Defense (DOD). n11 Local Kazakhs were not  [*31]  hired to manage the Soviet nuclear test site. n12 Instead, theirhomes were deemed "national sacrifice zones," as some have referred to highly contaminated sites. n13 It is implied in the term and supported by the documented use of humans as unknowing nuclear test subjects that those inhabitants of "national sacrifice zones" are, in fact, national human sacrifices.n14 The practice of compelling humans to serve as unwitting test subjects has been described by some as genocide. n15The governments of each of the indigenous populations described have engaged in different forms of disinformation campaigns to hide the truth about the nature of their activities and the hazards to the affected communities' health. The United States continues to deny wrongdoing, and the government of the current Russian Federation cannot be held responsible for the duplicitous actions of the defunct Soviet administration. n16 The two superpowers are nonetheless accountable for the wholesale poisoning of countless indigenous communities committed in the name of national security.
Impact—Ext: Indigenous Genocide

Ignoring the native genocide is a goal for the US to maintain it’s dominance

Barkas 5(Jessica, J.D., Seattle University School of Law “Testing the Bomb: Disparate Impacts on Indigenous Peoples in the American West, the Marshall Islands, and in Kazakhstan” University of Baltimore School of Law Review 2005 Lexis) AK

The area of nuclear testing is one in which the United States has been very reluctant to compensate victims or admit wrongdoing.n41 Causation is difficult to prove in court, and only limited Congressional action has allowed some victims to overcome sovereign immunity and receive compensation from the government. n42Nuclear testing, particularly atmospheric testing, has some of the widest contamination patterns; exposure to harmful radiation need not occur as a result of living or working near the site. n43 Victims of fallout generally extract no benefit from nuclear test sites. n44In general,fallout stays on the land. n45 It does not wash away in a stream, except by flooding. n46Nor is it practically possible to bulldoze, cap or seal it away. n47 Like liquid rain, it falls indiscriminately on crops, food-gathering areas, grazing land, livestock, and human populations, resulting in multiple exposures to those who depend primarily on the land for food, such as indigenous groups. n48 Test sites are, therefore, chosen for their remote locations and few inhabitants.The American West hosts all of the continental United States' nuclear weapons test sites. n49 However, no consideration was given to the fact that those vast expanses include indigenous communities who inhabit, hunt, forage, and worship on the sites. n50The Eastern and Midwestern United States, while home to appreciable numbers of laboratories and weapons fabrication facilities, do not  [*35]  have the vast expanses of sparsely populated land available in the West. n51The Nevada Test SiteThe Nevada Test Site (NTS) is the most bombed-out stretch of land on earth. n52Over nine hundred nuclear tests were conducted on and below the site between 1952 and 1992, when a weapons testing moratorium was announced. n53 It is located on land just north of Las Vegas and claimed by the Shoshone under the Treaty of Ruby Valley, although the government continues to describe the area as nearly uninhabited. n54 On its western side is the land of the Western Shoshone; on its east lies the land of the Southern Paiute. n55 Surrounding the NTS are smaller bands, settlements, and reservations of both groups. n56 Also nearby are communities of Utes, Navajo, Hopi, Havasupai, and Hualapai. n57The "nearly uninhabited" land, in reality, is home to over one hundred thousand to the south and east of the NTS. n58The circumstances under which NTS land was withdrawn from Shoshone control demonstrate the government's contempt for indigenous culture and claims to land. The 1863 Treaty of Ruby Valley allowed settlers to travel through Shoshone territory, including what is now the NTS, but did not authorize the removal of Shoshone control, and it did not cede territory to the government. n59 The United States offered the Shoshone $ 26 million for the territory in the 1970s, but the Shoshone have consistently refused the offer to sell. n60 The money was instead accepted by the United States Indian Claims Commission on "behalf" of the Shoshone. n61The Shoshone continue to assert their rights to the NTS land, even going so far as to issue visas that must be presented when entering the area. n62 Western Shoshone such as Carrie Dann continue to protest the theft of the NTS land and the desecration of sacred sites, such as  [*36]  Yucca Mountain, with nuclear waste repositories. n63Meanwhile, the United States government has continued to further its military aims by consuming thousands of miles of Native American territory with firing ranges, conventional weapons testing sites, and proving grounds. n64Over 620 kilotons of fallout rained on Nevada, Arizona, and Utah, as compared with thirteen kilotons that fell on Hiroshima.It is not surprising, therefore, that increased incidents of thyroid disease, cancer, and birth defects abound. n66 Many of the local inhabitants witnessed the tests firsthand, but were assured by the military that there was no danger. n67 A resident of the Moapa Southern Paiute Reservation described driving to the mountains between the NTS and the reservation to watch the spectacle of nuclear tests. n68 She now suffers thyroid problems. n69 Medical science has known for some time that there is no "safe" dose of radiation, yet the military continued to assure local indigenous groups and other down-winders that no danger would ensue from the testing on the NTS site. n70The 1984 ruling of the U.S. District Court for the District of Utah in Allen v. United States n71 attempted to provide locals with a remedy, holding that those who were not warned of the dangers of fallout were eligible to sue under the Federal Tort Claims Act (FTCA). n72 The broad exception to the FTCA, allowing federal agencies to avoid suit if their negligence was the result of "discretionary actions," was found not to apply. n73 The district court, regrettably, was reversed by the Tenth Circuit when it announced it would follow the Supreme Court's holding in United States v. S.A. Empreso de Viacao Aerea Rio Grandense (Varig Airlines):

Impact—Colonialism [1/2]
The United State’s double standard on nuclear testing recreates them as imperial conqueror of the natives

Barkas 5(Jessica, J.D., Seattle University School of Law “Testing the Bomb: Disparate Impacts on Indigenous Peoples in the American West, the Marshall Islands, and in Kazakhstan” University of Baltimore School of Law Review 2005 Lexis) AK

The United States' nuclear machine did not limit its exploitation of native lands to the continental United States. The first atomic tests after World War II took place in the remote South Pacific nation of the Marshall Islands. n83 The United States took the islands, populated chiefly by Micronesians working as subsistence farmers, from Japan after the war. n84The Marshalls, the Northern Mariana Islands, and Micronesia became part of the United Nations Strategic Trust Territory to be administered by the United States until gaining its sovereignty in 1986. n85 The terms of the Trust required that the United States "promote the development of the inhabitants of the trust territory towards self-government or independence as may be appropriate ... and to this end shall ... promote the economic advancement of the inhabitants... encourage the development of fisheries, agriculture and industries; protect the inhabitants against the loss of their lands and resources." n86 The discussion below presents evidence gathered from the testimony of Marshall Islanders that the United States utterly failed at its fiduciary duties to the Marshall Islanders.A."For the good of mankind": The Able, Baker, and Bravo TestsBefore the Nevada Test Site ever came into being, Bikini Atoll exploded under the 1946 Able and Baker tests. n87 Earlier in 1946, the 167 residents of Bikini Atoll were told that they must be relocated  [*39]  from their fertile atoll to Rongerik, an infertile sandbar. n88 The U.S. Navy told the leader of the Bikinians that the bomb tests were "for the good of mankind," and that the move was only temporary. n89 In December of 1947, the Bikinians were moved from Rongerik, where they had been near starvation, to Kwajelein. n90 Eventually, they were brought to Kili, their present-day home. n91 Kili is a single island, not an atoll, so it lacks a protected harbor or lagoon suitable for fishing. n92In 1954, the "Bravo" test of the first hydrogen bomb was conducted over Bikini. n93 Its force was equivalent to 1000 Hiroshima bombs. n94 Although the day's prevailing winds blew toward inhabited islands, the test went forward without any warning to the islanders. n95 Fallout rained thick on Rongelap and Ailinginae Atolls, with lighter "mists" on Utirik. n96 Japanese fishing boats were also caught unaware in the fallout, with the most notorious being the Daigo Fukuryu Maru and its twenty three crewmen. n97All were struck with radiation sickness, including nausea, vomiting, burns and hair loss. n98 The boat made the two-week journey home, where crew members were all admitted to hospitals. n99 For many months, they required blood transfusions, vitamins, and antibiotics until their white blood cell counts returned to normal levels. n100 A number of crewmen experienced liver failure, which may have been caused by contaminated transfusions or by the consumption of radiation-contaminated food on the trip home. n101 The condition of the crewmen suffering liver failure was no doubt exacerbated by weakened immune systems. n102The situation on Rongelap, however, was far worse.Flakes of fallout rained down like the snow about which the children had heard from the Christian missionaries, so they played in it. n103 Within hours, the islanders were experiencing burns, hair loss, nausea, vomiting, and all of the other attendant symptoms of radiation poisoning. n104While the United States military immediately moved its vessels and  [*40]  troops out of harm's way, the islanders on Rongelap were not evacuated for two days. n105 The Utirik islanders were not moved for three days. n106 During the Able and Baker tests in the 1940s, the islanders were evacuated; however, they were left in place during Bravo, and thus absorbed its full power. n107 The AEC reported to the media that some Marshallese had been "unexpectedly exposed to some radioactivity, there were no burns, all were reported well." n108B. The Islanders' Culture and SacrificeMarshall Islanders traditionally lived on cultivated foods such as breadfruit, arrowroot, makmok (tapioca), and coconuts. Their diet also relied heavily on fish and other seafood caught in the atolls. n109 The tests destroyed or contaminated the food on many islands, leaving the islanders to subsist on rice and canned food irregularly supplied by the U.S. military. n110 Some traditional foods were particularly impacted by contamination, so eating them posed even greater risks. An example is the popular coconut crab. n111 When the coconut crab molts, it eats its old shell in order to regain lost minerals. n112 By engaging in that process, however, it reabsorbs any contaminants in the shell, thus accumulating the contaminants throughout its life. n113 Although some Marshall Islanders were told by the Atomic Energy Commission to avoid the crabs, most were not, and they continued to consume the contaminated crabs. n114It is apparent from the accounts of the Marshall Islanders that all islands are not of the same quality and they certainly don't view each island as fungible. n115 The Bikinians still long to return to Bikini Atoll. n116 The people of Rongelap were loathe to leave, even in the face of evidence that to stay was to foreclose any future for their children. n117

HYPERLINK "http://www.lexisnexis.com/us/lnacademic/frame.do?reloadEntirePage=true&rand=1279913069426&returnToKey=20_T9804359131&parent=docview&target=results_DocumentContent&tokenKey=rsh-20.876710.0994863859" \l "n117"[*41] 

HYPERLINK "http://www.lexisnexis.com/us/lnacademic/frame.do?reloadEntirePage=true&rand=1279913069426&returnToKey=20_T9804359131&parent=docview&target=results_DocumentContent&tokenKey=rsh-20.876710.0994863859" \l "n117"C. A Human Radiation Experiment?

HYPERLINK "http://www.lexisnexis.com/us/lnacademic/frame.do?reloadEntirePage=true&rand=1279913069426&returnToKey=20_T9804359131&parent=docview&target=results_DocumentContent&tokenKey=rsh-20.876710.0994863859" \l "n117"The United States used its careless exposure of the indigenous Marshall Islanders to its medical scientific advantage, leading some islanders to believe they were intentionally used as guinea pigs.

HYPERLINK "http://www.lexisnexis.com/us/lnacademic/frame.do?reloadEntirePage=true&rand=1279913069426&returnToKey=20_T9804359131&parent=docview&target=results_DocumentContent&tokenKey=rsh-20.876710.0994863859" \l "n118" n118 The AEC established a secret medical study to track the exposed Rongelap and Utirik islanders. n119 Utirik islanders were allowed to return to their island just a few months after the Bravo tests. n120 In 1957, the U.S. declared Rongelap safe and returned the islanders to their home. n121 Though both islands contain residual radiation, the DOE Brookhaven Laboratory, to this day the agency responsible for looking after the health of the exposed islanders, justified the decision to return the Rongelap people as affording "most valuable ecological radiation data on human beings." n122Though the island was, in Brookhaven's view "perfectly safe for human habitation," the radiation level was excess of any "other inhabited location in the world." n123 The U.S. government had decided to capitalize on its carelessness and use the indigenous Marshall Islanders as unwitting test subjects.D. Health ConsequencesBy the late 1950s and early 1960s, the evidence of harm from the tests was clear. Stillbirths and miscarriages doubled for exposed women. n124 Thyroid problems and developmental retardation became commonplace. n125 More than half of the children on Rongelap during the Bravo test developed thyroid problems by 1966, and by 1973, nearly 70 percent had developed thyroid tumors. n126Several islanders have been stricken with leukemia. n127 Rongelap islanders found that many of their staple foods would no longer grow or bear fruit, and what plants or fish they could find often made them sick, although it had never done so before the tests. n128Former inhabitants of Rongelap and other islands affected by the fallout have also suffered infertility and borne children with terrible abnormalities. n129Most often heard about are the "jellyfish babies." n130 Born with a limbless, boneless torso, these babies have transparent skin and die  [*42]  within a day or two. n131 Some women have given birth to things they can only describe as "apples," "turtles," "octopuses," or "strands of purple grapes." n132Many women die in giving birth to these deformed babies. n133 Marshall Islanders' have been reluctant to discuss these abnormal births because of the native belief that reproductive abnormalities indicate that a woman has been unfaithful to her husband. n134None of these cancers or reproductive anomalies were known to the Marshall Islands prior to atomic testing,and yet no epidemiological study of the exposed islanders has been completed. n135 The DOE doctors assigned to Rongelap and Utirik continue to tell the islanders that there is no risk and that they are fine, when it is quite clear that they are not. n136 Convinced that their chronic lack of energy and other illnesses were related to the persistent contamination on Rongelap, the islanders petitioned the U.S. to move them - it refused. n137

Impact—Colonialism [2/2]

This continued colonialism of the third world is an ongoing genocide that culminates in extinction 

Porter 98(Robert B. Porter, Seneca and Professor of Law and Director of the Tribal Law and Government Center, University of Kansas, Chief Justice, Supreme Court of the Sac and Fox Nation, 21 University of Michigan Journal of Law and Reform, 1998)

Nonetheless, this otherwise natural process was dramatically altered by colonization. These colonizing efforts were accomplished by force and often with great speed, producing dramatic changes within Indigenous societies and interfering with the natural process of adaptation and change. This disruption has had a genocidal effect; groups of Indigenous peoples that existed 500 years ago no longer exist. There should be no doubt that their extinction was not an accident – it was the product of a concerted effort to subjugate and eliminate the native human population in order to allow for the pursuit of wealth and manifest destiny. As a result, extinction is the most dramatic effect of colonization. Allowed to run its full course, colonization will disrupt and destroy the natural evolutionary process of the people being colonized to the point of extinction. 
Alt—Rejection

The alternative must be a rejection of nuclear imagery and its representations—this is critical to opening up space for effective resistance.
Kato 93 (Masahide, “Nuclear Globalism: Traversing Rockets, Satellites, and Nuclear War via the Strategic Gaze”, Alternatives, 18:3 [1993:Summer], pg. 356-357, IWren/JT)

The dialectic (if it can be still called such) should be conceived in terms of resistance to and possibly destruction of global space, time, perception, and discourse for the possibility of reinventing space. The nuclear warfare against the Fourth World and Indigenous Peoples should be viewed in this context. It is not their expendability or exclusion from the division of labor; rather it is their spatial-temporal construction that drives transnational capital/state to resort to pure destruction. In other words, what has been actually under attack by the nuclear state/capital are certain political claims (couched in the discourse of "sovereignty") advanced by the Fourth World and Indigenous Peoples for maintaining or recreating space against the global integration of capital. The question now becomes: Can there be a productive link between the struggles of the Fourth World and Indigenous Peoples against the exterminating regime of nuclear capital/state, and First World environmentalist and antinuclear social movements? This link is crucial and urgent for a subversion of the global regime of capital/state. Nevertheless, we have not yet seen effective alliances due to the blockage that lies between these social movements.56 The blockage, as I have shown in this article, is produced primarily by the perception and discourse of the social movements in the North, which are rooted in technosubjectivity. The possibility of alliances, therefore, depends on how much First World environmentalist and antinuclear movements can overcome their globalist technosubjectivity, whose spatio-temporality stands in diametrical opposition to the struggles of the Fourth World and Indigenous Peoples. In other words, it is crucial for the former to shatter their image-based politics and come face to face with the "real" of the latter. 57

Alt—Shift Attention
Depictions of “wars of light” and apocalyptic scenarios exclude the genocidal legacy of nuclear testing and irradiation against indigenous peoples. Only by shifting attention to the human fratricide entailed by such policies can the alternative open up new spaces for the examination of apocalyptic discourse.

DeLoughrey 09 (Elizabeth,  Associate Professor of English at the University of California, Los Angeles, “ Radiation Ecologies and the Wars of Light” in Modern Fiction Studies, vol. 55 n. 3, MUSE. p. 487-488. IWren)

Lawrence Buell has argued that "apocalypse is the single most powerful master metaphor that the contemporary environmental imagination has at its disposal" (285). In a novel about nuclearization and the wars of light, George shifts attention from the often blinding (and totalizing) apocalyptic focus of a nuclear "war of the worlds" to addresses less visible forms of the wars of light, including the movement of radiation across space, time, and our bodies.27 Caleb's activist friends demand spectacular visibility. Heeding their antiwar strategy "to be more visible" (261), Caleb attends the 1970 Armistice Day Peace Rally, held on Isaac's birthday and at the Auckland Domain where Etta will later display her archive of light. There Caleb douses himself with napalm-laced kerosene, and holding his father's Zippo lighter, delivers a speech against the global quest for total illumination (366). He echoes Virilio's critique: "nothing is sacred any more [End Page 487] because nothing is now meant to be inviolable. This is the tracking down of darkness, the tragedy brought about by an exaggerated love of light" (Vision 35). The scene is narrated cinematically, with cross cuts between Akiko (a peace rally dancer), Troy (a fireman), and the suicidal Caleb. When Caleb's actions endanger Akiko, he is shot dead by his sniper-brother Troy, triggering the kerosene fire and Caleb's immolation in napalm. In turn, Troy hallucinates the return of a Vietnamese POW he had freed; when he shoots at this ghost and the war museum he is killed by the police. In a novel about forty years of wars of light, George eschews the representation of nuclear apocalypse. He instead depicts an apocalyptic scene of fratricide, the only humanized and detailed narration of murder in a four-hundred-page novel about the Cold War and its inscription by light. From the Wars of Light to Ocean Roads George's shift from the transnational violence of the wars of light to the murders of Troy and Caleb refocuses our attention from excess global visibility to local familial legacies and the war's suppression of its indigenous others. The trace of indigeneity is rendered visible in a child's fingerprint Isaac finds in the ancient forged clay vessel in the Jornada del Muerto (and the novel's larger inscription of the expansion of the American frontier), the ancient rock paintings found by Troy in the Vietnamese jungle, and the short but significant scenes in which Troy and Caleb's family heritage is tied to Maori history. Although we know little of Etta's background, we are told that she is from Hokianga, a name translated as "the returning place" (104) of Kupe, the Pacific voyager who discovered Aotearoa and facilitated the earliest Maori settlement. Troy's hallucination of the return of the Vietnamese POW invokes the only spoken Maori language in the text, which Troy translates as, "'Friend, we shall fight on forever and ever and ever'" (229). These words are the famous lines attributed to Rewi Maniapoto in his resistance to the Pakeha (British settler) invasion of the Waikato in April 1864 during the New Zealand Wars. Although never explained in the text, the April 1989 setting of the novel is the 125th anniversary of this event in the violent establishment of Aotearoa/New Zealand through the musket wars, an earlier, invisible war of light that foreshadows American Cold War expansion into the Pacific. The site of Troy's and Caleb's deaths, the Auckland Domain, is the city's largest public park and the location of the Auckland War Museum where Etta will eventually display her archive of wars of light. The volcanic crater that dominates the landscape of the Domain, Pukekawa (bitter hill), represents a monument to Maori presence [End Page 488] in the region and is significant to the pan-tribal wars between two Maori tribes, Ngati Whatua and the iwi of George, Nga Puhi. George's decision to relocate the 1970s war protests, which took place at American Embassies, to the space of New Zealand nation-building on Armistice Day foregrounds the long history of national violence in the construction of indigenous and settler peoples. As such, the space of this fraternal sacrifice opens up the wars of light to its predecessors in the musket wars and the settlement of the nation, a frontier history with close connections to American expansion into the West. In fact the New Zealand Wars were largely uncommemorated by the Auckland Museum, which did not expressly examine local history until as late as 1996.28 It is only by condensing figures of the New Zealand Wars, World War I and II, the Cold War, and the Vietnam War into this violent scene of family apocalypse that the novel demonstrates the long temporal and spatial reach of the wars of light. It is worth asking why a writer who has consistently depicted in his previous novels the complexities of historic and present-day Maori identity—characters visibly marked as indigenous in terms of moko (tattoos) and by the use of Maori language, history, and mythology—decides to alter the landscape of identity so radically in Ocean Roads. Remarkably, in this long novel, the markers of Maori identity and history are barely visible or appear in derogatory terms such as Etta's racial interpellation. I suggest that the overwhelming discourse of these wars of light has rendered such excess visibility that the foundational indigenous subtext must be sought in the shadows. George's novel demonstrates that the visual excess of total illumination blinds the characters, and by extension, the modern subject to indigenous history, creating a self-destructive rupture in the masculine indigenous subject. 

Alt—Deconstruction

Discourses of nuclearism have long insidiously promoted the legitimization of ecological and peripheral violence through nuclear testing and radiation—only a radical rejection and deconstruction of these discourses can solve.

DeLoughrey 09 (Elizabeth,  Associate Professor of English at the University of California, Los Angeles, “ Radiation Ecologies and the Wars of Light” in Modern Fiction Studies, vol. 55 n. 3, MUSE. p. 471-472. IWren)
Spivak asks that literary study "take the 'figure' as its guide," to "disfigure" it, read the logic of its metaphor, not for the purposes of "rational deconstruction" but for a "responsible literality" (Death 72). This is what it means to be a "planetary reader," to be "planetary subjects rather than global agents" ("World System" 107). In my understanding, this suggests a move away from scholarship that privileges the individualism of the omniscient (human) cosmopolitan toward a framework that conceives of the constitutive nature of global alterity through human and nonhuman relations. Following her lead I turn to that ultimate figure of alterity, light, and trace the figure of radiation to disfigure it, particularly the ways in which "nukespeak," the propaganda of American nuclearization, naturalized military radiation across the planet as inevitable global modernity.6 In the words of one US Office of Naval Research manual, radiation (fallout) is simply "just one more of the hazards of contemporary living" (Lapp 11). Manipulating the metaphor of light, American Cold War propaganda associated man-made radiation with its solar counterpart and likened nuclear detonations on earth as harnessing the power of the sun. The repeated connection between a military lab product (a nuclear weapon) and its cosmic figure (the sun) naturalized atomic weapon production and helped to "eclipse" the hundreds of nuclear detonations in the Pacific Islands through the second half of the twentieth century.

Writing in the radioactively "hot" days of the Cold War, influential theorists such as Adorno and Horkheimer, Levinas, Gibson, and Hans Blumenberg examined the metaphysics of light and the limitations of metaphors of illumination. Yet they all overlooked what literally suffused the atmosphere—the naturalizing discourse of nuclearization and the persistent trace of radioactive fallout, which have permeated our atmosphere since 1946. Adopting Spivak's model of planetary thinking, I suggest that the global rise of militarized radiation transformed our relationship to light and that the relationship between light and ecology is more than metaphysical. In fact, ecology as a discipline has close ties to the radioactive militarization of the Pacific. Joel Bartholemew Hagen provides a compelling history of the "symbiosis develop(ed) between atomic energy and ecosystem ecology" (101), particularly as it was organized by Eugene and Howard T. Odum, founding figures of ecology in the United States. Given the rapid expansion of the nuclear industrial complex in the 1950s and the subsequent radiological contamination of the planet, [End Page 472] the Atomic Energy Commission (AEC) hired the Odums to study the ecological impacts of militarized radioactivity. Radiological (and thus environmental) surveys of the nuclearized Bikini Atoll began in 1946, and the field of "radiation ecology" was established in the Pacific with the Odums' AEC-funded study of Enewetak Atoll in Micronesia in 1955 (102). After the repeated nuclear bombing of Enewetak, the AEC provided the first opportunity to study a "complete ecosystem" and its "overall metabolism" through the trace of radiation (103). Understood as a "landmark in ecological research" (105), the Odums' work on the radiation of Pacific coral reefs provided a model of a self-regulating ecosystem and the first theorization of shared resource relationships in nature (106). In turn, AEC-funded research laboratories and programs in radiation ecology were organized in universities all over the US and at nuclear power sites, catalyzing the institutional development of ecosystem ecology (112). Ironically, the discipline so associated with the preservation of nature arose from its militarized destruction, and contaminants in the environment such as radioactive strontium and iodine became, for ecologists, the legible "trace" of ecosystem health.
***Aff ANSWERS
Imagining Nuclear War Good [1/3]
Imagining potential nuclear wars serves as a collective warning against its possibility and opens up space for interrogating national values   

Seed 2000(David , Professor of English literature at the University of Liverpool,  “Imagining the Worst: Science Fiction and Nuclear War,” Journal of American Studies of Turkey,Vol. 11, pp. 39-49,http://www.bilkent.edu.tr/~jast/Number11/Seed.htm)
A number of recurring features emerge from these narratives. In virtually every case the USA plays a reactive role, never attacking first. Secondly, the nation’s capacity to cope with such an attack becomes a test of its morale and for that reason the nuclear aftermath, in the short and long term, occasions an interrogation of cherished national values.Thirdly, because nuclear attack can only be mounted with the latest technology, these novels explore anxieties about problems of control. Finally this fiction expresses a collective horror of ultimate endings. Some human presence persists however tenuous or displaced. Cherished human values like reason might be transposed on to extraterrestrial beings; or reader might play out the role of a survivor through the very act of reading a narrative whose deliverer has died. Ultimately there is an unusual circularity to such narratives. By deploying a whole range of strategies to imagine a dreaded future, they function as warnings against such imminent developments. The more the future fails to develop along these imagined lines, the more necessary is the reconfirmation of these narratives as mere imaginary extrapolations.
Imagining future nuclear scenarios enables criticism of nuclear weapons ability to destroy all humankind

Foard 1997(James , Associate Professor of Religion, Arizona State,  “Imagining Nuclear Weapons: Hiroshima, Armageddon, and the Annihilation of the Students of Ichijo School,” Journal of the American Academy of Religion, http://jaar.oxfordjournals.org/cgi/reprint/LXV/1/1.pdf)
This ambivalence about Hiroshima has been partially ameliorated by displacing it with Armageddon in our imagination of nuclear weapons In Amenca the images of the atomic bomb, particularly after the Soviet Union's successful test in 1949 (Boyer.341), were pressed into the service of apocalyptic speculations, both scientific and otherwise, a process which has until recently assigned the horror that Hiroshima represented to a superpower war in an imagined future (cf. Pease'562). Specifically, images of a nuclear Armageddon have helped us perform two sorts of cultural tasksfundamental for imagining nuclear weapons: those involving difference and those involving representation. By "difference" I mean both the articulation of what makes nuclear weapons different from other weapons and the consequent reflection on the different human situation engendered by them.By "representation" I mean the expressions whichseek to describe the use of nuclear weaponsand incorporate that description into structures of meaning Armageddon permits us to define the difference of nuclear weapons by their capacity to destroy the human species in a war that no one will win. 

Imagining Nuclear War Good [2/3]
The end of the Cold War makes imagining nuclear wars even more important to dispel the belief that a nuclear war is winnable

Foard 1997(James, Associate Professor of Religion, Arizona State, “Imagining Nuclear Weapons: Hiroshima, Armageddon, and the Annihilation of the Students of Ichijo School,” Journal of the American Academy of Religion, http://jaar.oxfordjournals.org/cgi/reprint/LXV/1/1.pdf)
With the end of the Cold War, however, apocalyptic imagery itself appears doomed, as our geo-political situation no longer sustains its plausibility Our images of the nuclear threat are now as obsolete as our strategies. Without such imagery, though, we are left with little to think with in contemplating the meaning of these weapons, a situation that could well prove dangerous. Since nuclear weapons now appear to threaten cities more than the human species as a whole, we might do well to return to Hiroshima to discover their difference and the possibilities for their representation.At the very least, doing so will expose the Armageddon imagery as a cultural construct rather than a self evident fact

Even if imagined, representing nuclear war creates collective memory for resistance

Foard 1997(James,Associate Professor of Religion, Arizona State, “Imagining Nuclear Weapons: Hiroshima, Armageddon, and the Annihilation of the Students of Ichijo School,” Journal of the American Academy of Religion, http://jaar.oxfordjournals.org/cgi/reprint/LXV/1/1.pdf)
Despite their deep suspicion of the adequacy of any expressions, the survivors relate their narratives in formal ritual and pilgrimage settings in which their repetition and redundancy seem appropriate. (These are, of course, the public rather than the traditional settings ) They justify their attention to story and place in terms of preserving memory, not because their stories can ever be fully understood, but "to bring peace " Without any clear understanding of what political mechanisms might be required, they claim that the telling of stories itself can, in fact, help do this The experience of the Ichijo people, then, suggests that nuclear talk can neither be fully denied nor fully accommodated into our sense of community over time. The only representation possible, then, strives not to domesticate the experience of the bomb into human memory, but to use the memory of its reality for apotropaic purposes The reality of the bomb is asserted—indeed must be asserted—only so that it can be refused a permanent place in human history.

Imagining nuclear war demonstrates it is unwinnable AND such reflections do not work to exclusion of envisioning past nuclear wars

Foard 1997(James, Associate Professor of Religion, Arizona State, “Imagining Nuclear Weapons: Hiroshima, Armageddon, and the Annihilation of the Students of Ichijo School,” Journal of the American Academy of Religion, http://jaar.oxfordjournals.org/cgi/reprint/LXV/1/1.pdf)
Since the onset of the superpower conflict, nuclear reflection has yoked itself to the Cold War and indulged itself in opposing human extinction As a consequence, the end of the Cold War has meant the obsolescence of not only our strategies toward but also our images of the nuclear threatAlthough excluded from our apocalyptic obsession, harder moral issues have been with us since 1945, moral issues that are as pressing now as they were then: Is the instantaneous extinction of cities different from other war death? If using a nuclear weapon (or two) does not endanger the human species, is it permissible under certain conditions? If so, how do we represent such death in our religious and cultural systems of "just war" and other meanings.Such questions are beyond the range of this historian of religions What is clear is that the efforts of Hiroshima survivors suggest measuring the difference of nuclear death by the impossibility of theodicy, of which the apocalyptic imagination is but one culturally specific and historically bound expression Following such a measurement of difference can help us see thatwe have not achieved freedom from nuclear danger in the past few years solely because the apocalyptic scenario seems less plausible and that we need new theological and philosophical reflections. Furthermore, the survivors' insistence on the reality of references for nuclear language, in contrast to our own critics' insistence on the opposite, affirms that the use of nuclear weapons is indeed possible because it has already happened. 

Imagining Nuclear War Good [3/3]
Speaking about nuclear wars is necessary to out the secrecy that surround the nuclear establishment

James 1994(Clair, Doctoral student in English Literature at the University of Iowa, “Book Reviews,” Configurations, 2.2, 367-371)
Chaloupka first analyzes the politics of the antinuclear movement, arguing that it has failed to have a larger impact because it shares with pronuclear forces both a "confidence in a world that passes naturally into speech and writing" and, more tellingly, "the identification of a 'values' realm--limited but available for political debate" (p. xiii). Two of the antinuclear positions that he criticizes are the acceptance of survival as a universal value and the idea that nuclear war is unspeakable. Because the pronuclear camp argues that nuclear weapons are necessary for survival in the face of international threat, antinuclear rhetoric based on the need for human survival can either lead to a stalemate position or actually strengthen the other side. In order to emphasize the horrors of nuclear war and thereby discourage people from supporting pronuclear policies, some people would claim that nuclear weapons are "unspeakable": the horrors of nuclear war go beyond the human capacity for description and such a war would leave no survivors to describe it. But Chaloupka argues thatthe idea of unspeakability, instead of encouraging opposition to nuclear weapons, has silenced the voices of protest and abetted the secrecy surrounding nuclear weapons management. A large portion of the book is devoted to demonstrating how thoroughly and covertly nuclear weapons influence our lives. In one chapter Chaloupka uses Jacques Lacan's analysis of metonymy, which Lacan calls the rhetorical trope of absence and desire, in order to argue that "the computer and the robot are the metonymic processes we use to deal with the nuke" (p. 61). In other words, "in the now out-dated metaphor of rationalism, the computer is the brains of this operation, the bomb the muscle. In its physicality, the robot is the encoded sign of nuclearism" (p. 45). At the same time that industrial robots are replacing humans in factories, fictional humanoid robots have become the model for the ideal human, exhibiting absolute efficiency and self-control--exactly the qualities necessary to operate well a nuclear arsenal. Perhaps the most obvious manifestation of this desire for widespread robot mentality was the popular "Just Say No" campaign, which refused to analyze the cultural conditions that make drug use an attractive alternative to many and instead asked us all, but especially children, to become automatic message machines. 
Imagining future nuclear wars prevents them

Martin 1982(Brian,  , Professor of Social Sciences in the School of Social Sciences, Media and Communication at the University of Wollongong, “How the Peace Movement Should be Preparing for Nuclear War,” Bulletin of Peace Proposals, Vol. 13, No. 2, 1982, pp. 149-159)
But these possibilities provide relatively little consolation for the human disaster of nuclear war, and certainly would not justify any policy which significantly increased the risk of nuclear war. It is in their implications for the present that peace movement activities relating to nuclear war must be assessed.It is my belief that preparation for nuclear warby the peace movement would reduce the chance of nuclear war by providing a visible threat to the otherwise unchallenged continuance of existing political institutions.National decision-makers may wish to avoid nuclear war to save their own lives, but they have demonstrated a continued willingness to risk nuclear war, both in crises and confrontations and through the very existence of nuclear arsenals, through the policies they have promoted and the institutions they have constructed and supported.This institutionalised risk of nuclear war will seem less acceptable if one consequence of continued preparations for war were a major challenge to the complete system of political and economic power and privilege. Nuclear weapons states have refrained from nuclear war thus far not primarily because of their perception of the human disaster of nuclear war but because of the possible political consequences. A prepared peace movement would ensure that such political consequences are as serious as possible.
TNW Aff Link Turn

Steps towards nuclear disarmament are key to healing the wounds afflicted on indigenous communities by the nuclear cycle

Baldonado 98(Statement Coordinator Myrla Baldonado, People's Task Force for Base Clean Up, Philippines
http://www.nuclearfiles.org/hinonproliferationtreaty/98npt_ngo2.html)

We reaffirm the correctness and relevance of  the 1997 Moorea Declaration by Abolition 2000 which states that colonized and indigenous people have in the large part, borne the brunt of this nuclear devastation- from the mining of uranium and the testing of nuclear weapons on indigenous peoples land, to the dumping, storage and transport of plutonium and nuclear wastes, and the theft of land for nuclear infrastructure."We therefore come here to the table as victims of the nuclear age. While it is difficult to transcend the nature of what it is to be the sacrificial lambs of military imposed "peace," we seek to transcend mere victimization in demanding and calling for a final cessation to these genocidal acts of nuclear colonialism*. We are inspired by the work of the recently-deceased Brazilian educator Paulo Freire, who spoke of strategy on behalf of oppressed peoples working to liberate themselves from the oppression that dehumanizes both the oppressor and the oppressed.  Being the victims of the nuclear age, we ask you to listen to the suffering voices silenced by attribution of priority to a precarious "peace" maintained by military means.  The Pacific, like most Indigenous communities around the world, is heavily militarized.Genuine peace can only begin to emerge when the nations of the world start to dismantle military and nuclear installations now dominating the entire Pacific from Guam to Hawaii to French Polynesia. *Nuclear disarmament can begin to heal the wounds imposed on communities not only in the South, but in the Northern countries as well.* The theory and practice of nuclear deterrence have been extremely hostile to democratic practice.Nuclear disarmament and demilitarization will allow communities to participate more fully in both the political sphere and civil society. National military strategies, on the other hand, have often required the absence of free democratic thought.  As you meet here, we urge you to take strong and courageous leadership in de-legitimizing what, for a whole generation, gripped our imagination as we tottered in so close a proximity to total nuclear annihilation.  As we have heard oftentimes, the end of the Cold War has provided a historic opportunity to rid ourselves of this "near-death" experience with planned obsolescence of the human race. Both the NPT and subsequent efforts to re-visit it, including the 1995 review, *produced many promises which you all undertook to achieve. Integrity in this instance is crucial, and we urge you all to be true to those promise*s.  With the next formal Review of the NPT in the year 2000, it will not only be logical to set ourselves on a new footing in human history; *it will also be a crucial symbol for beginning a new millennium with serious efforts to begin negotiations toward nuclear disarmament.
Perm Solvency
Totalistic anti-nuclear criticism destroys coalitions and the possibility of progressive social change.

Krishna 93(Sankaran, Professor of Political Science at the University of Hawaii at Manoa, Alternatives, Summer, p. 400-401, “The Importance of Being Ironic: A Postcolonial View on Critical International Relations Theory)

The dichotomous choice presented in this excerpt is straightforward: one either indulges in total critique, delegitimizing all sovereign truths, or one is committed to "nostalgic," essentialist unities that have become obsolete and have been the grounds for all our oppressions. In offering this dichotomous choice, Der Derian replicates a move made by Chaloupka in his equally dismissive critique of the move mainstream nuclear opposition, the Nuclear Freeze movement of the early 1980s, that, according to him, was operating along obsolete lines, emphasizing "facts" and "realities," while a "postmodern"President Reagan easily outflanked them through an illusory Star Wars program (See KN: chapter 4) Chaloupka centers this difference between his own supposedly total critique of all sovereign truths (which he describes as nuclear criticism in an echo of literary criticism) and the more partial (and issue based) criticism of what he calls "nuclear opposition" or "antinuclearists" at the very outset of his book. (Kn: xvi) Once again, the unhappy choice forced upon the reader is to join Chaloupka in his total critique of all sovereign truths or be trapped in obsolete essentialisms. This leads to a disastrous politics pitting groups that have the most in common (and need to unite on some basis to be effective) against each other.Both Chaloupka and Der Derian thus reserve their most trenchant critique for political groups that should, in any analysis, be regarded as the closest to them in terms of an oppositional politics and their desired futures. Instead of finding ways to live with these differences and to (if fleetingly) coalesce against the New Right, this fratricidal critique is politically suicidal.It obliterates the space for a political activism based on provisional and contingent coalitions, for uniting behind a common cause even as one recognizes that the coalition is comprised of groups that have very differing (and possibly unresolvable) views of reality. Moreover, it fails to consider the possibility that there may have been other, more compelling reasons for the "failure" of the Nuclear Freeze movement or anti‑Gulf War movement.Like many a worthwhile cause in our times, they failed to garner sufficient support to influence state policy. The response to that need not be a totalizing critique that delegitimizes all narratives.The blackmail inherent in the choice offered by Der Derian and Chaloupka, between total critique and "ineffective" partial critique, ought to be transparent. Among other things, it effectively militates against the construction of provisional on strategic essentialisms our attempts to create space for activist politics. In the next section, I focus more widely on the genre of critical international theory and its impact on such an activist politics.

Focus on Indigenous Bad

Focusing on the nuclear cycle’s harm to indigenous people undermines global attempts to prevent nuclear war- the alt enable decision makers to rationalize the harms of testing

Truman 98(http://www.ratical.org/ratville/nukes/JTruman/053098_1.html # Thinking about the Unthinkable: Nuclear War in South Asia was (but no longer) http://customnews.cnn.com/cnews/pna.show_story?p_art_id=2615468&p_sec...text local copy Date: Sat, 30 May 1998 Subject: SOME PERSONAL THOUGHT AT THE END OF A LONG, LONG DAY!)

Here in this country, the "Environmentalists" insist on playing the same "indigenous peoples card", instead of dealing with the awful reality that fallout from nuclear testing is color and ethnic -blind -- it is an equal opportunity victimizer and kills whoever and wherever it goes! Why is this the real problem? Simply because fallout worldwide from testing killed likely on the order of tens of millions to date, and millions more injured who are not yet dead from it. Wholesale mass murder is what it is, and the public "needs" to know that right now! Especially when they "ALL" no matter who they are, where they live, how they live, or what color they are, Are already its victims.Only by realizing that and all that goes with it, is there "any" hope the public here, or worldwide will stand up to their governments and say no before those governments blow them up at the worst, or use this as a "wonderful" excuse to get back to nuclear weapons development business as usual! Likewise the activist community has got to stop playing organizational politics, and stop playing the race card. The movement can no longer play the indigenous peoples game simply because it is more "PC" and most specifically because it is "more fundable". To say nuclear testing's victims have always been indigenous peoples is not only incorrect, but is a sign of total stupidity on the issue, as the only indigenous people victimized by the testing was -- and are -- the human race! And the human race better get that point real soon and come to terms with the fact that on that one level at least we all share one thing in common on this planet. We all carry a little bit of the Nevada Test Site, the Semipalatinsk Test Site, The Lop Nor Test Site, the British and French Test Sites and soon perhaps the Indian and Pakistan Test Sites inside all our bodies. This does not mean that what happened to people forced from their homes -- first for the factories, then for the testing sites, or the reasons why testing sites were put where they were-- are not important, or are insignificant, or to excuse examples of environmental and atomic racism. They are all too clear examples of the utter sickness present in the minds of those responsible. Pick on those least able to defend themselves first and then slowly and steadily expand the circle to those you don't really give a damn about! Just like Joe Stalin, Adolf Hitler, Jim Crow, or George Armstrong Custer! Those stories and those histories and those facts must be exposed and justice demanded right along with ALL the rest of the terrible legacy of nuclear testing. All it means is that to stop the nuclear arms race the truth has to come out, the full truth, the complete truth, and not a truth focused to look better organizationally or politically. Because if it is, it only plays into the hands of those responsible for the testing in the first place, and is a "god-send" to them in helping to minimize the open public exposure of the full extent of the horrors they unleased.No group of victims is better, more worthy, less worthy, or better to focus and raise funds on. We are all one race -- the human race -- and we are all testing's victims. That is the one truth that when our race knows it, we will truly be free and no more, never ever again, will those damned tall mushrooms and their deadly spores carried on the winds to sicken, kill and mame, be allowed to grow anywhere on this planet we all share as home!

