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***Case Debate***

A2: : Rape Advantage (1/4)

Rape becomes inevitable in Korea when we overlook the true problems behind sexual exploitation. Withdrawing troops, shutting down brothels around bases, and sweeping the instance under the rug does little to solve the idealistic problems behind why sexploitation happens. We must first affirm sex workers and recognize their autonomy to fully solve violence within the system of patriarchy. 

Kempado and Doezema in 98’.

( Kamala, and Jo, Associate Professor of Latin America and Caribbean Studies at York University, Global Sex Workers Rights, Resistance, and Redefinition, pg 173. T.K)

Our most important struggle focused on the extensive malpractice within the police force and on the exploitation by brothel and club owners. In 1984 we called a strike that gained national attention. We closed down the brothels, cut the telephone lines, padlocked the rooms and made sure that those who profited from our work were unable to do anything during those days, from the boys who fetched water, to the cleaning staff, to the taxi drivers. There was full radio coverage during the strike. Authorities were held hostage in the place where the association operates until the demands were met. Marianna Guevara, then president of the Association, directed the strike. It was a successful struggle that brought us public visibility and a means to end the institutionalized exploitation and violence. But more than that, the fight was an extremely encouraging experience because it made it possible for other sex workers to join us and to decide to follow our example of organization. Various other sex workers' organizations were established after that in all the main provinces in the country. However, it would be wrong to suggest that because of the strike our problems were solved. They continue to exist in a society that is completely against recognizing the prostitute as a woman or as a worker. In order to continue activities that would strengthen, not only the Association in Machala, but the organization of sex workers in the country, a first national encounter was planned. It was held June 28-29th 1993,as the first meeting of sex workers in the country. It grew out of awareness within the Association and among its supporters, locally and internationally, and from a need to consolidate efforts in the face of increasing violence in the sex trade. The Encounter was an initiative taken at national level, and was the result of ten years of organizing by Ecuadorian sex workers.

A2: : Rape Advantage (2/4)

Korean media heavily inflames anti-American sentiments through sensationalism; both news and the Internet have totally destroyed justice for US service members and perverted the rule of law

GI Korea 08

(Unknown author writing under a pseudonym: all information in this article is properly cited and this article is intended as a compilation of said cited articles. “GI Myths: Is the US Military Crime Rate in Korea Out of Control?” ROK Drop. 2/27/08. http://rokdrop.com/2008/02/27/gi-myths-is-the-us-military-crime-rate-in-korea-out-of-control/#_edn1) SLS 

In the past the Korean media may not have reported incidents of GI crime, but today the exact opposite has happened. Now the media reports the smallest incidents involving GIs. For example just last year a Korean newspaper ran an article about how an American GI brushed a Korean woman with the mirror of his car[v] [7]. Would such an article have ever been published if the woman was brushed by the mirror of a vehicle driven by a Korean? Of course not, but the Korean media will report any incident involving a GI which further feeds the conventional wisdom of out of control GI crime. Additionally, the proliferation of the Internet has only further added to the perception of surging GI crime. Often times the Internet will be the catalyst to publicize a perceived injustice by a USFK servicemember. For example the 2000 Yongsan Water Dumping Scandal and the 2002 Armoured Vehicle Accident were greatly amplified with an incredible amount of disinformation and outright lies on the Internet before the media picked up the story and reported the same disinformation to further inflame the Korean public. To further add to the perception of out of control GI crime is the sensationalism that the Korean media often adds to the reporting to inflame public anger. The best example of this is the 1995 Seoul subway brawl involving four USFK soldiers[vi] [8]. One of the soldiers on the subway patted the behind of a Korean woman with him. A group of Korean males than confronted the American soldier about patting the woman’s behind. The woman explained to the male Koreans that she was in fact the soldier’s wife. After hearing this, the Korean males began to spat on and slap the woman for being married to the soldier. Needless to say the husband and friends intervened to prevent the Koreans from beating the soldier’s wife. However, the story that was published in the Korean media was one of drunk, American GIs sexually assaulting a Korean woman on the subway until confronted by concerned local citizens. Here is how the Korea Times reported the case[vii] [9]: “The four went on the rampage in the subway station in May and beat Cho who tried to stop them, causing him injuries requiring three weeks of treatment, the prosecution claimed. They were indicted without physical detention on May 19.” With a dishonest media narrative such as this, the incident quickly became one that inflamed anti-US sentiment in the country. This belief was only reinforced when the four GIs and the Korean wife were arrested and convicted of assault. Three of the GIs received monetary fines while the GI husband was sentenced to six months in jail while his wife, the one spat on and slapped, received a fine. The Koreans that started the fight in the first place were never even indicted. This is justice in Korea, that I show later in the essay, continues to be practiced to this day. A year later the GI husband was able to successfully appeal his case and quietly his jail term was reduced to a fine just like the others involved. If the US-ROK SOFA had not been in place at the time he would have been imprisoned in Korean jail the entire time his case was awaiting appeal for an obvious travesty of justice. This case is one of many examples of why the US needs a SOFA with a country like South Korea where a sensational media and rampant xenophobic nationalism often makes any fair trial of an alleged crime by a USFK servicemember impossible. Another more recent example of an outrageous arrest of USFK servicemembers was in 2003 when three American GIs were assaulted and then kidnapped off a Seoul subway by known anti-US activists.[viii] [10] One of the kidnapped soldiers was taken to a packed college sports stadium and forced to make a coerced statement to the crowd condemning USFK that was broadcast on national television. Then the soldiers were taken to a hospital and forced to apologize to the anti-US activist who attacked them on the subway in the first place. Despite being assaulted on the subway, kidnapped, and then forced to make coerced statements on national TV, the soldiers were then booked by the police for assault. A travesty of justice doesn’t begin to describe how despicable this case is. Could you imagine what the Korean reaction would be if a mob of US soldiers assaulted three Koreans, kidnapped them on to a US military installation, and then forced them to make coerced anti-Korean statements on the Armed Forces Network? There would be nation wide outrage in Korea, yet when it happens to US soldiers they are the ones charged with a crime. It truly boggles the mind. 
A2: : Rape Advantage (3/4)

Even when dealing with simple statistics, Korean media has massive bias against Americans: contrary to the typical belief that US troops are severe criminals, service members in South Korea have almost impossibly low crime rates

GI Korea 08

(Unknown author writing under a pseudonym: all information in this article is properly cited and this article is intended as a compilation of said cited articles. “GI Myths: Is the US Military Crime Rate in Korea Out of Control?” ROK Drop. 2/27/08. http://rokdrop.com/2008/02/27/gi-myths-is-the-us-military-crime-rate-in-korea-out-of-control/#_edn1) SLS 

The Korean media and politicians like to play with statistics as well in order to feed the conventional wisdom of out of control GI crime. Often statistics will be released that shows a high USFK crime rate, however the media will inflate the statistics by including such minor offenses as parking tickets to support their claim of out of control GI crime. Left wing Korean politician Lee Young-soon in 2005 released statistics from the Seoul police department that USFK soldiers committed 780 criminal acts over a six-year period and were not held for trial[x] [12]. To sensationalize this statistic even further, the newspaper headline read, “No US Soldiers Held in Hundreds of Crimes”. Of course this statistic was inflated with unpaid parking tickets but the article also made no distinction of whether the soldiers not tried in Korean court were found to have no involvement in the crime by the police or were handed over to the US military for trial for minor crimes. From personal experience I have seen Korean police hand over soldiers for minor crimes such as urinating on a building to be handled by the military justice system so they do not have to prepare all the necessary paperwork to handle a US servicemember case in the Korean justice system. It should come as no surprise that this politician was later linked to a North Korean spy scandal[xi] [13]. 

Everyday forms of violence like the disad impacts is not as bad as rape. 

Baber 1987 

(H.E., Philosophy professor at the University of San Diego, “How Bad Is Rape?”, Volume 2, Issue 2, pg. 130-131, Hypatia, Jstor, HC)

What can be worse than rape? A number of tragic scenarios come to mind: (1) A person is killed in the bloom of youth, when he has innumerable projects and plans for the future. Intuitively death is always a bad thing, though it is disputed whether it is a harm, but clearly untimely death is a grave harm insofar as it dooms the victim's interest in pursuing a great many projects. (2) A person is severely maimed or crippled. The interests of a person who is mentally or physically incapacitated are thwarted as the range of options available to him in his impaired state is severely limited. (3) A person is destitute, deprived of food, clothing and shelter. Here one thinks of the victims of famine in Africa or street people reduced to sleeping in doorways in our otherwise affluent cities. Persons in such circumstances have not got the resources to pursue their ulterior interests. (4) A person is enslaved. He is treated as a mere tool for the pursuit of his master's projects and deprived of the time and resources to pursue his own. Each of these misfortunes is worse than rape. And the list could be continued. Notice that all of the harmed conditions described are not merely painful  or traumatic but chronic rather than episodic. They occupy large chunks of persons' histories-or, in the case of untimely death, actually obliterate large segments of their projected histories. To this extent such harmed conditions interfere more with the pursuit of other projects which are conducive to persons' well-being than does rape. 

A2: : Rape Advantage (4/4)

Positing Rape As the Worst Of All Crimes Causes Patriarchy By Making Sex A Woman’s Only Value

Baber 1987 

(H.E., Philosophy professor at the University of San Diego, “How Bad Is Rape?”, Volume 2, Issue 2, pg. 137, Hypatia, Jstor, HC)

Given these assumptions it would follow that any violation of sexual integrity would be extremely harmful to women. Arguably if rape is considered among the gravest of harms it is largely because women are regarded as beings whose welfare is tied up most intimately with sexual concerns and relationships, persons to whom other matters, such as intellectual stimulation and professional achievement, are relatively peripheral. Most women take strong exception to being regarded as "sex objects." What is often thought to be objectionable about this role is the suggestion of passivity, the implication that one is an object which is used for sexual purposes rather than a subject of sexual experience. But there is something even more objectionable about the idea of being a "sex object," namely the suggestion that one is primarily a sexual being, a person whose most important interests are connected to the genital area and the reproductive system and with roles that are tied up with one's sexuality. I suggest that the primary reason why rape is regarded as one of the most serious harms that can befall a woman is precisely because women are regarded as sex objects, beings who have little of value beyond their sexuality. Further I suggest that women who would regard being raped as the supreme violation and humiliation are implicitly buying into this view. If these are indeed the reasons why rape is seen as supremely harmful to women, as I suggest they are, then it follows that the suggestion that rape is the worst harm that can befall a woman is a consequence of sexist assumptions about the character and interests of women. Rape, like all other crimes of violence, constitutes a serious harm to the victim. Nevertheless, I have suggested that to consider it the most serious of all harms is no less sexist than to consider it no harm at all. 
A2: : Sex Trafficking Advantage

Constructing sex workers as victims prevents any true liberation from masculinity. The totalizing depiction of sex work short circuits any of their solvency because it fails to realize that such activites are part of their lives. 

Kempado and Doezema 1998 

(Kamala, and Jo, Associate Professors of Latin America and Caribbean Studies at York University, Global Sex Workers Rights, Resistance, and Redefinition, pg 62. T.K)

Abolitionists need to hear that most sex workers, including male and transgender sex workers and men who work with female clients, do the job willingly and do very well out of it relative to other occupations. They need to hear that clients of sex workers come from all walks of life (and include women), they are not monsters, and sex workers as a rule do not hate them. It happens quite frequently that workers and clients develop a personal relationship outside of work, and Asian workers in expatriate bars commonly construct their relationships with clients as emotional, as well as commercial, terms (Law 1996.80 82). What can we conclude about the Coalition? Is there an element of titillation in their focus on sex workers, when similar problems are faced by migrant domestic workers and others? Is there an element of self-flagellation due to middle-class white guilt when faced with the rape of Asia by white capitalists? "Where there is an overlay of North-South exploitation-the Western tourist ruining innocent paradise with his credit card and unleashed libido-this version plays easily in certain, well-meaning ears" (Black 1994,12). At the same time the assumptions of passivity, stupidity and silence on the part of the Asian workers underline the inherent racism and class bias in the Coalition's arguments. In the end, the Beijing declaration was largely decided on before the actual conference, and achieved very little in terms of sexual liberation or acknowledgement of women's sexuality due to the strength of Islamic, Catholic and other reactionary groups. Sex work (addressed in terms of trafficking and sexual exploitation) was dealt with in the section on violence against women: existing instruments were recommended to be strengthened and the victims of trafficking supported (UN 1995 Section D). Trafficking is viewed as a global conspiracy which can be dismantled through international co-operation and the paternalistic rehabilitation of victims (assumed female and helpless). The small but staunch sex worker presence at Beijing managed to make a Significant impact at the NGO Forum and the UN conference. Some anti-trafficking groups, including GAATW, worked with the sex workers to defeat Section 230(0) of the Draft Platform for Action, and to avoid the creation of the new abolitionist Convention on the Elimination of all Forms of Sexual Exploitation as proposed by the Coalition Against Trafficking in Women.

A2: : Sex Trafficking Advantage—Flawed Research

Sex trafficking statistics are nothing but a massive campaign of misinformation driven by political opportunism

The Guardian 2009

(“Prostitution and trafficking – the anatomy of a moral panic”, 10/20, http://www.guardian.co.uk/uk/2009/oct/20/trafficking-numbers-women-exaggerated)

There is something familiar about the tide of misinformation which has swept through the subject of sex trafficking in the UK: it flows through exactly the same channels as the now notorious torrent about Saddam Hussein's weapons.In the story of UK sex trafficking, the conclusions of academics who study the sex trade have been subjected to the same treatment as the restrained reports of intelligence analysts who studied Iraqi weapons – stripped of caution, stretched to their most alarming possible meaning and tossed into the public domain. There, they have been picked up by the media who have stretched them even further in stories which have then been treated as reliable sources by politicians, who in turn provided quotes for more misleading stories.In both cases, the cycle has been driven by political opportunists and interest groups in pursuit of an agenda. In the case of sex trafficking, the role of the neo-conservatives and Iraqi exiles has been played by an unlikely union of evangelical Christians with feminist campaigners, who pursued the trafficking tale to secure their greater goal, not of regime change, but of legal change to abolish all prostitution. The sex trafficking story is a model of misinformation. It began to take shape in the mid 1990s, when the collapse of economies in the old Warsaw Pact countries saw the working flats of London flooded with young women from eastern Europe. Soon, there were rumours and media reports that attached a new word to these women. They had been "trafficked". 

Sex trafficking statistics are manipulated by politicians and are based on a conflation of sex work with sex trafficking

Jeffreys 2010

(Elena, President of Australian National Sex Worker Association, “The numbers of sex trafficking victims are exaggerated”, http://www.thescavenger.net/people/numbers-of-sex-trafficking-victims-are-exaggerated-13456.html)

Davies writes that politicians and the media have been exaggerating the numbers of sex workers who are victims of sex slavery and trafficking. He goes on to compare the exaggerated numbers of trafficked sex workers with other government lies including weapons of mass destruction, and the sexed up policy dossiers that rationalised UK’s hawkish actions in relation to Iraq.The exaggeration of numbers of trafficked sex workers and sex slaves has been going on for over a decade. Much of this stems from a general misunderstanding about the differences between sex work per se, sex slavery and trafficking…a misunderstanding amplified by the fact that in many countries, ALL of these activities are crimes, and ALL are under the gaze of a migration-sensitive and politically astute police force, media and government trying to jockey for brownie points among a difficult public landscape of financial crisis and celebrity sensationalism. Career politicians, conservative feminists and desperate journalists have exploited the public’s penchant for stories about sex and the ethnic ‘other’ to replicated the lie that all migrant sex workers are trafficked sex slaves.To make matters worse, government and non-government organisations with a vested interest in bumping up trafficking numbers have been on a spree of deceit in order to justify their own funding. Davies proves that UK prosecutions to do with sex work, migration and/or drug use were chalked up as trafficking-related to make it appear that the cops were doing something about a perceived problem that didn’t actually exist. Police busted brothels, charging those on the premises for sex work, drug use and migration related offences, and then deliberately lied in documentation to Government that such operations were associated with trafficking, when actually nothing of the kind had occurred.
A2: : Sex Trafficking Advantage—Flawed Research (2/2)

Sex trafficking statistics are lies by politicians under pressure to show results

Jeffreys, 2010
(Elena, President of Australian National Sex Worker Association, “The numbers of sex trafficking victims are exaggerated”, http://www.thescavenger.net/people/numbers-of-sex-trafficking-victims-are-exaggerated-13456.html)






Puckmai proposes that such violent persecution and high-profile raids on sex workers:may be the authorities and politicians way of declaring ‘See I have these problems in my area all sorted and under control’ or may be to take the public’s mind off other issues, to answer the USA or their own superiors, to fit in with the propaganda against migrants, or to promote the anti-trafficking law, or the drug laws, or to get a good (USA) Trafficking In Persons Report. It seems that we sex workers are the most popular group to become scapegoats for any department wanting to show their good works on any issue.The US Administration has become the target for sex workers across the world angry at systemic fabrication of trafficking and sex slavery figures. Inaccurate reporting of figures has been going on for so long now the US Department of State is addicted to it. Their annual Trafficking In Persons Report is treated by developing countries as a report card for compliance to the US preferred approach to the criminalisation of sex work; while the rhetoric is about trafficking, in practise it means policing sex workers.

Statistics on sex trafficking are unreliable

Renton, 2005

Alex Renton, award-winning journalist specialising in poverty and development, “Learning the Thai sex trade”, Prospect issue 110

At a recent anti-trafficking meeting of international NGOs, I met a woman from Oxfam India who told the meeting that in Delhi alone child-trafficking was a business worth $1m a day. No one raised an eyebrow. Another agency claims the child sex trade has a $7bn annual turnover in Asia (a figure the US state department gives as the global value of the human trafficking trade). These numbers are endlessly parroted by lobbyists and journalists, and never, it seems, challenged. The trade in humans is an area where anyone seems pretty much able to say anything. David Feingold, international co-ordinator on HIV and trafficking for Unesco, analyses the statistics on these issues, but even he has not been able to get Unicef to explain its figure of 1.2m children. “Trafficking is a dangerous word,” Feingold says. “It stops the brain working.” If you ask the agencies how they get these figures, you get a weary response: “Why are you journalists so obsessed with statistics?” At the post-Yokohama mid-term review, I put the question to Anupama Rao Singh, regional director of Unicef for east Asia. She replied that she understood the journalistic “compulsion” for figures, but added, “I must make one point: the trafficking of children for sexual exploitation is one of the worst and most abhorrent abuses, one that cannot be condoned, irrespective of the numbers!” For this, she earned a cheer from her colleagues. Question the figures and you will be told you are helping the exploiters. A researcher I know who has worked in east Europe and west Africa on trafficking surveys for Unicef and Save the Children says that the problem lies in the fact that the data everyone wants are near impossible to come by. “It’s not like measuring HIV infections, or seeing if children have access to safe drinking water. How do you extrapolate from the anecdotes? How do you separate a woman whose uncle gave her a lift to the big city to help her find work from a woman whose uncle paid her mother money to be allowed to put her to work?” But the commissioners of reports demand hard statistics. “The pressure to fudge them is enormous.”Feingold has a favourite example: the commonly used figure of 5-7,000 girls trafficked each year from Nepal to India. “It dates from a 1986 NGOs’ seminar, when it was, I gather, a wild guess, and it was published in the Times of India in 1989. It has been in use ever since.” After we met, I searched for the terms “5,000-7,000 Nepali girls” in Google and got 110 results, most of them relevant and appearing in documents by eminent organisations, including the World Bank and USAid. The most recent references to this 19-year-old “wild guess” were dated February 2005, and appeared in a Unicef paper and on the website of the Catholic aid agency APHD.

A2: : Sex Trafficking Advantage—Solvency

The prostitution around bases is pre-set legal institutes of work where woman want to go so that they can make money. In traditional Korean culture, sex for gifts is norm and totally acceptable, we have no right to infringe on their culture as different as it may be. 

Moon 1997 

(Katharine, Assistant Professor of Political Science at Wellesley, Sex among Allies, Pg.39. T.K)

If there is a "culture of prostitution" in South Korea, it is one that has actively and rapidly been forged as a strategy for economic growth an; international recognition—tourism. Selling sexual services has become a commonplace that Koreans often speak about seemingly respectable female college students earning their pocket money by turning tricks. Lucia Chong, a Catholic missionary who serves the prostitute commune in Itaewon, told me in the spring of 1992 that several GI prostitutes com​plained that wealthy college students are frequenting Itaewon clubs :: pick up GIs. Some pay the GI—with leather jackets, jewelry, and other gifts—for the sexual encounters. This angered the prostitutes because the "rich girls" were taking potential customers away; they would say. "What man wants to pay for sex when they can get gifts for it?" South Korea in the post-Olympic years appears to embody what Kathleen Barr calls the "prostitution of sexuality." It is a society that is "sexually saturated" and "equated with the female body—where it is gotten, had taken. 

And, infringing on the right of sex workers violates human rights.

Kempado and Doezema 1998
(Kamala, and Jo, Associate Professor of Latin America and Caribbean Studies at York University.Global Sex Workers Rights, Resistance, and Redefinition, pg 29-30. T.K)

In the first chapter "Forced to Choose: Beyond the Voluntary v. Forced Prostitution Dichotomy," Jo Doezema argues that the distinction between forced and voluntary prostitution needs to be rethought, as it produces a framework that implicitly supports an abolitionist agenda and serves to deny sex workers their human rights. She analyzes assumptions embedded in UN conventions and international campaigns on prostitution, showing that from the late nineteenth century to the mid-1980s an abolitionist perspective dominated the discourse, defining prostitution as a violation to human rights, and aiming to ultimately abolish prostitution itself. The prevention of trafficking of women for prostitution was the lynch-pin around which arguments revolved and instruments designed. Since the 1980s, however, a shift in definition is discernible, and two ideological positions are today evident in the anti-trafficking debate. One is characterized by the Coalition Against Trafficking in Women (CATW) founded by Kathleen Barry, which furthers the older abolitionist position, the second is internationally represented by the Global Alliance Against Trafficking in Women (GAATW) which distinguishes between forced and voluntary prostitution and respects the rights to women's self-determination. The two positions are also reflected in various UN declarations and Conventions, although much ambiguity and confusion reigns when the two positions meet in one document. Doezema observes that while the "forced v. voluntary" distinction is now dominant in the international discourse and is supported by various sex workers' organizations, it remains problematic. Even though this position recognizes workers' human rights and self-determination, the international instruments, organizations and campaigns against trafficking do not actually deal with voluntary prostitution or offer any support for sex workers who are not trafficked. Policies, conventions and activities still remain exclusively focused on eradicating trafficking and forced prostitution. Furthermore the distinction has created a false dichotomy between sex workers. Ideas have been constructed of, on the one hand, liberated Western "whores" who are free to choose their professions, and on the other, forced, trafficked Third World victims. Combined with the idea of a difference between "guilty" and "innocent" prostitutes, the dichotomy reinforces the notions that (Western) women who freely transgress sexual norms deserve to be punished, while (non-Western) young, innocent women forced into prostitution by poverty, traffickers or age, need to be rescued. As yet, no international conventions or anti-trafficking organizations exist that explicitly support sex workers' human rights. 

A2: : Gender Advantage—Institutionalization 

The Affirmative believes that turning to the institution will result in liberation from masculine hegemonies- But it only increases legitimacy to the violence of the state, isolates women from the public sphere, and normalizes violence into every form of political and social life.  

Heberle in 96

(Renee."Deconstructive strategies and the movement against sexual violence. " Hypatia  11.4 (1996): 63. GenderWatch (GW)

Turning to these institutions offers increased legitimacy to the violence of the state in general and to racist and patriarchal norms vis-a-vis justice and freedom of movement for women in particular. Advocating strong policing strategies as a means of protection places feminist critiques of the racist/patriarchal state in the background in light of the "reality" of sexual violence.14 Further, going to the state can be extremely isolating and removes responsibil- ity from society for combatting sexual violence. It literally individuates women as vulnerable objects of masculinist power (women have to argue their immanent vulnerability in order to prove they were raped and in need of services) and disallows public acknowledgement of the complex logic of sexual violence writ large.15 At best it offers individual women a limited sense of safety and some (increasingly limited) resources. In the long run, however, state-centered, bureaucratic, and legalistic strategies may do more to normalize violence as a constitutive aspect of political life than to prevent sexual violence as a constitutive aspect of social life. Scarry's theory of the inversions of pain and power which invest the reality of pain in the reality of power encourages us to take note of the fragility of the edifice of masculine power. It has been shown that sexual violence escalates to murderous proportions when batterers fear a woman's imminent withdrawal or separation. Women who are battered risk death when they become pregnant, attempt to leave, or file for divorce. In these situations, batterers experience a lack of control and try, through violence, to gain it back-to establish the certainty of "their woman's" commitment. Violence often manifests itself in blows to the woman's stomach to cause a miscarriage. Pregnancy appears as a form of separation and therefore a threat to male power (Jones 1994; Schneider 1992; Walker 1984, 1989). In response to this, the movement often advocates further protectionist strategies in alliance with a masculinist state. The question I raise is not whether those are necessary in the moment for individual women in danger, but whether the habit of continually pointing to the immediacy and "reality" of the problem as the grounds for creating global social and political policy further shores up masculinist forms of social power and its ability to define the limits of women's lives. Remembering the reasons for earlier feminist insistence upon autonomy from the state and inventing alternatives may point us in a direction of isolating sexual violence as a cultural phenomenon due to its inability to affect the terms on whichwomen live their lives (Schechter 1982). 

A2: : Gender Advantage—Painful Past

The Affirmative constructs a static view of reality, seeped in masculinity and violence towards women. These representations of events fail to help women become survivors, and only silences the voice of women. We must look at the success stories not victimize them! 

Heberle in 96

(Renee."Deconstructive strategies and the movement against sexual violence. " Hypatia  11.4 (1996): 63. GenderWatch (GW)

There are historically concrete reasons to take apart the assumed "reality" that is the event of sexual violence-to interrupt its apparently seamless effect on women's lives-to find where differences in the experiences of women even vis-a-vis sexual violence disrupt totalizing patriarchal images of women as embodied and available sex. If sexual violence shores up patriarchy at its edges, its terms will shift as patriarchy is threatened within changing historical contexts. The movement against sexual violence therefore should not make the success of our project dependent upon finally piecing together the puzzle that is the reality of rape culture, but should view its shifts across time and historical context as opportunities to interrupt its effectivity in proscribing the terms on which women live their lives. One strategic shift the movement might make in light of this argument is to emphasize the diverse experiences women have of sexual violence, rather than thinking that we must conceptualize what we find in common as a grounds for legitimacy. Speakouts rarely if ever include stories from women who self-identify as having successfully resisted assault. Women practice self-defense and educate one another in other contexts about strategies of resistance, but stories from women who successfully practice self-defense are not yet heard publicly through the movement against sexual violence. The difficulty with this may be that survivors of "successful" or completed rapes may feel inadequate or second-guess themselves if there are stories other than victimization and survival included. Further, society may take this as an opportunity to place greater onus on women to resist. But hearing the different stories women have to tell does not necessarily engage us in an exercise of comparison and contrast about which woman did the "right" thing or was the quickest thinker. What a woman does when she is under attack or in a battering relationship is always the right thing. The movement must continue to find ways to enforce that as an article of faith at the societal level. Then on the politicized terrain of speaking out about sexual violence we may be able to hear in different women's strategies, failures, and successes increased possibilities for prevention and resistance in the moment. 
Solvency Turns

The 1AC represents the lives of women in totality through victimization, suffering and pain. This act increases the frequency of legitimated violence. Their use of the State re-creates the paternalistic protection that justified violence in the first place. 

Heberle in 96

(Renee."Deconstructive strategies and the movement against sexual violence. " Hypatia  11.4 (1996): 63. GenderWatch (GW)

If we consider Scarry's analysis of pain and power, we can say that sexual violence represents the limits of masculinist hegemony. It is in part due to the unrepresentability of the pain inflicted-the psychic and the sentient pain- that masculinity is able to render sexual violence as social and political power. Society, saturated as it is with masculinist power, always already understands the logic of sexual violence even if it cannot know the self-identical truth of women's experience of sexual violence. We thus should be conscious of the performative and interventionist quality of our representations rather than assuming we are telling society something it did not already know. In the politicized context of the struggle against sexual violence, as we try to finish the puzzle that will represent the reality of masculinist sexual violence to the world, we risk participating in the construction of the spectacle of women's sexual suffering. If it is in the reduction of a victim's world through the infliction of pain that the perpetrator enlarges this territorial space psychically and physically (Scarry 1985, 37), then in fighting sexual violence, women must recolonize the space taken from them. This does not mean we render women individually responsible for what happens to them. It means taking every initiative to expose sexual violence as the signifier of the impotence of masculinist social power rather than as the "reality" of masculinist social power. The limits placed on women's agency through totalizing interpretations of the "reality" of sexual violence may encourage feminists to continue to turn to the very social and political institutions which continue to represent public patriarchy. Through the years, for what are clearly pragmatic reasons, women have with increasing frequency turned to the "legitimate" violence and paternalistic protection of the state. They turn to the courts for punitive justice against batterers and to the social service industry for physical and psychic sustenance. Feminism knows that these institutions are the representative sites of patriarchal rule, but antiviolence advocates argue for the pragmatic necessity of turning to them in order to cope with the immediacy and "reality" of sexual violence.13 

Solvency Turns

Anti-trafficking policies reinforce the oppression of women

Kapur, Vis Prof Law @ New York U & Dir of Cent for Fem Legal Rsrch, 2002 (Ratna, “The Tragedy of Victimization Rhetoric”, http://www.law.harvard.edu/students/orgs/hrj/iss15/kapur.shtml)

The strategy espoused by Barry has invited legal interventions on issues of trafficking in the international arena that reinforce the victim status of women.[63] These proposals fail to draw a distinction between consent and lack of consent when it comes to trafficking.[64] This approach has implications for all women, whether they are forcefully trafficked or migrate voluntarily (even if primarily for economic need), and has specific implications for women in the Third World.[65] While women are increasingly encouraged to avail themselves of opportunities outside the confining domestic familial arrangement, these new approaches send a strong message. Women who move are invariably regarded as “victims” of trafficking, conflating migration (legal or illegal) with trafficking, lending to the notion that the solution lay, in part, in directing governments to draft legislation to keep their people at home.[66] As demonstrated in the context of anti-trafficking, these representations invite state responses, primarily in the area of criminal law, that perpetuate gender and cultural stereotypes. Moreover, foregrounding the state neither addresses nor accounts for the myriad actors that have entered the international arena and become contenders in the play for power, or the impact their activities have had on women’s lives.[67] Globalization is challenging the traditional structures of sovereignty and of state power as it simultaneously alters domestic and familial arrangements. What are the implications of these shifting alignments on women’s rights? On the rights of Third World women? On feminist legal politics? These questions cannot be adequately addressed within the exclusive matrix of a state/VAW/victim-centered analysis.

The way in which the affirmative represents suffering creates a totalizing force that cannot be overcame. This absolute power locks women into a prison of oppression- turning case!

Heberle in 96

(Renee."Deconstructive strategies and the movement against sexual violence. " Hypatia  11.4 (1996): 63. GenderWatch (GW)

We attempt to express pain for many reasons, mostly because we want it to stop. Human rights advocates bear witness to other's pain and try to be a voice for otherwise voiceless victims of pain. Patients try to describe their pain to doctors as if it will help in an otherwise physiological diagnosis. We try to describe pain in courtrooms in personal injury cases and sometimes to achieve more severe sentences for defendants in criminal cases. But in spite of the constant efforts in history to represent pain to the world, Scarry argues that pain may be the one instance where one person, she who is in pain, experiences something like absolute certainty and another, she who listens and even tries to empathize, experiences something like absolute doubt (Scarry 1985, 4). Sentient beings may all experience pain, but it is not shared in discourse in the same ways other feelings are shared, even if not fully or adequately represented. Scarry argues that pain not only resists representation but actively works to destroy language. It exists in a destructive tension with our ability to communicate and is thus all the more significant for politics. Scarry's immediate moral and political concern is how pain is ritually used to reinforce the reality of the otherwise phantasmatic power of illegitimate political regimes. She argues that they use ritualized practices of torture, which in destroying the world of the prisoner (the social being-potentially disruptive and challenging) create the world of the state. It is "the conversion of absolute pain into the fiction of absolute power" (Scarry 1985, 27). Scarry says: In the very processes it uses to produce pain within the body of the prisoner, it bestows visibility on the structure and enormity of what is usually private and incommunicable, contained within the boundaries of the sufferer's body. It then goes on to deny, to falsify, the reality of the very thing it has itself objectified by a perceptual shift which converts the visions of suffering into the wholly illusory but, to the torturers and the regime they represent, wholly convincing spectacle of power. The physical pain is so incontestably real that it seems to confer its quality of "incontestable reality" on that power that has brought it into being. It is, of course, precisely because the reality of that power is so highly contestable, the regime so unstable, that torture is being used. (Scarry 1985, 27) 

Solvency Turns

Their Theory Reifies Patriarchy

Cosgrove 2003

 (Lisa, Assistant Professor in the Department of Counseling and School Psychology at the University of Massachusetts-Boston, “Feminism, Postmodernism, and Psychological Research”, Hypatia, Volume 18, Issue 3, Project Muse, HC)
Perhaps the best example of how feminists may inadvertently reproduce and reinforce the "false ontology of gender" can be found in the work of American psychologists who have appropriated feminist standpoint theory 3 (for example, see Belenky, Clinchy, and Goldberger 1986; Jack 1991; and especially Meeting at the crossroads: Women's psychology and girls' development, by Brown and Gilligan [End Page 88] (1992) that resulted from the Harvard Project on Women's Psychology and Girls' Development). Clearly, these scholars have contributed greatly to the field of psychology, and their work has illuminated the androcentrism of previous developmental theories. Indeed, one of the insights of standpoint theory—that the researcher's location must be critically analyzed—has the potential to radicalize all aspects of the research process. As Lorraine Code points out, the purpose of feminist standpoint theory is to "expose the unnaturalness of a patriarchal social order. . . . not to aggregate women within a single, unified, or putatively representative standpoint" (1998, 181). However, insofar as feminist standpoint psychologists assume a view of the self that is (even implicitly) grounded in a liberal humanist tradition, a tradition that emphasizes the sovereignty of the subject, the radicality of their work is undermined. Hence, theories of girls' development and the relational theory of the self espoused by Carol Gilligan and the scholars at The Stone Center (see, for example, Brown and Gilligan 1992), have been criticized for their essentialism and intra-individualistic focus. The hegemony of the essentialist claim of "women's" experience or voice has had the unfortunate effect of reinforcing normative gendered behavior. More specifically, the claim that women are relational, that they respond with an interpersonal ethics of care and privilege relationships over rules and rights (Brown and Gilligan, 1992; Gilligan 1993), leaves gendered norms intact. There is a crucial difference between saying femininity is symbolized as relational and saying that women are relational (Layton 1998, 217). Unfortunately, essentialist interpretations of women's (or girls') voice conflate the two and homogenize difference and heterogeneity. In this way essentialism reinforces the "tyrannical dimension of identity and marginalizes acts of disidentification" (Pujal 1998, 44). Ironically, under the rubric of celebrating "difference" or appreciating "women's relational style," we are reproducing the very discourse that guarantees masculine privilege. As Kathy Davis astutely notes, by defining voice "as a psychological entity. . . as the psychological locus of femininity. . . . [researchers] obscure how women construct and reproduce their identities" (1994, 360). Brinton Lykes makes a related point in her critique of self-in-relation theories in general and of Brown and Gilligan's work in particular: "Although the sample of girls interviewed [in Brown and Gilligan's study] is 'more diverse,' culture, class, and ethnicity or race are descriptive categories that seem, despite the authors' 'responsive listening' to these girls' voices, to have little to do with the girls' experiences" (1994, 347). She suggests that researchers conceptualize social class, culture, and gender "not as descriptors of autonomous, free standing individuals, but as ways of thinking about women's sense of self . . . [the analysis of women and girls'] discourses [will then] reveal a less individualistic, less intra-focused notion of self" (347-8). Indeed, Lykes's point is well taken: the issue is not with standpoint theory or with the metaphor of voice per se. Rather, the problem is that the implicit assumptions made about gender, experience, and identity—and the [End Page 89] metaphors used to gather data about them (for example, voice)—do not allow for an analysis of the complexity of the power relations of which gender, identity, and experience are embedded. "Suspending our commitment to traditional 'given' meanings of terms" (Hepburn 1999b, 8), such as "women's voice," or acknowledging the fragmented and often contradictory nature of subjectivity, does not have to mean that we relinquish our commitment to feminism or our commitment to try and understand the meaning of women's experiences.

Alternative Solvency—Individual Action

When discussing the issues of gender within Korean politics it is important to rethink static conceptions of political agency outside of the state. The alternative is a step away from the same old thing. 

Tickner 2005

(J. Ann, professor at the School of International Relations, University of Southern California, “What Is Your Research Program? Some Feminist Answers to International Relations Methodological Questions” International Studies Quarterly, Vol. 49, No. 1, pp. 1-21) BN.

In Sex Among Allies, Katharine Moon takes up a little examined subject and one not normally considered part of the discipline of International Relations - prostitution camps around US military bases in the Republic of Korea during the early 1970s. She argues that the clean- up of these camps by the Korean government, which involved imposing health standards on and monitoring of women prostitutes, was directly related to establishing a more hospitable environment for American troops at a time when the United States was in the process of pulling its troops out of Korea as part of the strategy, articulated in the Nixon Doctrine, to place more of the US security burden on regional allies. Through an examination of relevant United States and Republic of Korea government documents and interviews with government officials and military personnel in both states, Moon links efforts to certify the health of prostitutes to policy discussions between the two states about the retention of military bases at the highest level. The challenge for Moon is to show how prostitution, a private issue normally considered outside the boundaries of international politics, is linked to national security and foreign policy. In so doing, she asks questions not normally asked in IR such as, what factors helped create and maintain military prostitution and for what ends? She also questions the accepted boundaries that separate private sexual relations from politics among nations and shows how prostitution can be a matter of concern in international politics and a bargaining tool for two alliance partners who were vastly unequal in conventional military power (Moon, 1997:13). Moon demonstrates how private relations among people and foreign relations between governments inform and are informed by each other (Moon, 1997:2).26 Moon’s analysis leads her to rethink the meaning of national security. Claiming that it was the desire of the Korean government to make a better environment for American troops, rather than an effort to improve the conditions under which prostitutes lived and worked, that motivated the government to improve the conditions of the camps, Moon demonstrates how the government’s weakness at the international level vis-à-vis the United States caused it to impose authoritarian and sexist control at the domestic level. Moon’s evidence supports the feminist claim that the security of the state is often built on the insecurity of its most vulnerable populations and their unequal relationships with others, in this case on the lives of its most impoverished and marginalized women. While many of these women felt betrayed by the Korean government and its national security policies, ironically many of them saw the state as their only possible protector against the violence they suffered at the hands of US soldiers. They believed that the lack of protection was tied to the weakness of their own state.27 Moon concludes that the women saw national sovereignty, or the ability to stand up to the US, as a means to empower their own lives (Moon, 1997:158). In their eyes, Korea had never been treated as a sovereign state by the United States or other big powers; international institutions were deemed even more distant and difficult to deal with. Moon’s study challenges the conventional meaning of national (in)security; it also challenges us to think about how the relational identities of states are constituted and how often policies deemed necessary for national security can cause insecurity for certain citizens.Moon’s choice of research topic carried considerable personal risk. In reflecting on her role as researcher Moon speaks of how her frequenting of shanty towns during her research meant that she herself became morally suspect. She was cautioned about publishing her work lest people would question her moral character. Getting women to speak was difficult and Moon frequently had to use intermediaries because of the feeling of shame that talking about their experiences evoked in many of these women. Many of them had little concept about the structure of a research interview and frequently expressed the view that their opinions were unimportant and not worth recording. Moon states that she did not aim to provide likely-to-be-distorted statistical evidence but to show, through narrating the women’s lives, how heavily involved they were in US/Korean relations and thus of importance to international politics. While she aims to say something new about state security practices and international politics, one of her principal goals is to give voice to people who were not considered having anything worthwhile to say, thereby helping to improve their lives. She talks of her work as helping to lift the curtains of invisibility of these women’s lives and “offer these pages as a passageway for their own voices,” thus allowing them to construct their own identities rather than having them imposed on them by societal norms and taken-for-granted definitions – definitions that are often imposed when conventional data are used (Moon, 1997:2). Moon concludes that the expansion of the definition of political actor to include individuals without significant resources or control over issues – those not normally defined as actors by IR – can challenge governments’ claim to their exclusive definitions of national interest and national security (Moon, 1997:160).

***Heg Good***

Pity Party 1NC

The 1AC seeks protection from the masculinized public, which shores up the structures of domination. The construction of the female identity is formed in opposition to masculinity- meaning that they only understand empowerment through hegemonic suffering. Identity based on injury cannot let go of that injury without ceasing to exist. 

Doezema 2000 

(Jo, published by the Institute of Development Studies University of Sussex, Brighton, UK and is a renowned feminist author, “Ouch! Western Feminists’ ‘Wounded Attachment’ to the ‘Third World Prostitute’” Feminist Review No. 67, May 2000, http://www.walnet.org/csis/papers/doezema-ouch.html, 6/21/10, RL) 
Central to Brown's analysis of political power and opposition is the emergence of 'politicized identities', such those based on gender, sexuality, or race, as oppositional political groupings. She sets herself the task of finding out how politicized identity can effectively challenge structures of domination. In so doing, she does not attempt to argue 'for' or 'against' identity politics as such. Rather, she brings a genealogical approach to the question of identity politics. That is, she considers both the historical circumstances that led to politicized identity's emergence and the ways in which these shape politicized identity's demands on the state. In her words: 'Given what produced it, given what shapes and suffuses it, what does politicized identity want?' (1995: 62).It is Brown's contention that politicized identity 'wants' protection rather than power. This desire all too often risks shoring up structures of domination, rather than undermining them. Why is this so? Brown agrees with (among others) Foucault and Marx that oppositional movements arise out of already existing structures, to redress wrongs that are perpetrated by those structures. As such, these movements are reactionary, and configure their arguments in already existing terms. Brown argues that politicized identity was both a product of and a reaction to the manifest failure of liberalism to deliver on promises of universal justice for all: to the exclusion of certain 'marked groups', such as women or gays, from the liberal goods of freedom and equality. Politicized identity's demand to be included in these goods, however, does not question the fact that these goods arise out of structures that led to the 'injuries' of marginalization in the first place Brown is severely limited because of its own investment in a history of 'pain' (1995: 55). The 'pain' or 'injury' at the heart of politicized identity is social subordination and exclusion from universal equality and justice suggests that politicized identity's potential for transforming structures of domination promised by the liberal state (1995: 7). This historical pain becomes the foundation for identity, as well as, paradoxically, that which identity politics strives to bring to an end. In other words, identity based on injury cannot let go of that injury without ceasing to exist. This paradox results in a politics that seeks protection from state rather than power and freedom for itself . In seeking protection from the same structures that cause injury, this politics risks reaffirming, rather than subverting, structures of domination, and risks reinscribing injured identity in law and policy through its demands for state protection against injury.

Pity Party 1NC 

When our identity is constructed through ressentiment our suffering seeks out a sight of blame for that pain. We externalize more violence onto to those who we believe caused that pain. This endless cycle of violence is never resolved. The 1AC's starting point understands protection and liberation through a westernized lens, which breeds more cultural imperalism. Turning toward state protection only reifies masculine ideologies because they control the public discourse. 

Doezema 2000 

(Jo, published by the Institute of Development Studies niversity of Sussex, Brighton, UK and is a renowned feminist author, “Ouch! Western Feminists’ ‘Wounded Attachment’ to the ‘Third World Prostitute’ Feminist Review No. 67, May 2000, http://www.walnet.org/csis/papers/doezema-ouch.html, 6/21/10, RL)

According to Brown, politicized identity, including feminism, displays many of the 'attributes of…. ressentiment' (1995: 27): the tendency on the part of the powerless to reproach power with moral arguments rather than to seek out power for itself. The turn to Nietzsche accounts for Brown's use of terms like 'pain' and 'injury' to indicate the effects of marginalisation and subordination. Nietzsche postulates that the cause of ressentiment is 'suffering': this suffering causes the individual to look for a sight of blame for the hurt, as well as to revenge itself upon the 'hurter'. Ressentiment's investment in powerlessness means that it prefers moral posturing over political argument. Brown's opposition between 'morals' and 'politics' seems at first difficult accept, especially for feminists. What are we to base our politics on, after all, if not some notion of what is right, what is just, what is good, for women — all moral notions? However, in encouraging politics rather than morality, Brown does not suggest that we get rid of, , just, or good or can do without, the 'right', the 'just' and the 'good'. What she does say is that ideas of what is right that are based on moral notions of what we think we are lead to a politics of ressentiment, of 'reproach, rancor, moralism and guilt' (1995: 26). She argues that we need to develop new spaces in which to decide politically, collectively, what is good, just and right, derived not from identity-based notions of 'who I am' but from a new ethics of 'what I want for us' (1995:75). The tendency to turn towards state for protection, rather than questioning state power to regulate and discipline, is one that Brown sees as especially problematic for feminism. She notes women have particular cause for greeting such politics with caution. Historically, the argument that women require protection by and from men has been critical in legitimating women's exclusion from some spheres of human endeavor and confinement within others. Operating simultaneously to link "femininity" to privileged races and classes… protection codes are also markers and vehicles of such divisions among women. Protection codes are thus key technologies in regulating privileged women as well as intensifying the vulnerability and degradation of those on the unprotected side of the constructed divide identities' offers a provocative way to begin to examine how and why CATW feminists are positioning the 'trafficking victim' in their discourse. Brown's examination of the historical formation of late modern politicized identities places the problematic of 'logics of pain in the subject formation processes'(1995: 55) central. This has immediate resonance: CATW's campaign against trafficking in women constantly reiterates the literal, physical pain undergone by 'third world prostitute' bodies. If 'politicized identity's investment… in its own history of suffering' (Brown 1995: 55) is a constituent element of late modern subject formation, this may help explain why CATW and Barry rely so heavily on the 'suffering' of third world trafficking victims in their discourses of women's subjugation. It also raises questions about CATW's efforts to seek protection for trafficking victims through 'protective' legislation.between light and dark, wives and prostitutes, good girls and bad ones (1995: 165).  

Pity Party 1NC 

The affirmative depends on an external enemy to call itself good in opposition to itself – this means the affirmatives harms will always exist as they require them for their moral project turning the case. The drive for this moral cycle is guilt.

Newman 2000 

(Saul, Senior Lecturer in Politics @ U of London, “Anarchism and the Politics of Ressentiment,” Theory & Event - Volume 4, Issue 3, Muse, AD: 7/8/09) jl

Slave morality is characterized by the attitude of ressentiment -- the resentment and hatred of the powerless for the powerful. Nietzsche sees ressentiment as an entirely negative sentiment -- the attitude of denying what is life-affirming, saying 'no' to what is different, what is 'outside' or 'other'. Ressentiment is characterized by an orientation to the outside, rather than the focus of noble morality, which is on the self.[7] While the master says 'I am good' and adds as an afterthought, 'therefore he is bad'; the slave says the opposite -- 'He (the master) is bad, therefore I am good'. Thus the invention of values comes from a comparison or opposition to that which is outside, other, different. Nietzsche says: "... in order to come about, slave morality first has to have an opposing, external world, it needs, psychologically speaking, external stimuli in order to act all, -- its action is basically a reaction."[8] This reactive stance, this inability to define anything except in opposition to something else, is the attitude of ressentiment. It is the reactive stance of the weak who define themselves in opposition to the strong. The weak need the existence of this external enemy to identify themselves as 'good'. Thus the slave takes 'imaginary revenge' upon the master, as he cannot act without the existence of the master to oppose. The man of ressentiment hates the noble with an intense spite, a deep-seated, seething hatred and jealousy. It is this ressentiment, according to Nietzsche, that has poisoned the modern consciousness, and finds its expression in ideas of equality and democracy, and in radical political philosophies, like anarchism, that advocate it.

Pity Party 1NC 

Accepting our position of powerlessness undoes the arrogant drive for certainty and enables a perspective of empathy that makes possible an emancipatory politics

Rahnema 1997

UN Ambassador and Prof @ American Univ in Paris. “Towards Post-Development: Searching for Singpost, a New Language and New Paradigms. 

If the post-development era is to be free of the illusions, ideological perversions, hypocrisy and falsehoods that pervaded the development world, the search for signposts and trails leading to a flow of 'good life' (the fidnaal° in Dadacha's language) should be informed by an entirely new rationale and set of assumptions. This should help, at the local and transnational levels, the jen and the min to rediscover themselves, to learn from each other, to explore new possibilities of dialogue and action, and to weave together relationships of a different kind, transcending the present barriers of language, and thereby going beyond the paradigms that the development era has so persistently maintained for the last fifty years. The search for new possibilities of change The end of development should not be seen as an end to the search for new possibilities of change, for a relational world of friendship, or for genuine processes of regeneration able to give birth to new forms of solidarity. It should only mean that the binary, the mechanistic, the reductionist, the inhumane and the ultimately self-destructive approach to change is over. It should represent a call to the 'good people' everywhere to think and work together. It should prompt everyone to begin the genuine work of self-knowledge and `self polishing' (as the ahle sayqal do, according to Rilrni), an exercise that enables us to listen more carefully to others, in particular to friends who are ready to do the same thing. It could be the beginning of a long process aiming at replacing the present 'clis-order' by an 'aesthetic order' based on respect for differences and the uniqueness of every single person and culture. On powerlessness and the 'mask of love' A first condition for such a search is to look at things as they are, rather than as we want them to be; to overcome our fears of the unknown; and, instead of claiming to be able to change the world and to save 'humanity', to try saving ourselves from our own compelling need for comforting illusions. The hubris of the modern individual has led him or her to believe that the existential powerlessness of humankind can usefully be replaced with compulsive ‘actomania'. This illusion is similar to the modern obsession with fighting death at all costs. Both compulsions tend, in fact, to undermine, disfigure and eventually destroy the only forms of power that define true life. Paradoxically, it is through fully experiencing our powerlessness, as painful as that may be, that it becomes possible for us to be in tune with human suffering, in all its manifestations; to understand the 'power of the powerless' (to use Vaclay Havel's expression); and to rediscover our oneness with all those in pain. Blinkered by the Promethean myth of Progress, development called on all the 'powerless' people to join in a world-wide crusade against the very idea of powerlessness, building its own power of seduction and conviction on the mass production of new illusions. It designed for every taste a 'mask of love' — an expression coined by John McKnight" to define the modern notion of ‘care' — which various 'developers' could deploy when inviting new recruits to join the crusade. It is because development incarnated a false love for an abstract humanity that it ended up by upsetting the lives of millions of living human beings. For half a century its 'target populations' suffered the intrusion in their lives of an army of development teachers and experts, including well-intentioned field workers and activists, who spoke big words — from conscientization to learning from and living with the people. Often they had studied Marx, Gramsci, Freire and the latest research about empowerment and participation. However, their lives (and often careers) seldom allowed them to enter the intimate world of their 'target populations'. They were good at giving people passionate lectures about their rights, their entitlements, the class struggle and land reform. Yet few asked themselves about the deeper motivations prompting them to do what they were doing. Often they knew neither the people they were working with, nor themselves. And they were so busy achieving what they thought they had to do for the people, that they could not learn enough from them about how actually to 'care' for them, as they would for their closest relatives and friends whom they knew and loved. My intention in bringing up this point is not to blame such activists or field workers — many of them may have been kind and loving persons. It is,rather, to make the point that 'the masks of love' to which they became addicted prevented them discovering the extraordinary redeeming power of human powerlessness, when it opens one's soul to the world of true love and compassion. Similar 'masks of love' have now destroyed the possibilities of our truly `caring'. Thus, when we hear about the massacres in Algeria, Rwanda, Zaire, the Middle East or Bosnia, or the innumerable children, women and men dying from starvation, or being tortured and killed with impunity, we feel comforted and relieved when we send a cheque to the right organization or demonstrate on their behalf in the streets. And although we are fully aware that such gestures are, at very best, like distributing aspirin pills to dying people whom nothing can save; although we may have doubts as to whether our money will reach the victims, or fears that it might even ultimately serve those governments, institutions or interests who are responsible for this suffering; we continue to do these things. We continue to cheat ourselves, because we consider it not decent, not morally justifiable, not 'politically correct', to do otherwise. Such gestures, which we insist on calling acts of solidarity rather than ‘charity', may however be explained differently: by the great fear we have of becoming fully aware of our powerlessness in situations when nothing can be done. And yet this is perhaps the most authentic way of rediscovering our oneness with those in pain. For the experiencing of our powerlessness can lead us to encounter the kind of deep and redeeming suffering that provides entry to the world of compassion and discovery of our true limits and possibilities. It can also be the first step in the direction of starting a truthful relationship with the world, as it is. Finally, it can help us understand this very simple tautology: that no one is in a position to do more than one can. As one humbly recognizes this limitation, and learns to free oneself from the egocentric illusions inculcated by the Promethean myth, one discovers the secrets of a power of a different quality: that genuine and extraordinary power that enables a tiny seed, in all its difference and uniqueness, to start its journey into the unknown.
Link—Politics of Injury

Grounding demands for inclusion based on politicized identities codifies the subject as injured and while  transform suffering into resentment and revenge. 

Brown 1995   

Professor of Women’s Studies @ UC Santa Cruz, 
[Wendy, States of Injury: Power and Freedom in Late Modernity pg. 72-74] 

Revenge as a "reaction," a substitute for the capacity to act, produces identity as both bound to the history that 

produced it and as a reproach to the present which embodies that history. The will that "took to hurting" in its own impotence against its past becomes (in the form of an identity whose very existence is due to heightened consciousness of the immovability of its "it was," its history of subordination) a will that makes not only a psychological but a political practice of revenge, a practice that reiterates the existence of an identity whose present past is one of insistently unredeemable injury. This past cannot be redeemed unless the identity ceases to be invested in it, and it cannot cease to be invested in it without giving up its identity as such, thus giving up its economy of avenging and at the same time perpetuating its hurt "when he then stills the pain of the wound he at the same time infects the wound. "40 In its emergence as a protest against marginalization or subordination, politicized identity thus becomes attached to its own exclusion both because it is premised on this exclusion for its very existence as identity and because the formation of identity at the site of exclusion, as exclusion, augments or "alters the direction of the suffering" entailed in subordination or marginalization by finding a site of blame for it. But in so doing, it installs its pain over its unredeemed history in the very foundation of its political claim, in its demand for recognition as identity. In locating a site of blame for its powerlessness over its past, a past of injury, a past as a hurt will and locating a "reason" for the "unendurable pain" of social powerlessness in the present, it converts this reasoning into an ethicizing politics, a politics of recrimination that seeks to avenge the hurt even while it reaffirms it, discursively codifies it, Politicized identity thus enunciates itself, makes claims for itself, only by entrenching, restating, dramatizing, and inscribing its pain in politics; it can hold out no future for itself or others that triumphs over this pain. The loss of historical direction, and with it the loss of futurity characteristic of the late modern age, is thus homologically refigured in the structure of desire of the dominant political expression of the age: identity politics. In the same way, the generalized political impotence produced by the ubiquitous yet discontinuous networks of late modern political and economic power is reiterated in the investments of late modern democracy's primary oppositional political formations. 

Link—The State

Pursuing social justice through the law is an act of resentment that freezes the identities of oppressor and oppressed, casting the state as a neutral arbiter purified of its violence. 

Brown 1995

Professor of Women’s Studies @ UC Santa Cruz,  [Wendy, States of Injury: Power and Freedom in Late Modernity pg. 26-27] 
There is a second and related reason for taking up with Nietzsche in the ensuing reflections on contemporary forms of political life. His thought is useful in understanding the source and consequences of a contemporary tendency to moralize in the place of political argument, and to understand the codification of injury and powerlessness --the marked turn away from freedom's pursuit-- that this kind of moralizing politics entails. Examples of this tendency abound, but it is perhaps nowhere more evident than in the contemporary proliferation of efforts to pursue legal redress for injuries related to social subordination by marked attributes or behaviors: race, sexuality, and so forth.' This effort, which strives to establish racism, sexism, and homophobia as morally heinous in the law, and to prosecute its individual perpetrators there, has many of the attributes of what Nietzsche named the politics of ressentiment: Developing a righteous critique of power from the perspective of the injured, it delimits a specific site of blame for suffering by constituting sovereign subjects and events as responsible for the "injury" of social subordination. It fixes the identities of the injured and the injuring as social positions, and codifies as well the meanings of their actions against all possibilities of indeterminacy, ambiguity, and struggle for resignification or repositioning. This effort also casts the law in particular and the state more generally as neutral arbiters of injury rather than as themselves invested with the power to injure. Thus, the effort to "outlaw" social injury powerfully legitimizes law and the state as appropriate protectors against injury and casts injured individuals as needing such protection by such protectors. Finally, in its economy of perpetrator and victim, this project seeks not power or emancipation for the injured or the subordinated, but the revenge of punishment, making the perpetrator hurt as the sufferer does. 

Impact—Turns Case

Demanding social justice for historical injury codifies ressentiment and locks subordinated groups in their subordination.   

Brown, Professor of Women’s Studies @ UC Santa Cruz, 1995  

[Wendy, States of Injury: Power and Freedom in Late Modernity pg. 66-70] 

But in its attempt to displace its suffering, identity structured by ressentiment at the same time becomes invested in its own subjection. This investment lies not only in its discovery of a site of blame for its hurt will, not only in its acquisition of recognition through its history of subjection (a recognition predicated on injury, now righteously revalued), but also in the satisfactions of revenge, which ceaselessly reenact even as they redistribute the injuries of marginalization and subordination in a liberal discursive order that alternately denies the very possibility of these things and blames those who experience them for their own condition. Identity politics structured by ressentiment reverse without subverting this blaming structure: they do not subject to critique the sovereign subject of accountability that liberal individualism presupposes, nor the economy of inclusion and exclusion that liberal universalism establishes. Thus, politicized identity that presents itself as a selfaffirmation now appears as the opposite, as predicated on and requiring its sustained rejection by a "hostile external world."32 
Alternative—Self Overcoming

In opposition to the 1AC’s politics of pity, which inevitably homogenize and distance self from other, the alternative’s call for self-overcoming and confrontation with suffering produces a strong individual capable of actual engagement with the material other 

Ure 2006

post-doctoral fellow at CHED, former lecturer at Monash University, 2006  

[Michael, “The Irony of Pity: Nietzsche contra Schopenhauer and Rousseau,” Journal of Nietzsche Studies 32(2006), project Muse] 

Nietzsche maintains that by seeking to secure ourselves from the travails of self-cultivation we also create for ourselves strict limits on how we can engage with others. In this regard, his critique of modern communitarianism and its “fear of everything individual” is not a rejection of engaging with others but, rather, of the kind of turning to others and the treatment of their suffering that is integral to a culture in which individuals flee from the intrapsychic realm of “reflections, brooding and dreaming.” Because this culture treats our personal engagement with ourselves as a troublesome obstacle that should be overcome, or so he claims, “helping” others can only take the form of ensuring that they too learn to police themselves with instrumental labor and find their happiness in the blessings of self-oblivion. In this context, helping others, to use Nietzsche’s metaphors, must mean helping them transform themselves into “small, soft, round, unending” granules of “sand” or, translating these metaphors, into interchangeable, undifferentiated atoms that can be smoothly adapted to meet the imperatives of a commercially driven collectivity. Nietzsche argues that in a commercial culture that deifies security, the practices of “pity,” “help,” or “sympathy” can only ever be either “superficial” or “tyrannical” (D174). These practices must become superficial to the extent that commercial culture compels individuals to flee from the “labyrinth” of the soul and “tyrannical” to the extent that its market imperatives ultimately exclude nonutilitarian self-cultivation and unprofitable, unassimilable forms of alterity (D 174, 169). Nietzsche claims, then, that it is a flight from the labyrinth of a complex, differentiated self that underpins modern commercial culture and its transformation of the relations between self and other. In opposition to the desert of undifferentiated atoms this culture creates, Nietzsche conjures up the image of an oasis. It is not, however, an image depicting either the lost glories of Homeric agonism or the splendid isolation of the great individual. The question itself remains unanswered whether one is of more use to another by immediately leaping to his side and helping him—which can only be superficial where it does not become a tyrannical seizing and transforming—or by creating something out of oneself that the other can behold with pleasure: a beautiful, restful, self-enclosed garden perhaps, with high walls against the storms and the dust of the roadway but also a hospitable gate. (D 174) Nietzsche’s image of the “self-enclosed garden” is one that draws on the long history of Western iconography and ideas of paradise as a topos rather than “an abstract state imagined in terms of . . . metaphysical ecstasy.” Etymologically, the notion of paradise originally derives from the Persian word paradeiza for “walled garden” or a circular walled enclosure that came to be applied to royal parks. As a recurrent dream in Western literature and iconography, this figure of the enclosed paradise garden has become, as Robert Hughes observes, “saturated in nostalgia: this is the innocence our ancestors lost for us, at the close of a period over whose vanishing we had no control.” From the accent he places on its beauty and restfulness, Nietzsche seems especially drawn to the classical conception of the paradise garden as an “epigram of order,” albeit, as the abode of Venus, an orderly topos of pleasure. Nietzsche’s taste for the classical idea of paradise also becomes apparent in his subtle inversion of Christianity’s allegorical interpretation of the garden, which added to the image of the hortus conclusus the porta clausa, or locked gate. In his metaphor of the self as a garden of paradise Nietzsche replaces this locked gate with the hospitable gate. Nietzsche’s alternative to the desert of pity is thus the cultivation of oneself as a paradise garden that is open to the other. To cultivate oneself, as he understands it, is to create oneself as a paradise garden for the other. By contrast, Nietzsche implies, by exercising the kind of pity that precludes us from taking pleasure in the other’s joy and which “helps” by transforming the other into an undifferentiated nonentity, we create a exercise of pity that we lock ourselves and others out of paradise.

***Borders Kritik***

Borders 1NC

The notion of the nation state employed by the Aff is based in repressive power, violent destruction of native peoples, and conversion to the state ideology. This fact is obscured through dominant academic discourses such as those employed by their authors. Only by stepping completely outside the concept of the nation can it be challenged.

Shapiro 97

(Michael J. Shapiro, professor of political science at the University of Hawaii, Violent Cartographies. P15) DF
Michel Foucault put the matter of geographic partisanship succinctly when he noted that "territory is no doubt a geographical notion, but it is first of all a juridico-political one: the area controlled by a certain kind of power."41 Now that global geographies are in flux, as political boundaries become increasingly ambiguous and contested, the questions of power and right are more in evidence with respect to the formerly pacified spaces of nation-states. The "pacification" was violent, but the violent aspects have been suppressed because the narratives and conceptualizations of familiar political science discourses of comparative politics and international relations, which have been aphasic with respect to indigenous peoples, have been complicit with the destruction of indigenous peoples and their practices. While these discourses now appear increasingly inadequate, it is less the case that they have been made invalid by changes in the terrains to which they were thought to refer than it is that the extended period of relative geopolitical stability during the cold war discouraged reflection on the spatial predicates of their intelligibility. Statecentric academic, official, and media political discourses approached adequacy only in their role of legitimating the authority of nation-states. Helping to contain ethical and political conversations within the problematics that served the centralizing authorities of states and the state system, they were complicit in reproducing modernity's dominant, territorial imaginary. To recognize that the dominant geopolitical map has been imposed on the world by power rather than simply emerging as an evolutionary historical inevitablity, as the dominant consensual narratives would have it, one needs to achieve an effective conceptual distance, to think outside of the state system's mode of global comprehension, outside of the spatial predicates of its structures of power, authority, and recognition. 42 As Henri Lefebvre has noted, space, especially for those occupying it, tends to have an air of neutrality, to appear empty of normative imposition, as "the epitome of rational abstraction . . . because it has already been occupied and used, and has already been the focus of past processes whose traces are not always evident in the landscape

Borders 1NC

The construction of the nation state defines ontological fulfillment in terms of violent destruction of alterity. Only through the violent destruction of the Other is it possible for the state to sustain itself and for the individual within the state to have a meaningful identity and existence. The only reason that wars and identity based violence such as genocide occur is due to this ontological motivation for the destruction of the Other. 

Shapiro 97

(Michael J. Shapiro, professor of political science at the University of Hawaii, Violent Cartographies.P 17-20) DF
Rather than being enslaved by the object, one's confrontations with alterity are aimed at self-recognition, which is a nonbiological desire.16 The Hegelian enemy, as an object of desire, is therefore an opportunity for the self-affirmation of the state body, an essential moment in the production of its coherence through a recognition of its autonomy and freedom. The Hegelian ontological impetus toward war is exemplary. Hegel is both instructive about the significance of identity attachments and an exemplar of one committed to the kind of collective identity coherence that translates as a commitment to a strong nationalism. Therefore, rather than allowing Hegel to merely instruct as though he provides a detached philosophical stance, we can also treat his commitment as a datum and seek to discern the pervasiveness of his form of desire; we can learn as much from what he manifests as from the objects of attention in his writing. Allowing Hegel an exemplary role, we can locate his kind of attachment to war in a more general cultural production of antagonism in which enemy/Others become acceptable—indeed, desirable—targets of violence for ontological rather than merely utilitarian reasons. Antagonistic Others serve as objects to perpetuate the identity of those who locate them as oppositional. This is the case for individuals as well as for collectivities such as peoples, nations, and states. Taking instruction from the broad outlines of this Hegelian model, Edward Said notes that the construction of identity requires an oppositional Other, for the struggles between peoples have involved contention over "historical and social meaning" as much as over territorial control.17 In the case of war, the use of the oppositional Other involves a more intense and higherstakes identity confrontation. But in the case of the modern state, this dimension of the antagonism is often difficult to discern because it tends to be over coded with strategic rationales. The prevailing orientations toward the study of war in the social sciences rarely attempt such a discernment, despite how pervasive ontological commitments are at various levels of social engagement, up to and including warfare. The ontological interests that Hegel both identified and expressed are nevertheless manifested in contemporary state violence. The modern state's warfare serves not only to maintain strategic interests, which are expressed in official discourses, but also to reproduce or maintain the coherence of the body politic as a whole. Enemy/ Others in the case of warfare, as in the case of less violent forms of self- Other confrontation, are to be immobilized, dominated, or destroyed in the interest of the constitution of the national self. Although the analysis that follows departs in important respects from the Hegelian construction of the ontological interests involved in the confrontation of warring bodies, the focus is nevertheless inspired by the Hegelian construction of desire as an ontological rather than a wholly strategically driven phenomenon. If we entertain the suspicion that an important impetus in modern warfare, in the case of state-dominated societies as well as in others, is both the individual and national body's striving toward unity and coherence, there must be a way to subject this suspicion to a provisional historical test 

Borders 1NC

Through a face to face ethic it is possible to avoid the violent appropriation of the Other. A face to face ethics is the only way to escape totalizing systems that attempt to comprehend self and other such as the geopolitical imaginary.

Shapiro 97

(Michael J. Shapiro, professor of political science at the University of Hawaii, Violent Cartographies. P179-180) DF
Fuentes's experience and the conclusions he draws from it are elaborately prescripted in the ethical writings of Levinas, for whom the face-to-face encounter and the experience of the Other as a historical trace are crucial dimensions of an ethical responsibility. To confront Levinas is to be faced with an ethical tradition quite different from those traditionally applied to issues of global encounter. In Levinas's ethical thinking and writing, morality is not an experience of value, as it is for both the Kantian tradition and Alasdair Maclntyre's post-Kantian concern with an anthropology of ethics, but a recognition of and vulnerability to alterity. This conception of vulnerability to alterity is not a moral psychology, as is the case with, for example, Adam Smith's notion of interpersonal sympathy.20 It is a fundamentally ethical condition attached to human subjectivity; it is an acceptance of the Other's absolute exteriority, a recognition that "the other is in no way another myself, participating with me in a common existence."21 According to Levinas, we are responsible to alterity as absolute alterity, as a difference that cannot be subsumed into the same, into a totalizing conceptual system that comprehends self and Other. For relations with Others to be ethical they must therefore be nontotalizing. Rejecting ontologies that homogenize humanity, so that self-recognition is sufficient to constitute the significance of Others, Levinas locates the ethical regard as a recognition of Others as enigmatically and irreducibly other, as prior to any ontological aim of locating oneself at home in the world: "The relations with the other ... [do] not arise within a totality nor does it establish a totality, integrating me and the other.22 Ontologies of integration are egoistically aimed at domesticating alterity to a frame of understanding that allows for the violent appropriation of the space of the Other: My being in the world or my 'place in the sun,' my being at home, have not also been the usurpation of spaces belonging to the other man whom I have already oppressed or starved, or driven out into a third world; are they not acts of repulsing, excluding, exiling, stripping, killing?23 To be regarded ethically, the Other must remain a stranger "who disturbs the being at home with oneself."24 The ethical for Levinas is, in sum, "a non-violent relationship to the other as infinitely other."25 If we recall the problematic presented in chapter 5, it should be evident that within a Levinasian ethical perspective, one would, for example, accept Ward Just's perpetually enigmatic Vietnam rather than endorse Norman Schwarzkopf's domesticated version. 

Link—Korea 

The Aff imposes the outside definition of the nation of South Korea onto the people it claims to help. The identity categories of North vs South Korea dominate and determine all others and lie at the heart of the security issues and antagonisms of the peninsula. 

Bleiker 05

(Roland Bleiker, reader in peace studies and political theory at the University of Queensland, Australia and former chief of the office of the Swiss delegation to the Neutral Nations Supervisory Commission in Panmunjom. served as visiting fellow at Yonsei University and as visiting professor at Pusan National University. Divided Korea. Page 10) DF

The legacy of the Korean War has decisively shaped the last fifty years of political discourses and practices on the peninsula. Much can be said, and countless books have been written, about the highly volatile competition between the two Korean states. Particularly revealing, but not sufficiently acknowledged, is the role of identities in this process. The identities that developed during the long period of Cold War tensions on the peninsula are not only deeply entrenched but also lie at the heart of current security dilemmas. This is why a closer look at the emergence and nature of these identities is in order. To start with a simplification: identities in Korea are articulated largely in negative terms. To be South Korean means, above all, not to be Communist. To be North Korean means not to be part of a capitalist and imperialist order. Each state bases its legitimacy, as Leon Sigal puts it, “on being the antithesis and antagonist of the other.”32 Or, as the South Korean president Park Chung Hee once said: “Unfortunately, the north Korean communists have chosen a path diametrically opposed to what we have been pursuing.”33 The situation is, of course, not quite as straightforward. Koreans derive their identity from a variety of sources. Depending on the situation, a person may, for instance, be identified primarily as a man or a woman, an elder or a youth, a manager or a peasant.34 These and many other forms of identification are embedded in the Korean language, which possesses verb and noun suffixes that structurally force a speaker to identify specific hierarchy relationships in all verbal interactions. The Cold War did not eradicate these aspects of Korean culture. Rather, it created a situation in which a very specific, externally imposed, and ideological identification has come to prevail over all others. Whereas gender, age, education, or regional affiliation continue to be key factors in determining a person’s social status and possibilities, his or her ideological identification has literally turned into a matter of life and death, or at least freedom and imprisonment. As Chun Chae-sung observes: “The Korean war put an end to multi-identity competition at various levels only to make the Cold War identity the most dominant one.”35 the emergence of antagonistic identities · 11 

Link—Korea 

The antagonism between North and South Korea rests upon constructed identity categories based on the border separating the two countries. 

Bleiker 05

(Roland Bleiker, reader in peace studies and political theory at the University of Queensland, Australia and former chief of the office of the Swiss delegation to the Neutral Nations Supervisory Commission in Panmunjom. served as visiting fellow at Yonsei University and as visiting professor at Pusan National University. Divided Korea. Page 4-5) DF

 In this chapter I examine how antagonistic identity patterns emerged historically and how they have become intertwined with the current culture of insecurity. Such an endeavor can, of course, not be exhaustive. A thorough investigation into the nature and function the emergence of antagonistic identities · 5 of identities would need to scrutinize in detail the developments of each Korean state, drawing attention to moral discourses, policy shifts, media representations, educational practices, and a wide range of other factors essential to the process of nation building. Doing so would go far beyond what is possible in the context of a brief chapter. The focus of my inquiry will thus be limited to identifying broad patterns that arose during key periods of Korean history, such as the Japanese colonial occupation, the Korean War, and the ongoing Cold War confrontation. It is evident that such an abbreviated intellectual endeavor requires glossing over some nuances that inevitably occur within these larger patterns.7 But locating underlying trends is nevertheless crucial, for it can reveal how identity patterns that formed during the last half-century of Korea’s national division are essential to understanding and dealing with the security challenges that lie ahead. To be more specific, the key security dilemmas of today are intrinsically linked to identity constructs that portray the political system at the opposite side of the divided peninsula as threatening, perhaps even inherently evil. The constructed nature of these dilemmas is all the more evident because the boundaries of identity in Korea are drawn not along “natural” lines, such as race, ethnicity, language, or religion. They are based above all on two artificially created and diametrically opposed ideological images of the world. Most discussions of Korean security make little or no mention of identity issues, even though they shape virtually all aspects of defense policy. An essay by Chun Chae-sung is one of the rare systematic attempts to examine the specific links between identity and foreign policy during different periods of South Korea’s history.8 But his analysis, which draws upon a constructivist methodology and challenges the idea of identities being fixed and immutable, focuses primarily on state-level actions, rather than the more deeply rooted individual and collective identities that I seek to examine in this chapter. By focusing on multiple levels of analyses, I draw upon a number of international relations scholars who have theorized identity and security. They argue that “security cannot be severed from the claims of group and collective structures within which individuals find their identity and through which they undertake collective projects.”9 

Link—Generic 

The Aff entrenches the dominant idea of the nation state which is the underlying framework by which all ethico-political discourses are organized. The idea of the nation state allows for a national identity or ideology to be imposed at the expense of any other modes of explanation. 

Shapiro 97

(Michael J. Shapiro, professor of political science at the University of Hawaii, Violent Cartographies.P16) DF
Although they do not appear on the map, cultural and political struggles accompany and continue to challenge the political consolidations of space that comprise modernity's geopolitical map. The alternative worlds destroyed and suppressed within modern cartography become available only when the global map is given historical depth and alternative practices are countenanced. In sum, although the dominant geopolitical map appears uncontentious and nonnormative, it constitutes what I am calling a moral geography, a set of silent ethical assertions that preorganize explicit ethicopolitical discourses. Although there is increasing pressure on the statecentric frame of understanding, as the state system's ability to code and contain actions associated with "large-scale ethnic mobilizations"44 has been attentuated, the geopolitical map of states remains the primary model of space. Despite its increasingly active competitors for identity and affiliation, it continues to dominate the determination of how things are valued, actions are interpreted, and persons are assigned identities. Representing the structure of approved sovereignties, it is the primary force determining recognized political subjectivity.

Link—Generic 

The act of naming a country and treating it as a clearly defined nation with borders creates a narrative that perpetuates violent imperialism. The dominant state narrative crowds out and violently destroys all others

Shapiro 97

(Michael J. Shapiro, professor of political science at the University of Hawaii, Violent Cartographies.P175) DF
In order to oppose war and promote peace, Levinas enacted a linguistic war on the governing assumptions of Western philosophy. He argued that philosophy from Plato through Heidegger constructed persons and peoples within totalizing conceptions of humanity. The ethical regard, he insisted, is one that resists encompassing the Other as part of the same, that resists recognizing the Other solely within the already spoken codes of a universalizing vision of humankind. However problematic Levinas's notion of infinite respect for an alterity that always evades complete comprehension may be (an issue I discuss later), it nevertheless makes possible a concern with the violence of representation, with discursive control over narratives of space and identity, which is central to my analysis. Edward Said emphasized the ethicopolitical significance of systems of discursive control, locating the violence of imperialism in the control over stories: "The power to narrate, or to block other narratives from forming and emerging, is very important to culture and imperialism, and constitutes one of the main connections between them."9 Indeed, contemporary neoimperialism resides in part in the dominance of a spatial story that inhibits the recognition of alternatives. A geopolitical imaginary, the map of nation-states, dominates ethical discourse at a global level. Despite an increasing instability in the geopolitical map of states, the more general discourses of "international affairs" and "international relations" continue to dominate both ethical and political problematics. Accordingly, analyses of global violence are most often constructed within a statecentric, geostrategic cartography, which organizes the interpretation of enmities on the basis of an individual and collective national subject and on cross-boundary antagonisms. And ethical theories aimed at a normative inhibition of these antagonisms continue to presume this same geopolitical cartography.10 

Impact—Violence 

Territorial views of sovereignty obscure the violence on which they rest by appearing to be historically natural and realistic.

Shapiro 97

(Michael J. Shapiro, professor of political science at the University of Hawaii, Violent Cartographies.P17) DF
That the two expressions can appear, if not side by side, at least in a situation of territorial adjacency is testimony to how easily minds can wander from recent horrors, how unstable is a particular ethical focus. Perhaps, as Don DeLillo has represented it, those living in contemporary industrial societies are disoriented by dangers and tend to regain their equilibrium by shopping.47 Certainly a kind of forgetfulness impedes an effective ethical focus, but it is not the kind I have described. The forgetting that has global ethical import is less a product of wandering minds than it is a structurally induced amnesia, positively constituted by the dominant modes of global comprehension. Contemporary global understandings remain attuned to historical narratives that naturalize a particular, territorially oriented view of sovereignty, reinforce it with a political economy story that disparages precommercial systems of livelihood and exchange, and substitutes myths of evolutionary development for histories of violent confrontation and usurpation.

Impact—Korea Violence

The construction of antagonistic and opposing identities between the two Koreas are the root cause of violence, militarization, and security violence in the region.

Bleiker 05
(Roland Bleiker, reader in peace studies and political theory at the University of Queensland, Australia and former chief of the office of the Swiss delegation to the Neutral Nations Supervisory Commission in Panmunjom. served as visiting fellow at Yonsei University and as visiting professor at Pusan National University. Divided Korea. Page 15) DF

The construction of antagonistic identities, and the threat perceptions that are associated with them, have decisively shaped the domestic political atmosphere in both North and South Korea. The same can also be said in regard to foreign policy, as I will demonstrate in subsequent chapters. In an extensive study Moon Chung-in has shown how existing threat perceptions, which are based on antagonistic identity constructs, are among the most difficult obstacles to the successful negotiation of arms control. “Both parties,” he stresses, “are entrenched in their perceptual vortex of mutual denial, mistrust, and tunnel vision.”63 Over the years these antagonistic forms of identity have become so deeply entrenched in societal consciousness that the current politics of insecurity appears virtually inevitable. Indeed, the prevailing identity constructs have helped to legitimatize the very militarized approaches to security that have contributed to the emergence of tension in the first place.

Impact—State Violence

The territorial geography of the state creates a moral geography that sanctifies state violence. 

Shapiro 97

(Michael J. Shapiro, professor of political science at the University of Hawaii, Violent Cartographies. P21-22) DF
The contrast should not be overdrawn, however, for even in the case of contemporary, secular nation-states, which privilege a horizontal or territorial geography, actions within their bordered imaginary receive moral coding. Exemplary is what William Connolly has called "the moral isolation of nonstate violence," an isolation that "invests nonstate violence with a unique causality and danger" and "implicitly endows state violence with special sanctity."60 This moral isolation has encouraged a global ethic that translates the normalizing power of the state into a global normalization aimed at maintaining the legal and moral authority of the geopolitical world of territorial states. At issue at this juncture, however, are the legitimation narratives of state power that suppress the violence through which the territorial systems of states became virtually the only recognizable map. Without recognizing what this map has repressed, we cannot recover an important dimension of the history of warfare and therefore develop an effective ethical and political apprehension that engages peoples who are not easily coded within the dominant system of sovereignties. It is necessary, therefore, to elaborate the forgetfulness and repression that accompanied the production of the international imaginary, the dominant territorial moral geography. 

Impact—Colonial Violence (Root Cause)

The creation of clearly defined borders is the method of colonialism. Through the destruction of indigenous names and cultural spaces the aff relegates the indigenous peoples to “savage” prehistory. By constructing you not only create massive colonial violence you erase this violence from history. 

Shapiro 97 
(Michael J. Shapiro, professor of political science at the University of Hawaii, Violent Cartographies. P26-28) DF
Rectilinearity... was a spatial stratagem for bringing space within the realm of communication ... it was a means for speeding up the appearance of things, for hastening the nearness of distant objects. It was the most efficient medium of exchange.79 In short, the engraving is a device for translating the spatial practice of political economy into a moral economy. The result is a devaluation— nearly a denial—of the socioeconomic practices of indigenes. It is not a matter of people with differing practices reaching an accommodation. The Europeans' perspective on their encounter with American aboriginals in North America is very much like the one of which Carter wrote in the context of Australia: the aboriginals "constituted the rebellious nature which the authorities had to subdue."80 In addition to the moralizing of political economy that the engraving reflects, it also participates in the historical legitimation of "settlement," with all that settled inhabitation implies in a place once used otherwise. Landscapes are not constructed as objects of disinterest; the trading ship in the middle ground speaks of commerce, while the dwellings speak of settlement, and the trees and natives in the foreground represent that which has yet to be domesticated. The map as a whole is therefore one of the rhetorical mechanisms for translating a dynamic space of encounter into a fixed space of settlement, extended into the future.81 To settle in, as Carter has noted, has a pervasively linguistic dimension; it involves "a process of teaching the country to speak."82 Carter's If we accept the notion that war involves destruction of a people's source of identity, it must be underscored that names are not mere designations of place; they are complex cultural practices. For example, the western Apaches have had for centuries a practice they call "speaking with names."88 Such speaking is not everyday discourse; "it is considered appropriate under certain circumstances only, and these conditions, which Apaches describe as socially 'taut' (ndoh) and 'heavy' (ndaaz), tend to occur infrequently."89 The naming of a place when "speaking with names" involves not just a designation; it includes at least a vantage point for the viewing and a historical reference, and often an entire narrative expressing the location's historic significance. Like the Iroquois use of wampum poles, the speaking is meant to console someone suffering extreme stress; "it is a call to persons burdened by worry and despair to take remedial action on behalf of themselves."90 Therefore, to change a landscape, whether nominally or physically, can mean (and did mean in the case of Native American naming practices) to destroy resources central to cultural coherence and survival. Naming practices for Native American civilizations functioned at the same level as proprietary or landholding practices of Europeans. Cotton Mather (among others) was involved in the continuation of the wars that he and his father, Increase Mather, saw as divinely legitimated affirmations of their culture's practices. The erasures continued to the extent that by this century, the absence of indigenous presence was regarded as a preexisting fact rather than an aggressive spatial practice. By the early twentieth century, Native Americans, as they are constructed within the national imaginary, no longer hover on the fringes of public space, as they do in the seventeenthcentury engraving, or have areas of habitation as they did on Cotton Mather's map inaugurating the Christian commonwealth's eighteenth century; they virtually disappear. An example is an early-twentiethcentury statement in a widely distributed civics text designed to teach citizenship. As a lesson in political economy and history, the student is asked to consider her/his inheritances: "When the first settlers came to this country to live, there was nothing here but a few Indians, and forests, soil, minerals, rivers, and lakes."91 The disappearance of most of the indigenous Americans here is handled by having them not exist in the first place (the Euro-American "founding fiction"),92 and what is allowed to become present—soil and minerals—is the stuff from which modern "prosperity" was produced. Instead of the violence that a commercial and sedentary people visited on a more nomadic one, we have a story of the evolution of an economy, as the authors go on to speak of "houses made out of forests" and "conveniences made from minerals."93 Thus, while a political economy cartography helped launch the invasion of America, as the "external zone" of commerce was pushed westward, the same political economy discourse is invoked to erase the deed. The Euro-American narrative of space leaves the aboriginal peoples in prehistory. Those who used the land for something other than commercial exploitation were not really there in the first place. P28 shapiro

Impact—Root Cause of War

The construction of the nation state is the root cause of war

Shapiro 97

(Michael J. Shapiro, professor of political science at the University of Hawaii, Violent Cartographies.P72) DF
When one recognizes in addition that the collectivity or nation serves as a symbolic extension—the individual body connects to the national body—the same structural logic linking self and other at the level of individual selves also applies to the link between the domestic and foreign orders. Denial of disorder within the order for the collective body as a whole should lead to an intolerance of an external order that fails to validate, by imitation, the domestic order. Thus a nonimitative order will be interpreted as disorder and, accordingly, as a threat. Moreover, the "threat" is dissimulated because of the misrecognition involved in the very constitution of the self, a failure to recognize dimensions of incoherence and otherness within the self. Accordingly, the threat is interpreted as a danger to the survival of the order rather than an affront to the order's interpretive coherence. Having established a basis for the suspicion that the modern nationstate, like the prestate society, contains an ontological impetus to warfare and that in modernity this often takes the form of extraordinary demands for coherence within the orders of the self and the nation, the next move is to deepen that suspicion by pursuing a recent case. Accordingly, in the next chapter I pursue the ontological theme with special attention to the selection and targeting of dangerous objects during the GulfWar. 

Alternative—Challenge Discourse 

The alternative is vote neg to endorse a discourse of ethical orientations that challenge the spatial predicates of morality and sovereignty that are the nation state. This is the only way to remember identities destroyed by topographical amnesia and prevent global violence.

Shapiro 97

(Michael J. Shapiro, professor of political science at the University of Hawaii, Violent Cartographies. P176-177) DF
To resist this discursive/representational monopoly, we must challenge the geopolitical map. Although the interpretation of maps is usually subsumed within a scientific imagination, it is nevertheless the case that "the cartographer's categories," as J. B. Harley has put it, "are the basis of the morality of the map."11 "Morality" here emerges most significantly from the boundary and naming practices that construct the map. The nominations and territorialities that maps endorse constitute, among other things, a "topographical amnesia."12 Effacements of older maps in contemporary namings and configurations amount to a nonrecognition of older, often violently displaced practices of identity and space. Among the consequences of this neglected dimension of cartography, which include a morality-delegating spatial unconscious and a historical amnesia with respect to alternatives, has been a radical circumspection of the kinds of persons and groups recognized as worthy subjects of moral solicitude. State citizenship has tended to remain the primary basis for the identities recognized in discourses such as the "ethics of international affairs."13 The dominance and persistence of this discursive genre, an "ethics" predicated on absolute state sovereignty, is evident in a recent analysis that has attempted to be both critical of the ethical limitations of the sovereignty system and aware that "conflict has increasingly moved away from interstate territorial disputes."14 Despite these acknowledged sensitivities, the analysis proceeds within a discourse that reinstalls the dominance of geopolitical thinking, for it remains within its cartography and conceptual legacy. Arguing for a humanitarianism that avoids interstate partisanship, the writers go on to reproduce the geopolitical discourse on war, which grants recognition only to state subjects. Even as they criticize the language of "intervention" as a reaffirmation of a sovereignty discourse, they refer to the "Persian Gulf War" on the one hand and "insurgencies" on the other. As I noted in chapter i, Bernard Nietschmann has shown that the map of global warfare changes dramatically when one departs from the language of sovereignty. Challenging the state-oriented language of war and unmapping the geostrategic cartography of "international relations," Nietschmann refers to the "Third World War," which is "hidden from view because the fighting is against peoples and countries that are often not even on the map"—a war in which "only one side of the fighting has a name." Focusing on struggles involving indigenous peoples, Nietschmann proceeds to map 120 armed struggles as part of the "war." In his mapping, only 4 of the struggles involve confrontations between states, while 77 involve states against nations.15 In order to think beyond the confines of the state sovereignty orientation, it is therefore necessary to turn to ethical orientations that challenge the spatial predicates of traditional moral thinking and thereby grant recognition outside of modernity's dominant political identities. This must necessarily also take us outside the primary approach that contemporary philosophy has lent to (Anglo-American) ethical theory. As applied at any level of human interaction, the familiar neo-Kantian ethical injunction is to seek transcendent values. Applied to the interstate or sovereignty model of global space more specifically, this approach seeks to achieve a set of universal moral imperatives based on shared values and regulative norms.  

Alternative—Face to Face Ethic
The alt is to vote neg to adopt a “face to face” ethic.

The only ethics that is outside the geopolitical imaginary is a “face to face” encounter that opens up ethical possibility through direct interaction and acceptance of alterity. Any acknowledgement of the geopolitical imaginary destroys the possibility for a face to face ethic.

Shapiro 97

(Michael J. Shapiro, professor of political science at the University of Hawaii, Violent Cartographies. P177-179) DF
A brief account of an encounter between alternative spatial imaginaries helps to situate the alternative ethical frame to be elaborated later. It is provided by the reflections of the writer Carlos Fuentes after an unanticipated encounter with a Mexican peasant. Lost while driving with friends in the state of Morelos, Mexico, Fuentes stopped in a village and asked an old peasant the name of the village. "Well, that depends," answered the peasant. "We call it the Village Santa Maria in times of peace. We call it Zapata in times of war." Fuentes's meditation on this response reveals the historical depth of forms of otherness that exist relatively unrecognized within modernity. He notes that the peasant has existed within a narrative trace that tends to be uncoded in the contemporary institutionalized discourses on space: That old campesino knew what most people in the West have ignored since the seventeenth century: that there is more than one time in the world, that there is another time existing alongside, above, underneath the linear time calendars of the West. This man who could live in the time of Zapata or the time of Santa Maria, depending, was a living heir to a complex culture of many strata in creative tension.18 Fuentes's reaction constitutes an ethical moment. Provoked by an Other, he engages in an ethnographic self-reflection rather than reasserting modernity's dominant temporal and spatial imaginaries; he recognizes an Other who cannot be absorbed into the same. His reaction cannot therefore be contained solely within what constitutes the ethical life of his community. By encountering an alterity that is at once inside and wholly outside of the particular narrative within which his social and cultural self-construction has been elaborated, he is able to step back from the story of modernity that is continually recycled within the West's reigning discourses on time and space: "What we call 'modernity' is more often than not this process whereby the rising industrial and mercantile classes of Europe gave unto themselves the role of universal protagonists of history."19 Face to face with an otherness that these "protagonists," those who have managed to perform the dominant structures of meaning, have suppressed, Fuentes is able to recover the historical trace of that otherness and, on reflection, to recognize that the encounter must yield more than mere affirmation for his practices of self. Most significantly, the encounter produces a disruption of the totalizing conceptions that have governed contemporary societies—for example, the illusion that they are unproblematically consolidated and that they have quelled recalcitrant subjectivities. Therefore, in order to elaborate the ethical possibilities toward which Fuentes's story points, we can consider an approach that assails such totalizations with the aim of providing an ethics of encounter.

Alternative—Discourse solves

The Only reason the Nation state persists is because of unproblematic discourse of borders and nations that is created in policy discussions such as debate. The only possibility to break down the nation state construction is an attack on the “obvious” assumptions that it employs.

Shapiro 97

(Michael J. Shapiro, professor of political science at the University of Hawaii, Violent Cartographies.P30-31) DF
As I have noted, political science discourses on war for the most part are dominated by a statecentric, strategic orientation. Indeed, so persistent has been the statecentric, geopolitical cartography that security analysts often end up reasserting it at the same time that they recognize its limitations. This is evident, for example, in Samuel Huntington's recent attempt to refigure global political geography. Speaking of the "cultural fault lines" separating different "civilizations," he asserts that they are displacing state boundaries as the geographic framing of political identity. His next move, however, is to reconstruct a nation-state map in which civilizational affiliations have a more determining effect on international alliances (that is, nation-state political coalitions) than the old cold war configuration." Huntington's conceptual recidivism is telling. Apart from his underestimation of the influence of secular bourgeois classes in maintaining the strength of states against alternative forms of solidarity,100 he redraws the geopolitical map to make the new affiliations he sees conform to a state-oriented set of antagonisms. For such strategic thinkers, the prevailing discourse on global power is so closely tied to the traditional state model of space that the geopolitical map is retrieved in the midst of a discussion aimed at departing from it. Clearly the persistence of the strategic view is owed to more than reasons of state. Identity-related territorial commitments and the cartographic imaginaries they produce at the level of representation are tied to ontological structures of self-recognition. The nation-state and its related world of Others persists in policy discourses because of ontological impulses that are dissimulated in strategic policy talk, articulations in which spatial predicates are unproblematic. To foreground the significance of ontology in warring violence and to heed the cartographic predicates of self-Other interpretations, space must be treated explicitly as a matter of practice. Rather than naturalizing spaces of enactment by focusing on the actions by which boundaries are policed, defended, and transgressed—the familiar focus of war and security studies—the emphasis must be on the practices, discursive and otherwise, for constructing space and identity, on the ways that the self-alterity relationships are historically framed and played out. This emphasis requires an anthropological rather than a strategic approach to war, or, more specifically, ethnographic inquiries into how war is located among contending forces at social and cultural levels rather than strategic inquiries into how war is conducted logistically. While strategic approaches to warfare tend to be explanatory in emphasis (and indeed tend to suppress their interpretive predicates), an ethnographic focus is more concerned with the interpretive practices that sustain the antagonistic predicates of war. Moreover, a critical ethnography attempts to disrupt dominant interpretations by locating the silenced remainders of various discourses. Rather than naturalizing the boundaries by which states maintain their control over the representations of global issues, the focus involves both criticism and recovery. It is aimed first at disclosing how representations of alterity (dangerous Others) reproduce the identities and spaces that give nation-states and nations in general their coherence, and second at disclosing other forms of affiliation uncoded in state-oriented interpretations. 

A2: : Perm

By granting any intelligibility to the idea of a nation the aff entrenches assumptions regardless of any other action. Only a complete denial of the intelligibility of the nation can create change.

Shapiro 97

(Michael J. Shapiro, professor of political science at the University of Hawaii, Violent Cartographies.P173-174) DF
Derrida's critique helps create the conditions of possibility for a politics and ethics of language. His analysis of intelligibility as a historically evolving practice by which meanings are institutionalized locates the significance of discursive encounters beyond the mere presence of the immediate interlocutors, displacing it to the constructed stage on which speakers perform. Recognizable speech acts draw from the archive of the already said, from what is already part of a system of meaning production from which utterances can be constructed. And, most significantly for present purposes, they rely on a normativity of space, on an implicit territoriality that tends to remain an indistinct background to focused ethical argumentation. Recognition of the extraordinary lengths to which one must go to challenge a given structure of intelligibility, to intervene in resident meanings by bringing what is silent and unglimpsed into focus, is an essential step toward opening up possibilities for a politics and ethics of discourse. 

A2: : Perm

The construction of geopolitical space has to be resisted and completely. Granting any intelligibility to the notion of territory precludes all change and perpetuates violence.

Shapiro 97

(Michael J. Shapiro, professor of political science at the University of Hawaii, Violent Cartographies. P173-174) DF
The second insight derives from Maclntyre's various demonstrations that the intelligibility of action is dependent on its location within a narrative with historical depth. Using the metaphor of the theatrical character, he argues that as individual agents we are at best only coauthors of our narratives: "We enter upon a stage which we did not design ... [and] we find ourselves part of an action that was not of our making."6 Maclntyre's recognition of the centrality of narrative goes a long way toward avoiding the empty abstractions that analytic philosophy's model of the self produces in its commitment to universal, contextless bases for judgment. However, he fails to recognize the depth and contentiousness of the narrative aspect of identity. And his spatial imaginary is too narrow, for it is focused on the immediate location of the speech act rather than the complex set of boundaries and divisions—whether consensual or contentious—that constitute the order as a whole. Seeking to restore an Aristotelian basis for virtue, Maclntyre treats narratives in terms of their forward aims, their projections toward a future world. This teleological frame obscures what is at once more basic and more contestable in the narrative context of the actor. While it is the case that, at the level of immediate public intelligibility, people's actions take on much of their significance through the temporal extension of stories, which help justify the goals of the actions, it is also the case that actions participate in other kinds of stories; they belong to people in the sense that they reaffirm who they are, where they are, and how it is that they have become part of an assemblage or a "people" in a collective sense. The identity stories that construct actors as one or another type of person (e.g., Jew versus Arab, native versus immigrant) and that territorialize identities (e.g., resident versus nomad, citizen versus foreigner) are the foundations for historical and contemporary forms of antagonism, violence, and interpretive contention over the meaning of actions. To claim membership in a particular tribe, ethnicity, or nation—that is, to belong to a "people"—one must claim location in a particular genealogical and spatial story. Such stories precede any particular action aimed at a future result and provoke much of the contestation over claims to territory and entitlement and thus to collective recognition. To the extent that they are part of the reigning structure of intelligibility, identity stories tend to escape contentiousness within ongoing political and ethical discourses. To produce an ethics responsive to contestations over identity claims and their related spatial stories, it is necessary to intervene in the dominant practices of intelligibility. Michel Foucault was calling for such intervention when he noted that the purpose of critical analysis is to question, not deepen, existing structures of intelligibility. Intelligibility results from aggressive, institutionalized practices that, in producing a given intelligible world, exclude alternative worlds. "We must," Foucault said, "make the intelligible appear against a background of emptiness, and deny its necessity. We must think that what exists is far from filling all possible spaces."7 Like Foucault, Derrida claimed that a recognition of practices of exclusion is a necessary condition for evoking an ethical sensibility. His insights into the instability and contentiousness of the context of an utterance, in his critique of Austin, provides access to what is effectively the protoethics of ethical discourse, the various contextual commitments that determine the normative implications of statements. To heed this observation, it is necessary to analyze two particular kinds of contextual commitments that have been silent and often unreflective predicates of ethical discourses. And it is important to do so in situations in which contending parties have something at stake—that is, by focusing on the ethics of encounter. Accordingly, in what follows, my approach to "the ethical" locates ethics in a respect for an-Other's identity performances with special attention to both the temporal or narrative dimension and the spatial dimension of those performances. Moreover, to produce a critical political approach to the ethics of the present, it is necessary to oppose the dominant stories of modernity and the institutionalized, geopolitical versions of space, which support existing forms of global proprietary control, for both participate unreflectively in a violence of representation. 

A2: : Realism

Realism justifies state violence and massive wars due to their complicity with the geopolitical imaginary. 

Grovogui 98

(Siba N'Zatioula Grovogui, Assistant Professor of International Relations, Department of Political Science at Johns Hopkins University, “The Boundaries of Moral Solicitation”, Theory & Event, Volume 2, Issue 2, Project Muse) DF

Significantly, this geopolitical imaginary prevails in the contemporary theories of international relations, where they have been crystalized by security scholars as political realism. Political realism, Shapiro argues, continues to perpetuate the notion that sovereign political entities are locked into permanent rivalries and enmities. In light of this ontology, realists view wars as integral to the existence of states and means to ensuring the survival of the collective: to effect defense, manage conflicts, or implement peace. This geopolitics of state-centered antagonism characterizes the course of political events in Europe, from the decline of Rome to the end of the nineteenth-century, but it does not differentiate among the forms, meanings, and aims of mapping. Instead, the related representations and extrapolations bestow moral purpose upon state(sponsored) violence, omitting the intellectual and ideological instrumentalities that reproduce the cultures of violence and the corresponding practices of war. As a moral exaltation of state violence, realist representations provide the juridical veil of legality or political normalcy to the hideous acts of state agents--private militias, mercenaries, colonial settlers, and other self-interested subjects--against militarily weaker nations, considered to be devoid of moral fortitude or political subjectivity. Shapiro reminds his readers that this moral accommodation to state violence justified until recently the repression of the domestic opponents of the totalitarian regimes of Eastern Europe.

A2: Realism

Realism locks us into cartography and allows for continual violence, war and colonialism.

Grovogui 98

(Siba N'Zatioula Grovogui, Assistant Professor of International Relations, Department of Political Science at Johns Hopkins University, “The Boundaries of Moral Solicitation”, Theory & Event, Volume 2, Issue 2, Project Muse) DF

Shapiro's perspective on global politics as "cartography" is so refreshing a departure that it merits restating. To begin, it is important to note that the author formulates his problematic in distinction to the aims of the strategy- obsessed security studies, including realism and diplomatic history. He rightly argues that these fields have represented cartography solely as a technique for defining the territorial sphere or dominion of political entities. Accordingly, mapping was perfected during the era of internal consolidation of the modern state. It enabled the determination of the territorial boundaries of respective states for the purpose of their protection. In addition, strategic studies have alleged that all political entities (including those prior to the state) have sought to extend their boundaries at the expense of less powerful sovereigns. Thus, state-oriented cartography was merely one more technology which--along with the discoveries of guns, quinine, and, later, the steamboat and the submarine cable--facilitated Western imperial expansion, leading to its present political hegemony in the international order. While Shapiro does not directly refute the above views, he invites us to consider the epistemological and ontological determinants of state-oriented cartography and its consequences. Focusing on the European expansion in the New World, he contends that while the balance of the means of violence (military strength) clearly favored settlers over the indigenous populations, the disparity alone does not explain the forms of contact and subsequent wars of conquest. Rather, the actions of Europeans reflected philosophical, theological, and teleological codes that constituted a unique (or historical) Western political geography. Distinguishable from those of Native Americans as well as from competing Western ones, this particular imaginary, or geopolitics, divided the universe into sovereign territorial entities. Arising in the twelfth century, during the political decline of Papal supremacy in Europe, the geopolitical imaginary both enabled and justified violence as legitimate means to political ends. Individual sovereigns (clergy, dynasts, and monarchs) fortified their positions at the expense of one another through violent confrontations, military alliances, balances of power, all grounded in sovereign rights and, later, a historical understanding of state interests. Geopolitical narratives also accounted for the wars that European powers waged against other "great nations" of different civilizations. Likewise, Europeans operating abroad--merchants, conquerors, mercenaries, and settlers--used violence as justified means to economic and political ends. Specifically, while on the American continent, these forces deliberately applied strategic thinking (for instance, the combination of military assault and near-extermination of thePequots with the elimination of their means of exchange and accumulation of wealth, thewampun) in order to effect their desired order: the introduction of a European-controlled political economy. (1-40) 

A2: : Realism

Realism creates an overarching discourse across various areas and causes violence due to identities that are in opposition to its overarching framework.

Grovogui 98

(Siba N'Zatioula Grovogui, Assistant Professor of International Relations, Department of Political Science at Johns Hopkins University, “The Boundaries of Moral Solicitation”, Theory & Event, Volume 2, Issue 2, Project Muse) DF

Shapiro also faults the realist imaginary for its amalgamations of culturally-specific security orders. This is not a rebuke of the realist notion that historically collectives have faced a security dilemma. Rather, he disputes the idea that the necessity for order has led or leads to uniform responses across time and geographic areas. To prove his point, the author explores contemporaneous security orders across Europe and the Americas, highlighting their historical particularities, logics, and intents. There emerge distinct historical forms of cartography that indicate, for instance, that the social order established by some Native American collectives was more inclusive than that allowed by the geographic imaginary of European settlers. The same parallel is established in the practices of the two entities. Whereas indigenous mapping allowed for collective coexistence, only a few groups of settlers had vested interests in "respectful encounters" with the native inhabitants. 

    For Shapiro, the practices and discourses of violence are intricately linked to identity and, as such, they have depended upon the manners in which collectives have framed the world and located themselves within it. The framing of the world is therefore constitutive of the practice of self/Other, through alterity. Literally, mapping is a guide to the cultures and practices of violence and war, which are defined by the identities, political imaginaries, and ethical dispositions of the concerned collectives toward the Other(s). The english who embraced a state-centered geopolitical form simply "had a far more rapacious and totalizing view of war" than Native Americans, a view that determined the former's contempt for the latter's militarys tactics.

***Victimization Kritik***

Victimization 1NC

The 1AC subordinated women through cultural, national and social imperialisms. The construction of female sexual acts in Non-Western societies demonizes the event, and has potential to indirectly prop up masculinist hegemony. 

Kempado and Doezema 1998
 ( Kamala, and Jo, Associate Professors of Latin America and Caribbean Studies at York University, Global Sex Workers Rights, Resistance, and Redefinition, pg. 5-6. T.K)

While our approach suggests that social relations involving sexual labor are not inherently tied to specific gendered roles or bodies, there is a persistent pattern through much of history that positions the social gendered category women as the sellers or providers of sexual labor and "men" as the group deriving profits and power from the interactions. The subordination of the female and the feminine is the overriding factor for this arrangement in a variety of cultural, national and economic contexts, producing stigmas and social condemnation of persons who defy the socially defined boundaries of womanhood. Categories of "good" and "bad" women (Virgin/whore, Madonna/prostitute, chaste/licentious women) exist in most patriarchal societies where the "bad" girl becomes the trope for female sexuality that threatens male control and domination. Female sexual acts that serve women's sexual or economic interests are, within the context of masculinist hegemony, dangerous, Immoral, perverted, irresponsible and indecent. Construed in this fashion, the image of the whore disciplines and divides women, forcing some to conform to virginity, domesticity and monogamy and demonizing those who transgress these boundaries. Sex work positions women in dominant discourse as social deviants and outcasts. Today the majority of the world's sex workers are women, working within male-dominated businesses and industries, yet while the social definition of the provider of sexual labor is often closely associated with specific cultural constructions of femininity, and "the prostitute" rendered virtually synonymous with "woman," these gendered relations are clearly also being contested and redefined in different ways throughout the world. Various trends acutely challenge the tendency to essentialize the sex worker with biological notions of gender. In the Caribbean for example, so called romance tourism is based on the sale by men of "love" to North American and European women, and "rent-a-dreads" and beach boys dominate the sex trade in the tourism industry in some islands (Press 1978, Pruit and Lafont, 1995). In essays in this volume, Thai sex workers in Japan report to sometimes buy sex for their own pleasure from male strippers, Brazilian "miches"- young male hustlers-get by through selling sex to other men, and in Europe and Malaysia male-to-female transgender sex workers also service men. Across the globe, "genetic" men and boys engage in sex work, selling sex to both men and women in homosexual and heterosexual relations, as feminine and masculine subjects.(People who live under a patriarchal ontology view sex as a man only drive, and that when women try and have sex for pleasure or money, that they are gross and wrong, and that they shouldn’t be allowed to have sex for pure self interest if not for pleasing the man, so they rape women to prevent this “atrocity” from happening.)

Victimization 1NC

This hegemonic cultural imperialism is at the center of the genocidal process

Kovel 1984,

Prof Pol, Comm, & Psych @ Einstein, (Joel, Against the State of Nuclear Terror, p175-6)

The irrationality that often befalls groups on the margins of society reveals the working of a general mechanism that undoubtedly contributes in a major way to the stability of irrational and oppressive social orders. When society as a whole is irrational and permeated with violence and domination, then each individual within it will stand to internalize some of the same as he or she runs the gauntlet of personal development. By “internalize,” I mean the development of unconscious structured relations with others. We each have an internal (i.e., intrapsychic) group of relations between the “I” and the “Other” that is, on the one hand, quite fantastic and out of immediate contact with external reality, while, on the other, is shaped by that reality and is shaped by it in turn. Such shaping occurs through the mental processes called introjection (modeling of the self by the world) and projection (modeling of the world according to the self). The Other, being the negation of the self, can take on many characteristics, good or bad. The Other, therefore, is both a rough replication of the goodness and badness of the external world as well as a determinant of that goodness or badness. When we congrugate into groups (including the society which is integral to these groups) the relations of Otherness take on a decisive importance. For in the formation of a group a kind of splitting necessarily takes place between elements of the Other. This splitting is shaped about the irreducible fact of the group (or society) and its identity. If there is a group, then one is either in it or not. From another angle, groups take shape about the deployment of the feeling of “insideness.” And once one is in, then there must be an outside. If there is an America, then one can be an American. If so, then all others become Other, and non-Americans or foreigners. A lot of history has turned around the fact that the basic inside-outside relations of groups have come to be fused with the goodness and badness of the Other. Then all those inside become good, and all outside, bad. The members of the group each return to being of the “purified pleasure ego,” described earlier when we were developing the notion of paranoia and the general psychology of technocracy. Insofar as the bad outside takes on a persecutory quality, the group itself becomes paranoid—with this key difference between the group and the individual level: that the individual paranoiac experiences the persecution immediately, while the member of the group is insulated by identification with the others and his or her participation in the group’s practice. In this way, the paranoia is delegated to the group as a whole. We might say that it becomes de-subjectified and passes beyond the psychologies of the individuals of the group. The individual mind remains under the sway of the affiliation of the good Other that remains inside group relations. Meanwhile the persecutory potential of the outsiders is reduced by dehumanization. This is how people remain “normal” individually while countenancing and even actively carrying out the most heinous and irrational acts on the “thingified” and dehumanized bodies of outsiders. It tells us a lot about how gracious and kindly white Southerners could lynch and castrate blacks; of how good, clean efficient Germans could turn Jews into lampshades; of how Israelis, with their ancient tradition of Jewish compassionateness, earned through centuries of suffering, could calculatedly dispossess the Palestinian people; and of course, how the friendly Americans could annihilate Hiroshima and cut their swath through history. \

Victimization 1NC

The Alternative is to reject the victimization representation of the 1AC- The Affirmative’s representations of victimology justify further violence by rendering individuals as passive, subdued subjects, deserving of such violence

Ryan 90 

(Michael, Prof of English @ Northeastern Univ., November, 43 Vand. L. Rev. 1771, lexis)

Representations signify and produce different kinds of attitudes and actions. They have an active power: they make things happen, usually by painting the world in such a way that certain policies -- from domestic slavery to Cold War militarism -- will appear justified. More importantly, perhaps, the very act of painting itself enacts the policy. The mapping out of a social terrain as an exploitable field of economic possibilities already in effect transforms that terrain, denying other possibilities and producing an object that can be acted on without certain constraints which might have come into play if the social world had been conceived (pictured, mapped, represented) differently. This is particularly clear when representations, which are supposedly the effects of the things they represent, come to take the place of their cause, the things themselves. If the images are powerful and pervasive, they can act on the things they supposedly represent by transforming them to make them conform to the prevalent images of those things. Victims of violence are especially susceptible to this process. Rendered passive and subdued by violence, they are represented as somehow deserving of violence, as wanting or needing it. An effect of violence, a particular representation, thus comes to justify violence. The representations produced by acts of violence come to be justifications for further acts of violence. That violence then furthers the transformation of its victims into people whose behavior conforms with the dominant representations of them. They become the passive, undeserving things they were represented as being. Similarly, those rendered poor by an economic system find comfort in excesses of self-indulgence -- drug use particularly -- that allow them to be pictured in images that justify their being rendered poor. They are too irresponsible to deserve better. The result of immiseration -- a certain fallen self-image that gives rise to a public representation as undeserving -- comes to occupy the position of a justifying cause. The postmodernist revolution has drawn attention to the role of representation in the construction of things we until now have assumed to be pre- or extra-representational. As the prerevolutionary story went, there was a world to be known, and we knew it using the representational and interpretive instruments at our disposal. Words stood for things; narratives recounted our lives and histories; pictures gave us accurate images of our various worlds. All we had to do was find the right representations and our thoughts and all the truths that were to be known through them would stand before us in their simplicity and objectivity, untainted by the instruments that seemed nonetheless so necessary  [*1775]  to their existence.It is no longer as easy to believe this story. The variability of representation has drawn our attention to the way in which even supposedly normal forms of social knowledge depend on representations. The tendency of representation to substitute for its cause has made us suspicious of claims to pre- or extra-representational truth; the active power of representation has underscored the way we actively paint a world into being out of the images we hold of it, images that are as much projections of desire as depictions of real things.

Link—Sex Trafficking/Sex Workers

The 1AC depicts 3rd World Sex Workers as hopeless, ignorant victims incapable of understanding the world around them. Don't let their moralizing rhetoric justify more cultural imperalism. Western Feminists have been doing this for year- we construct our understanding of the Other based around western values and ethics. Workers become victims of pity, not sites of empowerment.

Doezema 2000

(Jo, published by the Institute of Development Studies University of Sussex, Brighton, UK and is a renowned feminist author, “Ouch! Western Feminists’ ‘Wounded Attachment’ to the ‘Third World Prostitute’ Feminist Review No. 67, May 2000, http://www.walnet.org/csis/papers/doezema-ouch.html, 6/21/10, RL)

As with Victorian feminists and their campaign to rescue Indian women, third world sex workers are seen as so 'enslaved' that their only hope is rescue by others. The helpless of Indian prostitutes was central to Victorian feminists arguments, and the slavery trope served to demonstrate the need for intervention: 'Ideologies of slavery, whether pro-or anti-, were premised on the notion that the slave, even when capable of resistance, was most often helpless in the face of either natural incapacity or culturally sanctioned constraint' (Burton 1998: 341). The helplessness of the Indian prostitute served as an effective foil to the saving capabilities of British feminists (Burton 1994). The same holds true now: 'In true colonial fashion, Barry's mission is to rescue those whom she considers to be incapable of self-determination'(Kempadoo 1998: 11).Third world sex workers' organizations reject this racist portrayal of themselves as deluded and despairing (see Kempadoo and Doezema 1998). Neither is 'sex work language', as Barry implies, a western concept picked up by ignorant third world sex workers who are incapable of understanding its ramifications. While the term 'sex work' was coined by Carol Leigh, a western sex worker (Leigh 1998), its rapid and wide-spread adoption by sex workers the world over reflects not stupidity, but rather a shared political vision. As Kempadoo (1998) documents, sex workers in the third world have a centuries-old history of organizing to demand an end to discriminatory laws and practices. Building on this history, sex worker rights organizations are today flourishing all over the third world: 'Sex workers' struggles are thus neither a creation of a western prostitutes' rights movement or the privilege of the past three decades' (Kempadoo 1998: 21).Third world sex workers have seen through the patronizing attitude of those like Barry who would save them for their own good. It is worth quoting at length from the 'Sex Workers' Manifesto' (1997), produced at the First National Conference of Sex Workers in Calcutta (attended by over 3,000 sex workers). Like many other occupations, sex work is also an occupation… we systematically find ourselves to be targets of moralizing impulses of dominant social groups, through missions of cleansing and sanitising, both materially and symbolically. If and when we figure in political or developmental agendas, we are enmeshed in discursive practices and practical projects which aim to rescue, rehabilitate, improve, discipline, control or police us. Charity organizations are prone to rescue us and put us in 'safe' homes, developmental organizations are likely to 'rehabilitate' us through meagre income generation activities, and the police seem bent upon to regularly raid our quarters in the name of controlling 'immoral' trafficking. Even when we are inscribed less negatively or even sympathetically within dominant discourses we are not exempt from stigmatisation or social exclusion. As powerless, abused victims with no resources, we are seen as objects of pity (Durban Mahila Samanwaya Committee (DMSC) 1997: 2-3).

Link—Western/Non-West

The 1AC utilizes the geographical, social, and personal subjectivity of women in order to promote a certain image of women's human rights. The movement reinforces this image of the victim through cultural and essentialist hegemony. 

Kapur 2002

Ranta Kapur, Visiting Professor of Law, New York University School of Law; Director of the Centre for Feminist Legal Research, New Delhi, India Harvard Human Rights Journal / Vol. 15, Spring 2002 , ESM

In the much publicized visit of Bill Clinton to South Asia in March 2000, the then U.S. president stated he “could have danced all night” with the rural women he met in the western Indian state of Rajasthan. He was surprised at the knowledge the women had of their rights, and, I suspect, also at their ability to dance. His surprise in turn surprised me, until I reflected upon the images of the “Third World” subject—in particular, the female subject—that dominate news items in the Western Hemisphere and the developed world. Indeed, that look of starvation, helplessness, and victimization is remarkably familiar to our imaginations, irrespective of the reality.The victim subject is a transnational phenomenon. It occurs, at least within legal discourse, in both the “West” and the Third World. However, the Third World victim subject has come to represent the more victimized subject; that is, the real or authentic victim subject. Feminist politics in the international human rights arena, as well as in parts of the Third World, have promoted this image of the authentic victim subject while advocating for women’s human rights.In this Article, I examine how the international women’s rights movement has reinforced the image of the woman as a victim subject, primarily through its focus on violence against women (VAW). I use the example of India to examine how this subject has been replicated in the post-colonial context, and the more general implications this kind of move has on women’s rights. My main argument is that the focus on the victim subject in the VAW campaign reinforces gender and cultural essentialism in the international women’s human rights arena. It also buttresses claims of some “feminist” positions in India that do not produce an emancipatory politics for women. This focus fails to take advantage of the liberating potential of important feminist insights. These insights have challenged the public/private distinction along which human rights has operated, and traditional understandings of power as emanating exclusively from a sovereign state.In the first Part of this Article, I examine how the victim subject has become the dominant focus of the international women’s human rights movement. I examine this move specifically within the context of VAW campaigns and then look at the broader implications it has for women’s rights. I argue that the victim subject has reinforced gender essentialism and cultural essentialism. These have been further displaced onto a Third World and “First World” divide. I discuss how this displacement resurrects the “native subject” and justifies imperialist interventions. In the second Part of the Article, I show how the victim subject has been central to feminist legal politics in India and how this focus, in turn, is a symptom of post-coloniality. The victim subject has invited a protectionist response from the state. The focus on the victim subject at a time when the Hindu Right dominates electoral politics in India has reinforced this protectionist response.[2] In the final Part of this Article, I argue in favor of transcending the victim subject and disrupting the cultural and gender essentialism that have come to characterize feminist legal politics. I then discuss the political and emancipatory value of focusing on the peripheral subject and identifying her locations of resistance when addressing women’s human rights. Finally, I discuss the importance of engaging with non-state actors and with new sites of power in order to address a broader array of rights and a broader range of arenas that implicate women’s human rights.

Link—Institutionalization

 
Their representation of sex workers as victims is uniquely damaging to the women that they advocate on behalf of.  Women who do sex work get caught in the web of programs like the affirmative’s plan and are forcibily re-educated or confined.  The logic of victimization is latent in their plan itself in their call for state intervention and institutional solutions. These institutional strategies are inextricably connected to the victimizing logic—the affirmative’s plan reinforces the oppression of women at the hands of governments.

Kapur, Vis Prof Law @ New York U & Dir of Cent for Fem Legal Rsrch, 2002 (Ratna, “The Tragedy of Victimization Rhetoric”, http://www.law.harvard.edu/students/orgs/hrj/iss15/kapur.shtml)

Finally, the victim subject and the focus on violence invite remedies and responses from states that have little to do with promoting women’s rights. Thus, a related concern is that the victim subject position has invited protectionist, and even conservative, responses from states. The construction of women exclusively through the lens of violence has triggered a spate of domestic and international reforms focused on the criminal law, which are used to justify state restrictions on women’s rights—for the protection of women. The anti-trafficking campaign, with its focus on violence and victimization, is but one example. The government of Nepal restricts women under thirty from traveling outside of the country without the permission of a husband or male guardian as part of an anti-trafficking initiative.[18] Early feminist interventions struggled to move away from such protectionist responses through anti-discrimination discourse. However, the VAW campaigns, which are contingent on the victim subject, have taken feminists back into a protectionist and conservative discourse. Furthermore, these interventions reinforce women’s victim status. The exclusive focus on finding resolutions through appeals to the state fails to consider the relevance to the women’s rights agenda of new players in the public sphere who are de-centering the power of sovereign states. 

Link—Totalizing Image of Women

The 1AC totalizing the culture of certain women, through overly simplistic misrepresentations. Like the veil and female circumcision, the west constantly places universal ethics onto entire populations-producing more subjagation. 

Kapur, 2002

Ranta Kapur, Visiting Professor of Law, New York University School of Law; Director of the Centre for Feminist Legal Research, New Delhi, India Harvard Human Rights Journal / Vol. 15, Spring 2002 , ESM

In this Section, I discuss the ways in which cultural essentialism is reproduced through the VAW agenda. I examine how the issue of culture is often displaced onto a First World and Third World divide with the result that colonial assumptions about cultural differences between the West and “the Rest,” and the women who inhabit these spaces, are replicated. Some cultural practices have come to occupy our imaginations in ways that are totalizing of a culture and its treatment of women, and are nearly always overly simplistic or a misrepresentation of the practice. For example, the veil is assumed to be an oppressive and subordinating practice that typifies Islam and its degrading treatment of women.[37] Female circumcision has been represented as a brutal procedure that is practiced by all Africans and receives cultural sanction—a representation that reinforces the inferiority of the African people.[38] In the context of post-colonial India, a common image that resides in popular imagination or perceptions about India is the image of the female body in flames.[39] Women are burned to death, and this act apparently has some kind of cultural sanction.

Link—Speaking For Others

Speaking for others creates an us/them dichotomy that creates power struggles between the speaker and those they speak of

Alcoff 1992

Linda Martín Alcoff,  Department of Philosophy  Syracuse University, “The Problem with Speaking for Others” Cultural Critique (Winter 1991-92), pp. 5-32

Feminist discourse is not the only site in which the problem of speaking for others has been acknowledged and addressed. In anthropology there is similar discussion about whether it is possible to speak for others either adequately or justifiably. Trinh T. Minh-ha explains the grounds for skepticism when she says that anthropology is "mainly a conversation of `us' with `us' about `them,' of the white man with the white man about the primitive-nature man...in which `them' is silenced. `Them' always stands on the other side of the hill, naked and speechless...`them' is only admitted among `us', the discussing subjects, when accompanied or introduced by an `us'..."4 Given this analysis, even ethnographies written by progressive anthropologists are a priori regressive because of the structural features of anthropological discursive practice. 

A speaker's social location is important when speaking for others. Speaking for the oppressed has a significant impact on the way in which the invdiduals are defined and identitified. 

Alcoff 1992

Linda Martín Alcoff,  Department of Philosophy  Syracuse University, “The Problem with Speaking for Others” Cultural Critique (Winter 1991-92), pp. 5-32

The recognition that there is a problem in speaking for others has followed from the widespread acceptance of two claims. First, there has been a growing awareness that where one speaks from affects both the meaning and truth of what one says, and thus that one cannot assume an ability to transcend her location. In other words, a speaker's location (which I take here to refer to her social location or social identity) has an epistemically significant impact on that speaker's claims, and can serve either to authorize or dis-authorize one's speech. The creation of Women's Studies and African American Studies departments were founded on this very belief: that both the study of and the advocacy for the oppressed must come to be done principally by the oppressed themselves, and that we must finally acknowledge that systematic divergences in social location between speakers and those spoken for will have a significant effect on the content of what is said. The unspoken premise here is simply that a speaker's location is epistemically salient. I shall explore this issue further in the next section. 

Impact—Orientalism  

The Orientalism of their Western feminist representations of developing nations perpetuates the assumption of the cultural superiority of the West—these Western feminist representations transform orientalism into hegemonic imperialism

Liddle & Rai, Prof Soc & Prof Pol @ U Warwick, 1998 (Joanna & Shirin, “Feminism, Imperialism and Orientalism”,Women’s History Review, Vol. 7, No. 4, www.triangle.co.uk/pdf/viewpdf.asp?j=whr&vol=7&issue=4&year=1998&article=liddle&id=67.172.208.230)

Daly not only reflects but helps to create the global hierarchy of knowledge and power by elevating, not American civilisation, but American feminist opposition to US civilisation. The power of the orientalist imagination can only be sustained by the continuous production and reproduction of practices and discourses of the kind identified in this article. This power is both underpinned by, and helps to maintain, the structural inequality between the ‘advanced’ nations of the West and the ‘developing’ post-colonial states. When this alliance between discourse and structure takes place within the framework of contemporary Western feminism, as is the case with Mary Daly, the orientalist imagination becomes hegemonic, not only because of its historical strength, but because of its contemporary relevance and the ratification and reinforcement it receives from the complicity of sections of Western feminism in validating the discourse. 

This hegemonic Orientalism culminates in cultural imperialism and colonialism in the name of saving and converting the backwards savages

Doshi, Ass Ed @ Nieman Watchdog Project, 2003 (Rupal, “Under Western Eyes: Representation of “the East””,http://www2.gwu.edu/~english/ccsc/2003/papers/doshi.pdf)

Edward Said’s theory of Orientalism explains the relationship between the dominant and the subordinate subjects, exposing the dichotomy that exists between the Orient and the Occident. The relationship between the Orient and the Occident is one of power, domination and hegemony. The Orient was orientalized because it could be submitted to being made Oriental. Said contends that neither the development of an Orientalist discourse nor the role of the Orient and Occident in the international system was an accident. Orientalism is a “created body” of theory and practice in which there has been considerable material investment by Europeans. (Said 133) Western hegemony gives Orientalism its durability and strength. In addition to cultural hegemony, the European notion of the Orient reinforces European superiority over “Oriental backwardness” and disregards the possibility of a more independent, alternative view on the matter. (Said 134) Edward Said describes Orientalism as a distribution of “geopolitical awareness,” an elaboration of basic geographical distinction, and an intention to understand, and in certain instances, to control or manipulate a different world. Above all, Orientalism is an enduring discourse that is produced and shaped by political, cultural, and moral power. Said argues that Orientalism is a “dimension of modern political intellectual culture” -having less to do with the Orient than it does with “our” Western world. (Said 138) Though the term Orientalism was coined more recently, the theory and consequent colonial discourse, arose in the latter half of the eighteenth century and has since turned the Orient from an “alien” into “colonial space” (Said 148) It is Said’s theory of Orientalism that allows one to understand colonial discourse. Again, the cultural, political, and economic dominance of powerful nations over oriental societies is termed colonialism. Through colonial discourse, imperialist states justified their dominance because they colonized under the pretense that they were “condemning reactionism” and “hacking away at superstition” and barbaric beliefs. (Shariati 31) Imperialists primarily attacked religion and culture under the guise of modernism, humanism and liberalism so that tradition could not be used as a means of mobilizing the masses. 

Impact—Colonialism/Orientialism/Essentialism

Analyzing gender through a universal, unemancipated subject reinforces imperalist stereotypes, and violence. These representations are far from liberating- they re-create the hegemonic discourses which move civilization backward. 

Kapur 2002

Ranta Kapur, Visiting Professor of Law, New York University School of Law; Director of the Centre for Feminist Legal Research, New Delhi, India Harvard Human Rights Journal / Vol. 15, Spring 2002 , ESM

The VAW agenda is contingent on the victim subject. It is a subject that provides the common foundation on which to build a shared movement and vision. But it is also a subject that is ahistorical, invoked by scholars and activists alike to analyze issues concerning women from the lens of a universal, unemancipated subject. It has invited, at times, imperialist responses towards women in the developing world, by accentuating the difference between First World and Third World women. In this Section, I examine how victimization rhetoric has reinforced an imperialist response towards women in the developing world whereby the Third World subject is represented as the real, or most authentic, victim subject.[56] The move to integrate cultural diversity into a gender analysis was intended to counter the gender essentialism that has characterized the women’s human rights campaign. However, this move has been approached through the spectrum of violence, which has reinforced cultural essentialism and the construction of the Other as backward and uncivilized. The result is that international feminist legal politics has reinforced the representation of the Third World woman as thoroughly disempowered, brutalized, and victimized: a representation that is far from liberating for women. Moreover, in some respects, it recreates the imperialist move that views the native subject as different and civilizationally backward.

And, colonialism and imperialism outweigh their feminism impacts

Caslin in 202004, Rsrcher @ Imperial Archives, 3-16-2004 (Sinead, “Feminism and Post-Colonialism”,

http://www.qub.ac.uk/en/imperial/key-concepts/feminism-and-postcolonialism.htm)

Churchill, like other feminist writers, blames patriarchy for the victimization of women and the destruction of any female sense of selfhood. We must recognize that imperialism is also essentially a form of patriarchy that diminishes any opportunity for identity formation in its subjects. As regards the question of whether patriarchy or colonialism is more detrimental to its subjects, I would select the latter. Racial otherness is arguably more damaging because while it is acceptable to be a woman, (provided it is the right type of woman) it is never acceptable to be a ‘savage native'. This critical approach would suggest that gender is often overridden by racial status and consequently becomes largely inconsequential, thus reflecting one of the central debates presently raging in feminist and post-colonial studies.  

Impact—Violence

The 1AC's trafficking rhetoric and victimization of women ruins any chance for emancipation and produces the colonialist rationale that justifies violence. 

Kapur 2002

Ranta Kapur, Visiting Professor of Law, New York University School of Law; Director of the Centre for Feminist Legal Research, New Delhi, India Harvard Human Rights Journal / Vol. 15, Spring 2002 , ESM

The image that is produced is that of a truncated Third World woman who is sexually constrained, tradition-bound, incarcerated in the home, illiterate, and poor. It is an image that is strikingly reminiscent of the colonial construction of the Eastern woman.[57] Current scholarship on trafficking and prostitution that takes place in the post-colonial and Third World evokes such imagery. Kathleen Barry’s work on trafficking, which has been extremely influential in this debate, recreates this colonial imagery.[58] Barry argues that prostitution is violence against women and that it reduces all women to sex. She argues that prostitution is per se a violation of women’s human rights. Any woman who migrates for prostitution or to work in the sex trade is also a victim of human rights violations.Barry locates trafficking of women in pre-industrial and feudal societies, where women are excluded from the public sphere, and contrasts them with post-industrial, developed societies, where women have been economically independent and prostitution is normalized.[59] The consequence of this kind of argument is that women in the Third World and non-Western world are represented as ignorant, illiterate, tradition-bound, domesticated, and victimized. As Kamla Kempadoo states, Barry’s representation of the Third World woman leaves her not yet a “whole or developed” person; instead, she resembles a minor needing guidance, assistance, and help.[60] In striking contrast to this emaciated image stands the image of the emancipated Western woman; she has “control over her income, her body and her sexuality.”[61] The analysis is structured along the contours of colonial thought: the assumption being that women in the Third World are infantile, civilizationally backward, and incapable of self-determination or autonomy.[62] Infantilzing women in the Third World reproduces the colonialist rationale for intervening in the lives of the native subject (to save those incapable of self-determination) in order to justify the rescue operations advocated by Barry and others.

Impact—Self Autonomy/Agency

The Affirmative’s call for simplistic solutions and “benefits” to victimhood merely prolong one’s victimization and passivity—this is inconsistent with a capacity for autonomy

Elias 2004 (Robert, Professor of Politics and Chair, Legal Studies Program; University of San Francisco, Winter, 52 Buffalo L. Rev. 225, lexis)

Since victimhood and offenderhood, and victim and offender labels, are inconsistent with a capacity for autonomy, they should be viewed only as temporary descriptions. Claiming rights for victims as victims is detrimental to victims, according to Dubber. And tying benefits to victimhood only prolongs one's victimization and passivity. Victimological essentialism (that victims are born victims and share common characteristics) is the flip side of criminal essentialism. These assumptions are detrimental to both victims and offenders, and ignore the evidence that victims and offenders are often very much alike.Historically, the victim's role in criminal law has been challenged the most by notions that crime is an offense against the state instead of against individuals. But the state's preoccupation with victimless (rather than "victimful" crimes) has done the most damage. The host of victims' rights provisions (such as the pending Victims' Rights Amendment) are typically toothless, and promoted largely for symbolic purposes. n33 Victims now enjoy rights long held by criminal defendants, but they are as useless to victims as they have been to defendants. Most of the rights supposedly gained are unenforceable and denied in practice. Much attention has been given to victim impact statements. But aside from their questionable legitimacy, they have had only a minimal effect. n34Dubber takes particular aim at the victims' rights movement. While he credits it for some accomplishments, he views the movement as primarily counterproductive for  [*244]  victims. The victims' movement gets us to identify with victims, but as victims rather than as persons. It has helped the state use the criminal law as nuisance control and helped it conduct a war on (purported) criminals (but not on crime). The victims' movement has been successful largely because it has associated itself (and been co-opted by) the war on crime. But the success has been largely symbolic. The interests of real victims have rarely been served, and often have been further harmed.

According to Dubber, the image of victims in the victims' movement is one of helpless and vengeful individuals. n35 This plays nicely into the war on crime, exploiting victims for state interests. n36 Active and strong victims are an impediment to officials while helpless victims are malleable and grateful. The victims' movement, Dubber argues, prefers cries for help and simplistic solutions (such as extreme punishment) instead of confident explorations by victims of the meaning of their victimization and the healthiest response. The victims' movement thereby helps preserve victimhood, thus undermining the victim's personhood. In a criminal process designed to vindicate autonomy, a helpless victim has no place. A state response should come only if a genuine victim requires it. Unless there is a harm to a person's autonomy, there is no need to fix it. But criminal law under the war on crime does everything but respect the victim's autonomy. N37

Personal autonomy outweighs all other values

Taylor 99 (James Stacey, Prof of Philosopy @ College of New Jersey, "The Theory of Autonomy," Human Studies Review 12:3, http://www.theihs.org/libertyguide/hsr/hsr.php/33.html)

There are two possible reasons why autonomy plays such a major role in so many debates. The first reason is that autonomy is a concept upon which we structure the world around us, being a fundamental concept for our perception of the world and our place in it (Thomas May, _Autonomy, Authority and Moral Responsibility_, [Boston: Kluwer Academic Publishers, 1998], p.13) once it is recognised as being a central characteristic of persons (Harry G. Frankfurt, "Freedom of the Will and the Concept of a Person", _Journal of Philosophy_ Vol. LXVIII, no. 1 [January 14, 1971]. Reprinted in Harry G. Frankfurt [ed.] _The Importance of What We Care About_ [Cambridge: Cambridge University Press, 1988]: 11-25. All future references to Frankfurt's work will be to this later volume unless otherwise indicated. See also Stanley I. Benn, "Freedom, Autonomy and the Concept of a Person", _Proceedings of the Aristotelian Society_ Vol. LXXVI [1976].) May (1998) holds that since we view autonomy in this way, in order to treat persons _as_ person we must recognise that they are able to direct their own lives and actions in accordance with their plans, projects, and personal commitments--and that we must temper our actions towards them to respect this. Indeed, the Bill of Rights attached to the American Constitution may be seen to be indicative of the importance of autonomy within American society. (May [1998]; p.15, Richards [1989].) Thus, it is because we view ourselves as persons in a certain way that autonomy is the prominent "super-value" that it is. That is to say, autonomy is not simply one value among many other, competing values. Rather, it is of _such_ value that when it conflicts with other values autonomy has a prima facie trumping force. (May [1998]; p.15.) Respecting autonomy, then, comports well with the values of a democratic society which elevates individualism and freedom over community and authority. (Janet Smith, "The Pre-eminence of Autonomy in Bioethics", in _Human Lives: Critical Essays on Consequentialist Bioethics_, David S. Oderberg and Jacqueline A. Laing, [eds.], [New York: St. Martins Press, Inc., 1997]: 182-195, p.186, citing the views of Paul Ramsey, _The Patient As Person_ [New Haven: Yale University Press, 1970].) 

Impact—Speaking for Others (1/ 2) 

Speaking about others is equality as harmful as speaking for others. It creates a subject which is described in certain ways and understood as a static being.

Alcoff 1992

Linda Martín Alcoff,  Department of Philosophy  Syracuse University, “The Problem with Speaking for Others” Cultural Critique (Winter 1991-92), pp. 5-32

In the examples used above, there may appear to be a conflation between the issue of speaking for others and the issue of speaking about others. This conflation was intentional on my part, because it is difficult to distinguish speaking about from speaking for in all cases. There is an ambiguity in the two phrases: when one is speaking for another one may be describing their situation and thus also speaking about them. In fact, it may be impossible to speak for another without simultaneously conferring information about them. Similarly, when one is speaking about another, or simply trying to describe their situation or some aspect of it, one may also be speaking in place of them, i.e. speaking for them. One may be speaking about another as an advocate or a messenger if the person cannot speak for herself. Thus I would maintain that if the practice of speaking for others is problematic, so too must be the practice of speaking about others.8 This is partly the case because of what has been called the "crisis of representation." For in both the practice of speaking for as well as the practice of speaking about others, I am engaging in the act of representing the other's needs, goals, situation, and in fact, who they are, based on my own situated interpretation. In post-structuralist terms, I am participating in the construction of their subject-positions rather than simply discovering their true selves. 

Speaking for others is based around the western concept of indvidualism. This illusion that you can seperate yourself from others is based within a retreat from our normalized methods. This turns cased and leads to political inaction because we become immune to criticsm.                     

Alcoff 1992

Linda Martín Alcoff,  Department of Philosophy  Syracuse University, “The Problem with Speaking for Others” Cultural Critique (Winter 1991-92), pp. 5-32

Thus, the attempt to avoid the problematic of speaking for by retreating into an individualist realm is based on an illusion, well supported in the individualist ideology of the West, that a self is not constituted by multiple intersecting discourses but consists in a unified whole capable of autonomy from others. It is an illusion that I can separate from others to such an extent that I can avoid affecting them. This may be the intention of my speech, and even its meaning if we take that to be the formal entailments of the sentences, but it will not be the effect of the speech, and therefore cannot capture the speech in its reality as a discursive practice. When I "speak for myself" I am participating in the creation and reproduction of discourses through which my own and other selves are constituted. A further problem with the "Retreat" response is that it may be motivated by a desire to find a method or practice immune from criticism. If I speak only for myself it may appear that I am immune from criticism because I am not making any claims that describe others or prescribe actions for them. If I am only speaking for myself I have no responsibility for being true to your experience or needs. 

Impact—Speaking for Others (2/ 2) 

Speaking for others leads to subordination- turning case                                                                 Alcoff 1992

Linda Martín Alcoff,  Department of Philosophy  Syracuse University, “The Problem with Speaking for Others” Cultural Critique (Winter 1991-92), pp. 5-32
Let me return now to the formulation of the problem of speaking for others. There are two premises implied by the articulation of the problem, and unpacking these should advance our understanding of the issues involved.  Premise (1): The "ritual of speaking" (as defined above) in which an utterance is located always bears on meaning and truth such that there is no possibility of rendering positionality, location, or context irrelevant to content. The phrase "bears on" here should indicate some variable amount of influence short of determination or fixing.  One important implication of this first premise is that we can no longer determine the validity of a given instance of speaking for others simply by asking whether or not the speaker has done sufficient research to justify her claims. Adequate research will be a necessary but insufficient criterion of evaluation. Now let us look at the second premise.  Premise (2): All contexts and locations are differentially related in complex ways to structures of oppression. Given that truth is connected to politics, these political differences between locations will produce epistemic differences as well. The claim here that "truth is connected to politics" follows necessarily from Premise (1). Rituals of speaking are politically constituted by power relations of domination, exploitation, and subordination. Who is speaking, who is spoken of, and who listens is a result, as well as an act, of political struggle. Simply put, the discursive context is a political arena. To the extent that this context bears on meaning, and meaning is in some sense the object of truth, we cannot make an epistemic evaluation of the claim without simultaneously assessing the politics of the situation.
Alternative—Witnessing

Thus we advocate Wittnessing- This means we reactive and transmit not the trauma but the unsettlement, which manifests empathy- not full identification- with the survivors. This empathetic Wittnessing does not identify but examines such identifications and their contextualization. Meaning we do not utilize the victimology of survivors for justification of plan action. 

Hesford 2004

(Wendy S. “Documenting Violations: rhetorical Witnessing and the Spectacle of Distant Suffering” Vol 27, Num 1. Pg 12004-144. Biography. Winter 202004

In Testimony, Shoshana Felman and Dori Laub observe that the twentieth century has been marked by events that produced a "crisis within history which precisely cannot be articulated, witnessed in the given categories of history itself" (xviii). Felman and Laub allude to the limitations of disciplinary conventions and categories in understanding atrocity and how trauma may throw into crisis existing paradigms and patterns of communication.24 In terms of the reception of representations of mass trauma and torture, scholars in memory and trauma studies have called for a critical stance of bearing witness, wherein the witness (listener or viewer) "does not take the place of the other" (Chun 158). For instance, Dominick LaCapra characterizes the desired response of the "secondary witness" as "empathetic unsettlement." The "secondary witness," as LaCapra puts it, "should reactivate and transmit not trauma but an unsettlement . . . that manifests empathy (but not full identification) with the victim" ("Trauma" 722).25 Similarly, Baer argues that "empathic identification can easily lead us to miss the inscription of trauma [End Page 113] because the original subjects themselves did not register the experience in the fullness of its meaning. . . . Such experiences, and such images, cannot simply be seen and understood; they require a different response: they must be witnessed" (13).

But asVivisect illustrates well, witnesses may not identify; rather, they may deny or negate such identifications and their contextualization. In Spectral Evidence, Baer also uses the term ungovernability to describe the "breakdown of context that, in a structured analogy to trauma, is staged by every photograph" (11) and by the "structuring absence [that] defines . . . [traumatic] experiences" (12). His position contrasts with modernist photography criticism, which he argues is characterized by a melancholic strain caught in a rhetoric of doom, a criticism that ruminates the loss of the referent and of the "real." Baer argues that the "real" cannot be limited to the notion of photography as impending loss, but that there is a trace of the ungovernable in every photograph. He proposes that we see trauma (not narrative or history) in a photograph: "The past . . . is an unfinished rather than a stable referent in the service of the present" (107). Baer continues, and I concur, "identificatory responses indulge the illusion that we might somehow be able to assimilate [atrocities such as] the Holocaust fully into our understanding" (177). Instead, like Walter Benjamin, he claims that "Unless viewers suspend their faith in the future, in the narrative of time-as-flux that turns the photographed scene into part of a longer story (whether melancholic or hopeful), they will misconstrue the violence of trauma as a mere error, a lapse from or aberration in the otherwise infallible program of history-as-progress" (181). Aware that viewers project narratives onto photographs, and that images elicit narrative impulses, Baer is less interested in the connotative dimensions than in how "photographs can capture the shrapnel of traumatic time" (7). Rather than pointing to a loss, Baer argues, "every photograph is radically exposed to a future unknown to its subjects" (7). Thus trauma signifies the ungovernable, which, like the past, is an unstable referent (107). If trauma is the penultimate absent present (and death the ultimate absent present), pain is the antecedent. Like the photographers he studies, such as Mikael Levin, whose 1995 book War Story denies the viewer entry through visual identification, and through this denial references the untold stories of Holocaust victims, Baer's postmodern theory of photography resists restorative, triumphant, and/or redemptive narrative criticism. Baer's intent is to wrestle photographic criticism "away from a narrative model of experienced time" (2), "to account for catastrophic events without turning them into a continuous story" (105). Yet, paradoxically, the ungovernable makes an appearance in Spectral Evidence through survivors' testimonies of memories [End Page 114] triggered by certain photographs. Baer notes that photography can "provide special access to experiences that have remained unremembered yet cannot be forgotten" (7). These memory-narratives create a sense of identification with and belonging to the image. We might look at these testimonials' narratives as inscriptions of empathetic unsettlement (LaCapra), as cultural imprints with trace evidence of collective experience. In other words, traces of identification linger, and it is these traces—these wounds—to which, I argue, the ungovernable is attached.

Alternative—Witnessing

The alterative would offer attention to the risk, trauma and individual identification but fractures the heterogeneous discourses of victimization. Our Methodology is rooted in the recognition of the mediated nature of remembrance. Witnessing complels listeners and offsets violence, nationalism and war. 

Hesford 2004

(Wendy S. “Documenting Violations: rhetorical Witnessing and the Spectacle of Distant Suffering” Vol 27, Num 1. Pg 12004-144. Biography. Winter 202004

The call for greater self-reflexivity about the dynamics of rhetorical witnessing need not lead to the creation of spectacular, narcissistic, or melancholic rhetoric or politic of location, but rather, as I've tried to demonstrate throughout this essay, requires attention to the risks and traces of trauma and identification, and to the ungovernablity of their representation. As Vida Penezic proposes, the transcultural, and by extension the transnational, are "heterogeneous space[s] in which all other cultural categories are immersed, and out of which they are sometimes molded" (73). Transnational and transcultural spaces and practices therefore can be seen as modes of material-rhetorical [End Page 129] identification and dis-identification characterized by crises of reference and crises of witnessing. If we look through the framework of trauma studies at identification and disidentification as fundamentally social, political, and rhetorical processes that presume both discontinuity and continuity with the past, we come to realize the need for a methodology that resides in a relationality that is rooted in the recognition of the partiality and mediated nature of remembrance (Simon 19). Calling the Ghosts suggests that the international community better negotiate the enormous risks of identification and consumption of the spectacle of violence. As Kirin suggests, our role as scholars and teachers is not simply to turn passive or silent voices into speech that compels listeners, but to reconfigure rhetorical listening and witnessing in ethical terms, which entails recognition of the ongoing state of and need for the call to action—a continual empathetic unsettlement predicated upon the inherent incompleteness of the present and the ungovernability of the past.Finally, transnational and transcultural rhetorical acts of witnessing may open new critical spaces to offset the indifference to violence, national denial, and the averted gaze of governments and countries in the face of violent conflicts and war.

Alternative—Solvency

Refusing to participate in the ideology of victimhood creates the conditions necessary to challenge the oppressor/victim power relationship  

Gaventa 82 (John, political sociologist and a fellow with the Institute of Development Studies at the University of Sussex, Power and Participation: Quiescence and Rebellion in the Appalachian Valley, p. 25)

But, by the same token, as the barriers are overcome, so, too, do A's options for control lessen.  And, just as the dimensions of power are accumulative and re-enforcing for the maintenance of quiescence, so, too, does the emergence of challenge in one area of a power relationship weaken the power of the total to withstand further challenges by more than the loss of a single component.  For example, the development of consciousness of an issue re-enforces the likelihood of attempted action upon it, in turn re-enforcing consciousness.  A single victory helps alter inaction owing to the anticipation of defeat, leading to more action, and so on.  Once patterns of quiescence are broken upon one set of grievances, the accumulating resources of challenge—e.g. organization, momentum, consciousness—may become transferable to other issues and other targets.

Alternative—Reps Key (1/ 2) 

The Affirmative’s representations of victimology justify further violence by rendering individuals as passive, subdued subjects, deserving of such violence

Ryan 90 (Michael, Prof of English @ Northeastern Univ., November, 43 Vand. L. Rev. 1771, lexis)

Representations signify and produce different kinds of attitudes and actions. They have an active power: they make things happen, usually by painting the world in such a way that certain policies -- from domestic slavery to Cold War militarism -- will appear justified. More importantly, perhaps, the very act of painting itself enacts the policy. The mapping out of a social terrain as an exploitable field of economic possibilities already in effect transforms that terrain, denying other possibilities and producing an object that can be acted on without certain constraints which might have come into play if the social world had been conceived (pictured, mapped, represented) differently. This is particularly clear when representations, which are supposedly the effects of the things they represent, come to take the place of their cause, the things themselves. If the images are powerful and pervasive, they can act on the things they supposedly represent by transforming them to make them conform to the prevalent images of those things. Victims of violence are especially susceptible to this process. Rendered passive and subdued by violence, they are represented as somehow deserving of violence, as wanting or needing it. An effect of violence, a particular representation, thus comes to justify violence. The representations produced by acts of violence come to be justifications for further acts of violence. That violence then furthers the transformation of its victims into people whose behavior conforms with the dominant representations of them. They become the passive, undeserving things they were represented as being. Similarly, those rendered poor by an economic system find comfort in excesses of self-indulgence -- drug use particularly -- that allow them to be pictured in images that justify their being rendered poor. They are too irresponsible to deserve better. The result of immiseration -- a certain fallen self-image that gives rise to a public representation as undeserving -- comes to occupy the position of a justifying cause. The postmodernist revolution has drawn attention to the role of representation in the construction of things we until now have assumed to be pre- or extra-representational. As the prerevolutionary story went, there was a world to be known, and we knew it using the representational and interpretive instruments at our disposal. Words stood for things; narratives recounted our lives and histories; pictures gave us accurate images of our various worlds. All we had to do was find the right representations and our thoughts and all the truths that were to be known through them would stand before us in their simplicity and objectivity, untainted by the instruments that seemed nonetheless so necessary  [*1775]  to their existence.It is no longer as easy to believe this story. The variability of representation has drawn our attention to the way in which even supposedly normal forms of social knowledge depend on representations. The tendency of representation to substitute for its cause has made us suspicious of claims to pre- or extra-representational truth; the active power of representation has underscored the way we actively paint a world into being out of the images we hold of it, images that are as much projections of desire as depictions of real things.

Alternative—Reps Key (2/ 2)

Discursive representations must be evaluated prior to questions of policy—political action can’t exist apart from its representational context 

Doty, assistant professor of political science at arizona state university, 1996 [roxanne lynn, imperial encounters, p. 5-6] 

This study begins with the premise that representation is an inherent and important aspect of global political life and therefore a critical and legitimate area of inquiry. International relations are inextricably bound up with discursive practices that put into circulation representations that are taken as "truth." The goal of analyzing these practices is not to reveal essential truths that have been obscured, but rather to examine how certain representations underlie the production of knowledge and, identities and how these representations make various courses of action possible. As Said (1979: 21) notes, there is no such thing as a delivered presence, but there is a re-presence, or representation. Such an assertion does not deny the existence of the material world, but rather suggests that material objects and subjects are constituted as such within discourse.  So, for example, when U.S. troops march into Grenada, this is certainly "real," though the march of troops across a piece of geographic space is in itself singularly uninteresting and socially irrelevant outside of the representations that produce meaning. It is only when "American" is attached to the troops and "Grenada" to the geographic space that meaning is created. What the physical behavior itself is, though, is still far from certain until discursive practices constitute it as an "invasion," a "show of force," a "training exercise," a "rescue," and so on. What is "really" going on in such a situation is inextricably linked to the discourse within which it is located. To attempt a neat separation between discursive and nondiscursive practices, understanding the former as purely linguistic, assumes a series of dichotomies—thought/reality, appearance/essence, mind/matter, word/world, subjective/objective—that a critical genealogy calls into question. Against this, the perspective taken here affirms the material and' performative character of discourse. 'In suggesting that global politics, and specifically the aspect that has to do with relations between the North and the South, is linked to representational practices I am suggesting that the issues and concerns that constitute these relations occur within a "reality" whose content has for the most part been defined by the representational practices of the “first world”.  Focusing on discursive practices enables one to examine how the processes that produce "truth" and "knowledge" work and how they are articulated with the exercise of political, military, and economic power.  

A2: : Perm—Do Both

The inclusion of the Affirmative’s perpetuates the either/or thinking inherent in victimhood—this corrupts the alternative

Minow 93

 (Martha, Prof of Law @ Harvard, August, 40 UCLA L. Rev. 1411, lexis)

Perhaps by now you are feeling a bit victimized by academic talk. I do worry at times that my tombstone will be engraved with the two words I use so often: "It's complicated." Yet I also believe that identity, knowledge, persuasion, cause, and blame are more complicated than victim talk implies. Dealing with these complications would resolve the dilemmas I have described. In particular, I think we would all be better off if we replaced "either/or" thinking with acceptance of "both/and" understandings. A person who is raped and robbed is neither just a victim nor just a multifaceted person who happens to have had those experiences. Moreover, that person is both an expert about the experience and one of many credible sources. That person certainly has constraints but also has choices. When we opt for either/or thinking, we actually opt out of thinking. Instead, we seek short-cuts to conclusions about blame and consequences. I admit that what I call for requires more thought, more contextual judgments, and more acknowledgment of complexity. n147

Inclusion of the Affirmative’s discourse of victimhood undermines critical evaluation

Minow 93 (Martha, Prof of Law @ Harvard, August, 40 UCLA L. Rev. 1411, lexis)

Telling personal stories of pain can be therapeutic; personal stories can also help mobilize people with similar experiences through a sense of recognition and solidarity. n107 Telling stories of victimhood can also be essential for confirming the very humanity of those involved, and for persuading perpetrators and bystanders to acknowledge harms and to act differently. Individualized stories are essential to avoid the dehumanizing abstractions that allow people to forget or trivialize the suffering of others. n108 Zora Neale Hurston wrote, "There is no agony like bearing an untold story inside you." n109 Surely that agony is most intense when the story is about you and your own pain. Yet there is a risk that emphasizing individual stories and stressing feelings can undermine critical evaluation and analysis of contradictory claims. n110

n110. Joseph Amato maintains: The acknowledgment that we must be responsive to the innocent suffering of fellow creatures does nothing to settle the arguments about what types of suffering we should respond to, what grounds we should use to choose between the contradictory claims of different victims, and why and how to respond appropriately to victims.

A2:  Link Turn/But We Help People!

Even if the road is paved with good intentions- The language of victimhood depends upon and reinforces faulty, reductionist views of identity and replicate the victim/victimizer dichotomy

Minow 93 (Martha, Prof of Law @ Harvard, August, 40 UCLA L. Rev. 1411, lexis)

Let us start with identity. As contemporary talk about victimization suggests, we tend to treat identity too often as if it were fixed and reducible to a single trait. Victimhood is a cramped identity, depending upon and reinforcing the faulty idea that a person can be reduced to a trait. The victim is helpless, decimated, pathetic, weak, and ignorant. Departing from this script may mean losing whatever entitlements and compassion victim status may afford. N92 Victims' descriptions of their victimization tend to draw on stock stories n93 rather than revealing individuals in their particularity. Professor Angela Harris makes this point in her analysis of victim impact statements used in death penalty cases. She notes that the statements persuade, when they do, because they invoke widely shared images of goodness, Christian piety, sportsmanship, the "little guy," and American patriotism, all of which are talismans of the deserving person. n94 Some degree of simplification is inevitable, and no one should be surprised to find that victim impact statements do not reveal the uniqueness of the human being victimized by crime. But the statements may also draw impermissibly on images entwined with racism. n95 Professor Stephen Carter developed a similar argument in his analysis of Bernard Goetz's self-defense claims; he showed how Goetz's narrative drew on racist images of the heroic individual defending against animal-like aggressors. N96 Racism is perhaps the most vivid example of the defective view of identity - the view that a person's worth, qualities, and very being can be reduced to one trait, a trait that trumps all others and  [*1433]  tells us how to rank the individual. n97 Preoccupation with victimization works the same way, even when victim status is claimed by an individual in an effort to obtain sympathy or recompense. Here too, a limited slice of the individual becomes the focal point. Any richer sense of the person undermines the claim of victimhood, because victimhood depends on a reductive view of identity. Moreover, the language of victimization invites people to treat victimhood as the primary source of identity. n98 Talk of victims seems to divide the world into only two categories: victims and victimizers. n99 No one wants to be a victimizer, so potential victimizers try to recast themselves as victims. It becomes a world of only two identities, which essentially reduce to one characteristic, that of the helpless victim. N100

It is a Slippery Slope my friend! Victim rhetoric creates a self-fulfilling prophecy—it discourages people who are victimized from developing their own strengths or working to resist limitations

Minow 93 (Martha, Prof of Law @ Harvard, August, 40 UCLA L. Rev. 1411, lexis)

Victim talk tends to invite more victim talk. It has a rebounding quality we see in discussions of crime victims and offenders, in claims of reverse discrimination, in arguments that political correctness silences students in the majority, in arguments that responses to family violence victimize men or adults, and in assertions that the litigation explosion hurts America. In each instance, the claim that "I'm a victim, and I'm not responsible" triggers a rejoinder, "I'm a victim, and I'm not responsible," and perhaps, "You're the one to blame." n80 It reminds me of the ritually exchanged statements of personal hurt that epitomized the honor-oriented culture of the Southern duel. n81 In that culture, the sensation of victimization triggered duels and deaths.Yet unlike the traditional Southern culture of honor and duels, which supported a sense of agency and power even for offended parties, contemporary victim talk tends to suppress the strengths and capacities of people who are victims. n82 Victim talk can have a kind of self-fulfilling quality, discouraging people who are victimized from developing their own strengths or working to resist the limitations they encounter. And if they assert or demonstrate those strengths or capacities, they risk being blamed for their victimhood or their failures to transcend or end it.

***Intersectionality Kritik***

Intersectionality 1NC

A. The aff’s use of Over-Inclusion does not take into account other indentities. The idea that it is a 'womyn’s problem’  is a simplistic notion that does not lead to substiancial change and forces the intervention to fail

Crenshaw 2003

Kimberle Crenshaw. (Professor of Law and UCLA)
 “The intersectionality of Race and Gener discrimination” November 2003 http://www.isiswomen.org/womenet/lists/apgr-list/archive/doc00009.doc
The term "over-inclusion” is meant to capture the occasion in which a problem or condition that is particularly or disproportionately visited on a subset of women is simply claimed as a women's problem.  It is over-included to the extent that the aspects of the circumstances that render it an intersectional problem are absorbed into a gender framework without any attempt to acknowledge the role that racism or some other form of discrimination may have played in contributing to the situation in question. The difficulty with the over-inclusive approach is that the full scope of the problems that are simultaneously products of race and gender subordination escapes effective analysis.  Consequently, efforts to remedy the condition or abuse in question are likely to be as anemic as is the understanding upon which the intervention is grounded.  

B. Without viewing all the different types of agency and realizing the traffic between them will increase the present oppression and make fighting future oppression impossible-turning case

C.W.G.L. 2006

 (Center for Women’s Global Leadership)“A definition of intersectional discrimination”

August 29, 2006. http://www.cwgl.rutgers.edu/index.html

An intersectional approach to analyzing the disempowerment of marginalized women attempts to capture the consequences of the interaction between two or more forms of subordination.  It addresses the manner in which racism, patriarchy, class oppression and other discriminatory systems create inequalities that structure the relative positions of women, races, ethnicities, classes, and the like.  Moreover, intersectionality addresses the way that specific acts and policies operate together to create further disempowerment. For instance, race, ethnicity, gender, or class, are often seen as separate spheres of experience which determine social, economic and political dynamics of oppression.  But, in fact, the systems often overlap and cross over each other, creating complex intersections at which two, or three or more of these axis may meet.  Indeed, racially subordinated women are often positioned in the space where racism or xenophobia, class and gender meet.  They are consequently subject to injury by the heavy flow of traffic traveling along all these roads.  Racially subordinated women and other multiply burdened groups who are located at these intersections by virtue of their specific identities must negotiate the traffic that flows through these intersections in order to obtain the resources for the normal activities of life. This is a particularly dangerous task when the traffic flows simultaneously from many directions. These are the contexts in which intersectional injuries occur ​ when disadvantages or conditions interact with preexisting vulnerabilities to create various forms of disempowerment. 

Intersectionality 1NC

The alternative is to embrace an intersectional approach to identity which analyizes the dynamic interactions between oppressions.  

Crenshaw 2k3

Kimberle Crenshaw. (Professor of Law and UCLA)
“The intersectionality of Race and Gener discrimination” November 2003

http://www.isiswomen.org/womenet/lists/apgr-list/archive/doc00009.doc
The conjoining of multiple systems of subordination has been variously described as compound discrimination, interlinking forms of discrimination, multiple burdens, or double or triple discrimination.  Intersectionality is a conceptualization of the problem that attempts to capture both the structural and dynamic consequences of the interaction between two or more axes of subordination.  It specifically addresses the manner in which racism, patriarchy, class oppression and other discriminatory systems create background inequalities that structure the relative positions of women, races, ethnicities, classes, and the like.  Moreover, intersectionality addresses the way that specific acts and policies create burdens that flow along these axes constituting the dynamic or active aspects of disempowerment.  To use a metaphor of an intersection, we first analogize the various axes of power, i.e., for instance, race, ethnicity, gender, or class, as constituting the thoroughfares which structure the social, economic or political terrain. It is through these avenues that disempowering dynamics travel.   These thoroughfares are generally framed as distinctive and mutually exclusive axes of power; for example, racism is distinct from patriarchy, which is in turn distinct from class oppression.  In fact, the systems often overlap and cross each other, creating complex intersections at which two, or three or more of these axes may meet.  Indeed, racialized women are often positioned in the space where racism or xenophobia, class and gender meet.  They are consequently subject to injury by the heavy flow of traffic traveling along all these roads.  

Link—Gender 

Your Claims that gender is the root cause of violence is wrong-those arguments causes more oppression and makes plan fail

Crenshaw 2k3

Kimberle Crenshaw. (Professor of Law and UCLA)
 “The intersectionality of Race and Gener discrimination” November 2003http://www.isiswomen.org/womenet/lists/apgr-list/archive/doc00009.doc
Most racially marginalized women’s experiences of intersectional subordination are not adequately analyzed or addressed by traditional concepts of race and gender discrimination. Even in circumstances where there is some knowledge about the conditions or problems in which they live, the critical issues concerning these women’s lives are still rendered invisible. As a result, the problems they face are often categorized as either manifestations of the gender subordination of women or the racial subordination of targeted groups; this creates the twin problems of over-inclusion and under-inclusion, and nowhere are these problems more stark than in intra-group difference.   

You must examine gender and race in the context of violence against womyn in order to link the experiences of womyn and not silence the voices-this type of isolation turns case

Crenshaw 94

Williams, Kimberlé Crenshaw. "Mapping the Margins: Intersectionality, Identity Politics, and Violence Against Women of Color". In: Martha Albertson Fineman, Rixanne Mykitiuk, Eds. The Public Nature of Private Violence. (New York: Routledge, 1994), p. 93-118. 

This article has presented intersectionality as a way of framing the various interactions of race and gender in the context of violence against women of color. I have used intersectionality as a way to articulate the interaction of racism and patriarchy generally. I have also used intersectionality to describe the location of women of color both within overlap-ping systems of subordination and at the margins of feminism and anti-racism. The effort to politicize violence against women will do little to address the experiences of nonwhite women until the ramifications of racial stratification among women are acknowledged. At the same time, the antiracist agenda will not be furthered by suppressing the reality of intra-racial violence against women of color. The effect of both these marginalizations is that women of color have no ready means to link their experiences with those of other women. This sense of isolation compounds efforts to politicize gender violence within communities of color, and permits the deadly silence surrounding these issues to continue.

Link—Gender

Gender essentialism reduces women's rights to mass generalizations, destroying the lives of the women affected

Kapur, 2002

Ranta Kapur, Visiting Professor of Law, New York University School of Law; Director of the Centre for Feminist Legal Research, New Delhi, India Harvard Human Rights Journal / Vol. 15, Spring 2002 , ESM

Despite the appeal of such grand metanarratives, gender essentialism produces a theory that effaces the differences between women. The exclusive focus on violence against women does not reveal the complexity of women’s lives but only the different ways in which they may experience violence. Thus, culture is invoked primarily to explain the different ways in which women experience violence—in the process often reinforcing essentialist understandings of culture and representing particular cultures as brutal and barbaric.The lack of complexity has become particularly evident in the international women’s human rights arena. The feminist legal agenda, despite its international complexion, has not sufficiently taken on board the critiques of gender essentialism in formulating the women’s human rights project. The VAW campaign has not translated into a complex understanding of the ways in which women’s lives and experiences are mediated by race, religion, class, and gender.

Impact—Turns Case

Without viewing identities in different contexts and focus only on the immediate aspect of discrimination the process of developing a framework to uncover intersectional discrimination fails and the intervention of plan becomes counter-productive turning case.

Crenshaw 2k3

Kimberle Crenshaw. (Professor of Law and UCLA)
 “The intersectionality of Race and Gener discrimination” November 2003 http://www.isiswomen.org/womenet/lists/apgr-list/archive/doc00009.doc
Intersectional discrimination is particularly difficult to identify in contexts where economic, cultural or social forces quietly shape the background in a manner that places women in a position where they are then affected by some other system of subordination.  Such background forces are often rendered invisible because they are so common or widespread that they appear to simply constitute a natural -- or at least unchangeable -- fact of life.  In such contexts, only the most immediate aspect of the discrimination in question is noticed, while the background structure that places women in a position to "receive" the subordinating experience remains obscured.   As a result, the discriminatory process in question might be seen as simply sexist (if it is a racial structure that forms the backdrop) or racist (if it is a gendered structure that forms the backdrop). To envision the issue of discrimination as an intersectional problem, the racial or gendered dimensions of the backdrop would have to be fully foregrounded as factors contributing to the subordinating outcome. The experiences of Dalit women in India who have been beaten and otherwise abused at wells and in other public spaces capture the implications of this problem.  These assaults often occur as these women pursue their gendered responsibilities of acquiring water in a context in which their putative untouchability renders them vulnerable to violence from higher caste members of society if they are perceived to have transgressed their corporal boundaries. Although this violence is most readily framed only as anti-caste discrimination, it is actually intersectional: the women must negotiate a complex set of circumstances in which a gendered set of responsibilities positions them to absorb the consequences of caste discrimination in the public sphere. The importance of developing a framework to uncover and analyze intersectional discrimination lies not merely in the general value of more accurate descriptions of the lived experience of racialized women, but in the reality that interventions based on partial and sometimes distorted understandings of women's conditions are likely to be ineffective and perhaps even counterproductive.  Only through a closer examination of the varying dynamics that shape the subordination of racially marginalized women can useful interventions and protections be developed.

The failure to interrogate different identities while examining sex and gender effects all other power relations and leads to the subordination of womyn. 

Crenshaw 94

Williams, Kimberlé Crenshaw. "Mapping the Margins: Intersectionality, Identity Politics, and Violence Against Women of Color". In: Martha Albertson Fineman, Rixanne Mykitiuk, Eds. The Public Nature of Private Violence. (New York: Routledge, 1994), p. 93-118.

Among the most troubling political consequences of the failure of antiracist and feminist discourses to address the intersections of racism and patriarchy is the fact that, to the extent they forward the interest of people of color and "women," respectively, one analysis often implicitly denies the validity of the other. The failure of feminism to interrogate race means that the resistance strategies of feminism will often replicate and reinforce the subordination of people of color, and the failure of antiracism to interrogate patriarchy means that antiracism will frequently reproduce the subordination of women. These mutual elisions present a particularly difficult political dilemma for women of color. Adopting either analysis constitutes a denial of a fundamental dimension of our subordination and works to precludes the development of a political discourse that more fully empowers women of color.

Alternative—Intersectional Model

Intersectional approaches solve 

Crenshaw 2k3

Kimberle Crenshaw. (Professor of Law and UCLA)
“The intersectionality of Race and Gener discrimination” November 2003http://www.isiswomen.org/womenet/lists/apgr-list/archive/doc00009.doc
The conjoining of multiple systems of subordination has been variously described as compound discrimination, interlinking forms of discrimination, multiple burdens, or double or triple discrimination.  Intersectionality is a conceptualization of the problem that attempts to capture both the structural and dynamic consequences of the interaction between two or more axes of subordination.  It specifically addresses the manner in which racism, patriarchy, class oppression and other discriminatory systems create background inequalities that structure the relative positions of women, races, ethnicities, classes, and the like.  Moreover, intersectionality addresses the way that specific acts and policies create burdens that flow along these axes constituting the dynamic or active aspects of disempowerment.  To use a metaphor of an intersection, we first analogize the various axes of power, i.e., for instance, race, ethnicity, gender, or class, as constituting the thoroughfares which structure the social, economic or political terrain. It is through these avenues that disempowering dynamics travel.   These thoroughfares are generally framed as distinctive and mutually exclusive axes of power; for example, racism is distinct from patriarchy, which is in turn distinct from class oppression.  In fact, the systems often overlap and cross each other, creating complex intersections at which two, or three or more of these axes may meet.  Indeed, racialized women are often positioned in the space where racism or xenophobia, class and gender meet.  They are consequently subject to injury by the heavy flow of traffic traveling along all these roads.  

An intersectional analysis of different forms of discrimination best protects human rights 

Brenda Cossman, Professor of Law at University of Toronto, July 2002 (The Canadian Journal of Law & 

Jurisprudence, : Gender Performance, Sexual Subjects and International Law) 

The Special Rapporteur of the Commission on Human Rights on Violence Against Women has adopted one of the most 

expansive conceptions of gender within international law. In her report on Race, Gender and Violence Against Women, 

prepared for the 2001 World Conference Against Racism, Racial Discrimination, Xenophobia and Related Intolerance, 

Radhika Coomaraswamy argued for a gender analysis that is attentive to the multiple forms of discrimination that women experience.  n15 [*286]  “There is a growing recognition that the failure to address the various 'differences' that characterize the problems of different groups of women can obscure or deny human rights protections to all women. Indeed, while it is true that all women are in some way subject to gender-discrimination, it is also true that other factors, relating to women's social identities, such as class, caste, race, colour, ethnicity, religion and national origin, are 'differences that make a difference' in the ways in which various groups of women experience discrimination.”  n16The Special Rapporteur wrote of the importance of developing an approach that is attentive to the particular ways in which gender intersects with other identities. An intersectional approach to discrimination attempts to capture the interaction between different forms of discrimination, addressing the way in which "racism, patriarchy, economic disadvantages and other discriminatory systems contribute to create layers of inequality". The Special Rapporteur argued that this idea of intersectionality must be adopted into a comprehensive gender analysis: A comprehensive gender analysis requires examination of the effects of gender, the effects of race and the effects of gender and race factors combined on the form violations take, the context in which they occur, their consequences and the availability and accessibility of remedies to victims.  n17 

Alternative—Intersectional Model
Rejecting domination holistically is the necessary starting point for achieving a just and equal society 

Bell Hooks, professor of English, City College of New York, Outlaw Culture: Resisting Representations, 1994, p. 6 

Crossing borders within the academic world, moving in and out of Black Studies, Women’s Studies, traditional English 

departments, and cultural studies, I am continually distressed by the willingness of one group to repudiate domination in one 

form while supporting it in another—white men who take sexism seriously but are not concerned with racism or visa versa, 

black men who are concerned with ending racism but do not want to challenge sexism, white women who want to challenge 

sexism but cling to racism, black women who want to challenge racism and sexism but claim class hierarchy. To arrive at the just, more human world Stuart Hall envisions cultural studies as having the power to create, we must be willing to courageously surrender participation in whatever sphere of coercive hierarchical domination we enjoy individual and group privilege. Given that cultural fascism is on the rise, that there is such open demand for separatist politics, embracing the notions of inclusion and exclusion, whether based on shared gender, race, or nationality, seriously impedes all progressive effort to create a culture where border crossing enables both the sharing of resources and the production of a culture of communalism and mutuality. The fierce willingness to repudiate domination in a holistic manner is the starting point for progressive cultural revolution. Cultural criticism can be and is a vital location for the exchange of knowledge, or the formation of new epistemologies. 

Intersectionality challenges the foundational dualistic characteristics of power relations. 

Gressgård, 08 (Randi, Centre for Women’s and Gender Research, “The Mind Gap: Intersectionality, Complexity, and the ‘Event’”, 2008, http://theoryandscience.icaap.org/content/vol10.1/Gressgard.html, 7/24/10, RL)

When Brah and Phoenix claim that “recognition of the importance of intersectionality has impelled new ways of thinking about complexity and multiplicity in power relations, as well as emotional investments” (202004: 82), they seem to identify complexity with multiplicity. Notwithstanding that they take intersectionality to fit with “the disruption of modernist thinking produced by postcolonial and poststructuralist ideas” (82), complexity does not seem to imply “difference of kind”. Postcolonial and poststructuralist ideas seem, in turn, mainly to be associated with the decentring of the universal, unified subject, together with the disavowal of essentialism and simplistic binary oppositions characteristic of the modern logic of identity. It is likely, therefore, that their intersectionality approach implies an omission of “the event”.

Alternative—Intersectional Model
The alternative understands the social construction of identity. This method based on experience solves oppression.

Gressgård, 08 (Randi, Centre for Women’s and Gender Research, “The Mind Gap: Intersectionality, Complexity, and the ‘Event’”, 2008, http://theoryandscience.icaap.org/content/vol10.1/Gressgard.html, 7/24/10, RL)

The question is how this (de)constructionism can be accompanied by a realist notion of truth. The answer might be that the dominant categories are indeed considered to be constructs, but misleading constructs, so that the diversity and heterogeneity of experience is not allowed to be represented (cf. McCall, 2005: 1783). As indicated above, it seems likely that the perspective on formations of class and gender assumes a prediscursive, objective reality, largely infused by middle-class ideological constructions, and yet able to resist some of the imposed cultural norms and values of this class. The lived experience of women is perhaps not seen as leading directly to resistance to oppression, as is the case with standpoint feminism (cf. Scott, 1992: 31), but there seems nonetheless to be a connection between knowledge gained from lived experience and resistance. In order to reveal the experiences of the working-class women – and break their enforced silence – the constructed nature of middle-class ideology has to be laid bare, and thereby laid open to criticism and resistance.

A2:  Permutation—Do Both
Just acknowledging the other differences does not solve you must take actual steps to solve for the differences. Mark this card it's specific to their affirmative! 

Crenshaw 2k3

Kimberle Crenshaw. (Professor of Law and UCLA)
 “The intersectionality of Race and Gener discrimination” November 2003

http://www.isiswomen.org/womenet/lists/apgr-list/archive/doc00009.doc
The discourse on the trafficking of women is an example. When one pays attention to which women get trafficked, the immediate link to their racial and social marginalization is obvious. Yet the problem of trafficking is often absorbed into a gender framework without addressing race and other forms of subordination that are at play. For instance, in the recent report on trafficking sponsored by the Commission on the Status of Women, no attention was directed toward the fact that often race or related forms of subordination contribute to the likelihood that some women rather than others will be subject to such abuses.  Efforts to remedy such situations must be grounded in an understanding of the full magnitude of the problem including, where relevant, its racialized dimensions.  There have been occasions where attention to the racial or social identity of trafficked women has been apparent. However, acknowledgment of the racial dimensions of the problem is not always sufficient to ensure that the remedies are fully informed by these factors.

For example, in the Asia Pacific WCAR Expert Seminar held recently in Bangkok, the relationship between racial discrimination and trafficking was recognized.  This was an important first step in efforts to understand the full contours of the problem. Yet this attention to race in the analysis of the problem was not substantially furthered by the recommendations for further action.  A fully integrated analysis of trafficking would suggest that all factors that contribute to the vulnerability of women in this context be included both in the analysis of the problem as well as in the recommendations designed to address the issue. 

A top-down approach, such as the perm, does not uncover the practices that lead to oppression-instead leads to more subordination

Crenshaw 2k3

Kimberle Crenshaw. (Professor of Law and UCLA)
 “The intersectionality of Race and Gener discrimination”November 2003

http://www.isiswomen.org/womenet/lists/apgr-list/archive/doc00009.doc
Intersectional vulnerability is especially unlikely to be recognized when the dominant analysis is structured as a categorical, top-down investigation into the way various forms of discrimination color our social world.  Only if this top-down approach is configured to follow the trail of discrimination to the point where subordinating practices interact with, influence, and are influenced by other forms of subordination will the interactive consequences of racism and sex discrimination be revealed.  

Recognizing and accommodating this problem requires that intersectional protocols place primary focus on contextual analysis.  Attention to intersectional discrimination thus calls for an analytical strategy that values a bottom-up analysis. Beginning with questions about how women live their lives, the analysis can build upward, accounting for the various influences that shape the lives and life chances of marginalized women.  Particularly important is uncovering how policies and practices may shape their lives differently from those who are not exposed to similar obstacles.

***Gender Bending Kritik***
Judy B 1NC (1 /2)
A. The Affirmative presumes a stable identity of ‘woman’ that is actually fluid and constituted solely through discourse. The idea that we should ban cross-gendered searches without critically analyzing the feminist subject merely reproduces the conditions for subordination and domination of the feminine. 

Butler. Prof. of Humanities at Johns Hopkins University. 1990  (Judith. Gender Trouble. p.1-2) 

For the most part, feminist theory has assumed that there is some existing identity, understood through the category of women, who not only initiates feminist interest and goals within discourse, but constitutes the subject for whom political representation is pursued.  But politics and representation are controversial terms. On the one hand, representation serves as the operative term within a political process that seeks to extend visibility and legitimacy to women as political subjects:  on the other hand, representation is the normative function of a language which is said either to reveal or to distort what is assumed to be true about the category of women. For feminist theory, the development of a language that fully or adequately represents women has seemed necessary to foster the political visibility of women.  This has seemed obviously important considering the pervasive cultural condition in which all women’s lives were either misrepresented of not represented at all. Recently, this prevailing conception of the relation between feminist theory and politics has become under challenge from within feminist discourse. The very subject of women is no longer understood in stable or abiding terms.  There is a great deal of material that not only questions the viability of “the subject” as the ultimate candidate for representation or, indeed, liberation, but there is very little agreement after all on what it is that constitutes, or ought to constitute, the category of women.  The domains of political and linguistic “representation” set out in advance the criterion by which subjects themselves are formed, with the result that representation is extended only to what can be acknowledged as a subject.  In other words, the qualifications for being a subject must first be met before representation can be extended. Foucault points out that juridical systems of power produce the subjects they subsequently come to represent.  Juridical notions of power appeal to regulate political life in purely negative terms- that is, through the imitation, prohibition, regulation, control and even “protection” of individuals related to that political structure through the contingent and retractable operation of choice.  - that is, through the imitation, prohibition, regulation, control and even “protection” of individuals related to that political structure through the contingent and retractable operation of choice.  But the subjects regulated by such structures are,  by virtue of being subjected to them, formed, defined, and reproduced in accordance with the requirements of those structures.  If this analysis is right, then the juridical formation of language and politics that represents women as “the subject” of feminism is itself a distinctive formation and effect of a given version of representational politics.  And the feminist subject turns out to be discursively constituted by the very political system that is supposed to facilitate its emancipation.  This becomes politically problematic if that system can e shown to produce gendered subjects along a differential axis of domination or to produce subjects who are presumed to be masculine.  In such cases an uncritical appeal to such a system for the emancipation of “women” will be clearly self-defeating. 

B. This turns and outweighs the case – the strict association of individuals as ‘being’ one sex, in opposition to another, locks in divisive gendered and sexual binaries 

Butler. Prof. of Humanities at Johns Hopkins University. 1990  (Judith. Gender Trouble. p.5) 

For gender to “belong to philosophy” is for Wittig to belong to “that body of self-evident concepts without which philosophers believe they cannot develop a line of reasoning and which for them go without saying, for they exist prior to any thought, any social order, in nature.  Wittig’s view is corroborated by that popular discourse on gender identity that uncritically employs the inflectional attribution of “being” to genders and to “sexualities.”  The unproblematic claim to “be” a woman and “be” heterosexual would be symptomatic of that metaphysics of gender substances.  In the case of both “men” and “women,” this claim tends to subordinate the notion of gender under that of identity and to lead to the conclusion that a person is a gender and is one in virtue of his or her sex, psychic sense of self, and various expressions of that psychic self, the most salient being that of sexual desire.  In such a prefeminist context, gender, naively (rather than critically confused with sex, serves as a unifying principle of the embodied self and maintains that unity over and against an “opposite sex” whose structure is presumed to maintain a parallel but oppositional internal coherence among sex, gender, and desire.  The articulation “I feel like a woman” by a female or “I feel like a man: by a male presupposes that in neither case is the claim meaninglessly redundant.  Although it might appear unproblematic to be a given anatomy.  Although we shall later consider the way in which that project is also fraught with difficulty) the experience of a gendered psychic disposition or cultural identity is considered an achievement.  Thus, “I feel like a woman” is true to the extent that Aretha Franklin’s invocation of the defining Other is assumed: “You make me feel like a natural woman”  This achievement requires a differentiation from the opposite gender.  Hence, one is one’s gender to the extent that one is not the other gender, a formulation that presupposes and enforces the restriction of gender within that binary pair. 

Judy B 1NC (2 /2)
C. The alternative is to embrace an emancapitory understanding of gender which endorses the fluid nature of power, gender and sex. Their description of the world carries the idea that speaking truth to power can overcome negative social circumstance. It is necessary to reconceptualize “sex” as produced rather than as divined. Their analysis that presupposes “gender” risks reproducing what it seeks to avoid 

Butler. Prof. of Humanities at Johns Hopkins University. 1990  (Judith. Gender Trouble. p.94-96 ) 

In the first volume of The History of Sexuality, Foucault argues that the univocal construct of “sex (one is one’s sex and, therefore, not the other) is (a) produced in the service of the social regulation and control of sexuality and (b) conceals and artificially unifies a variety of disparate ad unrelated sexual functions and then (c) postures within discourse as a cause, an inferior essence which both produces and renders intelligible all manner of sensation, pleasure and desire as sex-specific. In other words, bodily pleasures are not merely casually reducible to this ostensibly sex-specific essence, but they become readily interpretable as manifestations or signs of this “sex.” In opposition to this false construction of sex” as both univocal and casual, Foucault engages a reverse-discourse which treats “sex: as an effect rather than an origin. In the place of “sex” as the original and continuous case and signification of bodily pleasures, he proposes “sexuality” as an open and complex historical system of discourse and power that produces the misnomer of “sex” as part f a strategy to conceal and, hence, to perpetuate power-relations.  One way in which power is both perpetuated and concealed is through the establishment of an external or arbitrary relation between power, conceived as repression or domination, and sex, conceived as a brave but thwarted energy waiting for release or authentic self-expression.  The use of this juridical model presumes that the relation between power and sexuality is not only ontologically distinct, but that power always and only works to subdue or liberate a sex which is fundamentally intact, self-sufficient, and other than power itself.  When “sex” is essentially in this way, it becomes ontologically immunized from power relations and from its own historicity.  As a result, the analysis of sexuality is collapsed into the analysis of “sex,” and any inquiry into the historical production of the category of “sex” itself is precluded by this inverted ad falsifying causality.  According to Foucault, “sex” must not only be contextualized within the terms of sexuality, but juridical power must be reconceived as a construction produced by a generative power which, in turn, conceals the mechanism of is own productivity. The notion of sex brought about a fundamental reversal; it made it possible to invert the representation of the relationships of power to sexuality, causing the latter to appear, not in its essential and positive relation to power, but as being rooted in a specific and irreducible urgency which power tries as best it can to dominate. (154)  Foucault explicitly takes a stand against emancipatory or liberationist models of sexuality in The History of Sexuality because they subscribe to a juridical model that does not acknowledge the historical production of “sex” as a category, that is, as a mystifying “effect” of power relations.   His ostensible problem with feminism seems also to emerge here: Where feminist analysis takes the category of sex and, thus, according to him, the binary restriction of gender as its point of departure.  Foucault understands his own project to be an inquiry into how the category of “sex” and sexual difference are constructed within discourse as necessary features of bodily identity. The uridical model of law which structures the feminist emancipatory model presumes, in his view, that the subject of emancipation, “the sexed boy” in some sense is not itself in need of a critical deconstruction.  As Foucault remarks about some humanist efforts at prison reform, the criminal subject who gets emancipated may be even more deeply shackled than the humanist originally thought.  To be sexed, for Foucault, is to be subjected to a set of social regulations, to have he law that directs those regulations reside both as the formative principle of one’s sex, gender, pleasures and desires and as the hermeneutic principle of self-interpretation.  The category of sex is thus inevitably regulative, and any analysis which makes that category presuppositional uncritically extends and further legitimates that regulative strategy as a power knowledge regime. 

Link—Sex/Gender
The 1AC creates a static interpretation of identity by defining the body through biological sex. The conception of “Woman” is a historical idea and not natural fact and the Affirmative reiefies the labelling of a community through biological sex. 

Butler, 1988
 (Judith, renowned Feminist author, “Performative Acts and Gender Constitution: An Essay in Phenomenology and Feminist Theory”, 1988, http://www.mariabuszek.com/kcai/PoMoSeminar/Readings/BtlrPerfActs.pdf, 7/22/10, RL)

When de Beauvoir claims that “woman” is a historical idea and not a natural fact, she clearly underscores the distinction between sex, as biological facticity, and gender, as the cultural interpretation or signification of that facticity. To be female is, according to that distinction, a facticity which has no meaning, but to be a woman is to have become a woman, to compel the body to conform to an historical idea of “woman,” to induce the body to become a cultural sign, to materialize oneself in obedience to an historically delimited possibility, and to do this as a sustained and repeated corporeal project. The notion of a “project,” however, suggests the originating force of a radical will, and because gender is a project which has cultural survival as its end, the term “strategy” better suggests the situation of duress under which gender performance always and variously occurs. Hence, as a strategy of survival, gender is a performance with clearly punitive consequences. Discrete genders are part of what “humanizes” individuals within contemporary culture; indeed, those who fail to do their gender right are regularly punished. Because there is neither an “essence” that gender expresses or externalizes nor an objective ideal to which gender aspires; because gender is not a fact, the various acts of gender create the idea of gender, and without those acts, there would be no gender at all. Gender is, thus, a construction that regularly conceals its genesis. The tacit collective agreement to perform, produce, and sustain discrete and polar genders as cultural fictions is obscured by the credibility of its own production. The authors of gender become entranced by their own fictions whereby the construction compels one's belief in its necessity and naturalness. The historical possibilities materialized through various corporeal styles are nothing other than those punitively regulated cultural fictions that are alternatively embodied and disguised under duress. How useful is a phenomenological point of departure for a feminist description of gender?

Link—IR
Viewing the World in dualistic terms is bad because it forecloses other viable options or understandings. Non-Dualistic conceptualizing solves by avoiding marginalizing discourse within International Relations 
Roland Bleiker, 2000. (Professor of International Relations Harvard and Cambridge, Popular Dissent, 

Human Agency and Global Politics, Cambridge University Press, 2000. p. 189) 

But how are we to understand a void? How are we to appreciate the dynamics that evolve within it, the ways in which it plays out the forces that linger on all of its multiple points of entry and exit? The first step in this direction entails a departure from the deeply entrenched Western practice of viewing the world in dualistic terms. Much of modern thought has revolved around the juxtaposition of antagonistic bipolar opposites, such as rational/non-rational, good/ evil, just/unjust, chaos/order, domestic/international or, precisely, strong/weak. One side of the pairing is considered to be analytically and conceptually separate from the other. The relationship between them generally expresses the superiority, dominance or desirability of one entity (such as strong/order) over the other (such as weak/chaos). The crucial spaces between them, the grey and indefinable voids, remain unexplored. Departing from this long tradition would, by contrast, emphasise the complementariness of opposites and the overlapping relationships between them. Since one side of the pairing (such as order) can only exist by virtue of its opposite (such as chaos), both form an inseparable and interdependent unit. Non-dualistic conceptualising recognises that social dynamics cannot be understood by juxtaposing dominant and marginalised discourses, or local and global spheres. Discourses overlap, influence each other. They transgress boundaries. They are in a constant state of flux, and so are their multiple and cross-territorial relationships with political practice. A dominant discourse usually incorporates elements of discursive practices that are squeezed into the margins. The influence of these exiled discourses, in turn, may increase to the point of their becoming dominant. The dividing lines between discourses always changes and may be blurred to the point that one needs to accept, as Foucault does, that multiple discursive elements interact at various strategic levels. 5 What deserves our attention, then, is the discursive void, the space where these multiple and overlapping discourses clash, where silent and sometimes not so silent arguments are exchanged, where boundaries are drawn and redrawn. 

Impact—Heteronormativity
The static categories of gender reify heteronormative politics because it doesn't take into account sexual differences within communities. 

Butler, 1988 (Judith, renowned Feminist author, “Performative Acts and Gender Constitution: An Essay in Phenomenology and Feminist Theory”, 1988, http://www.mariabuszek.com/kcai/PoMoSeminar/Readings/BtlrPerfActs.pdf, 7/22/10, RL)

In psychoanalytic terms, the relation between gender and sexuality is in partnegotiated through the question of the relationship between identification and desire.And here it becomes clear why refusing to draw lines of causal implication betweenthese two domains is as important as keeping open an investigation of their complex

interimplication. For if to identify as a woman is not necessarily to desire a man;and if to desire a woman does not necessarily signal the constituting presence of a masculine identification, whatever that is, then the heterosexual matrix proves to be an imaginary logic that insistently issues forth its own unmanageability. The heterosexual logic that requires that identification and desire are mutually exclusive is one of the most reductive of heterosexism’s psychological instruments: if one identifies

as a given gender, one must desire a different gender. On the one hand, there is no one femininity with which to identify, which is to say that femininity might itself offer an array of identificatory sites, as the proliferation of lesbian femme possibilities attests. On the other hand, it is hardly descriptive of the complex dynamic exchanges

of lesbian and gay relationships to presume that homosexual identifications “mirror’)’ or replicate one another. The voc)abulary for describing the difficult play, crossing,and destabilization of masculine and feminine identifications within homosexuality has only begun to emerge within theoretical language: the non-academic language historically embedded in gay communities is here much more instructive. The thought of sexual difference within homosexuality has yet to be theorized in its complexity.

Compulsory heterosexuality is the root cause of oppression.

Pinar, Professor at Louisiana State, 2003. (William F., Journal of Homosexual Studies)

It is queer theory that has enabled me to understand that the democratization of American society cannot proceed without a radical restructuring of hegemonic white male subjectivity (Savran, 1998; Boyarin, 1997). Indeed, hegemonic male subjectivity must be brought to ruin, shattered as Kaja Silverman (1992) and Leo Bersani (1995) have suggested, its narcissistic unity dissolved, its repressed feminine composition reclaimed, homosexual desire (now collectively sublimated into identification with the oedipal “father” and a fascistic fraternalism) re-experienced. “The straight mind valorizes difference,” Bersani (1995, p. 39) asserts. The association of compulsory heterosexuality with a hierarchical view of difference– an association elaborated earlier by Monique Wittig (1992)–I understand psychoanalytically. Bersani reminds us that Kenneth Lewes (1988) theorized male heterosexual desire as the complicated consequence of flight to the father following a horrified retreat from the mother. So conceptualized, hegemonic male heterosexuality is constructed upon and actively requires a traumatic privileging of difference. “The cultural consolidation of heterosexuality,” Bersani writes, “is grounded in its more fundamental, non-reflective construction as the compulsive repetition of a traumatic response to difference” (1995, p. 40). In this regard, “the straight mind might be thought of as a sublimation of this privileging of difference” (Bersani, 1995, p. 40). In addition to psychoanalytically-inspired studies, cross-cultural anthropological research (see Gilmore, 1990) also underlines the defensive and traumatic character of much male heterosexual desire. The compulsory production of an exclusively heterosexual orientation in men appears to depend upon a misogynous identification with (and suppression of desire for) the father as well as a permanent and ongoing disavowal of femininity, associating it with castration, lack, and loss. In the United States (as well as in other former slave states and colonial powers, although each differently), this gendered formation is racialized, and “race” is gendered. In the social production of hegemonic (white) masculinity, the fabrication of masculine identification requires the relocation of repudiated desire onto others who are already fictionalized (constructed as, for instance, stereotypes), that is, whose civic existence corresponds to their imagined and often sexualized existence in the white male mind.

Alternative—Solvency
The performativity of gender destablizes the static subject. This is the only intelligible way to fracture the matrix of gender. 

Butler, 1993 ( Judith, Renowned Feminist author, “Critically Queer”, 1993, http://glq.dukejournals.org/cgi/reprint/1/1/17.pdf, 7/22/10, RL)

The misapprehension about gender performativity is this: that gender is a choice,or that gender is a role, or that gender is a construction that one puts on, as oneputs on clothes in the morning, that there is a “one” who is prior to this gender, aone who goes to the wardrobe of gender and decides with deliberation which genderit will be today. This is a voluntarist account of gender which presumes a subject,

intact, prior to its gendering. The sense of gender performativity that I meant to convey is something quite different.Gender is performative insofar as it is the effect of a regulatory regime of gender differences in which genders are divided and hierarchized under constraint. Social constraints, taboos, prohibitions, threats of punishment operate in the ritualized the notion of the subject as well, for the subject only comes into intelligibility throughthe matrix of gender. Indeed, one might construe repetition as precisely that whichundermines the conceit of voluntarist mastery designated by the subject in lang~age.~repetition of norms, and this repetition constitutes the temporalized scene of genderconstruction and destabilization. There is no subject who precedes or enacts thisrepetition of norms. To the extent that this repetition creates an effect of gender uniformity, a stable effect of masculinity or femininity, it produces and destabilizes the notion of the subject as well, for the subject only comes into intelligibility through the matrix of gender. 

Alternative—Solves Case
A fluid Identity creates the transformative potential for liberation 

Roland Bleiker, 2003. (Professor of International Relations Harvard and Cambridge, Discourse 

and Human Agency, Palgrave Macmillan, 2003. p. 31-32) 

Recognizing the constructed and constantly shifting dimensions of being sits somewhat uneasily with many 

established approaches that, in Eagleton’s words (1991, 197–198), claim that ‘a certain provisional stability of 

identity is essential not only for psychical well-being but for revolutionary political agency.’ While recognizing the 

need for provisional foundations to articulate critique, a feminist and discursive approach locates 

manifestations of human agency precisely in the fluidity of identity, in its constituted and multiple 

dimensions. Rather than sliding into ‘an irresponsible hymning of the virtues of schizophrenia,’ as Eagleton (1991, 

198) fears, an exploration of the discursive struggles that surround the pluralistic nature of identity is the very precondition for human agency and for an adequate assessment of the processes through which its 

transformative potentials are unleashed.  

By embracing the concept of hyphenated identities, individuals can take the first step in resisting 

some aspects of domination 

Roland Bleiker, 2000. (Professor of International Relations Harvard and Cambridge, Popular Dissent, 

Human Agency and Global Politics, Cambridge University Press, 2000. p. 198-9) 

What is the potential for transversal dissent contained in these hyphenated identities? How can they lead to expressions of human agency? Some of the above feminist authors claim convincingly that a strategic use of hyphenated identities opens up chances for undermining the regulatory norms established by these very identities. They provide the individual with opportunities to escape the suffocating impact of hegemonies, seek out its cracks and weaknesses, and explore the enabling potential that lingers in the discursive void. And a major part of this process is carried out, as subsequent chapters will reveal, in a cross-territorial context.  A feminist exploration of multiple identities runs counter to many established approaches to dissent which, in Terry Eagleton's words,claim that 'a certain provisional stability of identity is essential not only for psychical well-being but for revolutionary political agency'. 32 While recognising the need for provisional foundations to articulate critique, a feminist and discursive rethinking of transversal dissent locates manifestations of human agency precisely in the fluidity of identity, in its constituted and multiple dimensions. Rather than sliding into 'an irresponsible hymning of the virtues of schizophrenia', as Eagleton fears, 33 an exploration of the discursive struggles that surround the pluralistic nature of identity is the very precondition for human agency and for an adequate assessment of the processes through which its transformative potentials are unleashed.  

Alternative—Solves Case
By exploring ‘hyphenated identities’ we can expose the arbitrariness of boundaries in categories 

and expose pathways to effective resistance to the dominant discourse. 

 Bleiker in 2000 (Roland, Senior Lecturer and Coordinator of the Peace and Conflict Studies Program at the University of Queensland, Popular Dissent, Human Agency and Global Politics) 

Ferguson employs the term ‘mobile subjectivities’ to capture the possibilities for transformation that arise from moving back and forth among a whole range of hyphenated identities and their corresponding mental resting places. Dissident potential emerges because this process not only entails travelling across and along axes of power, domination and resistance, but also destabilises the regulatory norms that have been constructed through the delineation of these identities.34 By being aware of the arbitrariness and excluding tendencies embedded in identity constructions, such as class, race or gender, subjects become empowered and can take part in daily processes that slowly but constantly redraw the political boundaries of identities. Haraway makes a similar point through a slightly different terminology that relies upon her cyborg metaphor. She talks of ‘situated knowledges’, of how moving back and forth between various subjectivities can open up multiple visions. The point is, Haraway emphasises, not to ground one’s knowledge in stable standpoints, but to explore visions of change that unfold through multi-dimensional, shifting and always eluding hyphens of identity.35 The potential for change embedded in these visions of Being are as potent as the ones advocated by Heidegger. But this potential does not lie primarily in the temporal aspects of Being, future possibilities that are already contained in the existential self-awareness of Dasein. It is captured by drawing attention to the multiple dimensions of Being that exist simultaneously. Potential for human agency is then contained in the transgression of boundaries that has been enabled through an awareness of the flexibility contained in hyphenated identities. These two seemingly disparate visions of Being display important parallels. In both temporal or simultaneous dimensions, Being is always already that which it is not. Discursive domination is a crucial force to be reckoned with. But it is not the end of the story. There are ways of eluding discourse. There are glimmers of hope. There are fractured visions of human agency. <p199-200> 

Alternative- Performativity

The alternative should view gender as performative, meaning we simply see it as an act of identification and not as a defined subject. 

Butler, 1988 (Judith, renowned Feminist author, “Performative Acts and Gender Constitution: An Essay in Phenomenology and Feminist Theory”, 1988, http://www.mariabuszek.com/kcai/PoMoSeminar/Readings/BtlrPerfActs.pdf, 7/22/10, RL)

Gender reality is performative which means, quite simply, that it is real only to the extent

that it is performed. It seems fair to say that certain kinds of acts are usually interpreted as

expressive of a gender core or identity, and that these acts either conform, to an expected gender

identity or contest that expectation in some way. That expectation, in turn, is based upon the

perception of sex, where sex is understood to be the discrete and factic datum of primary sexual

characteristics. This implicit and popular theory of acts and gestures as expressive of gender

suggests that gender itself is something prior to the various acts, postures, and gestures by which

it is dramatized and known; indeed, gender appears to the popular imagination as a substantial

core which might well he understood as the spiritual or psychological correlate of biological

sex.12 If gender attributes, however, are not expressive but performative, then these attributes

effectively constitute the identity they are said to express or reveal. The distinction between

expression and performativeness is quite crucial, for if gender attributes and acts, the various

ways in which a body shows or produces its cultural signification, are performative, then there is

no preexisting identity by which an act or attribute might be measured; there would be no true or

false, real or distorted acts of gender, and the postulation of a true gender identity would be

revealed as a regulatory fiction. That gender reality is created through sustained social

performances means that the very notions of an essential sex, a true or abiding masculinity or

femininity, are also constituted as part of the strategy by which the performative aspect of gender

is concealed.

A2:  Perm 
Even strategic and emancipatory uses of stable constructions of sex and gender are coercive and undermine progressive advancement of feminism 

Butler. Prof. of Humanities at Johns Hopkins University. 1990  

(Judith. Gender Trouble. p.   ) 

My suggestion is that the presumed universality and unity of the subject of feminism is effectively undermined by the constraints of the representational discourse in which it functions.  Indeed, the premature insistence on a stable subject of feminism, understood as a seamless category of women, inevitably generates multiple refusals to accept the category.  These domains of exclusion reveal the coercive and regulatory consequences of that construction, , even when the construction has been elaborated for emancipatory purposes.  Indeed, the tragmentation within feminism and the paradoxical opposition to feminism from “women” whom feminism claims to represent suggest the necessary limits of identity politics.  The suggestion that feminism can seek wider representation for a subject that it itself constructs has the ironic consequence that feminist goals risk failure by refusing to take account of the constitutive powers of her own representational claims.  This problem is not amehorated through an appeal to the category of women for merely strategic purposes, for strategies always have meaning that exceed the purposes for which they are intended.  In this case, exclusion itself might qualify as such an unintended yet consequential meaning  By conforming to a requirement of representational politics that feminism articulate a stable subject, feminism thus opens itself to charges of gross 

misrepresentation. 
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