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We begin with a discussion by Peter Dreier about the way society remembers Rosa Parks:

THE WAY WE LEARN history shapes how we think about the present and the future. Consider what most Americans know about Rosa Parks, who died last October at age ninety-two. In the popular legend, Parks is portrayed as a tired old seamstress in Montgomery, Alabama, who, on the spur of the moment after a hard day at work, decided to resist the city's segregation law by refusing to move to the back of the bus on December 1, 1955. She is typically revered as a selfless individual who, with one spontaneous act of courage, triggered the bus boycott and became, as she is often called, "the mother of the civil rights movement." Although a number of books—including Taylor Branch's Parting the Waters, Stewart Burns's Daybreak of Freedom, and Parks's autobiography, My Story—provide a complete chronicle, most of the obituaries for Parks lacked historical context and trivialized the efforts that it took to destroy Jim Crow. What's missing from the popular legend is the reality that Parks was a veteran activist whose defiance of segregation laws was not an isolated incident but a lifelong crusade. Also downplayed is that Parks was part of an ongoing movement whose leaders had been waiting for the right moment to launch a campaign against bus segregation. In hindsight, it may appear that the boycott's success was inevitable. In fact, its effectiveness was the result of leaders' decisions about tactics and strategies and their capacity to mobilize thousands of ordinary people in a complex, year-long grassroots challenge to the city's political and economic establishment.

(Peter Dreier, Professor of Politics and Director of the Urban and Environmental Policy Program @ Occidental College, 2006 “Rosa Parks: Angry, Not Tired” Dissent vol.53 #1 pgs. 88-92)

Western modes of thinking reduce history to a series of spontaneous events with a clear beginning and end. By remembering Mrs. Parks as the sole revolutionary, casting off the chains of discrimination on the US bus system, we can comfortably re-assure ourselves that racism was a fragile system that merely needed one strong person to stand up to it and it would crumble. However, understanding the reality of the long, difficult struggle to overcome the Jim Crow laws is critical to demonstrate to the debate community how politics and resistance truly operate.

Moya Lloyd, 3/14/2007, (Professor of political theory at Loughborough University, Radical Democratic Activism and the Politics of Resignification, Constellations Journal, Vol.14 Issue 1.,6/26/12, K.H.)

By claiming a seat at the front of the bus, in segregated Montgomery, Alabama, in December 1955 Parks is alleged by Butler to have appropriated a right for herself to which she was not entitled and to have set in motion the “insurrectionary process” directed at overthrowing segregation. To take a seat at the front of a bus at this time and place would have been to take a seat designated for a white person, and thus, as Butler infers, to lay claim to an entitlement circumscribed by race. What then of the fact, that Parks did not actually sit at the front of the bus and thus claim a right she was denied ‘racially,’ but rather occupied a seat in the ‘no-man's land’ in the center of the bus, where both black passengers and white could supposedly sit legitimately? Does this moment of historical inaccuracy in Butler's account matter in understanding the politics of resignification in general? At first sight it may appear that Butler's inaccuracy doesn't matter overmuch, since the purpose of the sketchy anecdote is merely to suggest that by appropriating the inappropriate (claiming a right when she did not have one), Parks resists by restaging rights conventions. Her act is evidence of the citationality of rights, that is, their susceptibility to recycling. On closer inspection, it is clear however that Butler's slight assessment of Parks' action hides more than it reveals. It hides the historicity or conventionality of Parks' defiant refusal to move. This signals, I suggest, a need to ‘eventalize’ Parks' act. Analytically, eventalization involves rediscovering what Foucault calls the “multiple processes which constitute” the “event” in order to isolate the “connections, encounters, supports, blockages, plays of forces, strategies and so on which at a given moment establish what subsequently counts as being self-evident, universal and necessary.”17 It is to discern the plurality of contingent factors that converge, however haphazardly, to make an event possible. The fact is that Parks, according to various historians, did not occupy a seat that she knew she was legally disqualified from occupying. Far from it; at the time in question, there was a great deal of ambiguity about the rules of entitlement that regulated seating in the middle section of the bus, precisely because it was not governed explicitly by the segregationist conventions operating at the front. In other words, the protocols determining seating priority were undecided. In particular, there was uncertainty about what ought to happen when seats at both the back and the front of the bus were full. Ought those black passengers occupying the middle section to cede their seat to white passengers unable to sit at the front of the bus?18 For many in the Black community, and for some outsiders, who believed that “even under the hated segregation law,” Black passengers were already “entitled” to these seats,19 the response was an emphatic “no!” Black passengers had a right to remain seated. As Martin Luther King pointed out, it was precisely to clarify this issue over seating priorities, prior to Parks' arrest, that a “citizens committee [of local civil rights leaders was established] … to talk with the manager of the bus company and the City Commission.”20 (The immediate prompt for this being the arrest and charge of a young black woman, Claudette Colvin, for refusing to give up her seat in the same part of a bus.) So, when Parks refused to yield her seat in this section she was claiming a right to which she (and many others) may have believed she was already entitled. Her sit-down protest could be seen, then, as a defense of an apparently unprotected right, rather than as the appropriation of a right from which she was strictly excluded. All of this is masked in Butler's two-sentence adjudication. Butler, however, does not merely proclaim that Parks' act involved claiming an entitlement to which she had no prior right (which appears inaccurate); she contends that it “began” the insurrectionary process of challenging segregationist conventions. Since Parks' refusal to yield her seat was neither a novel nor previously unused gesture (not only had others refused to stand but she'd also similarly refused in the past), then what sense does it make to ascribe to this act an originary moment in the history of civil rights? Parks was, after all, simply reciting a practice that was already (or, at least, rapidly becoming) a convention of resistance in the South.21 Others throughout the South were also refusing to have their putative rights abrogated by segregationist policies, not just in terms of public transport but also in terms of other practices, such as seating at whites-only luncheon counters. Parks' action thus needs locating within the historical framework of prior and ongoing events and practices. First, local bus companies had recently resorted to police arrest and legal prosecution for failures to yield seats in the middle section of the bus, altering their previous main course of action of refunding fares.22 Second, the arrest and prosecution of people, who were believed by the Black community and others to have a right to such seats, had generated amongst civil rights activists and lawyers a determination to find a case whose defense could be turned into what Taylor Branch calls “an attack on segregation.”23 That case proved to be the Parks' case.24 Furthermore, in 1954 the Supreme Court had handed down a ruling in the case of Brown versus Board of Education.25 This ruling determined that under the terms of the Fourteenth Amendment to the US Constitution, the right of all persons to “equal protection of the laws” was incompatible with the segregationist practice of “separate but equal” provision, in this case of education. (I will return to this below.) In essence, the Supreme Court declared segregation unconstitutional. Clearly, separate seating might fall under the same umbrella. Finally, as Sheila Rowbotham notes in A Century of Women, there had already been a “long unsuccessful struggle to desegregate the buses before Rosa Parks refused to give up her seat,”26 including on interstate bus routes. The idea that Parks individually launched an anti-segregationist insurrection is, on this briefest of reviews, insupportable.27 Her political act has, to borrow a phrase from Butler, a “condensed historicity” that predated it, and of course that went beyond it. To be clear, my chief purpose here is not to repudiate Butler's terse aside on the Parks' case; rather I want to demonstrate how the conditions of possibility of a specific act of insubordination, in this case Parks', are best understood through its ‘eventalization.’ On my account, what the story of Rosa Parks signals is not an example of an individual standing against racist authorities. It is rather that in her initial act, as well as in those acts that followed (from the bus boycott to her trial and its role as an anti-segregation test case), a range of both pre-existing and emerging political discourses and collective practices of protest converged. And it is these that enabled the resignification of democratic rights in this specific case. In other words, without certain prior conventions of resistance, Parks' resignification of the ‘right’ to be seated on a bus may have been incomprehensible as a political act. Going further: civil rights in the South at the time did not just draw upon and recite hegemonic terms such as rights. It also, I contend, drew upon and recited particular sedimented conventions of ‘insurrection’ that locate Parks' action in its specific context. For instance, it reiterated the traditions of civil disobedience associated both with Henry Thoreau and later with Gandhi's use of non-violent protest in the Indian struggle against British colonial rule. (These were particularly pertinent to the activities of the Montgomery Improvement Association that orchestrated the Montgomery bus boycotts under the leadership of Martin Luther King, a committed exponent of non-violence).28 The bus boycott launched on the back of Parks' arrest cited a practice deployed elsewhere in the South in the same period, for instance in Baton Rouge in the summer of 1953.29 More than this, it also generated itself a set of conventions around boycotts that were reiterated many times over the coming years.30 The Montgomery bus boycott, in this sense, did not just restage what Joseph Himes describes as the tradition of “massive nonviolent demonstrations” characteristic of black struggle during the 1940s; it subtly reconfigured that tradition into a form of “massive nonviolent direct action for basic civil rights.”31 Additionally, the use of the law as a tool for progressive change and social transformation was far from novel in the US with its system of judicial review.32 Appropriating the “force of the public laws” to the cause of racial justice had begun many years before Parks' defiance, with the 1936 legal challenge against several Southern university law schools for excluding Black students, for instance.33 The ruling unconstitutional in 1956 of the Montgomery Ordinance on segregation on buses echoes earlier decisions, including that of Brown noted earlier. Parks, the insurgent subject, is thus on my eventalized reading a product of among other things the practices and discourses of insurgency already operating in the South. (It should be noted that she herself was also already an active member of the National Association for the Advancement of Colored People and, as Hollway Sparks points out, had attended a workshop on the ‘strategy of civil disobedience’ just prior to her act.)34 Given Butler's understanding of subjectivity, it is somewhat odd that when she comments on Parks' insurrectionary action she posits Parks as if she is a subject who fully exists prior to her resistance. For, according to the logic of Butler's argument, it is her resistant actions that figure and produce her as a defiant subject in the first place. Like the utterer of racist speech, through whom race speech circulates but who is not the originator of that speech, Parks' political act is similarly unoriginal. Her act reiterates specific inherited conventions of disobedience and resistance.35 It is the recitation of those insurgent acts that generate Parks' resistant subjectivity. The Parks examples is significant, I would suggest, for two reasons. First, because it illustrates how it is possible for the disenfranchised to reterritorialize the very terms by which they are disenfranchised (rights, in this case), demonstrating that dominant discourses may be expropriated to alternative, formerly non-signifying contexts as Butler suggests (158). Secondly, because it reveals the manner in which traditions of subaltern retaliation may also be reterritorialized in novel ways in different contexts. When Lisa Disch notes that Parks' act is, pace Butler, “complicit with the forces it opposes, and that it is citational rather than original,”36 her evaluation captures only half of the citational doubling that occurs in Parks' act. For that act not only appropriates and reverses the discursive terms of her subordination. It also restages specific practices of insubordination. In this respect, we are only able to recognize and understand Parks' behaviour – her “de-contextualization” or claiming of rights – as political precisely because it recycles specific conventions of political intervention. Just as language is amenable to expropriation and decontextualization, as Butler argues, so too, I contend, are conventions of resistance.37 Parks' act had the force it did not solely because of the propensity within language to be cited in impure ways; it had such force because of the way that recitation was instituted through and backed by specific conventions of political insurgency and intervention. Putting it differently: Parks' refusal to move was not inevitable. It was the result of decisions taken by particular civil rights activists (both individuals and groups) within a certain delimited geo-spatial and temporal context (the Alabama of the 1950s) who believed that in Parks they had found a viable candidate upon whose treatment to build not only a campaign of direct action against the bus companies but, perhaps more pertinently, a legal challenge.
Further, understanding the legacy of access to transportation infrastructure is not merely a question of the past. To this day, white Americans experience better access to transportation than minorities do.

Matthew A. Dombroski M.A. Population Geography, University of Georgia 2003. J.D. Candidate 2005. Managing Editor, Columbia Law Review, Vols. 104–105. February 18, 2005 SECURING ACCESS TO TRANSPORTATION FOR THE URBAN POOR “The modern…several reasons” COLUMBIA LAW REVIEW [Vol. 105:503 accessed 6/25/12 S.U

The modern American transportation system, because of its preference for transportation projects that primarily enable automobility, benefits whites and wealthier individuals to the exclusion of minorities and those with low incomes.186 This disparate benefit was acknowledged in academic transportation literature as far back as the 1920s.187 While this situation has obviously improved, race is linked to wealth,188 and wealth is clearly linked to the ability to purchase a car. Although American cities bore signs of segregation prior to the advent of the automobile, the proliferation of highways into urban areas beginning in the 1950s and 1960s contributed to further segregation.189 The dominance of the automobile enabled suburbanization, white flight, and the subsequent movement of businesses and services from the central city.190 By enabling suburbanization, segregation, and urban decay, the preference for highways and roads over rail and mass transportation systems disproportionately benefited whites over minorities. Thus, if it exists at all, the de facto right to transportation exists to varying degrees based on race. Unfortunately, this inequality does not necessarily give rise to a cause of action under the Equal Protection Clause for several reasons.

This discrimination is no coincidence – it is part of a biopolitical transportation system designed to shield whites from having to interact with minority populations. This is a modern day system of clean apartheid, cleansed of the excessive violence and reduced to its purest form of segregation.

Kuswa 02 (Kevin Kuswa, Winter 2002, “Dr. Kuswa is the Director of Debating at Cal State University Fresno and has written on issues of globalization, critical whiteness, and rhetoric. He received his PhD from the University of Texas at Austin in Communication Studies”, SUBURBIFICATION, SEGREGATION, AND THE CONSOLIDATION OF THE HIGHWAY MACHINE, The Journal of Law in Society, 6/28/12, K.H.) 

 How did the Census explain the increase in population that was taking place? Mainly, it augmented the old definition of urban with the notion of the urban fringe. The emergence of an urban fringe marked an  [*42]  explicit separation between two types of urbanization: primarily urban and peripherally urban. Primarily urban regions-once utopian places of commerce and leisure free from the hardships of rural existence-took on new characteristics of social malaise, such that the urban fringe became a flight away from the poverty, crime, and inadequate social services of the city. These judgments were not explicit in the Census definition and neither was the source of the momentum propelling the changes. In a way, the addition of an urban fringe that might or might not be considered urban was a reflection of two competing views of the city. n32 Shifts in the classification of urban were not expected to convey preferences for one form of settlement over another. Other historical factors indicate that highways and automobiles were serving as (and creating the need for) escape hatches for wealthy citizens to live outside of the city. It is more than coincidence that the  [*43]  urban fringe took on a life of its own at the very same time that highway construction into urban areas was fully funded by federal revenues. n33 The two inclusions of urban fringe-one being the densely settled regions outside the city and the other being the very densely settled regions on the city's edge-took different angles, setting up the transition from fringe to suburbia. The first inclusion required places to be unincorporated, implying that eventual incorporation would open the possibility of suburban autonomy. The second inclusion, bypassing concerns of incorporation, referred to a type of fringe that was densely settled. A dense fringe allowed the Census to distinguish between differing forms of suburban growth. In both instances, the fringe was poised to take on life of its own, weaning itself away from the city as a maturing juvenile leaves an aging parent. The fringe worked to segregate itself, with an emphasis on gate, from fears of the city. The trope of segregation must travel with the suburb, because the fear of segregation "was not spoken by government officials responsible for administering the nation's social programs." n34 National trends and sweeping generalizations of the suburb are difficult to defend. No matter how many theoretical frameworks are applied, "suburbs differ much in the circumstances of their creation, in price, size, durability, institutional complexity, and in the income,  [*44]  educational level, and life style of their residents." n35 Despite all these variables, formations crop up that transcend the particulars of a given suburb. A few such formations begin to work through segregation and geographic racism (apartheid) by uniting urban highways with the suburb as a place of white privilege. The suburb was not a consequence of white people feeling as though they needed to leave the city (although that could be a factor); rather, institutional forces supported land and transportation policies that benefited certain groups at the expense of others.

You have an apriori academic and ethical obligation to historically interrogate whiteness – it poisons all social relations, solidifying a permanent system of oppression and rendering problems increasingly invisible to political analysis.

Arnesen 01’ (Eric Arnesen, Fall 2001, Professor of History at George Washington University, Whiteness and the Historians’ Imagination, Published at University of Illinois at Chicago, http://webs.rps205.com/teachers/jsolberg/files/A125C20651D2406E873089EBFF386B49.pdf, 6/27/12, K.H.)

Whiteness is not merely one more avenue of scholarly investigation among others, for many of its practitioners aggressively position themselves on the front lines of antiracism in the academy. Not satisﬁed with detached or neutral language, they proclaim their political commitments loudly and without hesitation, condemning whiteness in no uncertain terms, adopting what Homi Bhabha sees as a “stentorian tone of soul searching, accompanied by . . . rhetorical rectitude.” 29 Whiteness is a “poisonous system of privilege that pits people against each other and prevents the creation of common ground,” declares George Lipsitz. “Exposing, analyzing, and eradicating this pathology is an obligation that we all share, white people most of all.” 30 David Roediger titles his second collection on the subject Towards the Abolition of Whiteness; in that volume, he decries the “empty culture of whiteness” and whiteness as a “destructive ideology.” In aspiring to the “withering away of whiteness,” Roediger ﬁnds comfort in white youth’s appreciation of hiphop music, which, he claims, offers them “spontaneity, experimentation, humor, danger, sexuality, physical movement and rebellion absent from what passes as white culture” as well as an “explicitly, often harsh, critique of whiteness.” 31 Noel Ignatiev and John Garvey’s journal, Race Traitor, purports to serve “as an intellectual center for those seeking to abolish the white race.” The journal’s motto puts their goals bluntly: “Treason to whiteness is loyalty to humanity.” 32 These writers, some of whom view themselves as the “new abolitionists,” leave little to the imagination in declaring their political aspirations. To those skeptical of a politics they see as deﬁned by the voluntary mass relinquishing of privilege and identity, envisioning the withering away of whiteness requires nothing but imagination. While by no means a comprehensive overview of the many incarnations of whiteness across the disciplines, the above summary suggests both the diversity of deﬁnitions and the uses to which whiteness is put. Whiteness is, variously, a metaphor for power, a proxy for racially distributed material beneﬁts, a synonym for “white supremacy,” an epistemological stance deﬁned by power, a position of invisibility or ignorance, and a set of beliefs about racial “Others” and oneself that can be rejected through “treason” to a racial category. For those seeking to interrogate the concept critically, it is nothing less than a moving target. For labor historians, fundamental questions arise: Which deﬁnitions of whiteness have historians relied on and to what effect? Is a concept so expansively de- ﬁned a viable one for historical analysis? Can the category of whiteness bear the analytical weight its proponents place upon it? The remaining sections, which explore the weaknesses of the historical scholarship on whiteness, suggest that the concept’s problems are sufﬁciently serious as to cast doubt on its utility

The 1ac is not just an abstract rejection of whiteness in the world – it is a specific application of genealogy as a method of opening space for previously silenced perspectives on transportation policy. Only interrogating the historical legacy of racial discrimination effectively problematizes the invisible whiteness that structures transportation policy. 

Kuswa 02 (Kevin Kuswa, Winter 2002, “Dr. Kuswa is the Director of Debating at the University of Richmond and has written on issues of globalization, critical whiteness, and rhetoric. He received his PhD from the University of Texas at Austin in Communication Studies”, SUBURBIFICATION, SEGREGATION, AND THE CONSOLIDATION OF THE HIGHWAY MACHINE, The Journal of Law in Society, 6/28/12, K.H.) 

A critique of the city helps to draw attention to the terrible living conditions in urban areas, but it also contributes to the very sprawl it abhors by painting a dismal picture of city life. Gordon's alternative to urban blight lacks muster-he simply encourages state and local governments to take more steps to assist metropolitan areas in combating major problems-but his critique of urban life during the 1960s adds a great deal to the residue of suburban flight. For every idyllic suburban community, countless blocks of city residents were losing access to clean air and water, quality public education, and affordable land or transportation. Gordon does not use the terminology of race very frequently, but he often engages in containing discourse, positioning the city as the focal point of racing and placing populations. An indispensable and primary link between Mitchell Gordon's dystopia and the notion of containment has to be the full-scale construction of urban highways. Urban highways must be mapped as physical and discursive arteries of containment, especially as they helped to construct suburbs that compounded and fostered other signs of sick and diseased cities in the 1960s. Highways made suburban housing available on one end while destroying urban housing on the other. Housing policy and transportation policy represent some of the ways institutions have perfected practices that discriminate against groups based on race. The racist effects of the highway, the city, and the suburb cannot be overlooked because of a fear of ideological criticism or identity politics. Intersectional and interlocking arrangements of oppression warrant criticism from as many directions as possible, including both depth and breadth. By firming up the genealogy of the racist manifestations of the highway machine in conjunction with the place of the suburb and the practices of state-regulated housing, it becomes clear that critical whiteness is one crucial way to map the highway machine in this country. One place of racism generated by suburbs and urban highways is the "black ghetto." Often cited as a reason for fleeing the city by industries and white middle- class suburbanites, the black ghetto is about more than stereotypes and discrimination. The black ghetto became the territory that was contained by articulations between suburban growth, highway construction, and new housing opportunities for many white  [*48]  families. According to Massey and Denton: "The black ghetto was constructed through a series of well-defined institutional practices, private behaviors, and public policies by which whites sought to contain growing urban black populations." n42 Instead of de-scribing the extensive examples of racism within American society in a bipolar way, a map of a particular arrangement of domination makes criticism possible and more pertinent. Showing how the highway machine and housing policy contributed to the oppression of non-whites demonstrates how institutions can further racist goals with tacit consent by the white majority. In Paul Fotsch's writing on urban transportation forms, he argues the link between freeways and housing segregation. n43 According to Fotsch, race infuses these issues. And the details of how institutional racism governs many of the effects of highways and suburbia is the key. This memory needs resurrecting. n44 Connecting the alignment between the highway machine and housing segregation to the alignment between land development and modes of transportation generates a line between institutional advancement and segregation. Combined with the flow of resources being used to construct highways, changes in demography and housing patterns manifested themselves in the oppressive deployment of white privilege. Urban and suburban landscapes were polarizing, particularly on race and class lines. Through the 1960s and early 1970s in America, the map of spatial segregation continued to overwhelm many urban and suburban regions. Deploying the Gramscian tropes of maneuverability and consolidation, Fotsch speaks of a "hegemonic bloc" that works to align "large capital interests" with the "white working and middle class" to create a top-down coalition. n45 The components of this bloc include road- user coalitions, truckers, steel workers, oil and gas industries, rubber  [*49]  manufacturers, hotel and restaurant chains. Fotsch's standpoint provides a valuable back-drop to the exploitation left in the wake of the highway's purposeful organization of spaces and places. Notice how the trope of security takes on racial dimensions as the city is conflated with "poor people of colour:"

Finally, a genealogy of whiteness is critical to rupturing the reduction of the Montgomery Bus Boycott to Mrs. Parks singular act. Only bringing the long process of resistance to Jim Crow to the front can provide an effective blueprint for future resistance. 
Medina 11 (Jose Medina, October 2011, Associate Professor of Philosophy at Vanderbilt, Toward a Foucaultian Epistemology of Resistance: Counter-Memory, Epistemic Friction, and Guerrilla Pluralism, 6/26/12,K.H.)

As Foucault puts it, ‚it is the coupling together of the buried scholarly knowledge and knowledges that were disqualified by the hierarchy of erudition and sciences‛ that gives strength to genealogical critique.34 What both of these forms of subjugated knowledges brings to the fore is the ‚historical knowledge of struggles,‛ ‚the memory of combats, the very memory that had until then been confined to the mar-gins.‛35 And this is exactly what the critical and transformative work of genealogical investigations consists in, according to Foucault: with the ‚coupling together of scholarly erudition and local memories,‛ genealogical investigations provide ‚a meticulous rediscovery of struggles and the raw memory of fights‛; ‚this coupling  allows us to constitute a historical knowledge of struggles and to make use of that knowledge in contemporary tactics.‛36 Genealogical investigations can unearth multiple paths from buried or forgotten past struggles to the present; and thus they can promote a critical awareness that things are as they are because of a history of past struggles that are hidden from view, which can have a great impact on how we confront our struggles in the present. As McWhorter’s genealogical investigations il-lustrate so well, ‚one consequence of that awareness is the recognition that today’s status quo was far from inevitable and need not persist into tomorrow.‛37 Genea-logies are insurrections against hegemonic power/knowledge effects of discursive practices. Thus, for example, McWhorter’s genealogical account of racism in the US is ‚an intellectual assault on the power-effects of institutionalized, entrenched, and taken-for-granted academic, clinical, moralistic, and religious discourses about ra-cism.‛38 And it is important to note that the possibilities of critique that are opened up by unearthing marginalized past struggles benefit not only those whose expe-riences and lives have been kept in the dark, but the entire social body, which can now become critically conscious of the heterogeneity of histories and experiences that are part of the social fabric. This is why McWhorter’s genealogy of racism makes racial oppression relevant in novel and unexpected ways to a wide variety of groups and publics that can now relate to old struggles in new ways.39

Inherency

Squo transportation discriminates

In the SQ transportation infrastructure discriminates minorities

Matthew A. Dombroski M.A. Population Geography, University of Georgia 2003. J.D. Candidate 2005. Managing Editor, Columbia Law Review, Vols. 104–105. February 18, 2005 SECURING ACCESS TO TRANSPORTATION FOR THE URBAN POOR “The modern…several reasons” COLUMBIA LAW REVIEW [Vol. 105:503 accessed 6/25/12 S.U

The modern American transportation system, because of its preference for transportation projects that primarily enable automobility, benefits whites and wealthier individuals to the exclusion of minorities and those with low incomes.186 This disparate benefit was acknowledged in academic transportation literature as far back as the 1920s.187 While this situation has obviously improved, race is linked to wealth,188 and wealth is clearly linked to the ability to purchase a car. Although American cities bore signs of segregation prior to the advent of the automobile, the proliferation of highways into urban areas beginning in the 1950s and 1960s contributed to further segregation.189 The dominance of the automobile enabled suburbanization, white flight, and the subsequent movement of businesses and services from the central city.190 By enabling suburbanization, segregation, and urban decay, the preference for highways and roads over rail and mass transportation systems disproportionately benefited whites over minorities. Thus, if it exists at all, the de facto right to transportation exists to varying degrees based on race. Unfortunately, this inequality does not necessarily give rise to a cause of action under the Equal Protection Clause for several reasons.

Inherency Extensions – discrimination now
Current structure access leaves minorities with limited benefits

Matthew A. Dombroski M.A. Population Geography, University of Georgia 2003. J.D. Candidate 2005. Managing Editor, Columbia Law Review, Vols. 104–105. February 18, 2005 SECURING ACCESS TO TRANSPORTATION

FOR THE URBAN POOR “The modern…several reasons” COLUMBIA LAW REVIEW [Vol. 105:503 accessed 6/25/12 S.U

This massive migration to the suburbs did not occur evenly among all groups, however; it was primarily a white phenomenon.32 The migration to the suburbs by whites throughout the twentieth century left a vacuum in the central city to be filled by low-income, primarily minority migrants33 who relocated to cities during a large, prolonged wave of ruralto- urban migration that began prior to World War I and continued intermittently throughout much of the twentieth century.34 Because high-income families dominated—and continue to dominate—the suburban demographic composition, minorities by and large did not participate in suburban migration until the 1970s and, even then, continued to be underrepresented in the suburban population.35 This history, in addition to current social preferences and prejudices that favor housing homoge- neity—such as discriminatory lending practices36—has led many American cities to be segregated by race and income.37 One result of this urban-to-suburban shift is that residents of the central city, disproportionately minorities and low-income earners, have little convenient access to good jobs, essential services such as medical care, and shopping, much of which has followed higher income residents to the suburbs.38 Because zoning laws separate residential from commercial districts, the businesses that remain may be out of walking distance, especially for the elderly.39 Exacerbating this situation is the scarcity of transportation options near low-income areas in many central cities.40 This lack of transportation not only limits access to local services and shopping, but also isolates low-income communities from more prosperous areas in other parts of the city and beyond. Furthermore, while the highways necessary to connect suburbs and exurbs41 to the central city occasionally pass through affluent areas, they are more likely to pass through poor minority areas,42 destroying and dividing neighborhoods43 and making travel by foot unsafe in the process.44 Thus, for many poor residents of the central city, safe and quick transportation is only possible with an automobile, meaning that cars have become an unaffordable necessity.45 During the 1980s and 1990s, various pressures, including increased housing costs and a decreased quality of life, led suburbanites to seek new housing options.46 One response was the birth of exurbs, adding even greater complexity to the transportation problem by diverting funding to the provision of highways over an even greater area.47 Another was gentrification, or the purchase and renovation of low-cost homes in the central city, generally by young, higher-income professionals.48 Although gentrification brought with it increased economic development, it also put severe economic pressure on those with low incomes by increasing housing values and, thus, the cost of home rental and purchase, as well as property taxes.49 In many cases, dilapidated suburbs became the only affordable housing option, pushing low-income and minority residents away from the recovering central city to suburbs with the same dearth of services that had been previously lacking in the central city, but with even fewer transportation options. Other negative effects of the predominant transportation regime in most American cities span class, race, and age. These include increased commuting times50 and transportation costs,51 environmental degradation, 52 and impeded economic development.53 Nonetheless, the greatest effects of American landscape development and the resulting transporta-tion regime burden the urban poor.54 Through the processes of industrialization, urbanization, suburbanization, segregation, gentrification, and the growth of car dependence, the United States has evolved from a collection of small, self-sufficient, and closely knit urban and rural communities to an interdependent urban society in which mobility is essential, but access to transportation, especially for the urban poor, is limited. That the socioeconomic effects of suburbanization and car dependence on the urban poor have not been legally addressed may be a symptom of the fact that the effects of these processes have become apparent only within the last half-century.55 Furthermore, the groups most directly disadvantaged by this process historically suffer from a lack of political power,56 leaving them with a reduced ability to press for legislative change. 

The lack of automobile access inherently puts minorities and lower income individuals at an disadvantage

Yale Rabin professorin association with the American Academy of Political and SocialScience 1980 Federal Urban Transportation Policy and the Highway Planning Process in Metropolitan Areas Annals of the American Academy of Political and Social Science, Vol. 451, ChangingCities: A Challenge to Planning (Sep., 1980), pp. 21-35Published by: Sage Publications, Inc. Stable URL: http://www.jstor.org/stable/1043158 .Accessed: 26/06/2012 16:32

Some of the less benign effects are equally impressive. Tens of millions of acres of rural land have been converted to urban uses, and be-cause much of that was productive farmland, the distances over which farm produce must be transported have been greatly increased; the cost of providing urban infrastructure and services has been increased by sprawling development patterns; the effectiveness and viability of public transit systems have been undermined; the automobile has be-come a necessity for access to employment and other opportuni-ties; and the internal combustion engine has become the major pro-ducer of urban air pollution and the major consumer of dwindling oil supplies. The inequitable distribution of access to the opportunities spawned by automobility has served to per-petuate many of the burdens and dis-advantages of racial discrimination and segregation. One aspect of the dispersed pattern of decentraliza-tion is the racial and economic polarization of metropolitan areas and the persistent isolation of low-income, transit-dependent minorities from places of employment increas-ingly located in the suburbs and accessible only by automobile. Federal involvement in trans-portation since the mid-nineteenth century has been shaped by special problems and modal interest groups. Congress has responded at various times to the interests and concerns of railroads, barge operators, farmers, truckers, airlines, motor vehicle manufacturers, oil companies, con-struction contractors, and central city development interests with an assortment of regulations and sub-sidies separately administered by an array of modally oriented agencies. Since 1966, these have been loosely coordinated under the jurisdiction of the U.S. Department of Trans-portation. The passage of the 1916 Highway Act ushered in the era of highway-dominated ground transportation sys-tems. That act authorized the ex-penditure of $75 million in matching funds to the states over a five-year period for the improvement of rural roads, with an emphasis on those which made interstate connections, and required as a condition of eligibility the establishment of high-way departments by the states.' This legislative authorization marked the first expenditure of federal funds for roads since the financing of the Cumberland Road over 100 years earlier. In general policy terms, it signaled the substitution of high-ways for railroads as the govern-ment's top transportation promotion priority and marked the beginning of a shift from privately provided to government-provided ground trans-portation facilities. What may not have been foreseen was the momen-tum which would be developed by an intergovernmental alliance serv- serv-ing the seemingly insatiable needs of the most rapidly growing sector of the economy, an alliance in which virtually total control over the plan-ning, construction, and operation of highways was conceded to state highway departments.
History of Transportation investment decisions have been structured around the goal of stratifying races.

 Kenneth R. Janken , professor of afro-american studies,Ph. DReviews in American History , Vol. 25, No. 3 (Sep., 1997)Article Stable URL: http://www.jstor.org/stable/30030822 Urban Planning and White Supremacy: Development and Segregation in a New South City

 Just over a century ago, Atlanta, Georgia, was the site of a historic surrender in the African-American campaign for full equality in the United States. Booker T. Washington's 1895 Atlanta Compromise address urged blacks to cast down their buckets where they were, assured whites that blacks re- nounced politics and all aspirations to social equality, and thus stamped an imprimatur on the system of Jim Crow. Although this "Age of Accommoda- tion" lasted only another two decades or so (marked conveniently by Washington's demise in 1915), we have ever since lived with its consequences in the severely inferior housing, education, employment, political power, and life chances for African Americans. The Atlanta Compromise brought this New South capital some national attention. But as Ronald Bayor's Race and the Shaping of Twentieth-Century Atlanta shows, the city was hardly more success- ful than the rest of the nation in solving the "race problem." For much of this century, enforcing white supremacy was the city officials' guiding principle in the casting and implementation of Atlanta's public policy. For a city "too busy to hate," Atlanta's political and business elites were obsessed with race. This century opened locally with the 1906 riot-a pogrom, really-in the midst of a race-baiting gubernatorial campaign and a movement to disfranchise African Americans. At the end of four days of violence, which was promoted by the city's leading newspapers, black bodies and property were charred. A municipal reconciliation committee, on which African Americans had a muffled voice, was completely ineffectual; one might even say it was hypocritical, as whites seemed intent either on purging the memory of the violence or attributing it solely to drunken mobs while paternalistic whites tried to save black lives. The business and political leadership of Atlanta sought to contain and constrain African Americans; the city's geography and infrastructure fully  reflect this salient fact. A most important feature of Bayor's work is his comprehensive description of the use of official power to enforce segregation. Atlanta passed its first residential segregation law in 1913; a second followed three years later. Despite the Supreme Court's 1917 decision outlawing such ordinances, the city enacted legislation designed to limit black mobility three more times, in 1922, 1929, and 1931. Legal measures were supplemented by a road construction policy designed to restrict the black population to certain parts of town. In a typical instance, as a black west side neighborhood's population expanded toward the officially designated boundary in the late 1940s, the city decided that it would allow black developers to build new housing no closer than 100 yards from the dividing line and enforced this decision by refusing to pave new streets that fell within the new "demilitarized zone." In the 1950s, city planners dead-ended several arterial roads in an attempt to corral the black population, and in 1962 the city erected a barricade across Peyton Road to preserve a white neighborhood. In 1960, interstate highway routes were explicitly planned to divide black and white neighborhoods; race was still a significant consideration in planning new roads into the 1980s. Ultimately these physical impediments could not prevent the geographic expansion of black neighborhoods, and the city devised other methods to achieve this end. In transitional areas in the 1950s, the Metropolitan Planning Commission helped the real estate industry to determine which blocks would remain white, which black, and which would switch. Urban renewal and slum clearance further eroded blacks' position, as African-American neigh- borhoods were destroyed while grossly inadequate provisions were made for their relocation. This policy continued almost unabated into the 1980s under Mayor Andrew Young, whose administration was intimately tied to the city's business community.

Racism in Transportation = biopolitical
The progression of transportation infrastructure over the decades has been a major source of marginalizing other groups whilst propping up white supremacy.
Kuswa 02 (Kevin Kuswa, Winter 2002, “Dr. Kuswa is the Director of Debating at Cal State University Fresno and has written on issues of globalization, critical whiteness, and rhetoric. He received his PhD from the University of Texas at Austin in Communication Studies”, SUBURBIFICATION, SEGREGATION, AND THE CONSOLIDATION OF THE HIGHWAY MACHINE, The Journal of Law in Society, 6/28/12, K.H.) 

An auto journal in the 1920s noted: "illiterate, immigrant, Negro and other families" remained predominantly outside the market for motorcars. n36 The fact that automobiles were available to some American families and not others had severe ramifications on class and race politics. Configurations of automobile ownership and automobile use joined with the newly entrenched terrain of the suburb to legitimize and perpetuate the marginalization of certain groups. It is important that we expand our focus to include the areas affected by the suburb and not just the suburb itself. Many minority and lower income neighborhoods were excluded from the suburbification of America; instead occupying limited land replete with collapsing infrastructure and urban pollution. These conditions, especially the segregation and differentiation of social status based on borders within the city, are not new phenomena. When horses performed many of the transportation roles in the city, pollution was just as extreme in the form of excrement and disease. Usually the large stables were located away from the privileged or well-to-do neighborhoods. On the other hand, it is important to note that the suburb continued these practices and may have intensified them. [*45]  Detailing the suburb as a primary mechanism for the segregation of people, Lewis Mumford targets the metropolis and its co-option by the military and the state. Citing overvalued land, increasing congestion, a lack of space for recreation, a perpetual cycle of growth and decay, and an elitist distribution of social services, Mumford contends: "The metropolitan regime opposes these domestic and civic functions: it subordinates life to organized destruction, and it must therefore regiment, limit, and constrict every exhibition of real life and culture." n37 Mumford's articulation of a regimented urban reality was compounded by the massive expansion of road building following World War II and the 1956 solidification of the highway machine. The rise of the suburb-a place partially produced by (and fueling) the highway's ability to connect the pristine periphery to the central business district-temporarily resolved Mumford's concerns of density and congestion, only to displace those problems with more severe environmental and human costs. Regardless of the organization of the suburb, the construction of highways in urban areas was a traumatic and oppressive event for the people uprooted by the highway's swath. The suburb also exacerbated the human displacement wrought by the highway because the resources necessary to soften the blow of urban construction were being consumed by suburban areas. The suburbs were typically beyond the reach of the poorest residents of the city, a barrier to entry that widened the gap between the rich and the poor, particularly when the poor neighborhoods were often the same neighborhoods torn up by the highway. The paradox was that the highways and the vehicles that traversed them were being promoted under the banners of maximum choice, individual access, and personal mobility.  n38 These ideals were used to build more highways, increasing the demand for automobiles, and removing choice from the inhabitants of the city. Personal and individual choice could not exist on a large scale when part of the process necessitated a destructive dissection of urban areas.   [*46]  The connections between highways and suburbia are only less plentiful than the connections between suburbia and segregation. This can be diagramed through the highway machine as a mechanism of containment, population accumulation, sprawl, and what Ronald Greene calls "the racing and placing of populations." n39 According to Greene, a population control apparatus began articulating modes of government to the problems of large American cities. Certain governing logics began to contain these social crises by enforcing the segregation of people based on class and race. While enforcing this stratification, these governing logics were simultaneously lodging blame for the inequality firmly on the shoulders of those communities who had been stripped of access and relegated to the decaying inner city. These moves gestured to a different sense of power than traditionally deployed. Greene sets up this new intersection of bio-power in two places: the emergence of the inner city as a threat to the health of the social body, and the ways a governing apparatus acts to race and place populations. The rise of urban pathologies and the segregation of "unhealthy" groups of people were made easier by the automobile's facilitation of suburban communities commuting to predominantly white- collar jobs. Greene borrows from Mitchell Gordon, a long-time journalist with the Wall Street Journal, to map the emergence of the diseased city. n40 Gordon's work constructs the city as a withering and doomed sign of human destruction, a perspective advocated in the title, Sick Cities. Gordon's immediate concern involves transformations in transportation and automobile expansion, as he explains in his conclusion: "More people in more automobiles, with more time and money to spend keeping them in motion, will speed up the conquest of urban space on earth and, notwithstanding the huge sums that will be poured into new concrete carpeting, compound congestion at critical places." n41

Transportation Infrastructure Racist
The history of transportation infrastructure is intertwined with institutional racism because of the way it re-entrenches white supremacy through white privilege. 
Kuswa 02 (Kevin Kuswa, Winter 2002, “Dr. Kuswa is the Director of Debating at Cal State University Fresno and has written on issues of globalization, critical whiteness, and rhetoric. He received his PhD from the University of Texas at Austin in Communication Studies”, SUBURBIFICATION, SEGREGATION, AND THE CONSOLIDATION OF THE HIGHWAY MACHINE, The Journal of Law in Society, 6/28/12, K.H.) 

If the population was moving west and south, it was also moving to the suburbs. As it did, the suburbs became population extensions of the city, and more and more a part of the metropolis. In the fifties and sixties the suburbs had often been an appendage to the host city on which they relied for jobs and culture. By 1990, the suburb had metamorphosed into something more, often an urban area in its own right. n1 In many ways, the emergence of suburbia out of the urban city-center is a form of progress inevitably linked to institutional racism and white privilege. Defined as one of this country's greatest accomplishments through the Interstate Highway Act of 1956, n2 the framework of the interstate highway machine requires attention. This article is an attempt to re-member the highway in another context-a countermemory. n3 This  [*32]  memory weaves together a number of tales about American highways during the 1960s, initiated by a political compromise in 1956 and extended by a significant and secure source of federal funding. The national impetus for a federally-funded interstate policy contributed to new waves of migration, particularly upper-class families leaving the crowded urban environment for utopian suburban ideals. n4
Invisibility Inherency
The general public tends to ignore the identities of those who precluded Rosa Parks in transportation resistance

Barry Schwartz an American psychologist. Schwartz is the Dorwin Cartwright Professor of Social Theory and Social Action at Swarthmore College 2009 

 Collective Forgetting and the Symbolic Power of Oneness: The Strange Apotheosis of RosaParks Social Psychology Quarterly, Vol. 72, No. 2 pp. 123-142 accessed: 6/26/12

Throughout the Jim Crow era, many African Americans rebelled against segregated seating in public transportation, but their number vastly increased after World War II. By the mid-1950s, defiance of bus segregation had become common. A host of unrecognized men and women ("invisible leaders," as Bernice Barnett [1993] calls them [see also Barnett 1995; Hendrickson 2005]), preceded Rosa Parks. "Invisible leaders" are in fact quite visible to scholars whose business it is to search for them; it is to the general public that they are unknown. The following chronology includes a sample of the unknowns that marked the final decades of bus segregation. July 1944. Irene Morgan (Anon 2001) refused to go to the back of a bus traveling from Virginia to Maryland. Her case went to the Supreme Court, which ruled segregation in interstate travel to be unconstitutional (June 3, 1946). June 1953. In Baton Rouge, Louisiana, a one-day bus boycott, followed three weeks later by a seven-day boycott, resulted in partial desegregation of city buses. May 21, 1954. Jo Ann Robinson, presi dent of Montgomery, Alabama's Womens's Political Council, complained in a letter to Mayor WA. "Tacky" Gayle about humilia tions endured by black bus passengers (including herself) and warned of a boycott against Montgomery's bus company. June 22, 1954-July 14, 1955. Sarah Mae Flemming filed suit against her removal from a Columbia, South Carolina bus. Her case failed, but on appeal the Fourth Federal Circuit Court ordered Columbia's buses integrated. Bus companies in 16 other Southern cities integrated in compliance with the court ruling. Montgomery maintained its segregated buses, arguing that the Flemming decision applied to Columbia alone and, in any case, did not explicitly deny that the Plessy-Ferguson (separate but equal principle) applied to public transportation. March 2, 1955. In Montgomery, Alabama, Claudette Colvin refused to move to the back of a segregated bus; she was arrested, convict ed, and fined. April 19, 1955. Aurelia Browder of Montgomery refused to take her legal bus seat; she, too, was arrested, convicted, and fined. October 21, 1955. Mary Louise Smith of Montgomery was arrested, convicted, and fined for violating the city's bus segregation code. Several days later, Suzi McDonald was arrested and fined for the same offense. December 1, 1955. Rosa Parks was arrest ed, then convicted and fined for refusing to surrender her seat to a white passenger. Next day, the Montgomery bus boycott, planned for a single day, went into effect. December 3, 1955. Activist leaders of Montgomery's black community formed a new entity, The Montgomery Improvement Association (MIA), in order to distance them selves from conservative ministers and avoid legal entanglements with the local NAACP branch.3 The Association appointed Martin Luther King, Jr. as its president. December 5, 1955. Several hours after Rosa Parks was fined, thousands gathered for a meeting at a local church under the black community's new (MIA) leadership. King's speech electrified the audience, which voted to extend the boycott indefinitely. February 1, 1956. Realizing that the boy cott had failed to achieve its modest goals of improving courtesy and convenience within a segregated transportation system, attorney Fred Gray convinced his MIA colleagues to bring legal suit against the city. He named Browder, Colvin, Smith, McDonald, and one other woman, Jeanetta Reese, as plaintiffs against Montgomery's mayor, claiming that bus segregation violated their 14th Amendment (equal protection) rights. Jeanetta Reese had also been ejected from a Montgomery bus for refusing to give up her seat,4 but she removed her name from the suit after receiving threats on her life. February 21, 1956. Rosa Parks, among eighty-nine other black resisters, was arrested and fingerprinted for violating the city's anti boycott law. June 5, 1956. Six months after the filing of the Browder v. Gayle suit, the three-judge Fifth Federal Circuit Court ruled against the city of Montgomery and its mayor. The city immediately appealed to the Supreme Court. November 13, 1956. The US Supreme Court upheld the district court ruling. Five weeks later (December 20) federal marshals served the enforcement order. December 21, 1956. The NAACP marked the desegregation order by asking Rosa Parks to pose for a photograph on a city bus. (A UPI reporter, sometimes taken for an irate white passenger, agreed to sit behind Mrs. Parks [Figure 1].) Because pictorial information is more readily remembered than verbal (Maclnnis and Price 1987), this photograph reinforced the public's belief in Rosa Parks as the mother of the civil rights movement. It also takes us to the nub of the problem. Why did the NAACP choose Rosa Parks to represent a boycott in which so many played equally important roles? Why did it not include Aurelia Browder, Claudette Colvin, Mary Louise Smith, and Suzie McDonald the successful plaintiffs whose suit ended bus segregation every where? These very questions presuppose the presence of agents? "reputational entrepreneurs," as Gary Fine (1996) calls them, promoting Rosa Parks's reputation and renown (Lang and Lang 1991), but the activities of these admirers cannot explain her fame. Her fame, indeed, makes the success of her promoters a problem rather than an explanation. When two or more investigators make an identical discovery within a short time span, Robert Merton (1957) observes, credit is assigned to the person who makes the discovery first. If this priority rule is generalized to social movements, then one must recognize that Rosa Parks was last, not first, to challenge Montgomery's bus segregation practice.  
Expertism = whiteness

White supremacy makes it so that the reality for minorities is what they create it to be

Joan W. Moore author The MIT Press on behalf of American Academy of Arts & Sciences 1981  Minorities in the American Class System Daedalus, Vol. 110, No. 2, American Indians, Blacks, Chicanos, and Puerto Ricans(Spring, 1981), pp. 275-299 http://www.jstor.org/stable/20024733 .Accessed: 26/06/2012 16:35  

No dream is so dear to Americans as the possibility of a society that is completely open to ambitious people. But when we wake, the realities of class and race are difficult to face. Perhaps this is why we are so willing to leave the study of realities to specialists?and to draw from them the kind of uneasy compromise that we call public policy. But ambiguity has its uses: we must be free to tell children that hard work and education will find their reward. Young blacks and Chicanos must be persuaded to wait another generation, always another generation. But the problems of class and race are too important to leave to the specialists; we should be at least faintly aware of the main categories of professional polemic and wishful thinking, because the present situation is embarrassing and unpleasant, for at least four reasons. First, obsolete and monolithic paradigms still dominate much of the professional thinking, masking the realities. Second, our share of minority people is growing so rapidly that they will soon be a majority in certain areas. Third, the political climate is such that blacks, Chicanos, Puerto Ricans, and Native Americans will be left to themselves to win their own way. And fourth, the surge of hope and practical results won by all four minorities in the 1960s is well remembered. The first and most deceptive of the paradigms that mask reality is the assumption that America's minorities and all their problems are simply a question of "black" and "white." For most Americans, "race" means black people and white people, as does "minority." This narrow biracial assumption is enshrined in the U.S. census, where it does great mischief. We are given statistics based on "white" and "nonwhite," and most people read nonwhite as black. Minorities that don't fit this assumption are counted as exceptions and tossed into a residual category?into "other colored," as in the past; "other nonwhite," as used now for Native Americans and Koreans; or into both categories, as is done now for Puerto Ricans. Mexican Americans have so baffled the classifications of the census that they were moved back and forth from a racial ("other nonwhite") category in 1930 to a kind of ethnic group ("persons of Spanish mother tongue") in 1940. An even more ambiguous classification?"white persons of Spanish surname"?was used in 1950 and 1960. In 1970 it was "persons of both Spanish surname and Spanish mother tongue."1 In 1980 Chicanos, Puerto Ricans, and other Hispanics became a kind of superethnic group, listed along with other national descent groups and also in a category by itself. Sometimes (but rarely) the census tabulates them as a race, along with white, black, and other nonwhite. This grudging and inconsistent acknowledgment that Chicanos and Puerto Ricans are something other than simple ethnic groups (like Greeks or Italians) is a consequence of the biracialist paradigm. It is not a harmless assumption. It is built into the way the census and the nation constructs reality.  
Impacts

Self-Hatred/Ressentiment Impact
The system of white supremacy causes minorities to look at themselves as a problem

Dr. Conrad Worrill national chairman of the National Black United Front. Dec 12, 2006 The impact of White supremacy http://www.finalcall.com/artman/publish/article_3104.shtml accessed 6/28/12

How many times have you heard someone of African ancestry say that, “Black people are our own worst enemy?” If you have lived among African people in this country for any length of time, I am sure you have heard this remark made many times. Unfortunately, the system of White supremacy developed in the western world has caused far too many African people in America to believe that the problem we face as a people is “us.” We must remind ourselves, time and time again, that African people in America were captured from Africa and brought to America against our will. If African people are going to ever have a serious mental breakthrough in our analysis of our condition in America, we will have to resolve if we are our own worst enemy, or has the system of White supremacy created a set of conditions that continue to keep us in an oppressed state? We must accept responsibility for answering this question as well as for solving all the problems we face as a people. But we must also have a framework out of which to properly conceptualize our problems. In 1852, the great African thinker in America, Dr. Martin R. Delany, wrote one of the most important books that accurately described our condition at that moment in history that is still applicable to our condition today. The title of the book is “Condition, Elevation, Emigration and Destiny of the Colored People of the United States.” Mr. Delany wrote: “Unfortunately for us as a body, we have been taught that we must have some person to think for us, instead of thinking for ourselves. So accustomed are we to submission and this kind of training, that it is with difficulty, even among the most intelligent of the colored people, an audience may be elicited for any purpose whatever, if the expounder is to be colored.” Further, he wrote, “and the introduction of a subject is treated with indifference, if not contempt, when the originator is a colored person. Indeed, the most ordinary white person is almost revered, while the most qualified colored person is totally neglected, nothing from them is appreciated.” In resolving the question of whether we are our own worst enemy, we should reflect that for over 300 years White people openly discussed African people as a problem (1600 - 1900). Today, they still discuss us as a problem, but the language is coded differently. On the discussions that White people have had on what they have historically called “The Negro Problem,” As Dr. Anderson Thompson has written, “There is a duality in the story of the western white man and his culture, which, paradoxically, is thrown into sharp relief wherever the Black man appears (or is dropped) on the scene.” He says, “Whenever or wherever the white man exists in proximity to the Blacks, the Negro Question appears.” The idea of the “Negro Question” is discussed further when Dr. Thompson writes, “The Negro Question in Western society has been a perennial subject of endless international debates, actions, decisions, wars, riots, lynchings—all of which flow out a recurring western dialogue: a conversation (for Europeans only) which for a long time took place between white men over what should be done with, about or to the Blacks they found in their captured territories.” Concluding on this point, Dr. Thompson informs us: “The International Negro Question, or [N----r] Question has, for the most part, been an integral past of European Civilization. Wherever in the world there existed. Europeans in proximity to the African, inevitably the question arose as to how (not why, I nor whether) the Black man should be exploited or should be eliminated.” We are not our own worst enemy—even though some African people in this country behave in manners that are not in our best interest. What we must continue to do is understand this negative African behavior and assume responsibility for changing it. The enemy and problem is White supremacy and its continued impact on us.

Whiteness = root enviro dest/animal exploitation
The aff’s critique of Whiteness can also serve to break down environmental destruction and animal exploitation.

JAMES H. CONE Briggs Distinguished Professor at Union Theological Seminary and the author of many books on black theology of liberation, including Martin and Malcolm and America. WHOSE EARTH IS IT ANYWAY?, 2000, http://www.crosscurrents.org/cone.htm accessed 6/29/12

The logic that led to slavery and segregation in the Americas, colonization and Apartheid in Africa, and the rule of white supremacy throughout the world is the same one that leads to the exploitation of animals and the ravaging of nature. It is a mechanistic and instrumental logic that defines everything and everybody in terms of their contribution to the development and defense of white world supremacy. People who fight against white racism but fail to connect it to the degradation of the earth are anti-ecological -- whether they know it or not. People who struggle against environmental degradation but do not incorporate in it a disciplined and sustained fight against white supremacy are racists -- whether they acknowledge it or not. The fight for justice cannot be segregated but must be integrated with the fight for life in all its forms. Until recently, the ecological crisis has not been a major theme in the liberation movements in the African American community. "Blacks don't care about the environment" is a typical comment by white ecologists. Racial and economic justice has been at best only a marginal concern in the mainstream environmental movement. "White people care more about the endangered whale and the spotted owl than they do about the survival of young blacks in our nation's cities" is a well-founded belief in the African American community. Justice fighters for blacks and the defenders of the earth have tended to ignore each other in their public discourse and practice. Their separation from each other is unfortunate because they are fighting the same enemy -- human beings' domination of each other and nature. The leaders in the mainstream environmental movement are mostly middle- and upper-class whites who are unprepared culturally and intellectually to dialogue with angry blacks. The leaders in the African American community are leery of talking about anything with whites that will distract from the menacing reality of racism. What both groups fail to realize is how much they need each other in the struggle for "justice, peace and the integrity of creation."(2) In this essay, I want to challenge the black freedom movement to take a critical look at itself through the lens of the ecological movement and also challenge the ecological movement to critique itself through a radical and ongoing engagement of racism in American history and culture. Hopefully, we can break the silence and promote genuine solidarity between the two groups and thereby enhance the quality of life for the whole inhabited earth -- humankind and other kind.
White Gaze Impact

Asjdfj

George Yancy  Associate Professor of Philosophy, Duquesne University works primarily in the areas of critical philosophy of race, critical whiteness studies, and philosophy of the Black experience. 2005 Whiteness and the Return of the Black Body The Journal of Speculative Philosophy 19.4 (2005) 215-241 http://muse.jhu.edu/journals/journal_of_speculative_philosophy/v019/19.4yancy.html accessed 6/27/12

On this score, it is not only the "Black body" that defies the ontic fixity projected upon it through the white gaze, and, hence, through the episteme of whiteness, but the white body is also fundamentally symbolic, requiring demystification of its status as norm, the paragon of beauty, order, innocence, purity, restraint, and nobility. In other words, given the three suppositions above, both the "Black body" and the "white body" lend themselves to processes of interpretive fracture and to strategies of interrogating and removing the veneer of their alleged objectivity. To have one's dark body invaded by the white gaze and then to have that body returned as distorted is a powerful experience of violation. The experience presupposes an anti-Black lived context, a context within which whiteness gets reproduced and the white body as norm is reinscribed.The late writer, actor, and activist Ossie Davis recalls that at the age of six or seven two white police officers told him to get into their car. They took him down to the precinct. They kept him there for an hour, laughing at him and eventually pouring cane syrup over his head. This only created the opportunity for more laughter, as they looked upon the "silly" little Black boy. If he was able to articulate his feelings at that moment, think of how the young Davis was returned to himself: "I am an object of white laughter, a buffoon." The young Davis no doubt appeared to the white police officers in ways that they had approved. They set the stage, created a site of Black buffoonery, and enjoyed their sadistic pleasure without blinking an eye. Sartwell notes that "the [white] oppressor seeks to constrain the oppressed [Blacks] to certain approved modes of visibility (those set out in the template of stereotype) and then gazes obsessively on the spectacle he has created" (1998, 11). Davis notes that he "went along with the game of black emasculation, it seemed to come naturally" (Marable 2000, 9). After that, "the ritual was complete" (9). He was then sent home with some peanut brittle to eat. Davis knew at that early age, even without the words to articulate what he felt, that he had been violated. He refers to the entire ritual as the process of "niggerization." He notes: The culture had already told me what this was and what my reaction to this should be: not to be surprised; to expect it; to accommodate it; to live with it. I didn't know how deeply I was scarred or affected by that, but it was a part of who I was. (9) Davis, in other words, was made to feel that he had to accept who he was, that "niggerized" little Black boy, an insignificant plaything within a system of ontological racial differences. This, however, is the trick of white ideology; it is to give the appearance of fixity, where the "look of the white subject interpellates the black subject as inferior, which, in turn, bars the black subject from seeing him/herself without the internalization of the white gaze" (Weheliye 2005, 42). On this score, it is white bodies that are deemed agential. They configure "passive" [End Page 217] Black bodies according to their will. But it is no mystery; for "the Negro is interpreted in the terms of the white man. White-man psychology is applied and it is no wonder that the result often shows the Negro in a ludicrous light" (Braithwaite 1992, 36). While walking across the street, I have endured the sounds of car doors locking as whites secure themselves from the "outside world," a trope rendering my Black body ostracized, different, unbelonging. This outside world constitutes a space, a field, where certain Black bodies are relegated. They are rejected, because they are deemed suspicious, vile infestations of the (white) social body. The locks on the doors resound: Click. Click. Click. Click. Click. Click. ClickClickClickClickClickClickClick! Of course, the clicking sounds are always already accompanied by nervous gestures, and eyes that want to look, but are hesitant to do so. The cumulative impact of the sounds is deafening, maddening in their distorted repetition. The clicks begin to function as coded sounds, reminding me that I am dangerous; the sounds create boundaries, separating the white civilized from the dark savage, even as I comport myself to the contrary. The clicking sounds mark me, they inscribe me, they materialize my presence in ways that belie my intentions. Unable to stop the clicking, unable to establish a form of recognition that creates a space of trust and liminality, there are times when one wants to become their fantasy, to becometheir Black monster, their bogeyman, to pull open the car door: "Surprise. You've just been carjacked by a ghost, a fantasy of your own creation. Now, get the fuck out of the car." I have endured white women clutching their purses or walking across the street as they catch a glimpse of my approaching Black body. It is during such moments that my body is given back to me in a ludicrous light, where I live the meaning of my body as confiscated. Davis too had the meaning of his young Black body stolen. The surpluses being gained by the whites in each case are not economic. Rather, it is through existential exploitation that the surpluses extracted can be said to be ontological—"semblances of determined presence, of full positivity, to provide a sense of secure being" (Henry 1997, 33). 
Whiteness = amplifies all other impacts 
White Supremacy amplifies all of their impacts – the true costs of war and the worst examples of impoverishment are found in non-white cultures and peoples.
Kofi Black Pan Africanist Scholar 2009 The Origin, Ramifications and Rectification of White Supremacy, Racism = White Supremacy = Globalization http://www.scribd.com/doc/16206085/The-Origin Ramifications-and-Rectification-of-Racism-White-Supremacy-Revised accessed 6/28/12

Today, the global power hierarchy has shifted in such a way, that the vast majority of the Earth's population exists in poverty and desolation, while, according to world bank statistics, 20% of humans account for 75% of the worlds monetary wealth. The differences in global rich and poor have become so big that, nearly 12% of the world suffer from undernourishment, while, according to the world bank, the spending priorities amongst the richest nations consist of Alcoholic drinks, Cigarettes, Perfumes, and Cosmetics. Even Ice cream, and pet-foods are of a higher priority than more globally needed services. To be more specific, in 1998, Europeans spent 11 billion on ice cream, and 17 billion on pet food. It's been estimated that over 1billion men women and children, around 18% of the earth don't have access to clean drinking water. Most of which are located in Asia, Africa, and South America. The distance between people starving, and wealthy has never been so well defined. Since the establishment of Euro-Centric global domination, any rising nations, which even remotely threatened to shift the dynamics of the world, back to their pre-colonial positions have been dealt with swiftly, and particularly harshly if the nations in action were non white. The two world wars saw Germany, and Eastern Europe destroyed and rebuilt by programs like the Truman and Marshal plans. The plans worked to repair Europe after the wars, and set them up so well economically, that they would no longer have to worry about revolutions that could potentially aid in any global switch of power. Help, through these plans was offered to every European nation that suffered during the war, including the USSR. Although many North African, and Asian countries were severely damaged, no non-white nations were offered help. This helped to set the European world far ahead of any others, and gave them a head start in the race to the globalized world, in which we find ourselves today. Even looking past the world wars, and subsequent economic plans, history tells us that any rising non-white nation that was seen as a threat to the European power structure was militarily dealt with. A few examples are Korea, Vietnam, Cuba, Nicaragua, Grenada, and Angola. The average historian or sociologist would say all of the above were proxy wars aimed at containing the USSR(another white entity vying for power) however all of these nations were non-white and suffered hundreds of thousands, to millions of casualties. Also, while the war of words waged on between the West and the eastern Soviet bloc, many European nations moved to social democracy without a drop of bloodshed. On the other hands, any countries that even attempted similar changes were quickly stopped. Those actions remain to this day. Venezuela, a country without the power to do much to anyone is at the end of American threats on a regular basis. The same goes for Cuba, while extremely socialistic programs take place in the world capital White Supremacy – the United States. While Israel beefs up its military, and, according to the Federation of American Scientists, hold possibly hundreds of nuclear devices, Iraq, Iran and North Korea suffer sanctions for attempting the same. Even this month (fall 2009) , the United States sees China strengthening its military, and are weighing its options and planning ways to pit the PRC's neighbors against her. What could possibly the reason for this global hypocrisy? History shows us that it's the maintenance of Global European domination, for without it, possibly in the minds of Europeans, the world would revert to its natural state, which existed before Europe dominated. No other explanation fits.
White supremacy is the root cause of oppression and domination- history proves

SHANNON SULLIVAN, PROFESSOR AT PENNSYLVANIA STATE UNIVERSITY, 2008, ("WHITENESS AS WISE PROVINCIALISM: ROYCE AND THE REHABILITATION OF A RACIAL CATEGORY." A QUARTERLY JOURNAL IN AMERICAN PHILOSOPHY 44.2 (2008): 236-262. PROJECT MUSE. http://muse.jhu.edu/journals/transactions_of_the_charles_s_peirce_society/v044/44.2.sullivan.html accessed 6/28/12 ) 

This advice is especially appropriate for the development of a wise form of whiteness since whiteness has a long history of oppressing through exclusive possession. Analyzing the attempts of white nations [End Page 249] in World War I to divide up and exploit “darker nations,” for example, Du Bois declares that whiteness is nothing less than “ownership of the earth.”26 White people have appropriated the gifts of African Americans, ignoring the economic, military, political, spiritual, and other contributions that black people made to the building of the United States. They also have usurped the land of Native Americans because of Native Americans’ allegedly inappropriate use of (read: failure to appropriate) it.27 Even more to the point, whiteness has defined itself through exclusive ownership of values such as goodness, cleanliness, and beauty. Other races, by comparison, tend to be characterized as the opposite: bad, dirty, and unattractive. Whiteness’s definition through opposition to a non-white other means that if whiteness possesses a particular value, then other races cannot. A wise form of whiteness would realize that developing values, habits, and customs that are distinctive to anti-racist white people does not mean that white people exclusively possess those values, habits and customs. Different racial groups can possess the value of artistic and other forms of beauty, for example, in unique ways and without canceling out each other. In 1923 Du Bois argued for the physical beauty of black people, rhetorically asking “can there be any question but that as colors bronze, mahogany, coffee and gold are far lovelier than pink, gray and marble?”28 The distinctive aesthetic value of African American fiction, poetry, drama, and especially music is emphasized repeatedly in Alain Locke’s 1925 edited collection on The New Negro: Voices of the Harlem Renaissance.29 And similar messages were at the heart of the “Black is Beautiful” movement of the 1960s in the United States.
Genealogy Good – Method Defense

Genealogy -> tactical execution and creates change

Genealogical interrogation lays the groundwork for everyday activity and can create broad change.

Medina 11 (Jose Medina, October 2011, Associate Professor of Philosophy at Vanderbilt, Toward a Foucaultian Epistemology of Resistance: Counter-Memory, Epistemic Friction, and Guerrilla Pluralism, 6/26/12,K.H.)

As Foucault puts it, ‚it is the coupling together of the buried scholarly knowledge and knowledges that were disqualified by the hierarchy of erudition and sciences‛ that gives strength to genealogical critique.34 What both of these forms of subjugated knowledges brings to the fore is the ‚historical knowledge of struggles,‛ ‚the memory of combats, the very memory that had until then been confined to the mar-gins.‛35 And this is exactly what the critical and transformative work of genealogical investigations consists in, according to Foucault: with the ‚coupling together of scholarly erudition and local memories,‛ genealogical investigations provide ‚a meticulous rediscovery of struggles and the raw memory of fights‛; ‚this coupling *<+ allows us to constitute a historical knowledge of struggles and to make use of that knowledge in contemporary tactics.‛36 Genealogical investigations can unearth multiple paths from buried or forgotten past struggles to the present; and thus they can promote a critical awareness that things are as they are because of a history of past struggles that are hidden from view, which can have a great impact on how we confront our struggles in the present. As McWhorter’s genealogical investigations il-lustrate so well, ‚one consequence of that awareness is the recognition that today’s status quo was far from inevitable and need not persist into tomorrow.‛37 Genea-logies are insurrections against hegemonic power/knowledge effects of discursive practices. Thus, for example, McWhorter’s genealogical account of racism in the US is ‚an intellectual assault on the power-effects of institutionalized, entrenched, and taken-for-granted academic, clinical, moralistic, and religious discourses about ra-cism.‛38 And it is important to note that the possibilities of critique that are opened up by unearthing marginalized past struggles benefit not only those whose expe-riences and lives have been kept in the dark, but the entire social body, which can now become critically conscious of the heterogeneity of histories and experiences that are part of the social fabric. This is why McWhorter’s genealogy of racism makes racial oppression relevant in novel and unexpected ways to a wide variety of groups and publics that can now relate to old struggles in new ways.39

Genealogy key hidden voices

The genealogical methodology is a system by which pluralism flourishes and is therefore preferable to any other methodology to  solve the white exceptionalism in the squo. What genealogy does is it focuses on subjugated knowledges as well as mainstream ones and compares them therefore opening up an opportunity where racism can be nullified.

(Jose Medina, October 2011, Associate Professor of Philosophy at Vanderbilt, Toward a Foucaultian Epistemology of Resistance: Counter-Memory, Epistemic Friction, and Guerrilla Pluralism, 6/26/12, K.H.)
The central goal of this paper is to show the emancipatory potential of the epistemological framework underlying Foucault’s work. More specifically, I will try to show that the Foucaultian approach places practices of remembering and for-getting in the context of power relations in such a way that possibilities of resistance and subversion are brought to the fore. When our cultural practices of remembering and forgetting are interrogated as loci where multiple power relations and power struggles converge, the first thing to notice is the heterogeneity of differently situ-ated perspectives and the multiplicity of trajectories that converge in the epistemic negotiations in which memories are formed or de-formed, maintained alive or killed. The discursive practices in which memory and oblivion are manufactured are not uniform and harmonious, but heterogeneous and full of conflicts and tensions. Foucault invites us to pay attention to the past and ongoing epistemic battles among competing power/knowledge frameworks that try to control a given field. Different 2 Ibid. 95. Foucault Studies, No. 12, pp. 9-35. 11 fields—or domains of discursive interaction—contain particular discursive regimes with their particular ways of producing knowledge. In the battle among power/ knowledge frameworks, some come on top and become dominant while others are displaced and become subjugated. Foucault’s methodology offers a way of exploiting that vibrant plurality of epistemic perspectives which always contains some bodies of experiences and memories that are erased or hidden in the mainstream frame-works that become hegemonic after prevailing in sustained epistemic battles. What Foucault calls subjugated knowledges3 are forms of experiencing and remembering that are pushed to the margins and rendered unqualified and unworthy of epistemic respect by prevailing and hegemonic discourses.

Aff key to all forms of resistance

Dispelling the myth of the lone individual overthrowing tyranny is key to understanding and implementing movements for social change and liberation across the entire political spectrum.

Peter Dreier, Professor of Politics and Director of the Urban and Environmental Policy Program @ Occidental College, 2006 “Rosa Parks: Angry, Not Tired” Dissent vol.53 #1 pgs. 88-92

ALTHOUGH THE civil rights agenda is still unfinished, the freedom struggle resulted in many legal victories and important social, political, and economic changes that transformed America. Rosa Parks became an American icon. Schools, streets, and community centers are named in her honor. In 1999, President Bill Clinton presented her with the Medal of Freedom, the highest award the U.S. government can bestow on a civilian. When Nelson Mandela visited Detroit in 1990, he insisted on meeting with Parks. Mandela said that Parks had inspired him while he was jailed in South Africa. The real Rosa Parks is more interesting than the legend. Parks is often paired with Jackie Robinson, who had defied bus segregation laws while in the Army and who broke baseball's color line in 1947, as civil rights pioneers. But the integration of baseball was not simply an act of individual heroism on Robinson's part. It took an interracial protest movement among liberal and progressive activists, as well as the Negro press, which had agitated for years to integrate Major League Baseball before Dodgers General Manager Branch Rickey signed Robinson to a contract in 1945, then brought him up to the majors two years later. Similarly, Parks did not single-handedly "spark" the bus boycott. She was part of a network of organizations and activists (including many women) who had the leadership capacity and resources—telephone lists, mimeograph machines, access to teachers, clergy, and others—to act strategically. Although legend has framed the Montgomery boycott as a spontaneous outburst of protest, it was rooted in the experiences of Parks and other activists, who had learned valuable lessons from their mentors in the labor and civil rights movements. Indeed, the success of any movement for social change depends on the often invis ible day-to-day work of unsung grassroots leaders who make important choices about strategy, tactics, fund-raising, developing new leaders, cultivating allies, deciding when to engage in lawsuits and elections and when to resort to protest, picking battles they can win, and knowing when to compromise. Contemporary struggles for justice—union campaigns, environmental activism, efforts to promote fair trade, the campus crusade against sweatshops, challenges to U.S. militarism and the war in Iraq, battles to sustain the momentum of gay rights and women's equality, and agitation to preserve and expand the victories of the civil rights movement— may seem modest by comparison to the movements of the 1960s that began in Montgomery in 1955. But one of the key lessons of that era is that history is full of surprises. Many ideas that were once considered outrageous, utopian, and impractical are today taken for granted. The radical ideas of one generation often become the common sense of subsequent generations. That only happens when people like Rosa Parks—a movement activist, not a tired old woman—join forces for the long haul.

Genealogy Good (Subjugated Knowledges)

The performance of the 1ac allows for insurrections of subjugates knowledges which allows us to open up  the debate sphere to change. Due to the critical nature of this genealogy the development of counter histories that integrate the “subjugated perspective” into historical analysis which creates a guerrilla pluralism.

(Jose Medina, October 2011, Associate Professor of Philosophy at Vanderbilt, Toward a Foucaultian Epistemology of Resistance: Counter-Memory, Epistemic Friction, and Guerrilla Pluralism, 6/26/12,K.H.)
As I will try to show in detail in what follows, what makes the Foucaultian genealogical approach specifically critical is its capacity to facilitate insurrections of subjugated knowledges. In section 1, I will explain how exactly critical genealogies contribute ‚to desubjugate historical knowledges, to set them free,‛5 so that insur-rectionary struggles against coercive epistemic closures are revived. Critical genealogies contribute to the production of counter-histories, which are centered around those experiences and memories that have not been heard and integrated in official histories. The counter-histories that critical genealogies can produce are possible be-cause there are people who remember against the grain, people whose memories do not fit the historical narratives available. Counter-histories feed off such counter-memories and at the same time transform them, revitalizing practices of counter-memory and offering them new discursive resources to draw on. The critical goal of genealogy is to energize a vibrant and feisty epistemic pluralism so that insurrec-tionary struggles among competing power/knowledge frameworks are always underway and contestation always alive. In section 2, I elucidate the specific kind of epistemic pluralism underlying Foucaultian critical genealogies. I argue that this is not just any kind of epistemic pluralism but a particularly radical and dynamic one: what I term a guerrilla pluralism. I argue that a commitment to guerrilla pluralism is what guides the role of scholars/activists as facilitators of insurrections; and I con-trast this particularly combative kind of pluralism with other epistemological plura-listic approaches to memory and knowledge of the past which have been prevalent in American philosophy. Finally, in section 3, I will lay out what Foucaultian genea-logy and the guerrilla pluralism that supports it have to offer to contemporary epis-temologies of ignorance in race theory and standpoint theory. Although the Fou-caultian approach has often been viewed as antithetical to standpoint epistemology (since it destabilizes and calls into question standpoints as problematic cultural arti-facts), I will show that there is an interesting and rich convergence between the Fou-caultian genealogical critique of standpoints and the self-interrogation of stand-points recently developed in critical race theory and feminist theory.

Genealogy Solves Racism
Genealogies are specifically helpful in combating racism and hegemonic supremacy because of its ability to transform ideas based on perspectives.

(Jose Medina, October 2011, Associate Professor of Philosophy at Vanderbilt, Toward a Foucaultian Epistemology of Resistance: Counter-Memory, Epistemic Friction, and Guerrilla Pluralism, 6/26/12,K.H.)
Subjugated knowledges remain invisible to mainstream perspectives; they have a precarious subterranean existence that renders them unnoticed by most people and impossible to detect by those whose perspective has already internalized certain epistemic exclusions. And with the invisibility of subjugated knowledges, certain possibilities for resistance and subversion go unnoticed. The critical and emancipa-tory potential of Foucaultian genealogy resides in challenging established practices of remembering and forgetting by excavating subjugated bodies of experiences and memories, bringing to the fore the perspectives that culturally hegemonic practices have foreclosed. The critical task of the scholar and the activist is to resurrect subju-gated knowledges—that is, to revive hidden or forgotten bodies of experiences and memories—and to help produce insurrections of subjugated knowledges.4 In order to be critical and to have transformative effects, genealogical investigations should aim at these insurrections, which are critical interventions that disrupt and interrogate epistemic hegemonies and mainstream perspectives (e.g. official histories, standard interpretations, ossified exclusionary meanings, etc). Such insurrections involve the difficult labor of mobilizing scattered, marginalized publics and of tapping into the critical potential of their dejected experiences and memories. An epistemic insur-rection requires a collaborative relation between genealogical scholars/activists and the subjects whose experiences and memories have been subjugated: those subjects by themselves may not be able to destabilize the epistemic status quo until they are given a voice at the epistemic table (i.e. in the production of knowledge), that is, until room is made for their marginalized perspective to exert resistance, until past epistemic battles are reopened and established frameworks become open to con-testation. On the other hand, the scholars and activists aiming to produce insurrec-tionary interventions could not get their critical activity off the ground if they did not draw on past and ongoing contestations, and the lived experiences and memo- 3 See esp. Michel Foucault, ‚Society Must Be Defended” (New York: Picador, 2003), 7-9. 4 See Foucault, ‚Society Must be Defended,” 9, where he introduces and explains the notion of ‚the insurrection of subjugated knowledges‛ that genealogical investigations should aim at. In sec-tion 1 I explain the relationship between critical genealogy and ‚the insurrection of subjugated knowledges.‛ Medina: Toward a Foucaultian Epistemology of Resistance 12 ries of those whose marginalized lives have become the silent scars of forgotten struggles.2

Genealogy key solve racism

Unified histories = preserve those in power. Genealogical tellings of history can interrupt narratives that maintain racial superiority. 

(Jose Medina, October 2011, Associate Professor of Philosophy at Vanderbilt, Toward a Foucaultian Epistemology of Resistance: Counter-Memory, Epistemic Friction, and Guerrilla Pluralism, 6/26/12,K.H.)
Official histories are produced by monopolizing knowledge-producing prac-tices with respect to a shared past. Official histories create and maintain the unity and continuity of a political body by imposing an interpretation on a shared past and, at the same time, by silencing alternative interpretations of historical experien-ces. Counter-histories try to undo these silences and to undermine the unity and continuity that official histories produce. Foucault illustrates this with what he calls ‚the discourse of race war‛ that emerged in early modernity as a discourse of resis-tance for the liberation of a race against the oppression of another, e.g. of the Saxons under the yoke of the Normans. Foucault argues that in Europe—and especially in England—‚this discourse of race war functioned as a counter-history‛8 until the end of the 19th Century, at which point it was turned into a racist discourse (aimed not at the liberation of an oppressed race, but at the supremacy of an allegedly superior race that views all others as an existential threat). In lecture IV of ‚Society Must Be Defended” Foucault sets out to analyze the ‚counterhistorical function‛ of the race-war discourse in early modernity.9 Part of what the race-war discourse did was to retrieve the untold history of a people which could be used as a weapon against the official history that legitimized their oppression. This counter-history tapped into the subversive power of a silenced historical experience and reactivated the past to create distinctive knowledge/power effects: new meanings and normative attitudes were mobilized, so that what was officially presented as past glorious victories that legitimized monarchs and feudal lords as the rightful owners of the land to whom taxes were owed, now appeared as unfair defeats at the hands of abusive conquerors who became oppressors and had to be overthrown.

Multi-directional resistance good/unified resistance bad

To be able to break down power structures that sustain things like racism, one must understand the histories that make up the power structure. IT is in this way that only genealogy can solve since it is integral to create a successful resistance.

(Jose Medina, October 2011, Associate Professor of Philosophy at Vanderbilt, Toward a Foucaultian Epistemology of Resistance: Counter-Memory, Epistemic Friction, and Guerrilla Pluralism, 6/26/12, K.H.)
In order to understand the diversity and heterogeneity of forms of resistance, we need to understand the positionality and relationality of social agents in networks of power relations. Foucault insists that ‚resistance is never in a position of exteriority in relation to power‛ and that in order to understand how resistance works, we need to understand ‚the strictly relational character of power relations.‛2 Although this is often obscured by the widely assumed opposition between power and resistance, the Foucaultian analysis of power and resistance makes clear that these are inter-nally related terms, and that resistance is not something that is exerted from outside power, but within it. One of Foucault’s great achievements is his critique of tradi-tional conceptions of power as something repressive, top-down, and homogeneous or monolithic. By contrast, Foucault makes clear that there are irreducibly multiple and heterogeneous forms of power flowing in every direction within the social fab-ric, and offering multiple points of resistance. Resistance is a complicated and heterogeneous phenomenon that defies unifi-cation and explication according to abstract and rigid principles of subversion. Our cognitive, affective, and political lives are caught up in various tensions among mul-tidirectional relations of power/resistance. Our ways of thinking, feeling, and acting become empowered and disempowered in specific respects, as they are formed and remained inscribed within the different networks of power relations and the dif-ferent forms of resistance that shape our lives in various (and not always fully co-herent) ways. Struggles of resistance should be studied in their specificity, but with-out thereby renouncing investigation of their connections, intersections, and points of convergence and divergence. In this paper I want to address the question of what a critical epistemology that places bodies of knowledge and ignorance—especially historical knowledge and ignorance—in the context of power networks and struggles of resistance has to offer.

Genealogy Solves Racism (Eyes on the Prize)

Our aff is like Eyes on the Prize, a documentary that focused on certain struggles during the civil rights movement that fundamentally changed the way people thought about race.  Similarly, our genealogy with respect to transportation functions as a resistive methodology to the whiteness of our existing society. Remembrance is inevitable in some form – it’s only a question of deploying history for good purposes.

(Charles Griffin, Summer 2003, Associate Professor of Rhetoric/Communication at Kansas State University, “Movement as memory: Significant form in eyes on the prize”, Central States Communication Association, Vol.54, http://www.tandfonline.com/doi/pdf/10.1080/10510970309363280,  6/26/12, K.H.)
Any effort to influence public memory must be undertaken within, constraints imposed by the nature of public memory, the medium in which the effort is undertaken, and the subject matter involved. Each of these elements opens certain strategic options to the rhetor, while precluding others. Their confluence represents the unique rhetorical context within which Eyes on the Prize attempts to influence public memory of the civil rights movement. Browne (1995), surveying a number of recent works in, the area of public memory, concluded that scholars generally employ the term to denote "a shared, sense of the past, fashioned from the symbolic resources of community and subject to its particular history, hierarchies and aspirations" (p. 248). As this definition suggests, public memory differs from "history" (i.e. the work of professional historians) in the sense that it is less formal, more collaborative and more accommodating of the personal, subjective experiences of those involved in a particular event (Thelen, 1989; Browne, 1995). However, public memory does not evolve in isolation from history. It is, rather, a blend of objective fact and subjective experience, a value-charged merger of the material record of history and the felt experience of those persons involved with, or affected by the events in question. And, as with any accounting of the past, public memory can be used to legitimate or condemn behavior, to challenge or sustain the power of given individuals or groups. Public memory is thus a thoroughly rhetorical, construct whose applications have at least as much bearing upon the present as the past (Thelen, 1989; Katriel, 1997; Hubbard & Hasian, 1998).

Genealogy K understand Whiteness

truly understand the concept of the black body we must view it in the historical perspective of racial experiences that constitute whiteness
George Yancy  Associate Professor of Philosophy, Duquesne University works primarily in the areas of critical philosophy of race, critical whiteness studies, and philosophy of the Black experience. 2005 Whiteness and the Return of the Black Body The Journal of Speculative Philosophy 19.4 (2005) 215-241 http://muse.jhu.edu/journals/journal_of_speculative_philosophy/v019/19.4yancy.html accessed 6/27/12

To theorize the Black body one must "turn to the [Black] body as the radix for interpreting racial experience" (Johnson [1993, 600]).1 It is important to note that this particular strategy also functions as a lens through which to theorize and critique whiteness; for the Black body's "racial" experience is fundamentally linked to the oppressive modalities of the "raced" white body. However, there is no denying that my own "racial" experiences or the social performances of whiteness can become objects of critical reflection. In this paper, my objective is to describe and theorize situations where the Black body's subjectivity, its lived reality, is reduced to instantiations of the white imaginary, resulting in what I refer to as "the phenomenological return of the Black body."2 These instantiations are embedded within and evolve out of the complex social and historical interstices of whites' efforts at self-construction through complex acts of erasure vis-à-vis Black people. These acts of self-construction, however, are myths/ideological constructions predicated upon maintaining white power. As James Snead has noted, "Mythification is the replacement of history with a surrogate ideology of [white] elevation or [Black] demotion along a scale of human value" (Snead 1994, 4). How I understand and theorize the body relates to the fact that the body—in this case, the Black body—is capable of undergoing a sociohistorical process of "phenomenological return" vis-à-vis white embodiment. The body's meaning—whether phenotypically white or black—its ontology, its modalities of aesthetic performance, its comportment, its "raciated" reproduction, is in constant contestation. The hermeneutics of the body, how it is understood, how it is "seen," its "truth," is partly the result of a profound historical, ideological construction. "The body" is positioned by historical practices and discourses. The body is codified as this or that in terms of meanings that are sanctioned, scripted, and constituted through processes of negotiation that are embedded within and serve various ideological interests that are grounded within further power-laden social processes. The historical plasticity of the body, the fact that it is a site of contested meanings, speaks to the historicity of its "being" as lived and meantwithin the interstices of social semiotics. Hence: a) the body is less of a thing/being than a shifting/changing historical meaning that is subject to cultural configuration/reconfiguration. The point here is to interrogate the "Black body" as a "fixed and material truth" that preexists "its relations with the world and with others"3 ; b) the body's meaning is fundamentally symbolic (McDowell 2001, 301), and its meaning is congealed through symbolic repetition and iteration that emits certain signs and presupposes certain norms; and, c) the body is a battlefield, one that is fought over again and again across particular historical moments and within particular social spaces. "In other words, the concept of the body provides only the illusion of self-evidence, facticity, 'thereness' for something  fundamentally ephemeral, imaginary, something made in the image of particular social groups" (301). 
Defense of Whiteness method

We must critically examine the differences between unearned advantage and dominance to effectively understand and tackle whiteness

Peggy McIntosh is Associate Director of the Wellesley College Center for Research for Women. 1988 “White Privilege and Male Privilege: A Personal Account of Coming to See Correspondences Through Work in Women’s Studies.” Accessed 6/27/12

In proportion as my racial group was being confident, comfortable, and oblivious, other groups were likely being made unconfident, uncomfortable, and alienated. whiteness protected me from many kinds of hostility, distress, and violence, which I was being subtly trained to visit in turn upon people of color. For this reason, the word ”privilege” now seems to be misleading. We usually think of privilege as being a favored state, whether earned or conferred by birth or luck. Yet some of the conditions I have described here work to systematically over empower certain groups. Such privilege simply confers dominance because of one’s race or sex. I want, then, to distinguish between earned strength and unearned power conferred systematically. Power from unearned privilege can look like strength when it is in fact permission to escape or to dominate. But not all of the privileges on my list are inevitably damaging. Some, like the expectation that neighbors will be decent to you, or that your race will not count against you in court, should be the norm in a just society. Others, like the privilege to ignore less powerful people, distort the humanity of the holders as well as the ignored groups. We might at least start by distinguishing between positive advantages which we can work to spread, and negative types of advantages which unless rejected will always reinforce our present hierarchies. For example, the feeling that one belongs within the human circle, as Native Americans say, should not be seen as a privilege for a few. Ideally it is an unearned entitlement. At present, since only a few have it, it is an unearned advantage for them. This paper results from a process of coming to see that some of the power which I originally saw as attendant on being a human being in the U.S. consisted in unearned advantage and conferred dominance. I have met very few men who are truly distressed about systemic, unearned male advantage and conferred dominance. And so one question for me and others like me is whether we will be like them or whether we will get truly distressed, even outraged about unearned race advantage and conferred dominance and if so, what will we do to lessen them. In any case, we need to do more work in identifying how they actually affect our daily lives. Many, perhaps most of our white students in the U.S. think that racism doesn’t affect them because they are not people of color, they do not see “whiteness” as a racial identity. In addition, since race and sex are not the only advantaging systems at work, we need similarly to examine the daily experience of having age advantage, or ethnic advantage, or physical ability, or advantage related to nationality, religion or sexual orientation. Difficulties and dangers surrounding the task of finding parallels are many. Since racism, sexism and heterosexism are not the same, the advantaging associated with them should not be seen as the same. In addition, it is hard to disentangle aspects of unearned advantage which rest more on social class, economic class, race, religion, sex and ethnic identity than on other factors. Still, all of the oppressions are interlocking, as the Combahee River Collective Statement of 1977 continues to remind us eloquently. One factor seems clear about all of the interlocking oppressions. They take both active forms which we can see and embedded forms which as a member of the dominant group one is not taught to see. In my class and place, I did not see myself as a racist because I was taught to recognize racism only in individual acts of meanness by members of my group, never in the invisible systems conferring unsought racial dominance on my group from birth. Disapproving of the systems won’t be enough to change them. I was taught to think that racism could end if white individuals changed their attitudes. (But) a “white” skin in the United States opens many doors for whites whether or not we approve of the way dominance has been conferred on us. Individual acts can palliate, but cannot end, these problems. To redesign social systems we need first to acknowledge their colossal unseen dimensions. The silences and denials surrounding privilege are the key political tool here. They keep the thinking about equality or equity incomplete, protecting unearned advantage and conferred dominance by making these taboo subjects. Most talk by whites about equal opportunity seems to me now to be about equal opportunity to try to get into a position of dominance while denying that systems of dominance exist. It seems to me that obliviousness about white advantage, like obliviousness about male advantage, is kept strongly inculturated in the United States so as to maintain the myth of meritocracy, the myth that democratic choice is equally available to all. Keeping most people unaware that freedom of confident action is there for just a small number of people props up those in power, and serves to keep power in the hands of the same groups that have most of it already. Though systemic change takes many decades there are pressing questions for me and I imagine for some others like me if we raise our daily consciousness on the perquisites of being light-skinned. What will we do with such knowledge? As we know from watching men, it is an open question whether we will choose to use unearned advantage to weaken hidden systems of advantage and whether we will use any of our arbitrarily-awarded power to reconstruct power systems on a broader base.
2acs

AT: Framework
Our aff is not generic, it is specifically important this year because the only true way to destroy the whiteness in America is to erase  the “highway machine”  which sustains it. This is very specific to this year’s topic because transportation infrastructure is what created the “highway machine”.

Kuswa 02 (Kevin Kuswa, Winter 2002, “Dr. Kuswa is the Director of Debating at Cal State University Fresno and has written on issues of globalization, critical whiteness, and rhetoric. He received his PhD from the University of Texas at Austin in Communication Studies”, SUBURBIFICATION, SEGREGATION, AND THE CONSOLIDATION OF THE HIGHWAY MACHINE, The Journal of Law in Society, 6/28/12, K.H.) 

The map of the highway machine in America consolidates itself in many forms, appearing as the road and automobile complex, the war machine's infrastructure, the interstate system of defense highways, the post-railroad and post-World War II economic network, the exploitative extension of capitalism and consumerism, the stream of fossil fuel con-sumption and oil dependency, the West's symbol of freedom and expanse, the outgrowth of excellence in engineering and manufacturing, the final conquest of unexplored territory and nature, and of course the urban shield of segre-gation. Here, we have diagramed some of the trajectories of the suburb and white privilege, positioning the history of the interstate alongside forms of American apartheid and housing discrimination. The suburb as a place-effect of the highway machine has settled out of three motions: transformations in the urban and rural, attempts by the state apparatus to race and place certain populations, and white privilege benefiting from the institutional racism of suburban growth. Talking about America during the 20th century without charting the restraining effects of the highway machine would be incomplete. The struggle is triggered in many ways, the highway complements a surge in urbanization which then expresses itself as a problem of density. The response to density, ironically, is to expand highways and bring the affluent workers to the suburbs while providing goods and services to rural areas. The effect of one component of the highway machine, density, is to feed the furnace of another component-urban road con-struction. The suburb is a reminder that racial and class segregation based on (im)mobility is an oppressive strategy of containment in the United States. Indeed, this article argues against celebrating the suburb and the highway as modernity's keys to an elite lifestyle amidst the pressures of late capitalism. Likewise, it is short-sighted to exclusively demonize the suburb and the highway as the only factors contributing to racial and economic apartheid in America. The deployment of whiteness, however, warrants consideration in any comprehensive  [*66]  account of the highway machine because white privilege manifests through the highway machine and its magnification of the suburb.
AT: Biopower Good

Whiteness coupled with transportation infrastructure means pastoral power, the subjugation of minorities, and poverty.

Kuswa 02 (Kevin Kuswa, Winter 2002, “Dr. Kuswa is the Director of Debating at Cal State University Fresno and has written on issues of globalization, critical whiteness, and rhetoric. He received his PhD from the University of Texas at Austin in Communication Studies”, SUBURBIFICATION, SEGREGATION, AND THE CONSOLIDATION OF THE HIGHWAY MACHINE, The Journal of Law in Society, 6/28/12, K.H.) 

 One of the devastating memories of the highway and suburbia during the middle of the last century concerns race and class and the ways many impoverished and minority people were segregated and contained in certain city regions. How is power exercised in these instances? How can these histories be tied together to critique the effects of the highway machine? A relational notion of power can assist critical whiteness in confronting any attempts to govern through a spatial control of mobility and housing that promotes race and class divisions. Power no longer constitutes authority in a bipolar way, for the exercise of power produces positive and negative effects. More specifically, the racing and placing of populations occurs through the highway machine's exercise of pastoral power, not through a barricade set up by the military or forced internment. A concept like pastoral power turns away from analyzing situations in terms of "those with power" against "those without." Pastoral power, for Foucault, involves the individualization and totalization of power's objects: the subject and the flock. n62 Civil  [*55]  institutions took it upon themselves to save and improve the citizenry, rather than simply governing the larger social body. Individuals are subject to rigid norms and groups are subjugated by state policies and enforcement. In a less abstract sense, the urban highway subjugates communities that are not able to access the highway, while people who do have access are subject to its restrictions and its path. The subject, or driver, desires easy access to employment as well as a domestic escape from the perceived dangers of city life. Meanwhile, the flock, or abstracted community, desires security and the comforts of modernity. The underside of the subject and the flock is, of course, the non-citizen and the non-community-the elements that must be purged and sanitized for the smooth functioning of society. This is how pastoral power produces subjectivities at the same time that it subjugates others. Through the highway machine, the non-citizen emerges as the residue of circulation and distribution-the immobile person contained in a trap of poverty and walled-in by the very structures designed to expand society's possibilities of travel. The have-nots become the move-nots, resigned to remain within a crowded cage contrasted with the adjacent freedom of superhighways and airports. Through the highway machine, the non-community emerges as the residue of out-migration and gentrification, effectively raising and depressing property rates to squeeze some people in and some people out. Drawing an analogy to a more popularized form of containment will serve to highlight the process. Greene relates the discourse of containment to United States foreign policy in the "third world," by showing how poverty and overpopulation had to be contained in the  [*56]  name of democracy. n63 The borderlines between North and South (the North South gap) and between East and West (the East West divide or the Iron Curtain) became regions where containment worked to place and displace particular territories and populations. These logics appeared across the globe in the form of proxy wars (Angola, Nicaragua, Vietnam, Afghanistan); in the emergence of spheres of influence (the bear in the backyard and the domino theory); and in the separation of worlds into the industrialized first world, the industrializing or communist-bloc second world, and the underdeveloped or newly independent third world. Containment worked in these contexts to isolate conditions of political instability, poverty, and rapid population growth. These conditions then marked places that could breed communism or pose a potential threat to the West. Greene focuses on how the population control apparatus adopted containment rhetoric to further birth control, family planning, and health promotion in the so-called third world. This article uses Greene's concept to make a brief comment on the tropes of "cleanliness," "the pristine," "health," and "whiteness" operating within containment. n64 From there, we turn toward the ways these discourses produce racial divisions within American cities. Early in his account of the population apparatus, Greene notes "discourse strategies offer the means for making the conduct of a population visible as a problem" and "a discourse strategy exists as a norm for evaluating  [*57]  the welfare of a population." n65 We recognize, though, that these discursive strategies are material and not just descriptive, that rhetorical positioning operates alongside ethical judgment, and that discursive foundations allow the exercise of power to be enabling and disabling at any given moment. n66 Many strategies circulate together to make certain populations visible and judge their productivity. Deploying the need for health, for instance, discursive strategies began to associate the health of the individual with the health of the nation and the health of the social body. A number of techniques combine to determine which populations are unhealthy and how those populations can be distinguished, separated, and contained. The health of a given population works figuratively and literally (metaphorically and physically). As Greene contends: "the individual health/social health couplet allows the language of public health and disease to be deployed in order to pathologize particular practices as 'unhealthy' for both the individual and the social body." n67 Greene's link between the discourse of health and containment is clear in the emergence of a Malthusian couple and state promotion of birth control, making the notion of "racing and placing populations" a significant one to import to the intersection between the suburb and whiteness. n68 [*58]  The issue of whiteness and social privilege has been associated with the suburbs for many years. Gordon writes about the "ominous political shape and sociological form" of the city, where much destruction and decay can be connected to "well-to-do whites in their suburban cities ringing poverty-ridden minority groups widening at the core." n69 Critical theories concerning whiteness and racism, however, have been hesitant to take on long-term structural projects such as the interstate highway or suburbia. To answer a few questions about the highway and the suburb in the context of white privilege and segregation, it is worth broadening the map of racism and move beyond a narrow focus on racist attitudes and individual acts of racism. In addition to the racist person, many more insidious constructions contribute to the brutal oppression of cultures, ethnicities, and races that are deemed to be inferior. Institutional or structural racism can be more insidious because it allows the average person to say, "It's not my fault. I'm not a racist." When highlighting the notion of complicity, it is crucial to notice how "the extreme segregation of blacks supported by government policies and the auto has enabled their impoverishment and the simultaneous ignorance on the part of the whites of this impoverishment." n70 According to George Lipsitz and others, the privilege of whiteness gains value as a currency that can be exchanged  [*59]  for institutional benefits. n71 This privilege, although subtle, manifested as racism when the suburb became a place marked by whiteness. We could critique institutional and structural manifestations of whiteness for hundreds of pages (without even making a dent in the potential array of criticism). We could begin with the Washington Monument and the White House. Then we could move through transnational corporations and the global balance of power, mapping how whiteness operates on a variety of levels to privilege a certain capitalist, heterosexist, male, and bourgeois ideal of society and civilization. On the other hand, it might be more fruitful to narrow the focus. Where can we apply the "decentering visibility" that critical whiteness demands? Nakayama and Krizek contend that "the social location of 'whiteness' is perceived as if it had a normative essence." n72 Despite the actuality of a multitude of shifting racial differences, whiteness often remains the unspoken standard-the litmus test with which society judges and treats the Other. By connecting identity and materiality to certain strategies of articulation, whiteness studies can open up new possibilities for critique that challenge racial hierarchies. In the case of  [*60]  the highway machine, whiteness must be made visible as part of the hierarchical and racist place of the suburbs. Fortunately, critics are now turning toward a practice of white critique in an attempt to break down the normative essence of whiteness. "Whiteness becomes something we both claim (single out for critique) and avoid." n73 Chambers claims that "whiteness is not itself compared with anything, but other things are compared unfavorably with it." n74 In other words, whiteness has attempted to thwart the dissolution and fragmentation of its own racial identity. The inherent risk with whiteness studies is that its energy can be deployed for conservative ends. As a cushion for white male educators, the skeptics contend, whiteness distracts attention from more important social issues and threatens to simply perpetuate the dominance of the white center. E. Ann Kaplan writes: "The danger in the turn to whiteness in humanities scholarship is that it may retain a binary model of knowing that does not actually challenge otherness." n75 Viewed through a lens that takes into account the lives of non-whites, however, it becomes apparent that group relations evolve through deeply embedded social values surrounding race. n76 These values permit the persistent exclusion  [*61]  of the non-white Other by the dominant white culture. n77 In addition to class-based and na-tion-based explanations for race, ethnicity theory alone is too narrow in scope to account for the pervasive nature of race in the political, economic, and social fabric of the country. Despite the fact that ethnicity itself is a critical component in group relations (through religion, language, culture, etc.), race must enter the picture. What do we mean by race? How does race get deployed?  [*62]  Michael Omi and Howard Winant defend a definition of race that is dependent on categories that are anywhere from imprecise to completely arbitrary. They also rightfully contend, however, that race cannot be ignored in any complete analysis of social conflict or accommodation. Merely rejecting biological determinations of race will not suffice, for all group relations must weave their way through widely held beliefs concerning race. Setting the stage for white critique, Omi and Winant reject the imagined utopia of the suburbs and argue the central position of race must be considered precisely because it is a phenomenon that defies stagnant definitions:

General K 2ac - Lone-Hero Myth bad
Society tends to view perspectives of history from particular “heroes” altered by dominant structures that make it seem ok to think that they have done their part in fixing problems 

Dennis Carlson Professor - Director of Graduate Studies Miami University of Ohio 2003 Troubling Heroes: Of Rosa Parks, Multicultural Education, and Critical Pedagogy Critical Methodologies 2003 3: 44 http://csc.sagepub.com/content/3/1/44.full.pdf+html accessed 6/27/12

I begin with this reference to one of America’s great progressive heroes because it points, in an ironic way, to both the trouble with and the promise of heroic narratives. Heroes are always their own creation, which is to say the creation of those who would use them to change the present in some way. They represent and embody certain ideals, certain virtues, and certain ways of acting and being in the world that support one set of interests or another. This means that there is no such thing as progressive or radical democratic heroes, as such. Even those whose words and deeds represented a radical challenge to the dominant or hegemonic social order can be—and have been—incorporated within conservative narratives of national identity and progress. This is troubling to the extent that it means that even if progressives have succeeded in making the curriculum more inclusive, with a more multicultural cast of American heroes, there is no guarantee that these heroes will continue to serve progressive purposes once they are reworked within the dominant narratives of American history, which continue to be classist, Eurocentric, and patriarchal. If the meaning of the hero is battled over and contested, however, it does open up the possibility and the promise that heroes can be given new meaning, to open up new democratic possibilities, to serve as metaphors and icons in the present that are not limited by past meanings. The promise is that heroes can be understood or appreciated for what they are, as useful icons and characters used to advance democratic projects. This leads me to the subject of multicultural education and to the revision of the American history curriculum in recent years to make it more multicultural and inclusive and to acknowledge struggles over social justice. Part of this revision of American history, as laid out in theNational Standards forUnited States History (National Council of Social Studies, 1994), a federally funded report published by the National Center for History in Schools at the University of California, Los Angeles, with the backing of the American Federation of Teachers and the National Council of Social Studies, involves the construction of an “inclusive history,” one that acknowledges the achievements of Blacks, Native Americans, and women in particular, who have been ignored or marginalized in the past. Much of this is to be done by including the stories of prominent leaders of struggles for social justice. This is a significant victory for progressives and one of the few such victories at a time in which school reform has been dominated by a corporate state discourse of standards, accountability, and high-stakes testing. Conservatives were quick to react to the report’s recommendations and paint it as leading America toward what Time magazine characterized as “disproportionate revisionism.” Lynne Cheney, who chaired the National Endowment for the Humanities when the grant was originally funded in the 1980s, was quoted in the article as saying that if the report’s recommendations were followed, American students soon would be receiving “a warped view of American history” and that its criteria for including important historical persons and events was “politically correct to a fare-thee-well” (Elson, 1994).
Root Cause Analysis good – key to break down whiteness
Isolating and solving root causes to white supremacy is key to breaking down notions of racism

BB Robinson, PhD in Economics from George Mason, Previously an economist with the US Department of Commerce Bureau of Economic Analysis, 2006 “Responding to Root Causes – Not Symptoms:  White Supremacy as the Root Cause of Racism” http://www.blackeconomics.org/BE&Future/RootCauses.pdf accessed 6/29/12

Problems are solved most effectively by identifying and responding to root causes. For example, medical doctors are most successful when they identify and treat directly the root cause of an illness. A manager on a production floor can prevent production flaws when the root cause of the flaw is identified and corrected. Therefore, it seems anomalous that the response to Black American problems is quite often, to treat symptoms, not root causes. Getting down to brass tacks, most Americans will tell you that racism persist, and that racism contributes to the adverse outcomes that Black Americans experience. Moreover, if they are true to themselves, most Americans will identify the root cause of racism as “White Supremacy.” That is, racism exist because of the unfounded notion that White are superior to Blacks. Given that most Americans conclude that White Supremacy is a root cause of problems that Black Americans face, why are so many efforts initiated to solve Black American problems without addressing this root cause? White racist, that is White Supremacist, will argue that there are no barriers to opportunity and no boundaries to advancement in America because there are laws to prevent discrimination. Two responses to this contention are worth entertaining: (1) If a law is required, then society has a problem that needs to be addressed by attacking the roots cause; and (2) a law, alone is insufficient to resolve a societal problem. On the latter point, consider that, to be effective, each law must be buttressed by enforcement. How many cops do we have on the street to prevent traffic violations? Compare that number with the number of “cops” in our society who are tasked with preventing discrimination?
A/T Nietzsche 
Responsibility born out of genealogy is not the same as totalizing moral responsibility – instead, we have located ourselves as specific individuals who need to combat the naturalization of an ahistorical narrative on transportation. Affirming life does NOT mean accepting the world as is, and your post-Nietzschean authors would vote aff.

(David Couzens Hoy, 2004, “David Couzens Hoy is Distinguished Professor of Philosphy Emeritus at the University of California, Santa Cruz.”, Critical Resistance from Poststructuralismto Post-Critique, M.I.T. Press, p.18-29, 6/26/12, K.H.)

In addition to being critical in a positive sense, genealogy is a form of resistance insofar as Nietzsche’s evaluations are 24 Chapter 1 understood to be affirmative. Connecting resistance and affirmation may seem to confuse the negative and the positive. However, one must understand Deleuze’s account of “affirmation,” which influences the understanding of just about everything that Nietzsche wrote. In particular, Deleuze’s idea is that “affirmation” does not imply “acceptance.” For Deleuze’s Nietzsche, to affirm is not simply to put up with, bear, or accept; it is to create, “to release, to set free what lives.”6 Deleuze runs risks when he says more strongly that “to affirm is not to take responsibility for, to take on the burden of what is.”7 This claim leads to the charge that Deleuze applauds irresponsibility. Vincent Descombes says, for instance, that a neo-Nietzschean philosophy such as Deleuze’s “that chooses to understand autonomy as irresponsibility ends up in an apology of tyranny.”8 Even if Deleuze’s countercultural enthusiasms suggest such a conclusion, I think that his philosophical point is different. The object of his critique here may be the psychological attitude of taking responsibility for something, as if responsibility were entirely up to oneself to decide. Deleuze follows Nietzsche in the second essay of The Genealogy of Morals and distinguishes between responsibility in terms of debt, which is a feature of the objective social situation, and responsibility in terms of guilt, which is a subjective state whereby one suffers from the objective debt and takes on the suffering internally as guilt.9 Deleuze claims that the point is a genealogical and not a psychological one. That is, Deleuze is not merely criticizing a form of self-deception, but he is instead making a point about the meaning of ‘responsibility’. One can perfectly well criticize responsibility in the sense of psychological guilt without rejecting the objective situational responsibility. After all, if someone is in debt to you (and not just financially), you do not want them merely to take that responsibility on themselves and feel guilty. Instead, you want them actively to do something to discharge the debt. Taking concrete steps to discharge the debt is an appropriate sign of responsibility, one that is preferable to psychologically taking responsibility for being in debt without doing anything to discharge it objectively. But responsibility is just one part of the larger issue about affirmation. For Deleuze affirmation does not mean compliance (for instance, by the victims), or conformism. Affirmation is not merely saying “yes.” There is a difference between saying “yes” when one is habitually unable to say “no” and saying “yes” even though in the past one has resisted going along with particular propositions or practices. Furthermore, I would like to add to Deleuze’s account by maintaining that resistance itself as an activity is not simply saying “no.” An activity must work itself out in practice, and practice necessarily involves commitments or affirmations. The critical aspect of the activity is what works to prevent the affirmative moment from being a moment simply of complicity or conformism.

AT: Zizek/Ideology K - Perm

Genealogy is an effective method of resistance 

David Couzens Hoy, 2004, “David Couzens Hoy is Distinguished Professor of Philosphy Emeritus at the University of California, Santa Cruz.”, Critical Resistance from Poststructuralismto Post-Critique, M.I.T. Press, p.18-29, 6/26/12, K.H.)

Chapter 5 explores poststructuralism’s abstention from critical theory’s use of both the method of Ideologiekritik and the idea of ideology as false consciousness. Foucault and Bourdieu both shun the notion of ideology because of its association with false consciousness, and Derrida thinks that the word ‘ideology’ has been used up, like a coin on which the faces have been worn smooth. Although the post- Marxists Ernesto Laclau and Chantal Mouffe retain the concept of ideology, they do so by challenging the idea of society. On their account, the belief in fixed social structures is what is illusory or ideological, and society is really an infinite play of differences. The chapter then shows how Slavoj Zizek’s first major book in English radically altered the terrain of the debate. For Zizek ideology is not a mask that conceals social reality. Indeed, to continue to speak of ‘ideology’ is possible only if the term can be freed from the representationalism that depends on the epistemological contrast between ideological illusion and reality or the true state of affairs. The book ends by considering the claim that a combination of deconstruction and genealogy is a valid and effective tool for critical resistance, and that it may well be the best tool that is currently available.
AT: Pluralism/Democracy/Fluidity Bad

The human condition is perpetually changing – only a method that attenuates to the pluralistic and fluid nature of the world can be truly politicized. Abstract collective efforts at resistance are doomed to fail.

McIvor 10 (David, Kettering Foundation, Nov. 8, 2010, “The Politics of Speed: Connolly, Wolin, and the Prospects for Democratic Citizenship in an Accelerated Polity,” Polity, Vol. 43, http://www.palgrave-journals.com/polity/journal/v43/n1/full/pol201023a.html - oliver g)

To address these problems I turn now to the work of William Connolly, whose efforts represent the most extensive examination of the issues and anxieties surrounding social acceleration within contemporary political theory, and whose long-standing concerns with both inequality and pluralism put him in a position somewhere between Scheuerman's resigned anxiety about and Shapiro's celebration of speed. In his work over the past two decades Connolly has devoted increasing attention to the accelerating features of late modernity, including economic transactions, environmental degradation, cultural communication, disease transmission, technological innovation, and population migrations.29 While recognizing the ambiguity of social speed, he has attempted to find salutary convergences between these features of the late modern condition and his long-standing concerns for a democratic culture of deep pluralism. Connolly's organizing assumption is that we are ontologically and politically inclined towards a solid, sedimented self—be it individual or collective—which is then “naturalized” as a defense against outside challenge. As he puts it, “so much about the human condition conduces towards the establishment of common settlements and their condensation into truth that the need is to bring out the temporal, contingent, and discordant elements inside these settlements.”30 The “inertia of life” leads us to establish “deep, exclusionary roots,” which leave us deaf to dissonance and difference and turn social life into little more than a perpetual struggle for power between incompatible fundamentalisms. As an alternative, Connolly offers a vision of “rhizomatic” or “pluralizing democracy … as a site of tension or ambivalence between politics as general action … and the dissonant politics of pluralization.”33 Here is where Connolly locates the salutary potential of social speed: the accelerating tempo of life makes these encounters with difference more common; the ground beneath our feet is ever shifting as different communities come into contact with one another due to increasingly complex relationships between economics, politics, culture, and technology. Because of these fluctuations, previously solid identities and narratives are called into question, and democratic loyalties and practices become displaced and de-contextualized. As Connolly puts it,"In such a globalization … the political energies and loyalties of many activists will not be confined to the state in which they reside and (if lucky) vote. These loyalties will also be bestowed, strange as this may sound on first hearing, upon the late-modern time as such. Late modernity is a systemic time without a corresponding political place.34" In the accelerating world of late modernity, traditional strategies of collective action are of decreasing value. By emphasizing solidarity and unity over difference, the weight of the common creates barriers to the extension of political sympathies and action. Connolly does not think that this weight is always and entirely oppressive, and from time to time he insists on the importance of identificatory bonds and “sedimented” personal/collective narratives.35 Yet such asides are overwhelmed by the pluralizing thrust of his work.36 Narratives—personal and collective—that offer a fundament of values and a directional telos restrict rather than create the possibility of desirable politics. In the inertial grip of cultural and political identity, “border” movements through which communities and individuals re-envision and re-organize their political spaces to account for changes in culture, language, and demography become less likely. By focusing on traditional institutions and modes of action we will miss the seismic cultural and demographic shifts perpetually occurring underneath. In contrast, by bestowing loyalty on the “late modern times as such” we will encounter heretofore unrecognized differences within our nations, localities, and selves. 

A/T Capitalism/Genderism/Colonialism Kritik
Your alt will never solve (Insert patriarchy/capitalism/colonialism) without first eliminating (Insert patriarchy/capitalism/colonialism), whiteness is what generates (Insert patriarchy/capitalism/colonialism) so the pre-requisite to solve is to vote aff.

Kuswa 02 (Kevin Kuswa, Winter 2002, “Dr. Kuswa is the Director of Debating at Cal State University Fresno and has written on issues of globalization, critical whiteness, and rhetoric. He received his PhD from the University of Texas at Austin in Communication Studies”, SUBURBIFICATION, SEGREGATION, AND THE CONSOLIDATION OF THE HIGHWAY MACHINE, The Journal of Law in Society, 6/28/12, K.H.) 

Practitioners of a critical whiteness studies admit that such work will not solve racism, will not reverse the effects of discrimination, and will not eliminate the need to open spaces for marginalized voices. Racial utopia is not being promised, even if it were feasible. What critical whiteness does strive for, at its very best, is to help make the center visible. White critique can help to challenge the hegemony of the dominant class by emphasizing an unfixed perspective of the everyday, and white critique can help to conceive of white as less than in(di)visible. Whiteness is not exclusively about race or skin color. Certainly race is indispensable to the formation of whiteness as a discourse, but other forms of identity and identification are also at play. As whiteness becomes visible, so do systems of patriarchy, capitalism, neocolonialism and other structures that reinforce a hierarchy of superiority and inferiority. Race, gender, class, sex, age, religion, physical and mental condition, nationality, and all the other components  [*63]  of identity are caught up in a complex process. Our realities swirl through a process of centering and decentering, of marking and unmarking, and of including and excluding. Thus, whiteness studies can provide a critical perspective to complement a fragmented notion of subjectivity that is purely celebratory. Critical whiteness is a rubric that requires an association between institutional and repressive state apparati such as federal interstate funding and housing policy and racial oppression. The highway is a place of many dimensions, but the suburb is even more place-based on two levels. First, the suburb does not rely on motion and movement like the highway does, implying a stagnant location and the defining of territory. Second, the suburb is inextricably tied to white privilege-a material formation that can be articulated as a "place of privilege." The suburbs, because of their transformation of the landscape into a stratified space, also constitute places outside of the suburb such as the ghetto or the inner-city. The suburb as a place-effect of the highway cannot remain isolated as a trajectory of the highway's reach from the fringes of the city to the downtown area. The places constituted by the highway machine are marked. Through the early 1970s (and, in some places, continuing to intensify even today), the suburb has been or should be marked as a place that provides, and is constituted by, subsidized transportation and subsidized living environments at the expense of areas populated by a proportionately larger number of minorities and economically disadvantaged. The suburb is an example of a dangerous heterotopia because its utopian backing facilitates a corresponding dystopia in certain areas of the city. 

Cap Perm

The reason whiteness prevails and proliferates is because of a lack of resistance from a historical perspective.

Arnesen 01’ (Eric Arnesen, Fall 2001, Professor of History at George Washington University, Whiteness and the Historians’ Imagination, Published at University of Illinois at Chicago, http://webs.rps205.com/teachers/jsolberg/files/A125C20651D2406E873089EBFF386B49.pdf, 6/27/12, K.H.)

Few branches of the humanities and social sciences have escaped the increasing gravitational pull of “whiteness studies.” Not surprisingly, literary critics and cultural studies theorists have led the way, 3 with their disciplinary relatives in American Studies close behind. But scholars in history, anthropology, sociology, geography, law, ﬁlm studies, education, and philosophy have also embraced whiteness as a concept and subject of inquiry. The scope of subject matter susceptible to analysis by whiteness scholars appears vast. Topics range broadly from the more familiar explorations of race and racial identity in American history, ﬁction, and ﬁlm, to the less well trod territory of downhill skiing in Colorado (as in “The Unbearable Whiteness of Skiing”), the various television and movie incarnations of Star Trek (“Race-ing toward a White Future”), the constructions of hysteria and Southern child labor, and tourism and travel literature. 4 Among American labor historians, whiteness has demonstrated a growing popularity, leading some to a call for the recasting of the very categories and narratives of labor history, on the grounds that the ﬁeld’s failure to address issues of racial identity has distorted its analyses. Their impact has been profound. David W. Stowe scarcely exaggerates when he writes that in “no ﬁeld has whiteness scholarship had more of an impact than in that of labor history.” 5 David Roediger, Noel Ignatiev, Bruce Nelson, Matthew Frye Jacobson, Dana Frank, and others have called for a concentrated focus not merely on white workers’ attitudes toward African Americans and other nonwhites but on the very racial identity of those white workers themselves.
AT: Materialism Argz

We must begin with intellectual decolonization before material efforts to combat whiteness; ideological blinders are the true weapon of whiteness.

Marimba Ani; BA UChicago, PhD New School, former professor of African studies, current anthropologist; 1994 Yurugu: an African-Centered Critique of European Cultural Thought and Behavior P.Intro
There is a "stultifying" intellectual mystification that prevents, the victims, of Caucasian colonization, from THINKING in a manner that leads to authentic self-determination. Intellectual "de-colonization" is a prerequisite for the creation of successful, political decolonization and cultural reconstruction strategies. The Caucasian's (political) imperialistic success can be accredited, not so much to superior military might, as to the WEAPON of culture. Cultural supremism is, the systematic imposition of an alien culture in the attempt to destroy the will of a politically dominated people. The mechanism of cultural supremism causes cultural insecurity and self doubt within the dominated group. Separated from their ancestral legacy they lose access to their source of political resistance. To be truly liberated, non-white (black, brown, red, yellow) people must come to KNOW the nature of Caucasian thought and behavior, in order to understand the EFFECT that whites have had on our ability to THINK victoriously. Non-white people must be able to separate our thought, from Caucasian thought, so as to visualize a future that is not dominated by them. This is demanded because the FUTURE, towards which Caucasians lead us, is genocidal.
AT: Race ID bad K
We don’t biologize race, but instead place it in a sociopolitical context.

Arnesen 01’ (Eric Arnesen, Fall 2001, Professor of History at George Washington University, Whiteness and the Historians’ Imagination, Published at University of Illinois at Chicago, http://webs.rps205.com/teachers/jsolberg/files/A125C20651D2406E873089EBFF386B49.pdf, 6/27/12, K.H.)

Or is it? Being “white” and immersion in “whiteness,” in some constructions, are not equivalent. Rather, some writers perceive whiteness as an identity constituted by power, position, and perspective: Not all white people “automatically exhibit the traits associated with ‘whiteness,’” cautions literary scholar AnnLouise Keating, who insists on the need to distinguish between “literary representations of ‘whiteness’ and real-life people classiﬁed as ‘white.’” 20 A recurring hero in some versions of whiteness studies is the “antiracist” or “race traitor,” who essentially “just says no” to membership in the “club” that is the “white race.” 21 Philosopher Charles Mills emphasizes that race is “sociopolitical rather than biological,” differentiating “whiteness as phenotype/genealogy and Whiteness as a political commitment to white supremacy.” In a parallel universe, Mills muses, whiteness “could have been Yellowness, Redness, Brownness, or Blackness. Or alternatively phrased . . . Whiteness is not really a color at all, but a set of power relations.” 22 Neil Foley likewise conceives of whiteness as relational: It represents both the “pinnacle of ethnoracial status” as well as “the complex social and economic matrix wherein racial power and privilege were shared, not always equally, by those who were able to construct identities as Anglo-Saxons, Nordics, Caucasians, or simply whites.” In this framework, not all whites “were equally white.” Early twentieth-century Southern poor whites, “always low-ranking members of the whiteness club,” found themselves “banished” on the grounds of imputed biological and cultural inferiority. If whiteness could be conferred, Foley argues, it could also be taken away. 23
AT: Race ID bad - Perm

The 1ac is not an uncritical acceptance of race – our genealogy places racial identity within an historical context, yet retains an understanding of race as something which people are forced to internalize by their material conditions. Perm solves best.

ZUBERI AND BONILLA-SILVA, ZUBERI IS A PROFESSOR AND CHAIRMAN OF SOCIOLOGY AT THE UNIVERSITY OF PENNSYLVANIA, BONILLA-SILVA IS A PREOFESSOR OF SOCIOLOGY AT DUKE UNIVERSITY, 2008[WHITE LOGIC, WHITE METHOD, PG. 6-7]

I suggest that when we discuss the "effect of race," we are less mindful of the larger social world in which the path to success or failure is influenced. Usually someone in attendance argues that "race causes a person to be in a certain condition." This is like arguing that race is a proxy for an individ¬ual's biological makeup, or like smoking causes cancer. Alternatively, I suggest that we place statistical analysis of race within a historical and social context. It is not a question of how a person's race causes disadvantage and discrimination. The real issue is the way the society responds to an individual's racial identification. The question has more to do with society itself, not the innate makeup of individuals. Racial identity is about shared social status, not shared individual characteristics. Race is not about an individual's skin color. Race is about an individual's relationship to other people within the society. While racial identification may be internalized and appear to be the result of self designation, it is, in fact, a result of the merging of self imposed choice within an externally imposed context. When we forget or make slight of this point, social science becomes the justification for racial stratification. To this end, I argue that race is a social construct. Within this construct, the person of color does not exist outside of his or her othemess. It is the international belief in race as real that makes race real in its social consequences. Nevertheless, a belief is not a fact, and we should question how and why we believe something to be real. We must demystify aspects of currently accepted notions of racial statistics by showing the extent to which this research has been shaped by extrinsic factors such as the interests and social position of particular scholars/researchers and debated issues long since forgotten.

A/T Colorblindness good/Race focus bad
Color Blindness is just another way to ignore the racial inequity that exists by denying that problems even exist in the political.
Gallagher 03 (Charles A. Gallagher, 2003, Professor of Race and Ethnic Relations as well as Urban Sociology, “Color Blind Privilege The Social and Political Functions of Erasing the Color Line in Post Race America”, http://aca.lasalle.edu/schools/sas/sscdept/content/faculty/gallagher/Color_Blind_Privilege.pdf, Race, Gender and Class, Vol. 10, 6/27/12, K.H.)
Not surprisingly, this view of society blind to color is not equally shared. Whites and blacks differ significantly, however, on their support for affirmative action, the perceived fairness of the criminal justice system, the ability to acquire the "American Dream," and the extent to which whites have benefited from past discrimination (Moore, 1995; Moore & Saad, 1995; Kaiser, 1995). This article examines the social and political functions colorblindness serves for whites in the United States. Drawing on interviews and focus groups with whites from around the country 1 argue that colorblind depictions of U.S. race relations serves to maintain white privilege by negating racial inequality. Embracing a colorblind perspective reinforces whites' belief that being white or black or brown has no bearing on an individual's or a group's relative place in the socio-economic hierarchy.

A/T Colorblindness good/Race focus bad
Society uses color blindness as a way of forgetting about all racial inequality that existed before and that exists now, so I actuality, while occasionally it may appear that racism has being erased, it is actually the opposite because white supremacy is only strengthened. Furthermore, color blindness is empirically shown to be a failure

Gallagher 03 (Charles A. Gallagher, 2003, Professor of Race and Ethnic Relations as well as Urban Sociology, “Color Blind Privilege The Social and Political Functions of Erasing the Color Line in Post Race America, Race, Gender and Class, Vol. 10, 6/27/12, K.H.)

National survey data suggest that a majority of whites view race relations through the lens of color-blindness. A 1997 Gallop poll found that a majority of whites believe that blacks have "as good a chance as whites" in their community in procuring employment (79%). A Kaiser Family Poll (1997) found that a majority of whites believe that blacks are doing at least as well or better than whites in income and educational attainment. The poll found that "almost two-thirds (64%) of whites do NOT believe that whites have benefited from past and present discrimination against African Americans" (Kaiser 1997). In their study on racial attitudes Schuman and associates found that "when white Americans are asked to account for black disadvantage, the most popular explanation is that of black people's lack of motivation or willpower to get ahead"(Schuman 1997). These surveys suggest a majority of whites view the opportunity structure as being open to all regardless of color. Not only do whites see parity compared to blacks in access to housing, employment, education and achieving a middle class life style, but where differences do exit whites attribute racial inequities to the individual shortcomings of blacks. The perception among a majority of white Americans that the socioeconomic playing field is now level, along with whites* belief that they have purged themselves of overt racist attitudes and behaviors, has made colorblindness the dominant lens through which whites understand contemporary race relations. Colorblindness allows whites to believe that segregation and discrimination are no longer an issue because it is now illegal for individuals to be denied access to housing, public accommodations or jobs because of their race. Indeed, lawsuits alleging instirutional racism against companies like Texaco. Denny's, Coke, and Cracker Barrel validate what many whites know at a visceral level is true; firms which deviate from the color blind norms embedded in classic liberalism will be punished. As a political ideology, the commodificmion and mass marketing of products that signify color but are intended for consumption across the color line further legitimate colorblindness. Almost every household in the United States has a telcvison that, according to the U.S. Census, is on for seven hours every day (Nielsen 1997). Individuals from any racial background can wear hip-hop clothing, listen to rap music (both purchased at Wal-Mart) and root for their favorite, majority black, professional sports team. Within the context of racial symbols that are bought and sold in the market, colorblindness means thai ones' race has no bearing on who can purchase a Jaguar, live in an exclusive neighborhood, attend private schools or own a Rolex. The passive interaction whites have with people of color through the media creates the impression that little, if any. socio-economic difference exists between the races. Research has also shown that whites who are exposed to images of upper-middle class African Americans, like the Mux table family in The Cosby Show, believe that blacks have the same socio-economic opportunities as whites (Lewis & Jhally. 1994).

A/T Capitalism (Class-hierarchy solvency)

Our Anti-Racist critique includes the struggle for a universal class. Through a criticism of racism we problematize racism as well as classism.

Webber and Bezanson 08 (Michelle Webber and Kate Bezanson, 2008, Webber and Bezanson are associate professors of sociology at Brock University, Rethinking Society in the 21st Century: Critical Readings in Sociology, 6/27/12, K.H.)

Integrative anti-racism provides an understanding of how different forms of social oppression and privilege have been historically constituted. It identifies how forms of social marginality and structured dominance intersect and shift with changing conditions in society. Since one of the key objectives of the transformative project of anti* racism is to critique and deal with human injustice, all the different forms of oppression, defined along racial, ethnic, class and sexual lines must be problematized. We cannot hope to transform society by removing only one form of oppression. There is a common link between all oppressions in the material production of society; all forms of oppression establish material and symbolic advantages for the oppressor. Any resistance to bringing the diverse and varied forms of social oppression into the anti-racism debate should be exposed both for its myopic focus and its capacity to politically paralyze social movement building. It is also destructive to fight against one form of oppression while using patterns of another to do so. An example would he a white male adult using the strap on a White child to teach the child not to be racist against a Black child. This tactic may punish racist behavior, but it leaves physical violence as a method of controlling others and adult authority over children solidly in place.

A/T Capitalism (Link Turn)
Turn, we solve capitalism by destroying the capitalist nature of urbanization and transportation infrastructure. Voting aff means you endorse the ideology that directly opposes the segregation of poplations based on race as well as class which means we solve capitalism as well.

Kuswa 02 (Kevin Kuswa, Winter 2002, “Dr. Kuswa is the Director of Debating at Cal State University Fresno and has written on issues of globalization, critical whiteness, and rhetoric. He received his PhD from the University of Texas at Austin in Communication Studies”, SUBURBIFICATION, SEGREGATION, AND THE CONSOLIDATION OF THE HIGHWAY MACHINE, The Journal of Law in Society, 6/28/12, K.H.) 

Significant to enabling this coalition was the postwar subsidization of the suburban white life-style, including the construction of interstate freeways. The other side of white suburban security was the entrenchment of poor people of colour in central cities, and....the role freeway construction played in this entrenchment. Freeway and suburban segregation also creates the distancing which allows the distorted narrative of the inner city described in the first section to become widely accepted. n46 Fotsch initially contends "the freeway is part of dominant narratives which view African-American and Latino residents of the central city as largely responsible for the conditions of poverty and violence amidst which they live." n47 The pincer movement occurs when the urban highway materializes the stratification of groups based on race and class. The rhetoric of blame-creating a status of victim by arguing that certain people deserve their immobility-is complemented by a highway machine that allows an extreme differentiation between living conditions within a limited region. It becomes natural to blame people for inadequate living conditions in order to justify inaction. Fotsch concentrates on Los Angeles and urban California, but the same process marks the history of Houston, Chicago, St. Louis, Detroit and many other east coast cities. Charting the way interstate throughways divided Boston, New York, Philadelphia, Baltimore, Washington, D.C., Richmond, and Atlanta is but one string of examples. During the 1950s the "auto freeway transportation system...helped to create the ghettos," n48  [*50]  and now those same highways have joined a technological narrative that helps to legitimate the ghettos. The state continues to invade the formation of the suburb and the urban fringe by allocating resources in selective ways. State policies attempt to capture transportation and residential planning, simultaneously entrenching certain racist practices. Urban highways after 1956, in particular, were constructed according to fairly uniform standards set up by the Bureau of Public Roads in the Yellow Book. The urban highway is, simply, a wide path of limited access roadway, usually raised with at least two lanes available in each direction. The effects of these highways are severe and physical, especially their "connection to the suburban goal of escaping urban populations." n49 More pernicious than the urge to escape, the connection to suburbia made it easy to label urban populations as "poor" and "radical" and constitutive of a culture of new immigrants. n50 The logic of the suburbs implied that the run-down areas of a city were regions occupied by minorities. In instances where the actual suburb was not predominantly inhabited by whites, those places still tended to be racially homogenous and the suburb was always a means of separating economic classes. The city polarized into a few high rent districts and a number of highly populated low rent districts. The highway generated an explicitly racist boundary by isolating large numbers of people from one another. Certainly buses and consumer spots at highway exits offered locations for human contact, but not the same type of human interchange that previously occurred on trains. The place of the highway displaced residents through isolation, while simultaneously displacing urban communities by racing and subordinating certain populations. All this was done in addition to the highway's absorption of a vast amount of already limited land. Thus, the suburb carries along with it a distancing of its occupants-a distancing generated by the individualized nature of urban freeways. The distance between people justified itself by demonizing the congestion of the city, associating that congestion with poverty and  [*51]  violence and essentializing minority populations as dangerous. The suburbs constructed the city as inherently violent, an unpredictable instability that could not "be contained on public transit." n51 The urban freeway permitted selective access to city resources for suburbanites, but also put up an arbitrary shield between the productive output of the highway and the violent residents of surrounding neighborhoods. Compared to subways, trains, buses, and other mass transit, the freeway shaped "a particular distracted experience of everyday life" and became "a symbol of isolation and isolatability." n52 Car-jackings, drive-by shootings, and high-speed chases all add risks to the highway cocoon, but urban freeways still stretch endlessly into the suburbs, promising the security and luxury of home (for some) at a comfortable distance from the city. Demonizing minority communities as poor and violent simultaneously charts the suburb as white and wealthy. The highway machine has directly assisted in, and perhaps even been constitutive of, a segregated metropolis. Fotsch argues that from the beginning of the 1900s, the suburb has drained the city of its life and marginalized the city's radiant diversity. Suburban residents continued to enter the central city even though they no longer paid taxes to urban governments, draining it of its resources and contributing less and less to its maintenance. The highway facilitated this siphoning, placing a suction cup over the vitality of the city's core. Fotsch also points out that these effects of the suburb were based on race as well as income: "As southern blacks began to migrate to northern and western cities during and after the First World War," isolationist whites diverted their capital to nearby suburbs. n53 Race intensified as a factor when the economy expanded after World War II and large numbers of white Americans were able to take advantage of a conjunction between suburban highways and the Federal Housing Administration (FHA). Catapulted by two decades of restrictive  [*52]  covenants that prohibited renting or selling property to blacks in certain neighborhoods, the FHA was able to continue practices of overt discrimination. A disciplinary array of containment mechanisms collected themselves within housing, transportation, and public expenditures. Less than equal provisions were allocated to low-income and minority zones, districts, quadrants, or any other complex descriptor for the various "wrong" sides of the track. The racial grids for dwelling acted to capture human territories and integrate multiple forms of exclusion into an apparatus of geographic privilege. Since its inception in 1934, the Federal Housing Administration began granting long-term amortized mortgages for the purchasing of homes. These loans were federally insured and were generally granted "for home purchases in the suburbs" which were already being subsidized by federal spending on urban highways. n54 The FHA also rejected loans in minority areas even though the Supreme Court struck down racial covenants in 1948. n55 Well into the 60s, "FHA policy and overt discrimination on the part of banks and real estate agents helped keep suburbs exclusively white." n56 Citing a comprehensive study of the making of the underclass in the United States, Fotsch reports that the Fair Housing Act of 1968 n57 prohibited housing discrimination. Massey and Denton are quick to note that the de jure prohibition of discrimination did not translate into de facto equality. Making discrimination illegal, as in the Civil Rights Act of 1964, n58 did not reverse institutional and structural racism. If anything, the Department of Housing and Urban Development was simply a mask on top of pernicious racism. n59 Indeed, the FHA was never given the  [*53]  legal authority to prosecute (or even investigate) discrimination. Massey and Denton assert that because of the weak detection powers of the Department of Housing and Urban Development, realtors and banks continued to block attempts by minorities to buy property in white suburbs. n60 It is here where Fotsch's historical narrative of housing discrimination crosses paths with the highway machine and the Interstate Highway Act of 1956. This juxtaposition marks a racist consolidation of interests and arrangements. If nothing else, the energy and social mobilization of the 1960s was a cumulative reaction to forms of segregation approaching pre-Civil War extremes. Geographic constrictions on property ownership and residency, not to mention the limited access of highways, played (and play) immense roles in physical banishment and racial oppression in America. Most discussions of the Federal-Aid Highway Act omit a direct consideration of racism and possible racist deployments of highways and suburbs. Gleaning perspective from these varied histories, it is important to add considerations of race to any map of the suburbs. The middle-class whites of the suburbs were able to increase their living standards by enjoying consumer spending fueled by equity in their homes and the deduction of property taxes from their income taxes. Housing and highways intertwined to perpetuate white privilege. When urban renewal projects did take place, they encouraged gentrification and high-rent commercial development. In some instances, the city was re-colonized when the highway tore apart minority communities and city planners re-built infrastructure that did not benefit the shattered neighborhoods. Fotsch claims "'urban renewal' came to be understood as a euphemism for 'negro removal.'" n61 In sum, a governing apparatus operating through housing and the highway machine implemented policies to segregate and maintain the isolation of poor, minority, and otherwise outcast populations. The accounts of segregation and isolation continue to this day. Some suburbs have diversified from some angles (multi-cultural  [*54]  communities), but maintained their stratifying function from other angles (gated fortresses protecting pockets of elitist wealth). Working through discourses of containment and the perspectives of critical whiteness can offer a challenge to such arrangements, however, if only by adding to our understandings of the highway machine, suburbia, and the urban environment.

A/T Capitalism (Perm)

Perm, critique whiteness while resisting classism using a genealogy of racism coupled with integrative anti-racism

Webber and Bezanson 08 (Michelle Webber and Kate Bezanson, 2008, Webber and Bezanson are associate professors of sociology at Brock University, Rethinking Society in the 21st Century: Critical Readings in Sociology, 6/27/12, K.H.)

An understanding of how rave, class, gender and sexuality are interconnected in our lives will work against the construction of hierarchies of social oppression. Such hierarchies can take the form of a naive relativism and divide and fragment a movement. Racism, sexism, heterosexism and classism function in myriad forms. Integrative anti-racism therefore seeks a non-hierarchical discussion of social oppressions without assuming that all forms of oppression arc unified, consistent and necessarily equal in their social effects (sec Iturbulcs and Rice 1991). This understanding follows from a recognition of the theoretical inadequacy of singular, exclusive constructs when it comes to explaining the diversity of human experiences of oppression. There is also an awareness of the need to reject "dichotomists logic ... [that) oversimplifies and limits the scope of analysis" (Sullivan 1995: >; sec also Stasiulis 1990; Brewer 1 99 "•: grewel and Kaplan 1994). These critiques arise out of an analytical context in which the complexity of people's historical and daily experiences are continuously distorted. For example, too often intellectual discourses conflate race with blackness and gender with women (Carby 1981). At limes too, the "conflation of race and class has Ken found to engender anti-Semitism by obscuring the range or class positions occupied by Jews in North America" (Sullivan lyys: 4; ef. Nestel).

Neg 

Race ID Bad

Through genealogies of racism in American History, we can explore biopolitical institutions and the use of racism and open up a forum to problematize the current forms of race mediation and brainstorm effective anti-racist approaches which is the first step in eliminating the white supremacist logic that engulfs the society.
Rasmussen 11’ (Kim Rasmussen, 2011, Professor of English at Seoul University, Foucault's Genealogy of Racism, http://tcs.sagepub.com/content/28/5/34.full.pdf+html, 6/27/12, K.H.)

Foucault’s genealogy of racism provides a new understanding of racism as biopolitical governmentality, which might help us analyse and conceptualize the contemporary forms of neo-racism. In particular, the notion of biopolitical governmentality establishes a theoretical framework that invites us to link neo-racism with the rise of neo-liberalism (Venn and Terranova, 2009). Neo-racism is a set of governmental strategies that perform an essential ‘supplementary’ function within a neo-liberal order. If neo-liberalism governs indirectly by influencing the economic environment of the population (Harvey, 2005; Brown, 2006), neo-racism provides a means by which a neo-liberal government can target directly speci¢c sections of the population. In this sense, neo-racism enables a neo-liberal government to intervene directly in a number of issues where the market is deemed to be insu⁄cient. Foucault’s genealogy of racism inevitably begs the question of resistance. In fact, one of the most important implications of Foucault’s analysis of racism is to problematize the effectiveness of existing anti-racist strategies such as popular education, economic redistribution, or the granting of particular rights to ethnic minorities. These anti-racist strategies are designed to counter such phenomena as prejudice, discrimination, and structural biases. However, if racism is a form of government designed to manage a population, then it is highly unlikely that such anti-racist strategies will be effective. By recasting the problem of racism in terms of biopolitics and government, Foucault challenges us to develop new and more effective anti-racist strategies.
Belief in racial identity = how the Nazis divided people up.
Schafft 04’ (Gretchen Engle Schafft, 2004, Anthropology professor at American University, From Racism to Genocide, Published at the University of Illinois, 6/27/12, K.H.)

A major theme of German anthropologists from the 1800s onward was race. Beginning as a concept, a general notion about human evolution and biodiversity, race became a construct of interrelated ideas, research agendas, legal prescriptions and prohibitions, and a defining Zeitgeist for the field of German anthropology. Now that the preceding chapters have established the context of the Third Reich and its genocide, it is important to examine how race became such a critical part of the study of German anthropology and how that part of anthropology became a major part of the Nazi ideology. At the same time, in order to place this discussion in a cross-national perspective, it will be useful to see how American anthropologists talked of race in the United States and the kinds of actions that racial and racist thinking led them to take during the war years. For some lime, ideas of race were pursued with no thought given to translating them into a program of action. For most German anthropologists, race was determined at an earlier stage of evolution and was a permanent marker within a group of people. These differences certainly were of interest but not particularly relevant to public policy. "Exotic" people of different skin color were curiosities.10 Then why did the Nazis use race to describe differences among people with basically the same identifying characteristics as their German neighbors? They did so because the social categories of Jew, Pole, Serb, Mongol, or Gypsy were of significance to them and could be used to justify policies that furthered their economic and political goals.*'1 When the Nazis began to use ideas about race to plan a new form of society, the theorizing and hypothesizing suddenly became an active pursuit. Individuals and groups were placed on hierarchical scales of fictitious schema of racial classification; and, as we have seen, their options for occupations, living space, and family structure and finally their chance of living or experiencing a quick or slow dispatch to death hinged on the classification into which they fell, according to "scientific" perceptions.

Neg - Cap, not whiteness, = root cause

The root of gentrification and racial segregation = bourgeoisie control of land. We should mobilize against this, not whiteness.

Max Rameau a Haitian born Pan-African theorist, campaign strategist, organizer and author Mar 13, 2008 Take Back The Land: Land, Gentrification And The Umoja Village Shantytown chpt 5 pgs 53-58 http://www.social-ecology.org/wp/wp-content/uploads/2011/12/Land-and-Gentrification.pdf accessed 6/29/12 
It is easy to see that while much movement has occurred, little tangible progress has been made in dealing with the root issue of power and control over land To be thorough and fair, it is often argued that there are really two root causes at stake here, both land and racism or White Supremacy and that ending the root issue of White Supremacy would have also ended segregation. While that might be true, the reality is that ending White Supremacy and hate in someone else is neither easy nor a substitute for building power for one's self. As such, even if we were willing and able to devote our entire existence and resources towards the task of teaching to hate us less, after the successful completion of the mission, we would still have before us the task of building power and control over the land. Therefore, the issue of land, more specifically power and collective over land, is root and primary. Those who benefit from our misery, of course, would rather that we only the surface issues and then give up the struggle alter making on that front. Our mission and objectives must be more substantial, however. Sickness cannot be cured by wiping a runny nose and liberation cannot be achieved by setting our sites on superficial changes which do not address the root causes of exploitation and oppression. For these reason and others it is clear that in order to address the crisis of gentrification and low-income housing in a real way, our responses must be rooted in land-bases do solutions. The work of Take Back the Land is not fundamentally about the homeless or even gentrification: it is fundamentally about the collective control over land
Neg – Genealogy bad

Transportation policy is created due to the political context surrounding it – it is not part of a long, historical legacy
Glenn Yago Senior Director, Israel Center; Senior Research Fellow; and Founder, Financial Innovations Labs 1983 The Sociology of Transportation  Annual Review of Sociology, Vol. 9 (1983), pp. 171-190 http://www.jstor.org/stable/2946062 .Accessed: 27/06/2012 16:25   

The conclusions of urban economists and political scientists are similar to those of urban ecologists, though different explanations and evidence are offered about the role and consequence of urban transportation. Economists have elaborated ecological theory by focusing upon how firms and residential consumers of urban land choose to minimize locational costs. Assuming rational choice by consumers in their econometric models, the economists posit that consumers (industrial and individual alike) sought to balance land and travel costs as transportation technology increased access to cheaper land. Technological changes in transportation (e.g. motorization) removed residen- tial, commercial, and manufacturing activities from locations in the urban core as firms and residents moved outward to minimize land costs. Thus technolo- gical change determined travel and land costs, changes in economic activity, and new economic functions affecting urban transportation. This explanation does not refer to historical decisions and institutions that constrained land, transportation, housing, and commerical markets. As Muth (1969:47) asserts: "Many of the features of city structure and urban land use can be explained without reference to the heritage of the past." Consequently, most studies by both urban economists and urban political scientists have been limited to cross-sectional data; investigators have assumed that the impacts of technological changes are reflected in changing settlement patterns. Time- series data and historical analysis are absent in this approach. Location theorists in urban economics ignore governmental intervention into the urban market that constrains, or private control of land development that expands, the limits of city growth (Norton 1979). While the interplay of land and transportation costs appears adequate in the baroque mathematical models of urban regional development, such models allow researchers to organize an analysis of urban transportation abstractly, without rooting that analysis in an understanding of urban history (e. g. Isard 1962). Changes in urban physical structure are linked with transportation technolo- gy changes by focusing upon population characteristics of cities (income, age, race, auto ownership, education) (Mayer, Kain & Wohl 1972; Kain 1967; Kain & Beesley 1965:163-85; Richardson 1972:108). The assumption of this re- search is that consumers rationally choose a form of transportation according to their social and spatial position within the urban market. Examining the background characteristics of people and their choices of transportation for the journey to work, the researchers not surprisingly confirm that those with higher incomes who own automobiles are less likely to use public transit than those with lower incomes who do not own cars.
Genealogy bad – need collective resistance
Fragmentation/fluidity guarantees cooption by multinational corporations – we need collectively organized resistance. 
McIvor 10 (David, Kettering Foundation, Nov. 8, 2010, “The Politics of Speed: Connolly, Wolin, and the Prospects for Democratic Citizenship in an Accelerated Polity,” Polity, Vol. 43, http://www.palgrave-journals.com/polity/journal/v43/n1/full/pol201023a.html - oliver g)
However, Shapiro does not seem to entertain the possibility that such desynchronization might instead bring about more intense class and cultural stratification. This will, it is true, make the recognition of “contending co-presences” more frequent, as the life experiences of the rich and “the rest” desynchronize. Yet it may also make the “continuous renegotiation” of these co-presences more difficult and hence less certain. At the very least, Shapiro does not demonstrate why social centrifugalism and the “disruptions of economic and cultural times” contain “democratic” potential, or why exactly they should be celebrated—aside from the fact that they open up our political and cultural identities to new sources of inspiration and agon. Yet if political action remains, in Weber's phrase, the “slow boring of hard boards,” and if democracy is essentially concerned with equality, then Shapiro's reluctance to provide strategies of negotiation for an accelerating, pluralizing world undercuts his own normative/political vision.25 Shapiro also does not adequately address the Deweyan anxiety that in the absence of an organized public (or multiple organized publics), concentrated economic powers will exert undue influence over public policy. Social centrifugalism or fragmentation is a fact, but, as Sheldon Wolin puts it, “some fragments are less fragmented than others … multiculturalism and multinational corporations are not equivalences.”26 In a society of vast inequality of power and privilege, where influence is concentrated in cultural and economic elites and punishment and privation are meted out to an increasingly permanent underclass, fragmentation requires an accompanying strategy of organization. Otherwise centrifugalism will perversely support a system it supposedly disrupts. Social speed begets pluralization, but it remains to be seen whether it serves a pluralistic democracy.

Genealogy Bad Misunderstands power

Genealogy is an ineffective method of combatting whiteness because Foucault misunderstands how power operates
Gunder 10 (Michael, University of Aucklands, New Zealand, “Planning as the ideology of (neoliberal) space,” Planning Theory 9: 298, http://plt.sagepub.com/content/9/4/298 - oliver g)

For Foucault, ideology is neither negative nor positive, ideology is coexistent with knowledge as practised; it is the use of ideology which determines its positivity or nega- tivity for social purposes (Sholle, 1988). Foucault (1980: 131) argues that every ‘society has its regime of truth, its “general politics” of truth: that is, the type of discourse which it accepts and makes function as true’, and genealogy is the tool through which we can examine this truth and see ‘how we govern ourselves and others through its production’ (McCarthy, 1990: 443). This regime of truth is beyond simple ideology critique, for Foucault (1980: 133) the ‘political question . . . is not error, illusion, alienated conscious- ness or ideology; it is truth itself’. Accordingly, Foucault admonishes us to move on from a concept of ideology, or hegemony, as it still maintains the concept of sovereignty, be it a sovereignty of the people, an idea, or that of government (Doxiadis, 1997). Foucault argues for a move away from a legitimizing source of power. This is an argument consis- tent with that of Deleuze (Deleuze and Guattari, 1983) to do away with the societal shap- ing hegemony, or power, of transcendental ideals (Smith, 2007; Wood, 2009). I agree with the desires of Foucault and Deleuze to do away with the striating nature of authority – sovereign, religious or undefined sublime ideal – to shape societal action and direction. To that end I support the research regime of Hillier (2005, 2007, 2008) to propose a Deleuzian-derived multiplanar theory of spatial planning and governance. But, and this is a big but, we still reside in a global culture steeped in transcendent ideals of a better world, a world shaped by ideology, and I would suggest that we will likely continue to do so for the foreseeable future. Further, for Žižek (1999: 66), Foucault’s abandonment ‘of the problematic of ideology entails a fatal weakness’, for Foucault’s theorizing cannot explain the ‘concrete mechanism of the emergence’ of power; that is, he cannot bridge ‘the abyss that separates micro-procedures from the spectre of Power’ itself and its very materialization of causal effect within the world. That is, Foucault fails to ‘theorize the generative principle of sociosymbolic forma- tions’ (Vighi and Feldner, 2007: 142). Hence, an engagement with striating ideology is crucial to engaging with an understanding of contemporary spatial planning, gover- nance and wider society as to what hegemonically defines THE accepted truth. Indeed, McCarthy (1990) actually attributes Foucault’s genealogical project of discourse analy- sis to this very ideological agenda, even though Foucault disavows himself from the very act of ideological critique.

