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Overview Effect Bad
A$P Diane and Jake

***Overview 1NC
1. Squo solves—even Frank White agrees space isn’t key to the overview effect.

White 98 [Frank White, writer and speaker on space, Harvard graduate, MPhil from Oxford] The Overview Effect: Space Exploration and Human Evolution, Second Edition. USA:AIAA, 1998. 
There are ways to experience the Overview Effect without going into outer space. Anyone who flies in an airplane and looks out the window has the opportunity to experience a mild version of it. My own effort to confirm the reality of the Overview Effect had its origins in a cross-country flight in the late 1970s. As the plane flew north of Washington, D.C., I found myself looking down at the Capitol and Washington Monument. From 30,000 feet, they looked like little toys sparkling in the sunshine. From that altitude, all of Washington looked small and insignificant. However, I knew that people down there were making life and death decisions on my behalf and taking themselves very seriously as they did so. From high in the jet stream, it seemed absurd that they could have an impact on my life. It was like ants making laws for humans. On the other hand, I knew that it was all a matter of perspective. When the plane landed, everyone on it would act just like the people over whom we flew. This line of thought led to a simple but important realization: mental processes and views of life cannot be separated from physical location. Our "world view" as a conceptual framework depends quite literally on our view of the world from a physical place in the universe. Later, as the plane flew over the deserts and mountains of the western states, the flood of insights continued. I could look down on the network of roads below and actually "see the future."� I knew that the car on Route 110 would soon meet up with that other car on Route 37, although the two drivers were not yet aware of it. If they were about to have an accident, I'd see it, but they wouldn't. From the airplane, the message that scientists, philosophers, spiritual teachers, and systems theorists have been trying to tell us for centuries was obvious: everything is interconnected and interrelated, each part a subsystem of a larger whole system. Finally, after I spent several hours looking out at the Earth's surface, all the insights linked into a single gestalt. I expressed it as the following: People living in space settlements will always have an overview! They will be able to see how everything is related, that what appears to be "the world" to people on Earth is merely a small planet in space, and what appears to be "the present" is merely a limited viewpoint to one looking from a higher level. People who live in space will take for granted philosophical insights that have taken those on Earth thousands of years to formulate, They will start at a place we have labored to attain over several millennia.

2. The overview effect results in Earth managerialism.

Escobar 96 [Arturo, Associate Professor in the Department of Anthropology, University of Massachusetts. PhD in Development Philosophy, Policy and Planning. Writer and director of the Society for International Development.] “ Construction nature : Elements for a post-structuralist political ecology.” Futures 28.4 (1996): 325-43. Web. DA 7/4/11. http://www.sciencedirect.com/science/article/pii/0016328796000110
Seeing the earth from space was not as great a revolution as has been claimed. This vision only re-enacted the scientific gaze as it was established in clinical medicine at the end of the 18th-century. The representation of the globe from space is but another chapter of the alliance which, two centuries ago, ‘was forged between words and things, enabling one to see and to say’.~ 20th-century space exploration belongs to the paradigm defined by the spatialization and verbalization of the pathological, effected by the scientific gaze of the 19th-century clinician. As with the gaze of the clinician at an earlier time, environmental sciences today challenge the earth to reveal its secrets to the positive gaze of scientists. This operation only ensures, however, that the degradation of the earth be redistributed, and dispersed, through the professional discourses of environmentalists, economists, geographers and politicians. The globe and its ‘problems’ have finally entered rational discourse. Disease is housed in nature in a new manner. In a similar vein, as the medicine of the pathological led to a medicine of the social space (the healthy biological space was also the social space dreamt of by the French revolution), so will the ‘medicine of the earth’ result in new constructions of the social that allows some version of nature’s health to be preserved. In the Bruntland Report, we find a reinforcing effect between epistemology and the technologies of vision. ‘The instruments of visualization in multinationalist, postmodernist culture have compounded [the] meanings of disembodiment. The visualizing technologies are without apparent limit. . . . Vision in this technological feast becomes unregulated gluttony; all seems not just mythical about the god trick of seeing everything from nowhere, but to have put the myth into ordinary practice’.” The Report has thus inaugurated a period of unprecedented gluttony in the history of vision and knowledge with the concomitant rise of a global ecocracy. This might sound too harsh a judgment; we should construct the argument step by step. To begin with, management is the sibling of gluttonous vision, particularly now when the world is theorized in terms of global systems. The narrative of management is linked to the visualization of the earth as a ‘fragile ball’. Carrying the baton from Bruntland, Scientific American's September 1989 special issue on ‘Managing Planet Earth’ reveals the essence of the managerial attitude. At stake for these scientists (all either male academics or businessmen) is the continuation of the models of growth and development through appropriate management strategies. ‘What kind of planet do we want? What kind of planet can we get?‘-asks the opening article.” ‘We’ have the responsibility for managing the human use of planet earth. ‘We’ ‘need to move peoples and nations towards sustainability’ by effecting a change in values and institutions that parallel the agricultural or industrial revolutions of the past. The question in this discourse is what new manipulations can we invent to make the most out of nature and ‘resources’. But who is this ‘we’ who knows what is best for the world as a whole? Once again, we find the familiar figure of the (white male) Western scientist-turned-manager. A full-page picture of a young Nepalese woman ‘planting a tree as part of a reforestation project’ is exemplary of the mindset of this ‘we’. Not portrayed are the women of the Chipko movement in India, with their militancy, their radically different forms of knowledge and practice of forestry, defending their trees politically and not through carefully managed ‘reforestation’ projects. Instead there is a picture of an a-historical young dark woman, whose control by masculinist and colonialist sciences, as Shiva l2 has shown, is assured in the very act of representation. This regime of representation assumes that it is up to the benevolent hand of the West to save the earth; it is the fathers of the World Bank, mediated by Gro Harlem Bruntland, the matriarch-scientist and the few cosmopolitan Third Worlders who made it to the World Commission, who will reconcile ‘humankind’ with ‘nature’. It is still the Western scientist that speaks for the earth.

3. Managerialism is the root cause of environmental destruction, poverty, and patriarchy. The impact is extinction.

Selam 06 [Ophelia, professor of literature at Binghamtom University] “Ecofeminism or Death: Humans, Identity, and the Environment.” Atenea 26.1 (2006): 75-92. Web. DA 7/6/11. http://ece.uprm.edu/artssciences/atenea/Atenea-XXVI-1.pdf#page=60

Indeed, and quite ironically, the world is simplified not only through language—through the erasure of certain cultures and histories—but literally through the destruction of hundreds of species each year. In fact, it is this simplification that causes disorder, for “diverse, complex ecosystems are more stable than simple ones” (Reweaving the World 108). As mentioned above, the “Gaia hypothesis” proposes that the planet is one single living organism and that cooperation, through difference, has always been a stronger force in evolution than competition (Reweaving the World 112). Whatever the scientific merits of this theory, it remains an important thought. And through this very 86 simple act, it prevents ecofeminism from being a dualistic world-view. Indeed, ecofeminism attempts to mimic nature by creating balance within difference, balance within chaos, and therefore seeing chaos as balance. Here again, the irony should not go unnoticed: it is this simplification of nature, cultures, and beings that continues to create new problems (ecological disasters, wars…). Vandana Shiva provides us with an example of this kind of methodology when speaking of colonialism. In her essay “Development as a New Project of Western Patriarchy,” she explains that “a replication of economic development based on commercialization of resource use of commodity production in the newly independent countries created internal colonies” (Reweaving the World 189). So called “development” and hence colonialization result in the destruction of diversity in nature, other cultures etc. It removes people from the land, water, and forests by destroying an individual’s direct link and control over “her or his” part of land. In fact, so-called “development” brought to the Third World has proven time and time again to be detrimental to women who have typically bore the costs but have been excluded from the benefits (Reweaving the World 190). Women are affected more deeply by famines because they hold the role of the feeder, the caretaker of children, the aged, and the infirm, while, in many cases, men are forced to migrate and work for industries. In the end, “maldevelopment is thus synonymous with women’s underdevelopment (increasing sexist domination) and with nature’s underdevelopment (deepening ecological crisis)” (Reweaving the World 193). The reasons, as said above, are very simple: first, there is a disregard for the diversity of things, and second, Western patriarchal bourgeois world’s self-interest is deemed universal. It in turn imposes it on others (Reweaving the World 193) and calls it “economic growth,” progress, and civilization. This so-called progress, civilization, and economic growth all guide us into poverty: monetary poverty for most, cultural poverty for all. As Shiva puts it, “the paradox and crises of development arise from the mistaken identification of culturally perceived poverty as real material poverty and the mistaken identification of growth of commodity production as solving basic needs” (Reweaving the World 199). This is, again, because development brings impoverished water, land, and genetic wealth (Reweaving the World 199); it brings simplification and hence chaos. So here we are, in the twenty first century, with this history to base our theories and an environment that is still degrading rapidly. What do we learn from this? The problems have origins (emphasis on the plural), they are deeply imbedded in our everyday practice, 87 and they are slowly (or not so slowly) actually killing us. We therefore begin from this point: the problem is urgent; change is needed NOW. The very person who coined the term “ecofeminism,” Françoise d’Eaubonne (Le féminisme ou la mort (Feminism or Death)), understood this fact completely. What does it mean to read a text, published in 1974, that alarmingly informs the reader of the problems of overpopulation and air pollution (the growing presence of CO2 in the atmosphere in Paris for example)? Sighing with exasperation, the reader remembers that CO2 concentrations in the air have only grown since 1974 and have now, in 2006, reached unprecedented height. And with further alarm, the reader looks out the window and perhaps notices the changes in climate, the growing distressing documentaries on the melting of ice caps, species on their way to extinction, failed efforts to stop the destruction of the rain forest, the multiplication of sandstorms and hence desertification, erosion of the top soil, etc. So with these few realizations in mind, we understand that whatever the semantics chosen to speak of the problem, the fact remains that there really is a problem and that it will, in due time, affect everyone on the planet. What else have we learned? Well, that the destruction of the earth is just another sign of the destructive powers in the hands of human beings that base their vision of the world on supposed clear cut binaries (read Truths) which, in turn, transform themselves into hierarchies. And from these hierarchies comes a specific assigned treatment. This, as we have said, is called “oppression.” So what do we do? Ecofeminism tells us that unless we understand the full scope of the possibilities of oppressive acts, then we cannot effectively end oppressive practices, discourse, etc. The point, as Karen Warren herself once made (in Feminism and Ecology), is that feminism without ecology cannot be true feminism; it becomes a blind feminism that fights oppression on the one end, but perhaps perpetuates it on the other. With this in mind, how can one motivate others to embrace some of ecofeminism’s major principles?

 4. The overview effect fails—poor technology, psychology, and apathy prove. 
Okushi and Dudley-Flores 07 [Jun Okushi, NASA-trained space architect, 2 decades of experience in space development, former NASA grant research student, codeveloper of the International Space Station. Marilyn Dudley-Flores, policy analyst and space policy expert] “Space and Perceptions of Space in Spacecraft: An Astrosociological Perspective.” 

Paper for the American Institute of Aeronautics and Astronautics SPACE 2007 Conference & Exposition. Web. DA 7/3/11. http://www.astrosociology.com/Library/PDF/Contributions/Space%202007%20Articles/Space%20and%20Perceptions.pdf
The average human being has not experienced the view from space on a personal basis, although these pictures from space have been around for upwards to 40 years. Subsequent years have brought more space missions, both human and robotic, with fabulous imagery. Robotically, we have stood on the ground on Mars, we have seen up close mighty impacts on Jupiter, the rings of Saturn, and towering dune fields on Titan. We have even seen the great columns of hydrogen clouds spanning light years that are the incubation places of stars and looked back in time toward the very birth of the Cosmos. Why haven’t the peoples of the Earth been subsumed by this overwhelming experience of viewing things in space and the world from the space? Why haven’t they beaten their swords into plow shares, held hands and sang Kum Bah Yah, and turned their attention to turning the tide against global warming, a fairly immediate threat as time is kept over generations that can kill more people than all of the wars of the Earth put together? A. Searching for Answers A clue to this enigma lies in a prediction that failed to come true that was made by Sir Arthur C. Clarke in his novel 2061: Odyssey 3 (1987, p. 4). 6 In the story, the Earth had become relatively peaceful once everyone had access to free long-distance telephone calling service. With the Internet and the quality of communications technology today, we can make free long-distance telephone calls. At least those of us who can access, can operate, and can afford the technology can make those calls. One can be in London and make a phone call to someone in Peshawar and the other party sounds like he is speaking from the next room. But, there are still wars, India and Pakistan might yet fight a limited nuclear exchange, and the large part of Earth’s population hasn’t yet caught on to the impending devastation of global warming. What is the problem? The answer to that has to do with the inadequacy of the delivery systems of these images from space and to the fact that studies of how humans comprehend spatial and other types of relationships on the ground, in space, and across cultures are still in the infancy of synthesis and application. Lack of political will is another problem. In An Inconvenient Truth, both the documentary and the book, 7 Albert Gore also spoke of the “backburner” attitude that his American congressional colleagues demonstrated when he gave them slide shows about global warming. The problems on the radar screens of congressional constituents were more immediate so their representatives did not move to act to hammer out legislation to help offset the more overwhelming planetary issue. Sitting in the gravity well of the Earth, with some people being able to see pretty pictures from space, and with some people being able to talk to other people cheaply at a distance still hasn’t communicated the gravity of our situation. The planetary situation awareness of the average person is poor. It isn’t very real to most people that Earth is a planet in space, that it is in danger from global warming, and that seeing it from space helps us assess the condition of the planet and provides us with direction how to keep it livable

5. The Overview Effect is not supported by scientifically rigorous evidence.

William Sims Bainbridge, Co-Director of Human-Centered Computing at the National Science Foundation, has served as a tenured Professor in the Department of Sociology at the University of Washington, Illinois State University, and Towson University, holds a Ph.D. in Sociology from Harvard University, 2006 (Goals In Space: American Values and the Future of Technology, Electronic Version of a book originally published in 1991, Available Online at http://mysite.verizon.net/wsbainbridge/system/goals.pdf, Accessed 06-26-2011, p. 83)

Several of the Idealistic goals assert that space travel gives a new perspective to the astronauts who look back at Earth from afar and to those Earth-bound enthusiasts who participate vicariously in voyages beyond our world. From the viewpoint of space, we see ourselves, our nations, and our planet in a new light. In a recent book, Frank White (1987) reports that astronauts commonly experience “the overview effect,” a radical shift in consciousness achieved by seeing the Earth as a unity and from outside the traditional limits of human experience. He documents this thesis with material from a number of interviews, but unfortunately his data collection and theoretical analysis were not conducted in a manner that social scientists would consider systematic. Furthermore, although White considers “consciousness” to be the essential ingredient of any culture, he does not draw upon any of the standard literature on this conceptually slippery topic. Yet, his hypothesis that from the new world-view offered by space exploration will come a series of new civilizations is a stimulating expression of the basic faith of the Idealistic class. 

6. Ideals of human unity subjugate the individual and drive society to collapse—that turns case.

Aurobindo 1918 [Sri, Indian philosopher, scholar, political leader, historical critic, yogi, and guru.] The Ideal of Human Unity. Twin Lakes, WI: Lotus Light Publications, 1918. 

The Roman Empire is the historic example of an organisation of unity which transcended the limits of the nation, and its advantages and disadvantages are there perfectly typified. The advantages are admirable organisation, peace, widespread security, order and material well-being; the disadvantage is that the individual, the city, the region sacrifice their independent life and become mechanical parts of a machine; life loses its colour, richness, variety, freedom and victorious impulse towards creation. The organisation is great and admirable, but the individual dwindles and is overpowered and overshadowed; and eventually by the smallness and feebleness of the individual the huge organism inevitably and slowly loses even its great conservative vitality and dies of an increasing stagnation. Even while outwardly whole and untouched, the structure has become rotten and begins to crack and dissolve at the first shock from outside. Such organisations, such periods are immensely useful for conservation, even as the Roman Empire served to consolidate the gains of the rich centuries that preceded it. But they arrest life and growth. We see, then, what is likely to happen if there were a social, administrative and political unification of mankind, such as some have begun to dream of nowadays. A tremendous organisation would be needed under which both individual and regional life would be crushed, dwarfed, deprived of their necessary freedom like a plant without rain and wind and sunlight, and this would mean for humanity, after perhaps one first outburst of satisfied and joyous activity, a long period of mere conservation, increasing stagnancy and ultimately decay.
***Case Turns

Capitalism Turn
The overview effect props up First World capitalism.
Loos 11
Maxwell E,  Honors Thesis International Studies Department Macalester College “ Ground Zero: Tourism, Terrorism, and Global Imagination” 5/3 Pgs 18-19 http://digitalcommons.macalester.edu/cgi/viewcontent.cgi?article=1013&context=intlstudies_honors&sei-redir=1#search=%22earth%20from%20space%20panopticon%20foucault%22

In this way, global imagination does involve a global gaze. Going back to the image of the earth from space, Masahide Kato argues that it “manifested the totality of the globe eloquently to First World eyes,” marking the “triumph of an ‘absolute’ strategic gaze.”22 Though Kato makes his statements about the globe as part of a larger argument about discourses of nuclear politics, his comments are relevant to the topic of global imagination. Kato argues that the image of the globe from space, endowed with the authority of photography and mechanical reproduction, allows for the production of the “fiction of the globe as a unified whole,”23 which allows for the entire globe to be gazed upon by the First World in terms of economic and geopolitical strategy. This image and the fiction of the earth as a totality, Kato argues, coupled with the logic of late capitalism, suppresses realities that cannot fit into this mode of representation,24 limiting possibilities, and essentially allowing the global North to constitute the world to its advantage.25 While Kato might be a bit of a pessimist, his argument is useful insofar as it demonstrates how the process of imagining the globe as a cohesive whole with specific characteristics is inherently involved in power/knowledge dynamics, at least partially rooted in political economy. Global imagination truly does take on the form of a gaze, insofar as the process of seeing or imagining the globe is simultaneously a process of constituting it. This goes 21 Richard G. Fox, “East of Said,” in Edward Said: A Critical Reader, ed. Michael Sprinker (Cambridge, Mass: Blackwell, 1992). 22 Masahide Kato, “Nuclear Globalism: Traversing Rockets, Satellites and Nuclear War via the Strategic Gaze,” Alternatives 18 (1993): 340. 23 Kato 346 24 Kato 346 25 Kato’s argument has much more nuance than I can provide here. Loos 19 beyond fantasy; the phantasm of the globe, imagined from a set of images, is the global reality for the subject. Going back to Steger’s global political ideologies, Imperial Globalism and Jihadist Globalism appear as the only ways to act, the appropriate (even if contested) responses to the reality of the imagined globe. The process of global imagination thus undergirds practices 

Capitalism reduces everything to market abstractions—negates value to life and makes extinction inevitable.
Kovel 02

(Joel, Professor of Social Studies at Bard. “The Enemy of Nature,” p140-141)

The precondition of an ecologically rational attitude toward nature is the recognition that nature far surpasses us and has its own intrinsic value, irreducible to our practice. Thus we achieve differentiation from nature. It is in this light that we would approach the question of transforming practice ecologically — or, as we now recognize to be the same thing, dialectically. The monster that now bestrides the world was born of the conjugation of value and dominated labour. From the former arose the quantification of reality, and, with this, the loss of the differentiated recognition essential for ecosystemic integrity; from the latter emerged a kind of selfhood that could swim in these icy waters. From this standpoint one might call capitalism a ‘regime of the ego’, meaning that under its auspices a kind of estranged self emerges as the mode of capital’s reproduction. This self is not merely prideful the ordinary connotation of ‘egotistical’ — more fully, it is the ensemble of those relations that embody the domination of nature from one side, and, from the other, ensure the reproduction of capital. This ego is the latest version of the purified male principle, emerging aeons after the initial gendered domination became absorbed and rationalized as profit​ability and self-maximization (allowing suitable ‘power-women’ to join the dance). It is a pure culture of splitting and non-recognition: of itself, of the otherness of nature and of the nature of others. In terms of the preceding discussion, it is the elevation of the merely individual and isolated mind-as-ego into a reigning principle. ‘~ Capital produces egoic relations, which reproduce capital. The isolated selves of the capitalist order can choose to become personifications of capital, or may have the role thrust upon them. In either case, they embark upon a pattern of non-recognition mandated by the fact that the almighty dollar interposes itself between all elements of experience: all things in the world, all other persons, and between the self and its world: nothing really exists except in and through monetization. This set-up provides an ideal culture medium for the bacillus of competition and ruthless self-maximization. Because money is all that ‘counts’, a peculiar heartlessness characterizes capitalists, a tough-minded and cold abstraction that will sacrifice species, whole continents (viz. Africa) or inconvenient sub-sets of the population (viz. black urban males) who add too little to the great march of surplus value or may be seen as standing in its way. The presence of value screens out genuine fellow-feeling or compassion, replacing it with the calculus of profit-expansion. Never has a holocaust been carried out so impersonally. When the Nazis killed their victims, the crimes were accom​panied

The expansionist capitalism of the affirmative will push the US to militarize space and make hair trigger accidental launch and global nuclear war more likely. 

Marko, 03

(“Indymedia UK, “Anarchism and Human Survival: Russell's Problem”, 5-14, http://www.indymedia.org.uk/en/2003/05/68173.html)
Bertrand Russell throughout his long career as a public intellectual and political activist had reason to reflect on the follies of humanity and the real threats to human survival, threats which are self induced. Much speculation and movie making is devoted toward such survival threatening events as asteroid strikes and mantle head plumes. What is totally ignored is the threat to human survival posed by our own institutions. We can notch another one for the propaganda model; it is to be expected that our pathological institutions would not dwell on their inherent pathology. We can expect nothing less of the corporate media.  I shall argue that we face what I refer to as "Russell's problem": “are Homo sapiens an intelligent maladaptive organism doomed to self extinction”? There exists good reason to suppose that a maladaptive, intelligent, organism would indeed cause its own extinction simply because of the destructive potential of intelligence. This is one of the farces of many science fiction stories, such as Star Trek, which posit the existence of hideous innately war like but highly intelligent species. This is not a productive mix; surely any advanced species, in order to reach such heights as inter-galactic travel, would need to be a species that places a premium on cooperation and solidarity. An avaricious intelligent species would only over time succeed in destroying itself and much of the ecological basis for the support of life long before it would be able to traverse wormholes.  There exist three threats to survival namely nuclear war, ecological change and north-south conflict. All three I would argue can be traced to a single source that being the pathological nature of state capitalism. What is frightening is that eventual self induced extinction is a rational consequence of our system of world order much like the destruction of the system of world order prior to 1914 was a rational consequence of its internal nature. I shall focus in this essay on nuclear war, the most immediate threat. In doing so we will come to appreciate the nexus between this threat, globalisation and north-south conflict.  Currently we are witnessing a major expansion in the US global military system. One facet of this expansion is the globalisation of US nuclear war planning known as "adaptive planning". The idea here is that the US would be able to execute a nuclear strike against any target on Earth at very short notice. For strategic planners the world's population is what they refer to as a "target rich environment". The Clinton era commander of US nuclear forces, Admiral Mies, stated that nuclear ballistic missile submarines would be able to "move undetected to any launch point" threatening "any spot on Earth". What lies at the heart of such a policy is the desire to maintain global strategic superiority what is known as "full spectrum dominance" previously referred to as "escalation dominance". Full spectrum dominance means that the US would be able to wage and win any type of war ranging from a small scale contingency to general nuclear war.  Strategic nuclear superiority is to be used to threaten other states so that they toe the party line. The Bush administration's Nuclear Posture Review stipulated that nuclear weapons are needed in case of "surprising military developments" not necessarily limited to chemical or biological weapons. The Clinton administration was more explicit stating in its 2001 Pentagon report to Congress that US nuclear forces are to "hedge against defeat of conventional forces in defense of vital interests". The passage makes clear that this statement is not limited to chemical or biological weapons.  We have just seen in Iraq what is meant by the phrase "defense of vital interests". Washington is asserting that if any nation were to have the temerity to successfully defend itself against US invasion, armed with conventional weapons only, then instant annihilation awaits. "What we say goes" or you go is the message being conveyed. Hitler no doubt would have had a similar conception of "deterrence". It should be stressed that this is a message offered to the whole world after all it is now a target rich environment.  During the cold war the US twice contemplated using nuclear weapons in such a fashion both in Vietnam, the first at Dien Bien Phu and during Nixon administration planning for "operation duck hook". In both cases the main impediments to US action were the notion that nuclear weapons were not politically "useable" in such a context and because of the Soviet deterrent. The Soviet deterrent is no more and the US currently is hotly pursuing the development of nuclear weapons that its designers believe will be "useable" what the Clinton administration referred to as low yield earth penetrating nuclear weapons and what the Bush administration refers to as the Rapid Nuclear Earth Penetrator.  Such strategic reforms are meant to make nuclear war a more viable policy option, on the basis that lower yields will not immediately kill as many innocent people as higher yield weapons. This is known as the lowering of the threshold of nuclear war. The development of the RNEP draws us closer to the prospect of nuclear war, including accidental nuclear war, because lower yields will lower the barrier between conventional and nuclear war. There will exist no real escalatory firewall between these two forms of warfare which means that in any conventional crisis involving nuclear powers, there will exist a strong incentive to strike first. A relationship very similar to the interaction between the mobilisation schedules of the great powers prior to 1914. There exist strong parallels between US nuclear planning and the German Imperial Staff’s Schlieffen plan.  Lowering the threshold of nuclear war will also enhance pressures for global nuclear proliferation. If the US is making its arsenal more useable by working towards achieving a first strike capability, then others such as Russia and China must react in order to ensure the viability of their deterrents. Moreover, the potential third world targets of US attack would also have greater incentive to ensure that they also have a nuclear deterrent. It is also understood that the development of these nuclear weapons may require the resumption of nuclear testing, a key reason for the Administration's lack of readiness to abide by the CTBT treaty, which is meant to ban nuclear testing. The CTBT is a key feature of contemporary global nuclear non proliferation regimes for the US signed the CTBT in order to extend the nuclear non proliferation treaty (NPT) indefinitely. Abandoning the CTBT treaty, in order to develop a new generation of more "useable" nuclear weapons that will lower the threshold of nuclear war, will place the NPT regime under further strain and greatly increase the chances of further nuclear proliferation. There exists a "deadly connection" between global weapons of mass destruction proliferation and US foreign policy.  One may well ask what has all this to do with state capitalism? Consider the thinking behind the militarisation of space, outlined for us by Space Command; “historically military forces have evolved to protect national interests and investments – both military and economic. During the rise of sea commerce, nations built navies to protect and enhance their commercial interests. During the westward expansion of the continental United States, military outposts and the cavalry emerged to protect our wagon trains, settlements and roads”. The document goes on, “the emergence of space power follows both of these models”. Moreover, “the globalization of the world economy will continue, with a widening between ‘haves’ and ‘have nots’. The demands of unilateral strategic superiority, long standing US policy known as "escalation" or "full spectrum" dominance, compel Washington to pursue “space control". This means that, according to a report written under the chairmanship of Donald Rumsfeld, "in the coming period the US will conduct operations to, from, in and through space" which includes "power projection in, from and through space". Toward this end, Washington has resisted efforts in the UN to create an arms control regime for space. As a result there will inevitably arise an arms race in space.  The importance of this simply cannot be over-emphasised. Throughout the nuclear age there have been a number of close calls, due to both human and technical error, that almost lead to a full scale nuclear exchange between Washington and Moscow. These glitches in command and control systems were ultimately benign because both sides had early warning satellites placed in specialised orbits which could be relied upon to provide real time imagery of nuclear missile launch sites. However the militarisation of space now means that these satellites will become open game; the benign environment in space will disappear if the militarisation of space continues. Thus if the US were to "conduct operations to, from in and through space" it will do see remotely. Technical failure may result in the system attacking Russian early warning satellites. Without question this would be perceived by the Russian's as the first shot in a US nuclear first strike.  Consider for instance a curious event that occurred in 1995. A NASA research rocket, part of a study of the northern lights, was fired over Norway. The rocket was perceived by the Russian early warning system as the spear of a US first strike. The Russian system then began a countdown to full scale nuclear response; it takes only a single rocket to achieve this effect because it was no doubt perceived by Russian planners that this single rocket was meant to disable their command and control system as a result of electromagnetic pulse effects. To prevent the loss of all nuclear forces in a subsequent follow on strike the Russian's would need to launch a full scale response as soon as possible. Because the US itself has a hair trigger launch on warning posture a Russian attack would be followed by a full scale US attack; the US has a number of "reserve options" in its war plans, thus such an accidental launch could trigger a global chain of nuclear release around the globe. Calamity was averted in 1995 because Russia's early warning satellites would have demonstrated that there was no launch of US nuclear forces.  If these satellites were to be taken out then this ultimate guarantee disappears; the Russian ground based radar system has a number of key holes that prevent it from warning of an attack through two key corridors, one from the Atlantic the other from the Pacific. In the future if an event such as 1995 were to occur in space the Russians no longer would have the level of comfort provided by its space based assets. The militarisation of space greatly increases the chances of a full scale accidental nuclear war.
Militarism Turn
The technology that facilitates the overview effect is inevitably coopted by the military.
MacDonald 10’ 

Fraser,  Lecturer in Human Geography School of Anthropology, Geography & Environmental Studies University of Melbourne, “Anti-Astropolitik: Outer Space and the Orbit of Geography“ Pgs 9-10, available at http://www.landfood.unimelb.edu.au/rmg/geography/papers/anti-outerspace.pdf
In this discussion so far, I have been drawing attention to geography’s recent failure to engage outer space as a sphere of enquiry and it is important to clarify that this indictment applies more to human than to physical geography. There are, of course, many bio-physical currents of geography that directly draw on satellite technologies for remote sensing. The ability to view the Earth from space, particularly through the Landsat programme, was a singular step forward 9 in understanding all manner of Earth surface processes and biogeographical patterns (see Mack, 1990). The fact that this new tranche of data came largely from military platforms (often under the guise of ‘dual-use’) was rarely considered an obstacle to science. But as the range of geographical applications of satellite imagery have increased to include such diverse activities as urban planning and ice cap measurements, so too has a certain reflexivity about the provenance of the images. It is not enough, some are realising, to say “I just observe and explain desertification and I have nothing to do with the military”; rather scientists need to acknowledge the overall context that gives them access to this data in the first place (Cervino et al, 2003: 236). One thinks here of the case of Peru, whose US grant funding for agricultural use of Landsat data increased dramatically in the 1980s when the same images were found to be useful in locating insurgent activities of Maoist ‘Shining Path’ guerillas (Schwartz, 1996). More recently, NASA’s civilian Sea-Wide Field Studies (Sea-WiFS) programme was used to identify Taliban forces during the war in Afghanistan (Caracciolo, 2004). The practice of geography, in these cases as with so many others, is bound up with military logics (Smith, 1992); the development of Geographical Information Systems (GIS) being a much cited recent example (Cloud, 2001; 2002; Pickles, 1995; 2004; see Beck 2003 for a case study of GIS in the service of the ‘war on terror’). 

Militarism leads to economic collapse and large-scale war.
Johnson 04 [Chalmers, former CIA consultant, professor emeritus of UC San Diego, expert on Asian studies and foreign policy, Ph.D. in political science, Korean war veteran.] The Sorrows of Empire: Militarism, Secrecy, and the End of the Republic. New York: Henry and Holt Company, 2004. p. 309-310. 
The economic consequences of imperialism and militarism are also transforming our value system by degrading "free enterprise," which many Americans cherish and identify with liberty. Our military is by far the largest bureaucracy in our government. Militarism removes capital and resources from the free market and allocates them arbitrarily, in accordance with bureaucratic decisions uninfluenced by market forces but often quite responsive to insider influence and crony capitalism. For example, on March 10, 2003, the government invited five engineering companies to submit bids for postwar reconstruction work in Iraq, including the Kellogg Brown 8: Root subsidiary of the Halliburton Company and the Bechtel Group. Brown 8: Root, as we noted earlier, is Vice President Dick Cheney's old company; Bechtel has half-century-old connections with the CIA and high-ranking Republican politicians."� Virtually all contracts coming from the military reflect insider trading. Robert Higgs, a senior fellow in political economy at the Independent Institute, was to transform our global reach into full-blown imperialism and our concern with national defense into full-blown militarism. In my judgment, both trends are so far advanced and obstacles to them so neutralized that our decline has already begun, Our refusal to dismantle our own empire of military bases when the menace of the USSR disappeared, and our inappropriate response to the blowback of September 11, 2001, makes this decline close to inevitable. Empires do not last, and their ends are usually unpleasant. Americans like me, born before World War II, have personal knowledge-in some cases, personal experience-of the collapse of at least six empires: those of Nazi Germany, imperial Japan, Great Britain, France, the Netherlands, and the Soviet Union. If one includes all of the twentieth century, three more major empires came tumbling down-the Chinese, AustroHungarian, and Ottoman. A combination of imperial overstretch, rigid economic institutions, and an inability to reform weakened all these empires, leaving them fatally vulnerable in the face of disastrous wars, many of which the empires themselves invited. There is no reason to think that an American empire will not go the same way-and for the same reasons. lf efforts at globalization delayed the beginnings of that collapse for a while, the shift to militarism and imperialism settles the issue.

Malthus Turn

Seeing the earth from space lets the West justify the dying-off of the Third World Other. 
Hohler 04 [Sabine, post-doctoral fellow at the Max Planck Institute for the History of Science in Berlin. Ph.D. in modern history and history of science and technology and diploma in physics. Lecturer and researcher in socio-economics, language, the history of space, econological and feminist studies].  “‘Carrying Capacity’– the Moral Economy of the ‘Coming Spaceship Earth.’” Atenea 26.1 (2006): 59-74. Web. DA 7/6/11. http://ece.uprm.edu/artssciences/atenea/Atenea-XXVI-1.pdf#page=60

It is unclear whose “global brain” would steer Spaceship Earth (Sachs 204). It is clear, however, that the figure of Spaceship Earth marked the planet as a temporary environment. “Men in a spaceship are not locked in one place, but become perpetual travelers” (Kuhns 222). The ship is a cultural image of temporality, transition, and transience. It is the figure of the early modern “voyages of discovery” but, likewise, of the end of the “lost horizon” which according to Osborn closed the “World Frontier” in the 20 th century (“Limits” 78). To Foucault, it is the “heterotopia par excellence,” indicating its spatial singularity, and the “greatest reserve of the imagination” (27). The ship is also the figure of confinement and of complete dependence, as Ehrlich’s picture of the “ever-shrinking planet” (Ehrlich 81; Ehrlich and Harriman 1) conveys: “It is obvious that we cannot exist unaffected by the fate of our fellows on the other end of the good ship Earth. If their end of the ship sinks, we shall at the very least have to put up with the spectacle of their drowning and listen to their screams […] Will they starve gracefully, without rocking the boat?” (Ehrlich 132-133). Within the last decades, paroles like “the boat is full” served to limit migration within the globalized world, especially to detain “them”—refugees from developing countries. It is not surprising then, that the term “carrying capacity” in the 1960s began to creep from biology into human ecology and demography, later seeping into the vocabulary of UN officials and of political decision makers and economic advisers on a global scale. 6 With this move, the research question changed again. The question What is the “optimum number” of people which Spaceship Earth is able to carry? was extended to Who may go? Biologist Karl Sax, Professor of Botany at Harvard University, with regard to Malthus recommended either “positive checks”—high death rates—or “preventive checks” —low birth rates. One of these, he claimed, would be needed to control population growth and effect the Demographic Transition (11). 7 “The Challenge of Overpopulation,” he maintained, was that “nearly two-thirds of the world’s people live at little above subsistence levels; yet these are the people who have the highest birth rates.” What mattered to him was that “[a]ll advances in agriculture and industry could be absorbed by excessive population growth” (177). Who exactly felt threatened becomes clear when looking at the picture to the text, where we see North America go up in flames [Fig. 5]. “Too many people—that is why we are on the verge of the ‘death rate solution’” (Ehrlich 69). Although Ehrlich cynically speaks of the “surplus people” (21) to be taken care of, he is serious in his option for “population control” as “the conscious regulation of the numbers of human beings to meet the needs, not just of individual families, but of society as a whole” (11). He suggests a “triage” system for the “classification of nations” into those who are in the situation to give international aid (“us,” the Western world, particularly the US), those who may undergo the demographic transition without drastic help, those who may succeed to self-sufficiency with food aid, and, finally, the tragic category of undeveloped countries without hope that should not receive more food (59).
This is a human rights issue—rejecting the idea of disposable populations is a moral imperative.
Farmer 05 [Paul, anthropologist, physician, University Professor at Harvard, editor-in-chief of Health and Human Rights Journal, expert in global health and social medicine.] Pathologies of Power: Health, Human Rights, and the New War on the Poor. Berkeley: University of California Press, 2005.
his book is about the struggle for social and economic rights, the neglected stepchildren of the human rights movement. Because social and economic rights include the right to health care, housing, clean water, and education, they are sometimes called "the rights of the poor."� As noted in these pages, debates about the relative merits of one set of rights over another seem arcane outside of the rather insular world of the mainstream "human rights community."� But say you choose to focus, as a physician might, on AIDS and tuberculosis. These are the two leading infectious causes of adult death in the world today. The argument that the afflicted deserve access to care for these ailments is an argument for social and economic rights. Here too one looks for good news along with the bad. In the final chapter of Pathologies of Power I mentioned that Physicians for Human Rights, focusing on Africa, had launched a campaign to make access to HIV care a human right. Theirs was, to my knowledge, the first human rights group based in the United States to start a campaign to press for the right to treatment, even though the broader movement's sacred text, the Universal Declaration of Human Rights, was pretty straightforward on these points. More than once in these pages, l cite Article 2.5 of the Universal Declaration, which states that "Everyone has the right to a standard of living adequate for the health and well-being of himself and of his family, including food, clothing, housing and medical care and necessary social services, and the right to security in the event of unemployment, sickness, disability, widowhood, old age or other lack of livelihood in circumstances beyond his control."� Article 27, similarly, argues that everyone has the right "to share in scientific advancement and its benefits."�

Earth Terraforming Turn
The overview effect leads to terraforming the Earth.
Luke 97

Timothy, Serves on the editorial board of Organization & Environment, New Political Science, Current Perspectives in Social Theory, Telos, International Political Economy Yearbook, and Post-Communist Cultural Studies with Penn State University Press. “The (Un)Wise (Ab)Use of Nature: Environmentalism as Globalized Consumerism?” Pgs 8-10 available at http://www.cddc.vt.edu/tim/tims/tim528.pdf 
While many remember 1968 for the May events in Paris, a far more significant development unfolded during December on the flight of Apollo 10 to the Moon and back. Even though this space craft did not actually land on the lunar surface, its crew provided the first photographs and video images captured by human beings on an astronautical mission into space. The impression made these images of a sun lit, cloud-swatched blue/green/brown ball floating in the dark cosmos is still recasting humanity's sense of place; indeed, the quite common circulation of these and many other similar images now constitutes a thematic center for new "astro" panoptic disciplinary discourses. Because we can see Earth from space, like aliens arriving on Mars or Venus, our worldwatching abilities from a space craft presumably empowers such technoscientific worldwatchers with special worldacting responsibilities to craft space on Earth by reaching for its most optimal ecologized performance as "Spaceship Earth." At some point during the next century, human beings might, as some astronautical scientists advocate today, terraform Mars, a Jovian moon or some asteroids. Until then, however, environmentalists and others speaking ex cathedra from this photographically mediated astropanopticon advance their own unique and varied projects for terraforming the Earth. This astropanopticon has effects: the reaffirmation of environmental vigilance in geo-economic discourses in the 1980s and 1990s arguably is altering the behavior of some corporate and state agencies toward Nature. Because the Earth, as Al Gore asserts, is in the balance, the raw externalization of some environmental costs to generate economic benefits is becoming less common in some countries around the world, if not in fact then, at least, as principle. Yet, this more refined internalization of ecological debits and credits also implicitly 9 articulates a new understanding about Nature. One must push past the gratifying green glow emanating from documents like the Brundtland Report or Agenda 21 in which humanity often appears ready to call an end to war against Nature in order to launch a new era of peaceful coexistence with all the Earth's wild expanses and untamed creatures. In fact, these initiatives, like many other visions of sustainable development, balanced growth or ecological modernization, simply underscore the validity of Jameson's take on postmodernity. That is, our postmodern condition flows out of transnational networks of global production and consumption, a situation in which "the modernization process is complete and Nature is gone for good."25 Gore's Strategic Environmental Initiative culminates in the infrastructuralization of the planet. The wild autogenic otherness or settled theogenic certainty of "Nature" is being replaced by the denatured anthropogenic systems of "the environment." The World Commission of Environment and Development admits humanity is unable to fit "its doings" into the "pattern of clouds, oceans, greenery, and soils" that is the Earth. The hazards of this new reality cannot be escaped, but they "must be recognized--and managed."26 Through astropanoptic technoscience, "we can see and study the Earth as an organism whose health depends on the health of all its parts," which gives us "the power to reconcile human affairs with natural laws and to thrive in the process."27 This reconciliation rests upon understanding "natural systems," expanding "the environmental resource base," managing "environmental decay," or controlling "environmental trends."27 As the Rio Declaration asserts, Earth's "integral and interdependent nature" can be, and then is, redefined as "the global environmental and developmental system" in which what was once God's wild Nature becomes technoscientific managerialists' tame ecosystems.28 The hazards of living on Earth cannot be avoided or escaped, but Earth itself can be escaped in rededicating human production and consumption to hazard avoidance by reimagining Nature as terrestrial infrastructure. The astropanopticon's epiphany of seeing the Earth from space--remember the Brundtland Report's opening line, "In the middle of the 20th century, we saw our planet from space for the first time" has ironically become a self-fulfilling prophecy by exerting "a greater impact on thought than did the Copernican revolution of the 16th century."29 Like those humans of our spacefaring future who will not let Mars, be Mars, Luna, be Luna, or some other off-world, be a world-off, Earth no longer can be allowed to just be the Earth. Instead Terra is being terra(re)formed by seeing for the first time from space its "natural ecosystems" and "environmental resource base" which humans can see, study and manage in their quest to optimize the processes of surviving and thriving. The Preamble to Agenda 21 reverberates the impact of these thoughts for the Brundtland 10 Report's future historians: 

Earth terraforming causes extinction. 

Grabianowski 10’

Ed, Freelance writer from Buffalo, N.Y.previously worked as a newspaper reporter and attended school at SUNY Plattsburgh and Kansas State University, 9/24, “Stop Terraforming Earth” http://terraformingearth.wordpress.com/

The people of the dominant culture(s) on Earth are terraforming the planet as you read this. The goal of this terraforming is indeed mainly to make the planet more habitable – for humans! However contrary to the high goal of terraforming in Science Fiction, this process did not start with a barren rock, but with a living planet, whose ecology is replaced by the overall diminished biodiversity of an artificial landscape aimed at primarily serving humans. Currently, up to 40% of the terrestrial photosynthetic capacity is used by the human population (that is 6 times as much as the large ice age mammals). The oceanic impact is not well studied but the evidence points towards human impact being even greater there. 90% of the predatory fish are gone, a look at ocean floors reveals that larger areas of ocean floor have been turned from living habitats to mud by industrial fishing than all deforestation combined within just 100 years, and the phytoplankton has decreased by up to 40% since the 1960ies taking with it roughly a quarter of the worlds oxygen producing lifeforms (talk about destroying the life support system). So, human activity not only consumes, but also destroys the possibility of life forms to take up sunlight. By immensely promoting the growth of species useful for humans while willingly or unwillingly eradicating species that are unwanted or perceived as useless, the result would be a planetary ecosystem with limited biodiversity but high abundance of the existing species. A prime example of this are the monocultural landscapes produced by industrial agriculture in which less than 20 plant species contribute about 75% of the global intake of plant-derived calories. This kind of ecology is usually found in habitats with harsh conditions or specific ecological niches. Essentially the ongoing ecological change fostered by the current civilization heads towards conditions that are found in nature in extreme habitats or niche ecosystems like wadden sea areas, hypersaline lakes, ice shelves or dry/cold climates. Who profits from such challenging conditions and what are the implications? In these habitats, the few remaining species that are well adapted to these conditions profit in terms of number of individuals. A large population but strongly diminished diversity is correlated to such a habitat. Such habitats however face one danger – slight changes in the conditions have devastating effects on the highly adapted species in them. A sea level drop can devastate a wadden sea community, a slight temperature increase can eliminate ice shelf species. An Earth that has in its whole been transformed that way would face the same consequences. All species change or influence their habitat to fit their own survival needs. For example sheep graze and by that keep the meadows free from trees, allowing gras to regrow again. Civilized humans however create a global extreme habitat for that only civilized humans are adapted to by means of use of technology – and in the short term this looks profitable. The number of individuals and their consumption is growing and this is seen as a sign of prosperity but already it becomes evident that this newly terraformed extreme habitat is highly susceptible to disturbances. Examples of this are failing crops during droughts or wetness (due to the adaptation to a few staple crops that depend on a certain climate), homes destroyed by floods (due to citybuilding in an artificially controlled coastal/riverine environment) or traffic failing due to slight and perfectly normal variations in snowfall or volcanic ash load. Future challenges are even greater in the face of global climate catastrophe, fossil fuels and limited resources in minerals peaking. Humans claim for themselves to be extremely inventive and adaptable and besides their superior ability to a lush social life, these are indeed main characteristics. Facing the multitude of ill effects of civilization on humans – like physical decay due to lack of physical activity, malnutrition, increase of mental problems like depression and violence – people believing in a technological utopia claim that humans will soon adapt to this new environment and evolve into homo technologicus – if not naturally then by the help of genetics or cybernetics. Lets return back to the statement, that adaptability is a main characteristic of human beings. With an adaptation to a technological environment, that ability is actually diminished, as such a person cannot survive outside of that special environment anymore. And as that environment is indeed a niche, a habitat that is very susceptible to collapse by changing the parameters of its working only slightly, civilized human population, the terraformers themselves are threatened with collapse. 

***Defense
Squo Solves
Squo solves—even Frank White admits space exploration isn’t key to experiencing the overview effect.

White 98 [Frank White, writer and speaker on space, Harvard graduate, MPhil from Oxford] The Overview Effect: Space Exploration and Human Evolution, Second Edition. USA:AIAA, 1998. 
There are ways to experience the Overview Effect without going into outer space. Anyone who flies in an airplane and looks out the window has the opportunity to experience a mild version of it. My own effort to confirm the reality of the Overview Effect had its origins in a cross-country flight in the late 1970s. As the plane flew north of Washington, D.C., I found myself looking down at the Capitol and Washington Monument. From 30,000 feet, they looked like little toys sparkling in the sunshine. From that altitude, all of Washington looked small and insignificant. However, I knew that people down there were making life and death decisions on my behalf and taking themselves very seriously as they did so. From high in the jet stream, it seemed absurd that they could have an impact on my life. It was like ants making laws for humans. On the other hand, I knew that it was all a matter of perspective. When the plane landed, everyone on it would act just like the people over whom we flew. This line of thought led to a simple but important realization: mental processes and views of life cannot be separated from physical location. Our "world view" as a conceptual framework depends quite literally on our view of the world from a physical place in the universe. Later, as the plane flew over the deserts and mountains of the western states, the flood of insights continued. I could look down on the network of roads below and actually "see the future."� I knew that the car on Route 110 would soon meet up with that other car on Route 37, although the two drivers were not yet aware of it. If they were about to have an accident, I'd see it, but they wouldn't. From the airplane, the message that scientists, philosophers, spiritual teachers, and systems theorists have been trying to tell us for centuries was obvious: everything is interconnected and interrelated, each part a subsystem of a larger whole system. Finally, after I spent several hours looking out at the Earth's surface, all the insights linked into a single gestalt. I expressed it as the following: People living in space settlements will always have an overview! They will be able to see how everything is related, that what appears to be "the world" to people on Earth is merely a small planet in space, and what appears to be "the present" is merely a limited viewpoint to one looking from a higher level. People who live in space will take for granted philosophical insights that have taken those on Earth thousands of years to formulate, They will start at a place we have labored to attain over several millennia.

Virtual reality solves 100% of the overview effect—their author agrees. 
Okushi and Dudley-Flores 07 [Jun Okushi, NASA-trained space architect, 2 decades of experience in space development, former NASA grant research student, codeveloper of the International Space Station. Marilyn Dudley-Flores, policy analyst and space policy expert] “Space and Perceptions of Space in Spacecraft: An Astrosociological Perspective.” 

Author Frank White has mentioned on the radio that he would like to allow more human beings to experience the “Overview Effect” by creating realistic simulations of space travel that go beyond the visual to include the other senses and perhaps create the feeling of isolation as sensed by space travelers. And, if the ordinary individual in Canada, in Italy, in Mozambique, in the Seychelles, in Tajikistan, in Mongolia, in Papua-New Guinea, and in California or any other locale, in his or her space-like isolation, can look out the window to apprehend the Earth, there will likely swell within his or her heart new feelings and new realizations. Such is a paradigm shift, born of humanity abroad in the Cosmos, even if bound to the Earth. This shift can be expected to more tightly integrate humans, their machines, and the experiences of all those on Mother Earth. By engaging the challenges of abyssal distances, the humans of the whole Earth can develop a sense of kinship, that “we are in this together,” a perception never fully developed to date by the global population in its history. And, hopefully, one that will be coming soon.

No Overview Effect

The overview effect fails—poor technology, psychology, and apathy prove. 
Okushi and Dudley-Flores 07 [Jun Okushi, NASA-trained space architect, 2 decades of experience in space development, former NASA grant research student, codeveloper of the International Space Station. Marilyn Dudley-Flores, policy analyst and space policy expert] “Space and Perceptions of Space in Spacecraft: An Astrosociological Perspective.” 

Paper for the American Institute of Aeronautics and Astronautics SPACE 2007 Conference & Exposition. Web. DA 7/3/11. http://www.astrosociology.com/Library/PDF/Contributions/Space%202007%20Articles/Space%20and%20Perceptions.pdf
The average human being has not experienced the view from space on a personal basis, although these pictures from space have been around for upwards to 40 years. Subsequent years have brought more space missions, both human and robotic, with fabulous imagery. Robotically, we have stood on the ground on Mars, we have seen up close mighty impacts on Jupiter, the rings of Saturn, and towering dune fields on Titan. We have even seen the great columns of hydrogen clouds spanning light years that are the incubation places of stars and looked back in time toward the very birth of the Cosmos. Why haven’t the peoples of the Earth been subsumed by this overwhelming experience of viewing things in space and the world from the space? Why haven’t they beaten their swords into plow shares, held hands and sang Kum Bah Yah, and turned their attention to turning the tide against global warming, a fairly immediate threat as time is kept over generations that can kill more people than all of the wars of the Earth put together? A. Searching for Answers A clue to this enigma lies in a prediction that failed to come true that was made by Sir Arthur C. Clarke in his novel 2061: Odyssey 3 (1987, p. 4). 6 In the story, the Earth had become relatively peaceful once everyone had access to free long-distance telephone calling service. With the Internet and the quality of communications technology today, we can make free long-distance telephone calls. At least those of us who can access, can operate, and can afford the technology can make those calls. One can be in London and make a phone call to someone in Peshawar and the other party sounds like he is speaking from the next room. But, there are still wars, India and Pakistan might yet fight a limited nuclear exchange, and the large part of Earth’s population hasn’t yet caught on to the impending devastation of global warming. What is the problem? The answer to that has to do with the inadequacy of the delivery systems of these images from space and to the fact that studies of how humans comprehend spatial and other types of relationships on the ground, in space, and across cultures are still in the infancy of synthesis and application. Lack of political will is another problem. In An Inconvenient Truth, both the documentary and the book, 7 Albert Gore also spoke of the “backburner” attitude that his American congressional colleagues demonstrated when he gave them slide shows about global warming. The problems on the radar screens of congressional constituents were more immediate so their representatives did not move to act to hammer out legislation to help offset the more overwhelming planetary issue. Sitting in the gravity well of the Earth, with some people being able to see pretty pictures from space, and with some people being able to talk to other people cheaply at a distance still hasn’t communicated the gravity of our situation. The planetary situation awareness of the average person is poor. It isn’t very real to most people that Earth is a planet in space, that it is in danger from global warming, and that seeing it from space helps us assess the condition of the planet and provides us with direction how to keep it livable
***Frontier K Links
Viewing the Earth from space reinforces anthropocentrism—turns case. 

Muir 94 [Star A. Muir, Assistant Professor in the Department of Communication at George Mason University, Ph.D. in rhetoric and communication, award-winning writer and researcher on environmental communication.] A Review of General Semantics 51.2 (1994). Web. DA 7/5/11. http://www.freepatentsonline.com/article/ETC-Review-General-Semantics/15543183.html
When R. Buckminster Fuller published his Operating Manual for Spaceship Earth in 1969, he initiated discussion of the earth as an interstellar vehicle, a spaceship cruising the galaxy. At that time, pictures from space had provided humans with a perspective of on the tiny earth floating against the backdrop of the universe. Fuller focused on this perspective and, in the context of the celebrated journey to the moon, characterized the earth as an empowered vehicle. Since that time, the metaphor of spaceship Earth has become a popular and powerful tool for shaping human conceptions of the earth and of our role as crew on the ship. The Disney Channel has even initiated a series called "Spaceship Earth: Our Global Environment." Children's books, policymakers, television shows, activist rhetoric on the environment, all contain references to the very powerful image of a propelled and purposeful Earth. The spaceship, of course, has a "crew," it has certain elements "on board," it has "blueprints," "life support systems," and is propelled through space by a vast "engine." Perhaps the primary characteristic of the spaceship is that it has been invented and designed. It has been so well designed, Fuller argues, that we have been aboard for two million years without knowing we were on board a ship! In Fuller's conception of the design of this ship, it functions as a survival "test" for the crew. One of the most important points he makes is that the spaceship didn't come with an operating manual. This oversight, Fuller claims, is deliberate and has forced us to use our intellect to extend our survival and our growth. Spaceships are also, as cultural touchstones, vulnerable systems, susceptible to rupture and devastation. And perhaps the most important aspect of the metaphor is that this vulnerability must be viewed in a whole context, from a perspective beyond the Earth. The important point here is simply that the metaphor is a powerful means of building this identification, this overall perspective on life together on the orbiting spaceship. The facticity of our co-existence is indeed one of the key elements of the spaceship metaphor. Looked at from a different view, the metaphor of the spaceship is an ultimate embodiment of the mechanistic metaphor that Mills describes, a central feature of modern Cartesian conceptions of the world. The metaphor renders all natural aspects of life largely instrumental. Humans, the environment, animals, industry, all are subsumed under the concept of the spaceship. A spaceship is, if nothing else, a tool, a means of getting from here to there. The emphasis on design, on functional subsystems, on "servicing" the vehicle, and even on the spaceship as a "test," frames the view from a technological orientation. The planet takes on a sense of Agency, or means, as a way we achieve something else. The metaphor clearly puts humans in control, and it does so specifically by reifying the very technology that is responsible for many planetary problems. The danger of instrumentalism is that it profoundly disturbs this sense of wholeness in its penchant for objectifying elements in the system. Such a perspective can lead to more hasty action than is called for in "tinkering" with the ship. There is a certain optimism in this view that is not completely borne out by past experience with technology. The technological fix does not work in many instances, and it further risks the destruction of a sense of the sacredness of life. Another tension in the metaphor, related to the first, is that it is clearly "our" ship. Not only does the metaphor provide us with a sense of control, but it locates us (humans) at the center of the inventive process. Who builds spaceships? Humans do. Who are the crew? Humans are. This anthropocentric view is related to the instrumentality of the metaphor but it shifts the focus from Agency to Agent. The implication for the metaphor is simply this: placing humans at the controls of the spaceship is a fundamental aspect of empowerment, but it is also an arrogant and limited view of a human place on the spaceship. The value of Scene as Scene (in Kenneth Burke's sense) gets left out. The metaphor does give us a sense of community -- we are all in this together -- but does so by privileging human creation (or at least by drawing on common understandings of human creation) and focusing on the humanness of the crew, the pilot, and the passenger. Here lies the second tension within the metaphor: to empower there must be a sense of community, and a sense of control over the environment, but in doing so care must be taken to avoid centering all life and planetary existence around human existence. The metaphor of the spaceship Earth rides the cusp of that conflict. 

The “One World” concept pushes an imperial western agenda 

Cosgrove 94’ 

Dennis, Department of Georgraphy, University of London, “Contested Global Visions: One world, Whole Earth, and the Apollo Space Photographs” Pgs 289-290 available at http://www.jstor.org/stable/pdfplus/2563397.pdf?acceptTC=true with JSTOR subscription 

Analyses of the Apollo photographs, of their composition, color and content, the conditions of their production, the contexts of their repro- duction, and the texts that accompanied their cultural reception, give some support to both these interpretations of the Whole-earth image even as they draw attention to an alternative, and still popular, One-world reading. These two discourses associated with the photo- graphs draw upon and extend ideas of human territoriality that have deep historical, geo- graphical, and cultural roots in Western imag- inings. One-world is a geopolitical conception coeval with the European and Christian sense of imperium. It signifies the expansion of a spe- cific socio-economic order across space. Throughout Western history, this has been 290 Cosgrove based in large measure on military and political power. Today's imperium is primarily an eco- nomic and technological order of which 22727's erasure of political boundaries allows representation in the networks of financial, media, or communications links etched across an unbounded globe. Whole-earth is, by con- trast, an environmentalist conception that ap- peals to the organic and spiritual unity of ter- restrial life. Humans are incorporated through visceral bonds between land and life (individ- ual, family, community), bonds that have tradi- tionally been localized, frequently as mystical ties of blood and soil. Despite this rhetoric of localism, Whole-earth readings of the Apollo images have difficulty keeping faith with the local because the photograph's erasure of hu- man signs implies the extension of organic bonds across all humanity and the entire globe. In this too we might note the echoes of West- ern Christianity's traditional missionary impera- tive. A Whole-earth interpretation seems drawn, like so many Renaissance globe gazers, toward a transcendental vitalism as a basis for universal order and harmony. It is highly questionable whether the con- ceptions of space, environment, and humanity drawn from these images can reconcile such divergent but equally totalizing tendencies in Western discourse. An alternative approach might avoid the "visualist assumption" under- lying the idea of the world as a globe and replace it with an older notion of the world as sphere, a body that contains life, including hu- man life-worlds and that is itself contained within greater spheres beyond (Ingold 1992)- spheres that are completely absent from the Apollo photographs. Such a perspective, in ad- dition to immediately localizing us within the world rather than beyond it, might, in John Kennedy's words and Michael Collins's hopes, "return us safely to the earth." drafts: Stephen Daniels, Mike Heffernan, Neil Roberts, Ron Doel, and anonymous referees. I also acknowledge the financial support of the Nuffield Foundation for the research project of which this forms a part. 
The Overview Effect is just another way to pursue control of the universe—their argument is infantile narcissism. 

Dickens and Ormrod 07’

Peter Affiliated Lecturer in the Department of Sociology at the University of Cambridge, Visiting Professor of Sociology at the University of Essex,  James S. Teaching Fellow in Sociology at the University of Essex, holds a Ph.D. in Sociology from the University of Essex (“Outer Space and Internal Nature: Towards a Sociology of the Universe,” Sociology, Volume 41, Number 4, August, Available Online to Subscribing Institutions via Sage Publications Online, p. 615-617)

There are strong indications that these pro-space activists are amongst those most affected by late modern narcissism. Early on in life, these activists come to project infantile unconscious phantasies (those relating to omnipotence and fusion with the infant’s ‘universe’) into conscious fantasies2 about exploring and developing space, which increasingly seem a possibility and which now achieve legitimacy largely through the ideology of the libertarian right. Those who have grown up in the ‘post-Sputnik’ era and were exposed at an early date to science fiction are particularly likely to engage in fantasies or daydreams about travelling in space, owning it, occupying it, consuming it and bringing it under personal control. Advocates talk about fantasies of bouncing up and down on the moon or playing golf on it, of mining asteroids or setting up their own colonies. These fantasies serve to protect the unconscious phantasy that they are still in the stage of infantile narcissism. Of course not all of those people growing up in late modern societies come to fantasize about space at such an early age like this, and are less single minded in their attempts to control and consume the universe, but we argue that this is nonetheless the way in which some dominant sectors of Western society relate to the universe. It is not only pro-space activists, but many well-to-do businesspeople and celebrities who are lining up to take advantage of new commercial opportunities to explore space as tourists. The promise of power over the whole universe is therefore the latest stage in the escalation of the narcissistic personality. A new kind of ‘universal man’ is in the making. Space travel and possible occupation of other planets further inflates people’s sense of omnipotence. [end page 615] Fromm (1976) discusses how in Western societies people experience the world (or indeed the universe) through the ‘having’ mode, whereby individuals cannot simply appreciate the things around them, but must own and consume them. For the narcissistic pro-space activist, this sentiment means that they feel a desperate need to bring the distant objects of outer space under their control: Some people will look up at the full moon and they’ll think about the beauty of it and the romance and history and whatever. I’ll think of some of those too but the primary thing on my mind is gee I wonder what it looks like up there in that particular area, gee I’d love to see that myself. I don’t want to look at it up there, I want to walk on it. (25-year-old engineering graduate interviewed at ProSpace March Storm 2004) Omnipotent daydreaming of this kind is also closely linked to the idea of regaining a sense of wholeness and integration once experienced with the mother (or ‘monad’) in the stage of primary narcissism, counterposed to a society that is fragmenting and alienating. Experiencing weightlessness and seeing the Earth from space are other common fantasies. Both represent power, the ability to ‘break the bonds of gravity’, consuming the image of the Earth (Ingold, 1993; Szersynski and Urry, 2006) or ‘possessing’ it through gazing at it (Berger, 1972). They also represent a return to unity. Weightlessness represents the freedom from restraint experienced in pre-oedipal childhood, and perhaps even a return to the womb (Bainbridge, 1976: 255). Seeing the Earth from space is an experience in which the observer witnesses a world without borders. This experience has been dubbed ‘the overview effect’ based on the reported life-changing experiences of astronauts (see White, 1987). Humans’ sense of power in the universe means our experience of the cosmos and our selves is fundamentally changing: It really presents a different perspective on your life when you can think that you can actually throw yourself into another activity and transform it, and when we have a day when we look out in the sky and we see lights on the moon, something like that or you think that I know a friend who’s on the other side of the Sun right now. You know, it just changes the nature of looking at the sky too. (46-year-old space scientist interviewed at ProSpace March Storm 2004) In the future, this form of subjectivity may well characterize more and more of Western society. A widespread cosmic narcissism of this kind might appear to have an almost spiritual nature, but the cosmic spirituality we are witnessing here is not about becoming immortal in the purity of the heavens. Rather, it is spirituality taking the form of self-worship; further aggrandizing the atomized, self-seeking, 21st-century individual (see Heelas, 1996). Indeed, the pro-space activists we interviewed are usually opposed to those who would keep outer space uncontaminated, a couple suggesting we need to confront the pre-Copernican idea of a corrupt Earth and ideal ‘Heaven’. [end page 616] For these cosmic narcissists, the universe is very much experienced as an object; something to be conquered, controlled and consumed as a reflection of the powers of the self. This vision is no different to the Baconian assumptions about the relationship between man and nature on Earth. This kind of thinking has its roots in Anaxagoras’ theory of a material and infinite universe, and was extended by theorists from Copernicus, through Kepler and Galileo to Newton. The idea that the universe orients around the self was quashed by Copernicus as he showed the Earth was not at the centre of the universe and that therefore neither were we (Freud, 1973: 326). However, science has offered us the promise that we can still understand and control it. Robert Zubrin, founder of the Mars Society, trumpets Kepler’s role in developing the omniscient fantasy of science (it was Kepler who first calculated the elliptical orbits of the planets around the Sun): Kepler did not describe a model of the universe that was merely appealing – he was investigating a universe whose causal relationships could be understood in terms of a nature knowable to man. In so doing, Kepler catapulted the status of humanity in the universe. Though no longer residing at the centre of the cosmos, humanity, Kepler showed, could comprehend it. Therefore […] not only was the universe within man’s intellectual reach, it was, in principle, within physical reach as well. (Zubrin with Wagner, 1996: 24) Thus Zubrin begins to lay out his plan to colonize Mars.
Narcissism leads to violence – turns case. 

Glass 03’ 

Don, worked in public radio since 1966. From 1970 to 1990 he served as Program Manager for WFIU, becoming Special Projects Director and Senior Producer from 1990 to 2005, A Moment of Science, “Narcissism and Violence” http://indianapublicmedia.org/amomentofscience/narcissism-and-violence/

With a number of school shootings in recent years psychologists are more and more interested in what leads to aggression and violence. In particular, various experiments have centered around the relationship between self-esteem and violent behavior. That is, does low self-esteem underlie violent behavior or does high self-esteem? Two studies suggest that those individuals most prone to violent behavior are narcissists. In Greek mythology, we know Narcissus as the man who fell in love with his own reflection in the waters of a spring, and whose excessive self-love killed him. Does this mean self-love, or high self-esteem, leads to violence? Not exactly. High self-esteem and narcissism are two different creatures. Psychologists define narcissists as those who want desperately to feel superior to other people. High self-esteem, on the other hand, means having confidence in oneself, but does not entail a need to feel superior to others. The problem for narcissists is that despite how much they want to be and feel superior to others, they always feel that they are failing in achieving this superiority. Therefore, narcissists are hardly the confident people they’d like to be. Narcissists want to think well of themselves, but constantly fail. The experiments at hand entailed measuring the participants for narcissism and self-esteem, then allowing them the opportunity to act aggressively towards another party who was either neutral, who evaluated the participant negatively, or who evaluated him positively. The experiment found that the most aggressive participants in the studies were narcissists who were attacking a person who had evaluated them negatively, and thus, threatened their fragile egos. 
***Fem K Link
The overview effect reinforces patriarchy—aerial photography glorifies the archetype of the white, male hero.
Cosgrove 94’ 

Dennis, Department of Georgraphy, University of London, “Contested Global Visions: One world, Whole Earth, and the Apollo Space Photographs” Pg 279 available at http://www.jstor.org/stable/pdfplus/2563397.pdf?acceptTC=true with JSTOR subscription 

However, the Apollo images emerge from a history that is much more specific than that of photography in general. This history deals with the intimate relations between the camera and aerial flight and with the status attributed to the eyewitness behind the aerial camera, the air- man himself, that developed during the course of the twentieth century. The revolutionary perspective afforded by the aerial view of the Earth encouraged balloon photography from the earliest days of the new medium and that view also appealed to the Modernist imagina- tion in the interwar years. This appeal was es- pecially strong in those nations-Italy, Ger- many, and the United States-that most enthu- siastically adopted Modernism's futuristic aes- thetic. The Italian Futurist painter Marinetti, for example, proclaimed the aerial view as the ar- tistic perspective of the future; and in 1928, the National Geographic published a series of arti- cles on geography from the air. These articles celebrated, among other things, the achieve- ment of the "Italian Argonauts," the long-dis- tance pilots organized by the Fascist air ace, geopolitical strategist, and later governor of It- aly's Libyan empire, Italo Balbo (Dreikhausen 1985; Segre 1987; Atkinson 1993). The airborne camera simultaneously realized geography's mission-to provide accurate de- scription of the entire global surface-as it bore witness to a new perspective on that surface: "the airman's vision" which served as the foun- dation of twentieth-century geopolitical thought that would, in turn, influence some of the earliest commentaries on the Apollo pho- tographs. "The airplane," in Antoine de St. Exu- pery's words, "has unveiled for us the true face of the earth" (Bunkse 1990). The pilot's Olym- pian perspective was privileged, however. Only a "few"-Charles Lindberg in the United States, Balbo in Italy-were mythologized as modern Apollos, youthful gods whose mis- sions took them above and beyond the mun- dane life of earthbound mortals and gave them a uniquely modern vision. The romance and power attached to the aerial view at this time are menacingly apparent in the opening scenes of Leni Riefenstahl's Nazi propaganda movie, Triumph of the Will, in which an airborne cam- era follows the Fuhrer's plane through the clouds, providing our's and Hitler's mastering gaze with quasi-cartographic glimpses of the German landscape below. The romantic association of (generally male) youth, power, and will with the Apollonian perspective offered by air flight allowed for an heroic construction that attributed the airman with distinctively Modern qualities of scientific objectivity, technical mastery, global vision and, ultimately, mission. The last of these terms has been closely associated, of course, with the interlocking discourses of religious conver- sion and military rule that have long structured the imperial imagination in the West.8 These attributes were further reinforced by the aerial engagements of World War II (Gruffudd 1991) and later informed the selection and public personae of American astronauts throughout the space race in the 1960s. As Michael Smith (1983) has pointed out, the alliance of technol- ogy and gender loomed prominently in the representation of early American astronauts (all of them test pilots) as "helmsmen." Time por- trayed John Glenn as "a latter day Apollo" and Alan Shepard as the new Lindberg; and the ubiquitous use of "mission" resonates through the entire Apollo program. 
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