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Plan: The United States federal government should withdraw its military presence from the Republic of Korea.
1AC

Contention One: Intersectionality

U.S. military presence in South Korea is the root cause of prostitution. Although it is illegal, the US military makes prostitution a thriving industry. 

Dujisin 9, Zoltan, July 7 2009, “Prostitution Thrives with US Military Presence”, Inter Press Service News Agency, http://ipsnews.net/news.asp?idnews=47556
Since 1945, U.S. troops have been stationed in the Korean peninsula, with their current strength estimated to be 28,500. The country plunged into civil war between 1950 and 1953 and since then, U.S. troops have remained there, claiming to act as a deterrent against North Korea, the country’s communist neighbour. Prostitution in the region is a direct result of their presence, local observers say.   Russian and Chinese troops also had troops stationed on the Korean peninsula in the aftermath of the civil conflict, but "have since left the area while U.S. troops are still here, in almost 100 military bases," Yu Young Nim, the head of a local non-governmental organisation which provides counseling, medical and legal care for sex workers, told IPS.   Yu Young Nim’s office is located at the Camp Stanley Camptown, a few metres away from local Korean restaurants, home in the 1980s to U.S.-imported Kentucky Fried Chicken and Subway logos. Locals attest to the slow decay of a town.   In front of one of these restaurants, sits a 36-year old former "mama-san", which in Korea denotes women supervising sex-work establishments. Like many other retired sex-workers, she looks older than her age, and has decided to open a restaurant.   The "mama-san" prefers catering to U.S. soldiers instead of the more demanding Korean clientele.   "G.I.s eat their food without complaints," she told IPS. "Koreans always expect to be served like kings."   It was in camps such as these that a new dish called Pudaettsigae entered the Korean diet: Poor Koreans took ingredients such as sausage, beans, processed cheese from leftovers at the U.S. camp and mixed them with home-grown ingredients.   After being a sex worker for much of her youth, during which she had a son with a U.S. soldier, like other "mama-sans" she opened her own club, where she employed other girls. She had to shut shop three years ago due to declining incomes.   "If the base closes, I’ll try moving to the [United] States; it would be good for my son," she says. Her son lives in Korea and speaks the language well enough, but got his primary education in English. "I don’t think he could attend a Korean university, but the U.S. universities are too expensive for us."   She could only wish his father was there to help.   "I have some contact with the grandfather, but barely with the father. He doesn’t send my son gifts, not even a Christmas card. He has so much more money than me and doesn’t do anything for his son," she says. "My son [believes] he has no father."   Several U.S. soldiers have married local prostitutes, in many cases impregnating them, only to later abandon them.   "Even in those cases of couples living together, these women can be easily abandoned by their husbands or boyfriends, and are victims of physical, mental and financial abuse," says Young Nim.   "The women mostly come from broken families, backgrounds of sexual abuse or domestic violence, and there is no protection from victims of these crimes," he says. "After entering the prostitution business they can’t get out."  U.S. officials have made statements condemning prostitution but have done little to stop it.   "They think this system should exist for the U.S. soldiers. Superficially they stand for a zero tolerance policy but practically they know what is going on and use this system," Young Nim told IPS.   There has been a reduction in prostitution of Korean women, which "has more to do with the work of non-governmental organisations and the fact that Korea has developed economically," while "there is no contact with the U.S. authorities. They have a legal office and counseling centre but only for their own soldiers and relatives."   After the negative publicity, the top military officials of the U.S. army have slowly became more outspoken in their condemnation of prostitution. U.S. soldiers were discouraged from frequenting traditional entertainment districts in central Seoul, although locals say that did little to stop them.   A turning point was the violent murder of a prostitute in Dongducheon in 1992. The finger of suspicion pointed at U.S. troops, though action against them is difficult given they enjoy a special legal status since 1945.   While prostitution is illegal in South Korea, camp towns are practically exempted from crackdowns, and US military anti-prostitution policies have forced these places to minimize their visibility. 
The Korean prostitutes are symbolic of the colonization and occupation of the nation by US troops.  The incidents of crime by US troops necessitates withdrawal of troops from the region.
Sallie Yea, senior fellow at international development program at RMIT, 2008 “Sightings: Critical approaches to Korean geography” University of Hawai’I Press, p. 192-3

Such incidents have been used by numerous social movement groups in Korea as an argument for the withdrawal of US troops from the peninsula, which they see as contributing to the inability of North and South Korea to successfully reunify. As a consequence of two such incidents in 1992, in October of that year twenty civic and religious groups inaugurated a movement for eradication of crimes by US troops in Korea. The movement found that US soldiers commit an average of 2200 crimes in Korea each year, and that many of these crimes are sexually based offenses against women. Further, the movement highlighted the fact that less then 1 percent of crimes committed by US soldiers in Korea are tried in Korean courts. Since the movement was established the general public in Korea has become more attuned to these negative consequences of US military presence in Korea. As incidents continue to occur since the formation of the movement, they are now subject to popular protests and intense media coverage. The issue of prostitution in kijich’on is invoked by these groups in broader feminist-nationalist and ant-imperialist discourses of anti-Americanism in South Korea. Kim Hyun-sook, for example, discusses the way nationalist and feminist movements in South Korea have drawn on the issue of Korean women working in kijich’on clubs to push a particular nationalist-feminist agenda, thus often marginalizing the women’s ability to narrate their own stories and experiences. For Kim Jyun-sook, these women constitute an “allegory of the nation” in that they are viewed as symbolic of the ongoing colonization and occupation of the Korean nation by imperialist forces, embodied literally by the sexual violation of Korean women and violence against them by US troops. This powerful metaphor situates kijch’on prostitutes of Korean nationality within discourses of gender and Korean nationalism. 

We have several internal links—

1. Korean women are used as tools to maintain good relations between the U.S. and South Korea

Moon 97, Katharine H.S., Department of Political Science and Chair of Asian Studies @ Wellesley College, “Sex Among Allies: Military Prostitution in U.S./Korea Relations”, 1997, Columbia University Press
The selling and buying of sex by Koreans and Americans have been a staple of U.S.-Korean relations since the Korean War (1950-53) and the permanent stationing of U.S. troops in Korea since 1955. It would not be far-fetched to say that more American men have become familiar with camptown prostitution in Korea since the 1950s than with military strategy and Korea's GNP figures. Since the war, over one million Korean women have served as sex providers for the U.S. military. And millions of Koreans and Americans have shared a sense of special bonding, for they have together shed blood in battle and mixed blood through sex and Amerasian offspring. U.S. military-oriented prostitution in Korea is not simply a matter of women walking the streets and picking up U.S. soldiers for a few bucks. It is a system that is sponsored and regulated by two governments, Korean and American (through the U.S. military). The U.S. military and the Korean government have referred to such women as "bar girls," "hostesses," "special entertainers," "businesswomen," and "comfort women." Koreans have also called these women the highly derogatory names, yanggalbo (Western whore) and yanggongju (Western princess). As this study reveals, both governments have viewed such prostitution as a means to advance the "friendly relations" of both countries and to keep U.S. soldiers, "who fight so hard for the freedom of the South Korean people," happy. The lives of Korean women working as prostitutes in military camptowns have been inseparably tied to the activities and welfare of the U.S. military installations since the early 1950s. To varying degrees, USFK (U.S. Forces, Korea) and ROK authorities have controlled where, when, and how these "special entertainers" work and live. The first half of the 1970s witnessed the consolidation of such joint U.S.-ROK control. 

2. The women are used to financially aid the South Korean economy 

Katy Keheller, Staff Writer, 1/8/09 “South Korea, U.S. Military Accused Of Encouraging Prostitution” http://jezebel.com/5126343/south-korea-us-military-accused-of-encouraging-prostitution, IA
The New York Times reports that while most of the women were not forced into prostitution, a group of sex-workers-turned-activists claim that the South Korean government was “one big pimp for the U.S. military.” They claim that the government “trained” prostitutes, giving them lesions in English language and etiquette, with the intention of using the sex trade to bring in much-needed foreign currency. According to scholars, the U.S. military worked with the South Korean government to regulate the health of the sex workers. However, they did not do so for the health of the women, but rather to ensure that American soldiers would not contract any STDs while visiting the conveniently-located camp towns. Some women claim that the American military police raided brothels, looking for women they suspected to be spreading disease. The Korean police would then step in, locking the accused women up in so-called “monkey houses" until they were deemed well enough to go back to work. Transcripts of parliamentary hearings support the former sex worker’s claims that the government explicitly encouraged the selling of sex in order to keep U.S. dollars flowing into South Korea. In one exchange from 1960, two lawmakers recommended that the government keep a number of prostitutes to meet the “natural needs” of U.S. soldiers. Lee Sung-woo, the deputy home minister, assured the speaker that the government had already made improvements in the “supply of prostitutes,” which he termed the “recreational system” for American troops.

3. Any marginalization of the harms of the Korean prostitutes sacrifices feminine integrity for national security 

Katherine H.S. Moon, Chair of Asian Studies at Wellesley College, 1997 Sex Among Allies: Military Prostitution in U.S.-Korea Relations  pg. p. 10-11, IA

The disregarding of kijich'on prostitutes as invisible and/or marginal has been apparent in academia and activism as well. Until very recently, social science scholarship on Korean women and society since the 1950s, has focused mainly on women as low-paid, underskilled labor in Korea's rush to export-led economic growth.'2 But only since the early 1990s has there been any significant academic scrutiny of kijich'on prostitution, which has been around longer than the bulk of women's modern factory work. 

A pan of the reason for the dearth of academic interest in this subject is due to Korean social activists' own neglect of this issue. During my research stay in Korea from 1991 to 1992, I experienced many difficulties finding academics and activists who might be well-informed on camptown prostitution issues of the 1960s and '70s (the latter being the focal time of my research). One woman whom others had referred to as my "one sure bet" even admitted honestly that she and other long -time social activists had neglected the issue of camptown prostitution. She stated that she and others had focused their organizing attention and energy on organizing factory workers and protesting Japanese sex tourism in the 1970s (chapter 1), but that tackling the problem of camptown prostitution had never entered their minds. She confessed that she and her coworkers had never placed the kijich'on prostitutes in any framework of exploitation or oppression, that even most activists considered these women "too different" from themselves. "Too different" was a polite way of saying what many Korean activists and academics today, even those who advocate on behalf of the former Korean "comfort women" to the Japanese military in World War II, still believe-kijich'on prostitutes work in the bars and clubs because they voluntarily want to lead a life of prostitution, because they are lacking in moral character. This kind of academic and activist negligence of kijich'on prostitutes is a function of the Korean society's bias against these women-that they are an "untouchable" class, that they have already departed so far from the norms and values of mainstream society to deserve consideration of the political, economic, and cultural sources of their unenviable existence. Faye Moon, a cofounder of My Sister's Place, noted, "Students often become anti -American and shout 'Yankee go Home' when they demonstrate. However, most Korean students have never visited an 'American' military town in Korea. They are unaware of the oppression which takes place in these villages." Students began visiting and extending their solidarity to kijich'on prostitutes only as recently as 1990.' But there is a deeper underlying reason for these women's invisiblity even among progressive Korean activists and academics. For most of the post-civil war period, South Koreans have lived with military threat from the North and the presence of U.S. troops as givens that were not questioned, and the administrations of former generals-turned-presidents Pak ChónghOi (1961-1979). Chôn Tuhwan (1980-87), and Ro T'aeu (1987-1992) kept popular criticism of both domestic and foreign governmental policy at hay with authoritarian measures. Anticommunist and national security rhetoric was regularly employed to muster society's support for the government's economic and foreign policies as well as to stifle political dissent, protest, and inquiries into alternative interpretations of political issues such as the need for the U.S. troop presence and the terms of the U.S.-Korea alliance. Under the national security blanket, the work and lives of kijich'on prostitutes became integrally embedded in the work and lives of the U.S. soldiers, who provided protection deemed vital to the South Korean people's viability and prosperity. In a sense, to inquire into the plight of kijich'on prostitutes and to question their role in U.S. camptown life would have been to raise questions about the need for and the role of U.S. troops and bases in the two countries' bilateral relations. 
AND The drive to achieve complete security requires continuous exploitation of Korean women

Moon 1997 (Katharine H.S., Professor in the Department of Political Science at Wellesley College, “Sex Among Allies: Military Prostitution in U.S./Korea Relations,” p. 18-9, )

I think there is yet another, unspoken, reason why these women have been forced out of Korean consciousness for nearly half a decade: Koreans have not wanted reminders of the war lurking around them and the insecurity that their newfound wealth and international power have been built on. That is, kijich'on women are living symbols of the destruction, poverty, bloodshed, and separation from family of Korea's civil war. They are living testaments of Korea's geographical and political division into North and South and of the South's military insecurity and consequent dependence on the United States. The sexual domination of tens of thousands of Korean women by "Yangk'i foreigners" is a social disgrace and a "necessary evil" that South Koreans believe they have had to endure to keep U.S. soldiers on Korean soil, a compromise in national pride, all for the goal of national security. Such humiliation is a price paid by the "little brother" in the alliance for protection by the "big brother."

South Korean prostitution denigrates women’s integrity as human beings because US military troops dehumanize women into sub-human commodities.
Jean Enriquez 99 Executive Director of Coalition Against Trafficking In Women-Asia Pacific, “Filipinas in Prostitution around U.S. Military Bases in Korea: A Recurring Nightmare”, Seoul, South Korea, November 1999
CATW asserts that trafficking in women is inseparable with the issue of prostitution. The gender-based nature of trafficking exposes itself as serving the purpose of ensuring the steady supply of women to areas where men demand sexual services. We deplore trafficking and prostitution as violations of women’s human rights. We cannot consider it work, because among others, it compels women to perform acts that denigrates their person — their integrity as human beings. The impact to women of sexual exploitation is hardly healed by time. Amerasian children, estimated at 30,000, were born to Filipinas prostituted around the U.S. military bases in the Philippines. They receive no assistance from either the U.S. or Philippine government. Economically, ‘working in the clubs’ meant irregular earnings and slavery, as many of them would be withheld of their salaries or are fined for any ‘misconduct’. The women were abused physically, psychologically and emotionally. Some were murdered. With the Visiting Forces Agreement recently signed between the Philippine and U.S. governments, 22 ports will be opened to foreign troops and more women will be abused in the remote rural areas of the country. In Korea, our women are once again subjected to the same brutality. The same experiences continue to haunt our women. In Korea, the Philippines and elsewhere, the women are viewed as commodities to be bought, and being Asians, they are certainly perceived as less than human. Trafficking and prostitution have reached crisis proportions in the Asian region, with the entry and maintenance of foreign military troops, and worsening globalization of economies. The R & R policy of U.S. military and its surrounding industry rely heavily on the buying and luring of women not only in Okinawa, Korea, and the Philippines, but more women from other countries including Russia, China and Thailand. Its twin menace, the unrestricted and globalized trade, rides on the continuing export of labor, as a convenient channel to traffic women for slave-like work or prostitution. Every month, 200-400 women and girls from Bangladesh are trafficked to Pakistan in the guise of labor migration. Yearly, 5,000 Nepalese women and girls are brought to India and Hong Kong on the same pretext. Currently, studies estimate that 150,00 Filipinas are exploited in the entertainment industry of Japan. More and more women from E. Europe are transported to the West and to Asia for prostitution. It might surprise many that Africa is also becoming a destination for trafficking. In 1992, 8 Filipinas were tricked that they will work as waitresses in Germany but were instead brought to clubs in Nigeria. Trafficking and prostitution, thus, need to be understood as problems arising from contexts not only of poverty and unemployment, but also maintained and promoted by economic interests and political policies that thrive on the subordinated status of women in our societies. As significantly, there are long-held definitions of masculinity, reinforced by the military institution, that are satiated by trafficking in women.

Military prostitution in Korea is sustained by racist depictions of Asian women—the legacy of US occupation exacerbates racism in both Asia and the United States

Moon 97 – Professor of Political Science at Wellesley College, Department of Political Science and Edith Stix Wasserman Chair of Asian Studies (Katherine, “Sex among Allies” 1997, p. 33-35,)
In Olongapo and Angeles in the Philippines, where the U.S. Subic Naval Base and Clark Air Force Base were respectively located (until the withdrawal of U.S. forces in 1992),"[t]here was virtually no industry except the 'entertainment' business, with approximately 55,000 registered and unregistered prostitutes and a total of registered 2,182 R&R establishments. 68By 1985 the U.S. military had become the second largest employer in the Philippines, hiring over 40,000 Filipinos. . . . The sum of their salaries amounted to almost $83 million a year." 69 Ideologies around race and nationality have also contributed to the social inequalities and conflicts, especially affecting prostitutes, in the U.S. camptown communities in Asia. Enloe writes that"[c]lass and race distinctions inform all social relations between the U.S. military and the host community." 70 The racism demonstrated by American soldiers toward Asians in Vietnam and Korea are well-documented. Lloyd Lewis notes that "soldiers in all branches of the armed services [in Vietnam] recount receiving the same indoctrination" that the "enemy is Oriental and inferior." 71 The racist terms for Vietnamese--"gook, slant, slope, dink . . . or a half a dozen local variations"—72 had all been employed previously by Americans [toward Japanese in World War II and Koreans and Chinese in the Korean War] to designate yellow-skinned peoples." 73
Max Hastings has noted in his history of the Korean War that the "Eighth Army was forced to issue a forceful order" in the summer of 1951 that soldiers cease" to take a perverse delight in frightening civilians" and attempting to "drive the Koreans off roads and into ditches." The order concluded with "We are not in this country as conquerors. We are here as friends." 74 Hastings also includes a comment by a Marine, Selwyn Handler: "Koreans were just a bunch of gooks. Who cared about the feelings of people like that? We were very smug Americans at that time." 75 Bruce Cumings recounts the racism among Americans, soldiers and diplomats alike, in the late 1960s:"Their racism led them to ask me, because I was living with Koreans and they rarely ventured out to 'the economy,' things like whether it was true that the Korean national dish, kimch'i, was fermented in urine." 76 Racist stereotypes of Asians within the American society have mixed with sexist stereotypes of Asian women to foster American participation in camptown prostitution in Asia. The main military newspaper, Stars and Stripes, encouraged soldiers to explore Korea's "nighttime action," especially the kisaeng party, the"ultimate experience": Picture having three or four of the loveliest creatures God ever created hovering around you, singing, dancing, feeding you, washing what they feed you down with rice wine or beer, all saying at once," You are the greatest." This is the Orient you heard about and came to find. 77 A U.S. Army chaplain I interviewed in April 1991 noted the following: What the soldiers have read and heard before ever arriving in a foreign country influence prostitution a lot. For example, stories about Korean or Thai women being beautiful, subservient-- they're tall tales, glamorized. . . . U.S. men would fall in lust with Korean women. They were property, things, slaves. . . . Racism, sexism--it's all there. The men don't see the women as human beings--they're disgusting, things to be thrown away. . . . They speak of the women in the diminutive. 78 On Okinawa, U.S. servicemen from the Kadena Air Base" can be seen in town (Naha) wearing offensive T- shirts" depicting" a woman with the letters LBSM," which means" little brown sex machine." 79 The "brown" refers to the Filipino and Thai women who constitute the majority of military prostitutes on Okinawa. 80 Aida Santos reveals that Olongapo sells a variation on the theme--a popular T-shirt" bearing the message 'Little Brown Fucking Machines Powered with Rice.'" 81 She emphasizes that in the Philippines,"[r]acism and sexism are now seen as a fulcrum in the issue of national sovereignty." 82 The presence of U.S. military servicemen in Asia generates significant social transformations that affect both the host Asian society and the American society across the Pacific. Thanh-dam Truong has asserted that the U.S. military's use of Thailand as the major R&R base for U.S. soldiers fighting in Vietnam has spawned the now booming sex tourism industry all across the country, 83 winning Thailand the ignoble title, "Asia's brothel." Filipinos have charged that U.S. servicemen have brought AIDS and HIV into their country. Prostitutes in Olongapo, along with the umbrella feminist organization, GABRIELA, and health organizations, pushed the Philippine government to "obtain a guarantee that all U.S. service personnel coming into the Philippines be tested for HIV." 84 In 1988, the Philippines Immigration Commissioner required all U.S. servicemen entering the Philippines to present certificates verifying that they are AIDS-free. 85 In addition, sexual relations between American men and Asian prostitutes have created a living legacy of mixed-raced children who are rejected by both their mother's and father's societies. Maria Socorro"Cookie" Diokno, an active leader in the Philippines' anti-base movement, has referred to the children born of American servicemen and Asian women as "Amerasian 'souvenir' bab[ies]." 86 ABC's Prime Time (May 13, 1993) depicted Amerasian children in the Philippines who had been abandoned by their soldier-fathers and were living with their impoverished mothers, scavenging for food among heaps of rubble and waste. Enloe reports that"[o]f the approximately 30,000 children born each year of Filipino mothers and American fathers, some 10,000 [were] thought to become street children, many of them working as prostitutes servicing American pedophiles." 8 Enloe adds that a Filipino "insider" has noted that many others have been sold, with" Caucasian-looking children . . . allegedly sold for $50-200 (around P1,000-4,000), whereas the Negro-fathered ones fetch only $25-30 (around P500-600)." 88
Johnston's Mom in Songt'an, Korea, also tried to give up her sons to adoption, after earlier having given up a daughter. But in the end, she could not bear to do it and went back to prostitution in order to keep her boys. 89 In the film, Camp Arirang, one barwoman in Songt'an laments the need to give up her half African-American son one day; black Amerasian children are most shunned in Korean society, so most mothers try to send them to the United States for a chance at education and a future. She has already torn up all photographs of herself with her son because she knows she must let him go. In a voice cracking with emotion, she calmly says, "All I want him to know is that he was born in Korea, that his mother is Korean, and that she is dead. It will be easier for him that way." The withdrawal of U.S. naval bases from the Philippines in 1992 also left behind a legacy of approximately 50,000 Amerasian children in the Philippines, with an estimated 10,000 of them living in Olongapo, which had housed the U.S. Subic Naval Base. The law firm of Cotchett, Illston, and Pitre of Burlingame, California, filed a class action suit against the U.S. government on behalf of Amerasian children left behind in the Philippines in March 1993. 90
The plaintiffs would "ask the federal court to order the Navy to provide funds for the education and medical care of these children until they reach 18 years of age." 91 The prostitute- mothers of these children and several leading Philippine civic organizations, such as GABRIELA, as well as the Council of Churches, mobilized such legal action. Asian societies have borne the burden of the painful repercussions of militarized prostitution, but the American society has not gone untouched. Many of the prostitutes who end up divorced from their GI husbands (an estimated 80% of Korean-GI marriages end up in divorce) 92 go back into prostitution around military camp areas in the United States. 93 In the film The Women Outside, officials from the Mayor's Office of Midtown Enforcement in Manhattan state that some U.S. servicemen have been paid by flesh traffickers to marry women in Korea and bring them to the United States for work in massage parlors and brothels.

Korean prostitution represents a unique intersection of colonial power, patriarchy, and class based discrimination 

Pyong Gap Min. Professor of Sociology at Queens College, December '03. "Comfort Women": The Intersection of Colonial Power, Gender, and Class. http://www.jstor.org/stable/pdfplus/3594678.pdf, IA

The victimization of Korean comfort women has three major components: (1) their being forced into military sexual slavery, (2) their suffering inside military brothels, and (3) their half-century of agonizing experiences after their return home. More Korean women were mobilized for Japanese military sexual slavery than were women from other Asian countries, and Korean comfort women were treated more cruelly than were Japanese comfort women, mainly because of Japan's colonization of Korea. Thus, the colonization perspective used by Korean feminists is relevant to understanding the Korean experiences of sexual slavery. However, the state-supported patriarchal system in Japan was central to the establishment of Japanese military brothels while patriarchal customs in Korea have been mainly responsible for the Korean victims' lifelong suffering after their return home. Accordingly, the feminist perspective used by some Japanese feminist  scholars is equally relevant to the Korean victims' experiences. In addition, as is the case with some other types of sexual assault, the Korean victims' lower-class back-ground played a less significant but still important role in their forced mobilization for the military sexual service. Using an intersectional analysis, this article intends to show that colonization, gender, and class were inseparably tied together to make the lives of Korean com-fort women extremely miserable, although each factor has greater effects on one component of their victimization than on the others. By emphasizing the intersec-tion of colonial power, gender hierarchy, and class, I argue that a one-sided empha-sis on colonization or gender hierarchy as the fundamental cause cannot fully explain the suffering of the Korean victims of sexual slavery. 

Intersectionality is critical for the framing of violence against women—critiques of essentialism don’t solve

Kimberlé Williams Crenshaw, Professor of Law at UCLA, 1991 “Mapping the Margins: Intersectionality, Identity Politics, and Violence Against Women of Color”pg. 1-2, IA
This article has presented intersectionality as a way of framing the various interactions of race and gender in the context of violence against women of color. I have used intersectionality as a way to articulate the interaction of racism and patriarchy generally. I have also used intersectionality to describe the location of women of color both within overlap-ping systems of subordination and at the margins of feminism and anti-racism. The effort to politicize violence against women will do little to address the experiences of nonwhite women until the ramifications of racial stratification among women are acknowledged. At the same time, the antiracist agenda will not be furthered by suppressing the reality of intra-racial violence against women of color. The effect of both these marginalizations is that women of color have no ready means to link their experiences with those of other women. This sense of isolation compounds efforts to politicize gender violence within communities of color, and permits the deadly silence surrounding these issues to continue.

I want to suggest that intersectionality offers a way of mediating the tension between assertions of multiple identity and the ongoing necessity of group politics. It is helpful in this regard to distinguish intersectionality from the closely related perspective of anti-essentialism, from which women of color have critically engaged white feminism for the absence of women of color on the one hand, and for speaking for women of color on the other. One rendition of this anti-essentialist critique-that feminism essentializes the category "woman"--owes a great deal to the postmodernist idea that categories we consider natural or merely representational are actually socially constructed in a linguistic economy of difference.22 While the descriptive project of postmodernism of questioning the ways in which meaning is socially constructed is generally sound, this critique sometimes misreads the meaning of social construction and distorts its political relevance.

Contention Two: Solvency 

Korean prostitutes can redefine their gender and race through policy—alternatives that suggest radical actions such as destroying categories won’t solve

Kimberlé Williams Crenshaw, Professor of Law at UCLA, 1991 “Mapping the Margins: Intersectionality, Identity Politics, and Violence Against Women of Color”pg. 20-1, IA
But to say that a category such as race or gender is socially constructed is not to say that that category has no significance in our world. On the contrary, a large and continuing project for subordinated people-and indeed, one of the projects for which postmodern theories have been very helpful-is thinking about the way power has clustered around certain categories and is exercised against others. This project attempts to unveil the processes of subordination and the various ways those processes are experienced by people who are subordinated and people who are privileged. It is, then, a project that presumes that categories have meaning and consequences. This project's most pressing problem, in many if not most cases, is not the existence of the categories, but rather the particular values attached to them, and the way those values foster and create social hierarchies.

This is not to deny that the process of categorization is itself an exercise of power, but the story is much more complicated and nuanced than that. First, the process of categorizing--or, in identity terms, naming-is not unilateral. Subordinated people can and do participate, sometimes even subverting the naming process in empowering ways. One need only think about the historical subversion of the category "Black,," or the current transformation of "queer," to understand that categorization is not a one-way street. Clearly, there is unequal power, but there is nonetheless some degree of agency that people can and do exert in the politics of naming. And it is important to note that identity continues to be as site of resistance for members of different subordinated groups. We all can recognize the distinction between the claims "I am Black" and the claim "I am a person who happens to be Black." "I am Black" takes the socially imposed identity and empowers it as an anchor of subjectivity. "I am Black" becomes not simply a statement of resistance, but also a positive discourse of self-identification, intimately linked to. celebratory statements like the Black nationalist "Black is beautiful." "I am a person who happens to be Black," on the other hand, achieves self-identification by straining for a certain universality (in effect, "I am first a person")and for a concomitant dismissal of the imposed category ("Black") as contingent, circumstantial, non-determinant. There is truth in both characterizations, of course, but they function, quite differently depending on the political context. At this point in history, a strong case can be made that the most critical resistance strategy for dis-empowered groups is to occupy and defend a politics of social location rather than to vacate and destroy it.

AND, any regulatory policies will fail 

Human Rights Examiner, 2/8/10 U.S. military anti-prostitution/sex trafficking policy appears to be ineffective” http://www.examiner.com/x-24740-Norfolk-Human-Rights-Examiner~y2010m2d8-US-military-personals-creates-demand-for-sex-trafficking-in-South-Korea, IA
Thriving demand for prostitution and sex trafficking by the U.S. military service members questions the enforceability of the U.S. military anti-prostitution/sex trafficking policy. Though the policy has been implemented to deter sex trafficking and prostitution around the military base abroad, the news reports consistently say that they are still very much in existence.  Though the policy caused many service members from revealing their identities when interviewed about their visits to prostitutes, it did not stop them from going back to prostitutes again for sex.  The problem then lies on lack of awareness among the U.S. soldiers. Visit to brothels or prostitutes have been so widely accepted that the service members consider it almost as a rite. Further that the U.S. military, in fact, encouraged prostitution business around the military bases also contribute to their desensitization to prostitution. [6] While the penalty against human trafficking and prostitution must be doubled, the military should ensure to educate the service members on such misconducts  as serious crimes.

AND, The impacts are systemic. Only withdrawing American military presence solves 

Kirk and Okazawa-rey 1998-(writers for The  Women and War Reader, “Making Connections Building an East Asia-U.S. Women’s Network against U.S. Militarism” New York University Press. http://www.gwynkirk.net/pdf/making_connections_paper.pdf
Participants shared the view that violence against women is an integral part of U.S. military attitudes, training, and culture. It is not random, but systemic, and cannot simply be attributed to “a few bad apples’ as the military authorities often try to do. We noted the many reports of rape, assault, and sexual harassment within the U.S. military that have come to light over the past few years. We also noted that U.S. military families experience higher rates of domestic violence compared to nonmilitary families. But the main emphasis of our discussion concerned crimes of violence committed by U.S. military personnel against civilians in Korea, Japan, and the Philippines, especially violence against women, and the institutionalization of military prostitution. Crimes of Violence Women from all countries represented, including the United States, reported crimes of violence committed by U.S. military personnel against local women. Okinawan women emphasized violent attacks of women and girls by U.S. military personnel, especially the marines who are in Okinawa in large numbers. In May 1995, for example, a 24-year old Okinawan woman was beaten to death by a G.I. with a hammer in the doorway of her house. On their return from Beijing Conference in September1995, Okinawan women immediately organized around the rape of a twelve-year old girl, which had occurred while they were away. This revitalized opposition to the U.S. military presence in Okinawa and drew worldwide attention to violence against women on the part of U.S. military personnel. The National Coalition for the Eradication of Crimes by U.S. Troops in Korea, which comprises human rights activists, religious groups, feminists, and labor activists, was galvanized into action by a particularly brutal rape and murder of a bar woman, Yoon Kum E, in 1992. Korean participants commented that pimps and G.I.s try to intimidate the women against speaking out; women are also afraid of public humiliation. Drawing public attention to such crimes is embarrassing to the U.S. military. They are usually denied and covered up. 

And, the systemic impacts of the affirmative far outweigh any manifestation of international conflict.  Prioritizing the event of war over resistance to the systemic roots of the affirmative facilitates collective complacency and distracts attention from the broader effort to redress the harms of the status quo. 

Cuomo, 1996. [Chris, J. War is not just an event: Reflections on the significance of everyday violence, Hypatia, Vol. 11, no. 4, pg. proquest]

Philosophical attention to war has typically appeared in the form of justifications for entering into war, and over appropriate activities within war. The spatial metaphors used to refer to war as a separate, bounded sphere indicate assumptions that war is a realm of human activity vastly removed from normal life, or a sort of happening that is appropriately conceived apart from everyday events in peaceful times. Not surprisingly, most discussions of the political and ethical dimensions of war discuss war solely as an event--an occurrence, or collection of occurrences, having clear beginnings and endings that are typically marked by formal, institutional declarations. As happenings, wars and military activities can be seen as motivated by identifiable, if complex, intentions, and directly enacted by individual and collective decision-makers and agents of states. But many of the questions about war that are of interest to feminists---including how large-scale, state-sponsored violence affects women and members of other oppressed groups; how military violence shapes gendered, raced, and nationalistic political realities and moral imaginations; what such violence consists of and why it persists; how it is related to other oppressive and violent institutions and hegemonies--cannot be adequately pursued by focusing on events. These issues are not merely a matter of good or bad intentions and identifiable decisions.In "Gender and 'Postmodern' War," Robin Schott introduces some of the ways in which war is currently best seen not as an event but as a presence (Schott 1995). Schott argues that postmodern understandings of persons, states, and politics, as well as the high-tech nature of much contemporary warfare and the preponderance of civil and nationalist wars, render an event-based conception of war inadequate, especially insofar as gender is taken into account. In this essay, I will expand upon her argument by showing that accounts of war that only focus on events are impoverished in a number of ways, and therefore feminist consideration of the political, ethical, and ontological dimensions of war and the possibilities for resistance demand a much more complicated approach. I take Schott's characterization of war as presence as a point of departure, though I am not committed to the idea that the constancy of militarism, the fact of its omnipresence in human experience, and the paucity of an event-based account of war are exclusive to contemporary postmodern or postcolonial circumstances.1Theory that does not investigate or even notice the omnipresence of militarism cannot represent or address the depth and specificity of the everyday effects of militarism on women, on people living in occupied territories, on members of military institutions, and on the environment. These effects are relevant to feminists in a number of ways because military practices and institutions help construct gendered and national identity, and because they justify the destruction of natural nonhuman entities and communities during peacetime. Lack of attention to these aspects of the business of making or preventing military violence in an extremely technologized world results in theory that cannot accommodate the connections among the constant presence of militarism, declared wars, and other closely related social phenomena, such as nationalistic glorifications of motherhood, media violence, and current ideological gravitations to military solutions for social problems.Ethical approaches that do not attend to the ways in which warfare and military practices are woven into the very fabric of life in twenty-first century technological states lead to crisis-based politics and analyses. For any feminism that aims to resist oppression and create alternative social and political options, crisis-based ethics and politics are problematic because they distract attention from the need for sustained resistance to the enmeshed, omnipresent systems of domination and oppression that so often function as givens in most people's lives. Neglecting the omnipresence of militarism allows the false belief that the absence of declared armed conflicts is peace, the polar opposite of war. It is particularly easy for those whose lives are shaped by the safety of privilege, and who do not regularly encounter the realities of militarism, to maintain this false belief. The belief that militarism is an ethical, political concern only regarding armed conflict, creates forms of resistance to militarism that are merely exercises in crisis control. Antiwar resistance is then mobilized when the "real" violence finally occurs, or when the stability of privilege is directly threatened, and at that point it is difficult not to respond in ways that make resisters drop all other political priorities. Crisis-driven attention to declarations of war might actually keep resisters complacent about and complicitous in the general presence of global militarism. Seeing war as necessarily embedded in constant military presence draws attention to the fact that horrific, state-sponsored violence is happening nearly all over, all of the time, and that it is perpetrated by military institutions and other militaristic agents of the state.Moving away from crisis-driven politics and ontologies concerning war and military violence also enables consideration of relationships among seemingly disparate phenomena, and therefore can shape more nuanced theoretical and practical forms of resistance. For example, investigating the ways in which war is part of a presence allows consideration of the relationships among the events of war and the following: how militarism is a foundational trope in the social and political imagination; how the pervasive presence and symbolism of soldiers/warriors/patriots shape meanings of gender; the ways in which threats of state-sponsored violence are a sometimes invisible/sometimes bold agent of racism, nationalism, and corporate interests; the fact that vast numbers of communities, cities, and nations are currently in the midst of excruciatingly violent circumstances. It also provides a lens for considering the relationships among the various kinds of violence that get labeled "war." Given current American obsessions with nationalism, guns, and militias, and growing hunger for the death penalty, prisons, and a more powerful police state, one cannot underestimate the need for philosophical and political attention to connections among phenomena like the "war on drugs," the "war on crime," and other state-funded militaristic campaigns.I propose that the constancy of militarism and its effects on social reality be reintroduced as a crucial locus of contemporary feminist attentions, and that feminists emphasize how wars are eruptions and manifestations of omnipresent militarism that is a product and tool of multiply oppressive, corporate, technocratic states.2 Feminists should be particularly interested in making this shift because it better allows consideration of the effects of war and militarism on women, subjugated peoples, and environments. While giving attention to the constancy of militarism in contemporary life we need not neglect the importance of addressing the specific qualities of direct, large-scale, declared military conflicts. But the dramatic nature of declared, large-scale conflicts should not obfuscate the ways in which military violence pervades most societies in increasingly technologically sophisticated ways and the significance of military institutions and everyday practices in shaping reality. Philosophical discussions that focus only on the ethics of declaring and fighting wars miss these connections, and also miss the ways in which even declared military conflicts are often experienced as omnipresent horrors. These approaches also leave unquestioned tendencies to suspend or distort moral judgement in the face of what appears to be the inevitability of war and militarism.Just-war theory is a prominent example of a philosophical approach that rests on the assumption that wars are isolated from everyday life and ethics. Such theory, as developed by St. Augustine, Thomas Aquinas, and Hugo Grotius, and as articulated in contemporary dialogues by many philosophers, including Michael Walzer (1977), Thomas Nagel (1974), and Sheldon Cohen (1989), take the primary question concerning the ethics of warfare to be about when to enter into military conflicts against other states. They therefore take as a given the notion that war is an isolated, definable event with clear boundaries. These boundaries are significant because they distinguish the circumstances in which standard moral rules and constraints, such as rules against murder and unprovoked violence, no longer apply. Just-war theory assumes that war is a separate sphere of human activity having its own ethical constraints and criteria and in doing so it begs the question of whether or not war is a special kind of event, or part of a pervasive presence in nearly all contemporary life..Because the application of just-war principles is a matter of proper decisionmaking on the part of agents of the state, before wars occur, and before military strikes are made, they assume that military initiatives are distinct events. In fact, declarations of war are generally overdetermined escalations of preexisting conditions. Just-war criteria cannot help evaluate military and related institutions, including their peacetime practices and how these relate to wartime activities, so they cannot address the ways in which armed conflicts between and among states emerge from omnipresent, often violent, state militarism. The remarkable resemblances in some sectors between states of peace and states of war remain completely untouched by theories that are only able to discuss the ethics of starting and ending direct military conflicts between and among states.Applications of just-war criteria actually help create the illusion that the "problem of war" is being addressed when the only considerations are the ethics of declaring wars and of military violence within the boundaries of declarations of war and peace. Though just-war considerations might theoretically help decision-makers avoid specific gross eruptions of military violence, the aspects of war which require the underlying presence of militarism and the direct effects of the omnipresence of militarism remain untouched. There may be important decisions to be made about when and how to fight war, but these must be considered in terms of the many other aspects of contemporary war and militarism that are significant to nonmilitary personnel, including women and nonhumans.FEMINIST APPROACHES TO WAR AND MILITARY VIOLENCEIn a recent Hypatia article, Lucinda Peach argues that just-war theory, which she takes to be more realistic and useful than pacifism, can be strengthened with feminist insights and analyses. Drawing primarily on the work of Sara Ruddick and Jean Bethke Elshtain, she reconstructs feminist responses to traditional just-war approaches, and illustrates how a more thorough application of feminist principles might lead to "a more careful and considered appraisal of when the use of armed force is morally justified" (Peach 1994, 167). Though she agrees with their criticisms of traditional just-war approaches, Peach finds Elshtain's and Ruddick's alternatives practically and theoretically lacking. Nonetheless, her faith in just-war theorizing is unwavering:The feminist criticisms discussed do not suggest a need to develop radically new or different criteria for assessing the morality or engagement in armed conflict from those offered by traditional just-war theory ... feminist criticisms and counterproposals suggest a number of specific proposals for modifying the practice more than the theory of the just-war approach to armed conflict. (Peach 1994, 164)Peach states that one of the problems with nonfeminist critiques of war is their failure to address the fact that "women remain largely absent from ethical and policy debates regarding when to go to war, how to fight a war, and whether resorting to war is morally justifiable" (Peach 1994, 152). But a just-war approach cannot successfully theorize women's roles in these events because formal, declared wars depend upon underlying militaristic assumptions and constructions of gender that make women's participation as leaders nearly impossible.The limitations of Peach's analysis make clear some aspects of the relationships between peacetime militarism and armed conflicts that cannot be addressed by even feminist just-war principles. Her five criticisms of just-war theory, discussed below, are intended to both echo and revise appraisals made by other feminists. But each fails to successfully address the complexity of feminist concerns.1) Peach finds just-war theory's reliance on realism, the notion that human nature makes war inevitable and unavoidable, to be problematic. She believes just-war theory should not be premised on realist assumptions, and that it should also avoid "unduly unrealistic appraisals" of human and female nature, as found in Ruddick's work.Peach rightly identifies the pessimism, sexism, essentialism, and universalism at work in just-war theorists' conceptions of human nature. Nonetheless, she fails to see that just-war theorists employ ossified concepts of both "human nature" and "war." Any interrogation of the relationships between war and "human nature," or more benignly, understandings and enactments of what it means to be diverse human agents in various contexts, will be terribly limited insofar as they consider wars to be isolated events. Questions concerning the relationships between war and "human nature" become far more complex if we reject a conception of war that focuses only on events, and abandon any pretense of arriving at universalist conceptions of human or female "nature."Feminist ethical questions about war are not reducible to wondering how to avoid large-scale military conflict despite human tendencies toward violence. Instead, the central questions concern the omnipresence of militarism, the possibilities of making its presence visible, and the potential for resistance to its physical and hegemonic force. Like "solutions" to the preponderance of violence perpetrated by men against women that fail to analyze and articulate relationships between everyday violence and institutionalized or invisible systems of patriarchal, racist, and economic oppression, analyses that characterize eruptions of military violence as isolated, persistent events, are practically and theoretically insufficient.2) Peach faults just-war theory for its failure to consider alternatives to war, stating that "the failure of most just-war theorists to seriously contemplate alternatives to war is ... radically deficient from the perspectives of pacifist feminist and others opposed to knee-jerk militaristic response to civil strife" (Peach 1994, 158). She argues that feminist just-war theorists, including Elshtain, should also pay more attention to pacifist arguments.When Peach discusses "alternatives to war," she is clearly referring to alternatives to entering into war, or to participating in "the escalation of conflicts." The avoidance of eruptions of military violence is certainly important, and Peach is correct that feminist insights about conflict resolution could present significant recommendations in this regard. However, feminist moral imagination cannot end there. In thinking of alternatives to war, we need to continue to imagine alternatives to militaristic economies, symbolic systems, values, and political institutions. The task of constructing such alternatives is far more daunting and comprehensive than creating alternatives to a specific event or kind of event.Pacifist writers as diverse as Gandhi, Martin Luther King, Jr., and Barbara Deming have emphasized the fact that pacifism entails a critique of pervasive, systematic human violence. Despite its reductionist tendencies, there is much to learn from the ways in which pacifists conceive of war as a presence, as well as the pacifist refusal to let go of the ideal of peace. Characterizing pacifism as motivated by the desire to avoid specific events disregards the extent to which pacifism aims to criticize the preconditions underlying events of war. 3) Following several influential moves in feminist philosophy, Peach rejects just-war theory's reliance on abstraction--of the realities, or "horrors," of war; of enemies as one-dimensional evil, killable Others; and of the ethical responses needed to address the morality of war, such as a privileging of justice and rights over love and caring. Following Elshtain, she believes that feminist just-war principles should be more particularized, contextualized, and individualized.But the abstraction of the particularities of war depends on an abstraction of war itself. The distance of such abstraction is created in part by willingness to think of war without considering the presence of war in "peaceful" times. Wars becomes conceptual entities--objects for consideration--rather than diverse, historically loaded exemplifications of the contexts in which they occur. In order to notice the particular and individual realities of war, attention must be given to the particular, individual, and contextualized causes and effects of pervasive militarism, as well as the patterns and connections among them.

Military violence is neither natural nor inevitable—war is sustained by gendered systems of identity like military prostitution

Enloe 93 – Professor in the Department of International Development, Community, and Environment at Clark University, Ph.D in Political Science from UC Berkeley (Cynthia Enloe, “The Morning After: Sexual Politics at the End of the Cold War” p. 245-248, )

Conquerors' mistresses, wartime rape victims, military prostitutes, cinematic soldier-heroes, pin-up models on patriotic calendars-these are only some of the indications, not only that nationalism is often constructed in militarized settings, but that militarization itself, like nationalist identity, is gendered. To put it more simply, no person, no community, and no national movement can be militarized without changing the ways in which femininity and masculinity infuse daily life. Much of our research in the 1960s and 1970s focused on civil wars some we labeled as revolutionary, and others portrayed as mere insurgencies. They seemed to offer opportunities to explore changing consciousness, national versus class versus ethnic loyalties, the processes of social mobilization and party building, state fragility, and state expansion. But as I recall, thinking about civil wars did not prompt us to think about or even conceptualize militarism. States had militaries; that's how you could tell they were states. And certain levels of alienated mobilization seemed naturally to take the form of armed insurgency. But as for militarism a distinctive set of beliefs and structures and militarization a particular societal process entrenching these beliefs and structures we looked to neither concept to generate questions, to make us stop in our intellectual tracks. So we made militarization of any society appear simpler than, in fact, it was. When I think back now to the 1960s, I wonder why I didn't pause, why I found it so easy to accept armed nationalist conflicts as, if not inevitable, at least not very surprising. At some level I did not see nationalist warfare as problematic. True, I did puzzle over state elites' use of their militaries and police forces to respond to ethnic or antiimperialist challenges. I did wonder how civilian nationalists came to their decisions to take up armed resistance and whether they would succeed in controlling the military forces they had created. And I did try to understand how relatively unpoliticized people caught in the crossfire would piece together their own strategies for coping with escalating conflict. All this hard questioning notwithstanding, I think I assumed that militarization of any nationalist conflict wasn't difficult to accomplish. It only required, I naively presumed, the state's deployment of military units and the insurgents' acquisition of weapons and recruits and policies to bring both sides into an encounter. In those days I didn't give much thought to what sorts of mental transformations had to occur in order for national identities to become militarized. Now I am more and more convinced that the militarization of any nationalist movement occurs through the gendered workings of power. It is neither natural nor automatic. Militarization occurs because some people's fears are allowed to be heard, and to inform agendas, while other people's fears are trivialized or silenced. Slovak nationalism, reemerging today; Quebecois nationalism, now in its third decade of development; Lithuanian nationalism, successful in its achievement of statehoodnone have (as yet) been militarized. Within other nationalist movements, by contrast, there has been ambivalence and even explicit conflict over militarization. Thus, within contemporary Russian nationalism, U.S. black nationalism, Canadian Indian nationalism, South African black nationalism, German nationalism, and Serb, Croatian, and Bosnian nationalism, there have been debates over social changes that would legitimize particular militaristic tendencies. In each of these processes of national formation, the struggle today remains inconclusive. It is impossible to make sense of how nationalist ideologies and organizations emerge, grow, wither, or disappear altogether unless we chart these internal debates over militarization. Who supports militarizing strategies, and who offers alternatives? Do the supporters and their critics look different in their gender, region, generation, class, or political experience? Principal among militarizing transformations are changes in ideas about manliness manliness as it supports a state, and manliness as it informs a nation. If I had given more (or any!) thought to how the meaning assigned to being a man changed as a state deployed its forces in the name of "national security" or in the name of creating a new, more authentic nation, or as a nationalist movement mobilized its force, then I might have noticed that changes in ideas about masculinity do not occur without complementary transformations in ideas about what it means to be a woman. For instance, I might have paid attention to a state's policies regarding rape: were soldiers given instructions to avoid sexual assaults on women in the contested regions? Were reported assaults treated seriously by superior officers, or glossed over? I might have given more analytical weight to evidence that insurgent male leaders deliberately excluded or included women, that they tried to prevent sexual liaisons within their units, that they encouraged most women to serve the now-militarized cause in roles compatible with concepts of femininity preexisting in the community. And by paying attention I might have caught sight of the contradictions that thread their way through most instances of militarization. For militarization is a process that is not greased with natural inclinations and easy choices. It usually involves confusion and mixed messages. On the one hand, it requires the participation of women as well as men. On the other hand, it is a social construction that usually privileges masculinity. It is the first of these two conditions that makes many women who have become nationalists willing to support militarization: their participation as women becomes valuable, and they often gain new space in which to develop political skills. During the Intifada, Palestinian women began to run more of the West Bank community institutions as the Israeli military closed down older institutions as security risks, and as hundreds of Palestinian men were imprisoned. During the eight-month Iraqi military occupation, Kuwaiti women, having lost their Asian maids, likewise gained a new sense of their political value; actions such as obtaining food, carrying information, and caring for torture victims took on new, nationalist connotations. Similarly, Iraqi women who identify themselves as nationalists by virtue of participation in the ruling Baathist Party's Women's Federation today speak of the earlier Iran-Iraq war as a time when the state was compelled to take women's talents seriously, as it replaced conscripted men with women in hosts of official positions. Yet because it is a process riddled with gendered contradictions, the militarization of any nationalist movement is usually contested. It is often precisely where one can observe the formal and informal political struggles between women and men. In these debates over militarization, women and men are divided, not simply over priorities on the political agenda, but also over what constitutes this amorphous thing, "the nation."Peace movements that emerge within militarizing nationalist movements are typically treated as though they are hopeless and/or analytically trivial. The militarization of our own curiosity often takes the form of treating the most militarized tendencies such as the formation of mostly male militias as the most analytically 

interesting.

2AC ROK Gov Supports Prostitution XT

The Korean government actively facilitates prostitution for the US military

Ranjoo Seodu Herr, prof philosophy at Bentley  , 2003 “The Possibility of Nationalist Feminism” Hypatia, Volume 18, Number 3, Summer 2003, Muse, p.153

8. The tendency to frame international gender issues as the object of masculine contest has been replicated even by some feminists who adopt nationalism. Hyun Sook Kim reports that some Korean “nationalist feminists” were preoccupied with presenting the exploitation of Korean prostitutes serving the U.S. military as primarily due to the presence of an external neo-imperialistic power, when in fact the Korean government actively participated in facilitating prostitution for the U.S. military (H. S. Kim 1998, 192; see also K. Moon 1997).

The Korean government supports prostitution

Ranjoo Seodu Herr, prof philosophy at Bentley  , 2003 “The Possibility of Nationalist Feminism” Hypatia, Volume 18, Number 3, Summer 2003, Muse, p.154

18. It must be borne in mind that this nationalistic movement is to be distinguished from the state-sponsored, top-down nationalism of the Korean government that has consistently exploited these women. According to Katharine Moon, not only did the Korean government support and actively regulate prostitution (1997, 42–47), it also used nationalistic rhetoric to urge prostitutes to earn U.S. dollars and to help the government preserve “national security” (1997, 43, 92, 102–103). Unlike this state-sponsored nationalism, the National Campaign has been initiated by ordinary citizens of South Korea. This point will be taken up later in this section
Government believes they must control women to achieve military goals

Enloe 2K, Cynthia H. Enloe, Ph. D in Political Science from University of California, Berkely, “Manuevers: The International Politics of Militarizing Women’s Lives”, 2000, University of California Press

Male military policy makers uniformed and civilian have believed that they need to control women in order to achieve military goals. In scores of different societies, they have acted as though most men are not natural soldiers, as though most men need to be continuously reminded that their tenuous grasp on the status of "manly man" depends on women thinking of them as such. Moreover, military policy makers have acted as if the military's own legitimacy as a state institution requires perpetual shoring up through affirmation not only by the country's men, but by its women as well. Yet men commanding military forces have been uncertain about which sort of maneuver proves most effectivedirect or indirect exertion of control over women. Should women (as morale-boosting wives, mothers, prostitutes, nurses) be made integral cogs of the military machine? Or will the military's masculine image, mobility, and customary ways of operating be better protected if less direct structures of control were devised, keeping women available but at arm's length? One of the reasons that many women who have been maneuvered to play a militarily supportive role have developed so little consciousness of the militarization of their lives is that that process has occurred quite indirectly or because military officials designing that process have waffled. Women haven't been able to see the gendered militarization process clearly because it frequently has been implemented in a spirit of ambivalence.

Korean attitude toward prostitutes, they condone it and encourage it

Moon 97, Katharine H.S., Department of Political Science and Chair of Asian Studies @ Wellesley College, “Sex Among Allies: Military Prostitution in U.S./Korea Relations”, 1997, Columbia University Press
In the eyes of so-called normal Koreans, the prostitutes have served two important social functions: containing undesirable foreign influences on the greater Korean society 117 and preventing the prostitution and rape of"respectable" girls and women by U.S. soldiers. A 1965 EUSA report acknowledged that Excessive restrictive measures [regarding prostitution] . . . may be objected to by certain segments of the Korean population . . . since it would mean that the mobility of the Korean female national in close, continuous contact with the American would be heightened to the extent that she would infiltrate in hitherto"purely Korean" residential areas. 118 Like their political leaders, Koreans generally have viewed camptown prostitution as a"necessary evil" but ultimately have blamed the women rather than the foreigner or the pimps and club owners for such prostitution. Korea has a long-standing tradition of governmental utilization of women and their sexuality for political ends. Since the early part of the Koryo period (918-1392), professional female entertainers, kisaeng, served the royal court and the (male) members of the scholar-official class with the art of music, dance, poetry, and conversation. The government formally trained these women, who came from the lowest social class (ch'onmin), in institutes called kyobang; these women belonged to government offices. Although kisaeng received formal education (Chinese classics), which was forbidden to all other women and male members of the low-class during the Choson dynasty (1392-1910), and had access to public outings (while upper-class women were sequestered in the home), these entertainers were the most socially stigmatized and morally marginalized among all women. The Choson rulers' adoption of neo-Confucianism translated into strict social and legal emphasis on women's chastity."Chastity for a woman is more precious than life" was a common proverb. It is common knowledge that Confucian ideology extols chastity as women's greatest virtue, but Korea is the only Confucianist country that has been obsessed with this ideal. According to Jae On Kim, folk tales common to China, Japan, and Mongolia, unlike those from Choson Korea, do not contain the chastity motif. 119 In such a society, kisaeng women, who had become synonymous with courtesan and prostitute by the second half of the Choson period, represented the polar opposite of the chaste wife/moral mother paradigm that was idealized among the upper class."In general, people perceived kisaengs as 'flowers on the roadside for any man to pick.'"  

 Military’s privileged relationship with the government allows for abuses to women

Enloe 2K, Cynthia H. Enloe, Ph. D in Political Science from University of California, Berkely, “Manuevers: The International Politics of Militarizing Women’s Lives”, 2000, University of California Press

Consequently, the behavior of the military as an institutionin particular, how it treats women and women's own capacity to respond to military control cannot be deduced simply from our studies of and experiences with other patriarchal institutions such as the courts, legislature, family, church, or business firms. Those analyses do give women an invaluable vantage point from which to pose questions, make connections, see hidden implications. But the military's use of its usually privileged status within the state has to be taken into explicit account if we are to fully understand how it can penetrate women's lives.
 Few other institutions can command such vast financial, labor, and material resources as the military. With its budgetary appetite, the military can distort a country's whole public spending structureas well as its trade relations with foreign countries. Public services intended to reduce society's economic inequalities are cut when military funding proposals outstrip the government's current revenues. Women are especially vulnerable to economic recessions; they are usually the first to be laid off or cut to part-time and the first affected by service and welfare cuts. Some economically vulnerable women may even enlist in the military in order to compensate for the loss of civilian jobs. Thousands of job-hungry Russian women, for instance, began volunteering for the Russian military in the 1990s, while their brothers were avoiding conscription notices in droves. In the same decade some South Korean women, likewise, have looked to soldiering to offset the collapse in their country of such feminized industries as electronics and sneaker manufacturing. The sexism that distorts the employment and unemployment patterns in the civilian economy can intensify the militarization of at least some women's labor: under these sexist economic conditions, some jobless women may take jobs in the prostitution industry; others may enlist in their country's military. 

2AC Withdrawal K XT
Even if the United States legislates—Korean government is more interested in security than women’s welfare 
Jung-Su Kim 2001, Women's Peace Movement in Korea: Regarding the Prospect of the Present and the Future of Women's Peace Education http://sookmyung.tongkni.net/admin/issue/upfileen/4237010107.pdf ,  Asian Woman vol. 12. p146-147

The main topic of women's peace movement in Korea, after the debate of 'the Asian Peace and the Women's Role', was the movement of military reduction, meaning the reduction of the military expenses. This movement, which began to spread with the Association of Korean Women's Organizations in the center in 1991, pointed out the fact that only about 5% or less of the budget is for the social welfare, compared to 25-30% of the Korean budget for military expenses. The budget for women's social welfare in 1993. was only 0.31% of the total budget for the social welfare.8 Many women who were upset about such a fact organized campaigns to demand increase in the areas of social welfare, women's welfarel education and economy, by reducing the expenses from the military defense. The movement for the reduction of the military defense expenses developed into the [Cooperative Meeting for the Reduction of Military Defense Expense] (September 1992), and organized an activity to send 8,000 letters out to report the need for the reduction of military defense expense. Thenl they organized [Women's Meeting for the Opposition to the Stationing Patriot Missiles] (February 1994) and developed a movement to oppose the import of weapons. Women's effort to relate peace with more detailed issues of women's everyday life, by relating the peace movement of military reduction with women's welfare, was one of the new women's peace movements, and this won much attention from general women's organizations in the beginning. Nevertheless, there has been a limitation reported in some aspects, and that was because no post countermeasures proposed to how the reduced military expenses wo~!ld be used in improving women's welfare after the comparison of the budget for the military expenses and the social welfare. Moreover, the reduction of military expenses has been recognized as the factors that intensified the fear for war and the sense of impending crisis to many people who have developed lack of trust and hostile feeling toward North Korea and w1stable political conditions of the North and the South Korea.

2AC Colonialism XT
US colonialism  results in prostitution 

Moon 97, Katharine H.S., Department of Political Science and Chair of Asian Studies @ Wellesley College, “Sex Among Allies: Military Prostitution in U.S./Korea Relations”, 1997, Columbia University Press 

Increasingly, Koreans view the history of prostitution and the contemporary forms of sex tourism in Korea as manifestations of foreign domination over their country. Shin effectively has argued that the use of women's sexual labor for economic growth reflects South Korea's dependent development status. More graphically, Korean women have deemed the kisaeng tourism activities of Japanese men in the early-to-mid 1970s a revival of Japanese imperialism of 1910 to 1945. Students of Ewha Womans [Women's] University, the leading institution of women's higher education in South Korea, publicized the following in their protests against kisaeng tourism: Our country should not become Japan's colony again. Under the title of"the promotion of tourism" as a national policy, many women are being sold as prey to economic animals to help pay off a foreign debt of $5,500,000,000. The sound of Japanese wooden sandals is now taking the place of the sound of their military boots. The Japanese are coming to this land as our bosses again. 167 Similarly, anti-base activists and Korean feminists are increasingly casting the kijich'on prostitute as a victim of U.S. imperialism and militarism. 

2AC Intersectionality XT 
Korean prostitution a unique intersection of Western colonialism and patriarchy 

Arturo J. Aldama, Associate Professor of Ethnic Studies,  2003 "Violence and the Body: Race, Gender, and the State", IA 

Hye Jung Park, the New York-based codirector of the documentary The Women Outside, admits that she was motivated by her own contradictory feelings about her mother’s relationships with U.S. servicemen, something she had been ashamed of and had never admitted to other Koreans and Korean Americans before she began to understand the political context. The women Outside is the Korean American visual text that can be said to most "display" the bodies of Korean sex workers, three of whom are interviewed at some length on film. The camera zooms in on their tears as they recall the psychological and physical abuse they suffered at the hands of their estranged American husbands. One woman is interviewed holding a mirror and seated, her legs wide apart as she applies face power and eye makeup. The camera follows various women soliciting and keeping company with the U.S. servicemen in diverse locales near the military bases., The film certainly represents sex work as strategic labor for economic survival. The Women Outside might be criticized for attributing the analyses to scholars and case workers and the "feelings" to the prostitutes, and for not doing more to "uncover" and "expose" Korean procurers and American johns. But the visualization of the women's bodies does not displace discussions of the political and the economic conditions out of which these "lived experiences" emerge and through which we can better understand and analyze. Park and Takagi trace some of the women's family histories, exploring how a significant part of contemporary South Korean prostitution was formed in the nexus of Korean patriarchy and U.S. military occupation and cultural colonization, within the context of the economic consequences of colonization and war. Moreover, the film carries some of the stories of Korean women married to American military men to the United States, where what is "uncovered" and "exposed" is racial discrimination and injustices they encounter in America as working-class immigrant women of color
Korean prostitutes represent U.S. colonialism and sexual domination 

Katherine H.S. Moon, Chair of Asian Studies at Wellesley College, 1997 Sex Among Allies: Military Prostitution in U.S.-Korea Relations  pg. 8-9, IA

I think there is yet another, unspoken, reason why these women have been forced out of the Korean consciousness for nearly half a decade: Koreans have not wanted reminders of the war lurking around them and the insecurity that their newfound wealth and international power have been built on. That is, kijich'on women are living symbols of the destruc-tion, poverty, bloodshed, and separation from family of Korea's civil war. They are living testaments of Korea's geographical and political division into North and South and of the South's military insecurity and consequent dependence on the United States. The sexual domination of tens of thousands of Korean women by "Yangk'i foreigners" is a social disgrace and a "necessary evil" that South Koreans believe they have had to endure to keep U.S. soldiers on Korean soil, a compromise in national pride, all for the goal of national security. Such humiliation is a price paid by the "little brother" in the alliance for protection by the "big brother".

It is not a coincidence that a newfound public interest in the plight of kijich'on prostitutes in the mid-late 1980s and the early 1990s occurred at a time of increased and sometimes intense anti-Americanism among Koreans. Social activists and antigovernment protesters have pointed to kijich'on prostitution as representative of U.S. domination over Korean politics and the continued presence of U.S. military bases as perpetuation of South Korea's neocolonial status vis-a-vis the United States. For anti-US base activists, Korean independence from US domination means the withdrawal of US bases from Korea and the liberation of the kijch'on woman from sexual domination of the GI.

The US perpetuates a sexist ideology everywhere it goes; this legitimizes class and race struggles and the subjugation of women

Cynthia  Enloe, Ph.D. from the University of California/Berkeley 19 90 “Bananas, Bases, and Patriarchy” in “Women, militarism, and war: essays in history, politics, and social theory,” by Jean Bethke Elshtain and Sheila Tobias, p 187-205 
Most historical accounts we have of these decisions and how Caribbean and Central American people have tried to cope with, or at times resist, these decisions are written as though no one ever had considered gender. But is this true? For instance, did British and Spanish colonizers never consider whether female Africans made less valuable slave laborers than male Africans? New work being done by black women historians suggests that it is misleading to imagine that sexist assumptions didn't shape the ways in which racism was developed to rationalize and organize slave labor. They suggest that these early uses of sexist strategies have had lasting effects, helping to sustain patriarchal notions within the black communities, notions that present obstacles to effective political action even a century or more after slavery's abolition. What then ofthe presentday politics of Jamaica, Trinidad, Dominica, Guyana? It seems unwise to theorize about post-slavery "plantation societies" of the Caribbean as if women and men experienced slavery in identical ways, or as if the politics of post-slavery communities were free of the legacies of the colonists' patriarchal strategizing. Essentially we would be asking how divisions of labor have been constructed, divisions that have made the cultivation of sugar and bananas, for instance, profitable enough that they reaped profits for the overseas companies and their local allies. Furthermore, questions about how racist bases of such profitable divisions are dependent on sexism aren't relevant solely to those countries in the region with histories of slavery. In Central American societies, where colonists' use of African slaves was less prevalent, racism nonetheless was wielded in order to create domestic stratifications of color that served to coopt the Hispanicized and exploit the Indian. Were the formulation and, even more interesting for us today, the persistence of these divisions of Central American labor accomplished without any dependence on sexism? Take the banana. The banana's history is embedded in the history of European colonial expansion and, later, North American neocolonial control. It is also integrally tied to the ways that women's relations to men have been shaped by local governments and foreign companies, bolstered from time to time by U. S. military intervention. So the banana, perhaps, is a good place to start in our fashioning of a feminist analysis of American militarization of the region. The banana is not native to Central America. Its original home was Southeast Asia. By the 1400s, the banana had spread westward to become a basic food on the Guinean coast of Africa. When Spanish slavers began raiding the coast and shipping captured Africans to the West Indies and South America, they shipped bananas as well. The banana, then, entered this hemisphere as the slavers' choice of a cheap and popular African staple to feed enslaved women and men. The yellow bananas familiar to North American consumers were not developed as a distinct variety until the nineteenth century. They were first served at the homes of wealthy Bostonians in 1875. United Fruit's corporate empire, which over the next century came to behave like a surrogate state in much of Central America, grew out of the American popularization of this humble globe-trotting fruit. That market success wove an invisible but crucial political link of interdependence between the women of North America and the women of Central America. In the 1950s, United Fruit took the lead in launching a brand name fur its own bananas-"Chiquita." Standard Fruit, its chief competitor, fol- lowed quickly on its heels with its own brand name-"Cabana," Thus began a marketing war to win the allegiance of American and European housewives and their local grocers. Today, the goal remains to persuade predominantly female consumers that bananas from one company are of higher quality and possess longer shelf life and greater overall reliability than those from another company. The COnventional way of thinking about how and why it's "banana republics" that American officials want to preserve-by force, if necessaryin Central America is one that focuses on class alliances made by United Fruit and Del Monte executives with local political and economic elites on the one hand, and with Washington policy-makers on the other. They all have a common stake in keeping banana workers' wages low and their political consciousness undeveloped. But who are these workers? Pictures that I have seen of Honduran banana-worker union members always appear full of men. Do only men work on the major banana plantations, or is it only the male workers who are employed in the banana industry in ways that allow for unionization? Where are the women? One reality-that women do work-makes bananas profitable for this triple alliance of elites, but the work they do (weeding) is so marginalized that they develop a different sort of political consciousness and are excluded from the unions by their fathers and brothers who imagine their conflicts with management more "political," more "serious." Another reality is that women do not do any wage-paying work on the plantations of United Fruit or Del Monte: they are at home doing unpaid subsistence farming, child care, and cooking. Feminists in scores of industrialized and Third-World countries have revealed how even mining and agricultural operations that recruit only male workers still depend on women's work. For without women dOing the hard but unpaid work of subsistence farming and household maintenance, the companies would not be able to pay their male workers such low wages. The unpaid work that women do allows for the survival and reproduction of those paid workers. Given these realities, the "banana republics" that U. S. militarization is intended to sustain are patriarchal in at least two ways. First, the colonially-seeded culture of machismo serves to legitimize local class and racial stratifications in ways that make the subjugation of all women perpetuate low wages and attenuate union organizing. If we thought these propositions were worth investigating, we would also find how they operate together so as to sustain the kind of internationally dependent, militarized society we have come to call a "banana republic."

Purely a feminist or race-based lens further subordinates Korean prostitutes 

Kimberlé Williams Crenshaw, Professor of Law at UCLA, 1991 “Mapping the Margins: Intersectionality, Identity Politics, and Violence Against Women of Color”pg. 1-2, IA
Among the most troubling political consequences of the failure of antiracist and feminist discourses to address the intersections of racism and patriarchy is the fact that, to the extent they forward the interest of people of color and "women," respectively, one analysis often implicitly denies the validity of the other. The failure of feminism to interrogate race means that the resistance strategies of feminism will often replicate and reinforce the subordination of people of color, and the failure of antiracism to interrogate patriarchy means that antiracism will frequently reproduce the subordination of women. These mutual elisions present a particularly difficult political dilemma for women of color. Adopting either analysis constitutes a denial of a fundamental dimension of our subordination and works to precludes the development of a political discourse that more fully empowers women of color.

2AC Commodification XT

Any marginalization of the harms of the Korean prostitutes sacrifices feminine integrity for national security 

Katherine H.S. Moon, Chair of Asian Studies at Wellesley College, 1997 Sex Among Allies: Military Prostitution in U.S.-Korea Relations  pg. p. 10-11, IA

The disregarding of kijich'on prostitutes as invisible and/or marginal has been apparent in academia and activism as well. Until very recently, social science scholarship on Korean women and society since the 1950s, has focused mainly on women as low-paid, underskilled labor in Korea's rush to export-led economic growth.'2 But only since the early 1990s has there been any significant academic scrutiny of kijich'on prostitution, which has been around longer than the bulk of women's modern factory work. 

A pan of the reason for the dearth of academic interest in this subject is due to Korean social activists' own neglect of this issue. During my research stay in Korea from 1991 to 1992, I experienced many difficulties finding academics and activists who might be well-informed on camptown prostitution issues of the 1960s and '70s (the latter being the focal time of my research). One woman whom others had referred to as my "one sure bet" even admitted honestly that she and other long -time social activists had neglected the issue of camptown prostitution. She stated that she and others had focused their organizing attention and energy on organizing factory workers and protesting Japanese sex tourism in the 1970s (chapter 1), but that tackling the problem of camptown prostitution had never entered their minds. She confessed that she and her coworkers had never placed the kijich'on prostitutes in any framework of exploitation or oppression, that even most activists considered these women "too different" from themselves. 
"Too different" was a polite way of saying what many Korean activists and academics today, even those who advocate on behalf of the former Korean "comfort women" to the Japanese military in World War II, still believe-kijich'on prostitutes work in the bars and clubs because they voluntarily want to lead a life of prostitution, because they are lacking in moral character. This kind of academic and activist negligence of kijich'on prostitutes is a function of the Korean society's bias against these women-that they are an "untouchable" class, that they have already departed so far from the norms and values of mainstream society to deserve consideration of the political, economic, and cultural sources of their unenviable existence. Faye Moon, a cofounder of My Sister's Place, noted, "Students often become anti -American and shout 'Yankee go Home' when they demonstrate. However, most Korean students have never visited an 'American' military town in Korea. They are unaware of the oppression which takes place in these villages." Students began visiting and extending their solidarity to kijich'on prostitutes only as recently as 1990.' But there is a deeper underlying reason for these women's invisiblity even among progressive Korean activists and academics. For most of the post-civil war period, South Koreans have lived with military threat from the North and the presence of U.S. troops as givens that were not questioned, and the administrations of former generals-turned-presidents Pak ChónghOi (1961-1979). Chôn Tuhwan (1980-87), and Ro T'aeu (1987-1992) kept popular criticism of both domestic and foreign governmental policy at hay with authoritarian measures. Anticommunist and national security rhetoric was regularly employed to muster society's support for the government's economic and foreign policies as well as to stifle political dissent, protest, and inquiries into alternative interpretations of political issues such as the need for the U.S. troop presence and the terms of the U.S.-Korea alliance. Under the national security blanket, the work and lives of kijich'on prostitutes became integrally embedded in the work and lives of the U.S. soldiers, who provided protection deemed vital to the South Korean people's viability and prosperity. In a sense, to inquire into the plight of kijich'on prostitutes and to question their role in U.S. camptown life would have been to raise questions about the need for and the role of U.S. troops and bases in the two countries' bilateral relations. 

Military prostitution dehumanizing and objectifying 
Chang 1, Emily Nyen Chang, “Engagement Abroad: Enlisted Man, US Military Policy and the Sex Industry Symposium on International Security: Student Article”, Notre Dame Journal of Law Ethics and Public Policy- Vol. 15 p. 630-31

These experiences, when combined with the military practice of allowing enlisted men to purchase sex, encourage the viewing of women as props. This assists in the process of dehumanizing prostituted women. Describing what it felt like to be nineteen in 1970 on a U.S. fighter base in northern Thailand, Gregory Del.aiu-icr recalled a young male soldier’s mental map of femininities”:  “There were two kinds of women in our world in Thailand:  those Who did our laundry, and prostitutes, and the latter lr outnumbered the former.. .. fA]Il 1 knew then was that for a few dollars, a radio, a couple of cases of food taken from the base, 1 could buy a woman.”  An equally poignant statement was offered by a young American soldier assessing his favorable impressions of serving in South  Korea in the recent past: “There’s beer and girls and food and clubs—everything a teenager could ask for.”’  The attitudes and communication of military personnel in social situations during downtime displays this objectification. “[T]he guys are talking to one another, relating to one another 57 while surrounded by prostituted women, who are waiting to supply the flesh for sexual transactions. The American Soldier commonly refers to Filipina women as “Little Brown Fucking Machines Fueled by Rice,”58 “succinctly radicalizing and colonializing (‘little brown,’ ‘powered with rice’), sexualizing (Tucking’) and de-humanizing (‘!nachines’) Asian Pacific women, in just seven words.”59 The woman-objectifying environment, need for a pressure valve, and desire of the military to pacify its troops synergetically encourage the consumption of prostitution. Through both action and inaction, the military continues to provide this necessary luxury item.
Women are able to be dehumanized and subordinated because of gender socialization- this is seen in prostitution and sex-trafficking 

Dunlop 8, Karen Dunlop, Karen Dunlop has recently completed a Masters in Peace and Conflict Studies at the University of Ulster, having graduated there in July 2006 with a First Class BA Hons in International Politics and winning the Dean’s Prize for the Faculty of Arts, Human Security, “Sex Trafficking and Deep Structural Explanations”, Human Security Journal Volume 6, Spring 2008, p. 1, 

This view is endorsed by both LeMoncheck and Walby. LeMoncheck states that "the dehumanization of women in their sexual relations with men is but a reflection of their subordination in other areas of their lives."54 This view reflects the problems of male domination which are engrained into many aspects of society, perpetuating the acceptance of female exploitation and objectification. It is clear that a prominent explanation and argument for the status and use of women within the sex trade is the eroticization of male dominance and how gender has become sexualized, especially under heterosexuality.55 Walby declares that "while some radical feminists argue that specific forms of sexual domination are important to gender inequality, MacKinnon contends that sexuality constitutes gender. The eroticization of dominance and subordination creates gender as we know it,"56 and MacKinnon states that "being a thing for sexual use is fundamental to it."57 Women therefore become socialized into a particular role and socially accepted and legitimated norms of behaviour, such as heterosexuality, reinforce the male position. The political institution of heterosexuality may be patriarchal in the sense that its effects differ for men and women. It will: "Turn a mere boy into a respectable, fully developed man. Such sexual asymmetry is simply an outgrowth of our cultural double standard for men and women. In the patriarchal culture of contemporary western society, the role of men is to rule and provide, while that of women is to obey and support the rulers and providers… women are considered the subordinates of men, not their moral equals. The sexual sphere is no exception."58 Such perspectives make it easier to dehumanize and exploit women in the sex trade. MacKinnon enhances our understanding and moves the debate further by using gender socialization to explain the objectification of women in sex trafficking and other walks of life. She emphasizes that "socially, femaleness means femininity, which means attractiveness to men, which means sexual attractiveness, which means sexual availability on male terms… Gender socialization is the process through which women come to identify themselves as sexual beings, as beings that exist for men."59 However, it may be argued that such a statement is flawed by its reduction of women to mere passive victims, with no agency or ability to overcome their position, and also deterministic in that it supposes all men reduce women to objects, and all women are subordinated. 

Women live for national governments

Choe Sang-Hun, New York Times Reporter, January 7, 2009, New York Times < http://www.nytimes.com/2009/01/08/world/asia/08korea.html >

“The more I think about my life, the more I think women like me were the biggest sacrifice for my country’s alliance with the Americans,” she said. “Looking back, I think my body was not mine, but the government’s and the U.S. military’s.”

2AC Racism/Sexism/Class XT

The US Military furthers racist and gendered notions of culture onto Korean women to maintain a permanent underclass in Korea

Moon 09 - Wellesley College professor (Katharine H.S. “Military Prostitution and the U.S. Military in Asia” in The Asia-Pacific Journal: Japan Focus. Posted on January 17, 2009. http://lists.econ.utah.edu/pipermail/margins-to-centre/2009-January/001668.html)

Where there are soldiers, there are women who exist for them. This is practically a cliché. History is filled with examples of women as war booty and “camp followers,” their bodies being used for service labor of various kinds, including sex. Contrary to common assumptions in the West, prostitution is not “part of Asian culture.” Just about every culture under the sun has some version of it during times of war and times of peace. In some ways, military prostitution (prostitution catering to, and sometimes organized by, the military) has been so commonplace that people rarely stop to think about how and why it is created, sustained, and incorporated into military life and warfare. Academic interest and analysis of this issue gained momentum only in the last twenty years and still remains scant and sporadic. Even as interest in women and gender as categories of analysis has increased in many academic disciplines, there is still a question of intellectual “legitimacy,” that is, whether prostitutes, prostitution, and sex work warrant “serious” scholarly attention and resources, especially for students of international politics. After all, it is a highly “personal” and therefore “subjective” matter and prone toward the proverbial “he said/she said” contestation. To boot, many have turned the feminist emphasis on women and agency on its head by glibly claiming that most military prostitutes sought out the work and life of their own free will and therefore are exercising their agency. In this view, it is primarily about women’s personal decisions and responsibility to face the consequences; governments and other institutions of society need not be held accountable. Filipino activists from the Gabriela women's organization wearing cut-outs of the four accused US Marines of rape, pose standing behind bars in Manila, 23 November 2006. For decades, key leaders of Asian women’s movements such as Takazato Suzuyo of Okinawa and Matsui Yayori, the well-known Japanese journalist and feminist activist, Aida Santos and women’s organizations like GABRIELA of the Philippines have argued to the contrary. They documented and insisted that U.S. military prostitution in Okinawa/Japan, South Korea, and the Philippines involve a complex “system” of central and local government policies, political repression, economic inequalities and oppression of the underclass, police corruption, debt bondage of women by bar owners, in addition to pervasive sexist norms and attitudes in both the U.S. military and the respective Asian society. In the 1970s and 1980s, when Asian feminists raised these connections, they tended to fault patriarchal and sexist values together with power inequalities emanating from them and the economic and political disparities among nations. Such individuals and organizations also emphasized the compromised sovereignty of their own governments in relationship with the more powerful U.S. government and military, resulting in the compromised rights and dignity of the Korean, Okinawan, Filipina and other women who “serviced” American military (male) personnel. Aida Santos, a long-time activist opposing U.S. military bases in the Philippines (and later the Visiting Forces Agreement) wrote in the early 1990s that in the Philippines, “[r]acism and sexism are now seen as a fulcrum in the issue of national sovereignty.”[1] Such activists made the case that the personal is indeed political and international. [2] “Olongapo Rose,” a 1988 documentary film by the British Broadcasting Corporation about U.S. military prostitution in the Philippines graphically depicts the various political, economic, cultural, and racial “systems” at work. Even under authoritarian rule in the 1970s, Filipinas did not hesitate to speak up and campaign nationally and internationally against the Philippines authorities and the U.S. military for abetting and condoning the physical, sexual, and economic exploitation and violence against women who worked in the R&R industry along Olongapo and Subic Bay, where U.S. forces had been stationed until the early 1990s. But in Korea, even progressive activists of the 1970s and 1980s, who fought against military dictatorship, labor repression, and the violation of  human rights overlooked military prostitution as a political issue. For one, they had their plates full, challenging the Park Chung Hee and Chun Doo Hwan regimes. Second, as much as some activists criticized the dominant role of the United States in the alliance relationship, others were loath to attack a fundamental institution that safeguarded Korean security. Of course, the legal system was stacked against them. With the National Security Law squarely in place, critics of the U.S. military or the alliance could be thrown into prison, tortured, or killed. Third, military prostitutes were so beneath the political radar screen of most progressives because the women themselves were viewed as “dirty,” lowest of the low, and “tainted” because they slept with foreign soldiers. A highly puritanical and moralistic sense of ethnonationalism among most Koreans had exiled Korean military prostitutes from the larger Korean society and political arena. It is common knowledge among military prostitutes and their advocates that the formers’ family often disowned them upon learning of their “shameful” lives. But in 1988, Yu Boknim, a Korean democracy activist, and Faye Moon, an American missionary and social activist became mavericks even among progressive dissidents by paying attention to the plight of the Korean gijichon (camptown) women. Together with the assistance of a handful of student activists and the financial support of some Protestant churches, they established Durebang (My Sister’s Place) in 1988 as a counseling center, shelter, and later bakery (to generate income for older women who had left the sex business and younger women who wanted to get out). But despite their efforts to raise awareness of the relationship between the presence of U.S. bases and the growth of this underclass of women and their Amerasian children, most of Korean society continued to ignore the women and their needs. Rather, Yu and Moon found increasing solidarity with their activist counterparts from the Philippines, Okinawa/Japan, and the United States as women began to organize around issues of sexual violence and slavery, militarism, and human rights in the Asia-Pacific. Currently, military prostitution in Korea has been transformed in line with global economic and migration trends. Foreign nationals, primarily from the Philippines and the former Soviet Union, have become the majority of sex-providers and “entertainers” for the U.S. troops. Young Korean women, with better education and economic and social opportunities than their mothers or grandmothers, are not available for such work. And they are not as easily duped by traffickers. In a more complex, globalized and multicultural sex industry environment, however, political and legal accountability for various problems and conflicts that both the prostitutes and the servicemen encounter become even more difficult to understand and more difficult for activists to target effectively. Nevertheless, on a day-to-day basis, hardworking advocacy organizations on behalf of the women, such as Saewoomtuh, continue to offer shelter, counseling, and health and legal assistance to the best of their ability. Kids at Amerasian transit center, Ho Chi Minh City, 1992.
2AC Sexism XT

Prostitution in South Korea stems from an Orientalist idea of dominance that sees Asians as weak, feminine and submissive, reliant on American military protection

Nadine Wu, James Madison University, 2k4 “The Dynamics of Orientalism and Globalization in the International Sex Industry and Human Trafficking,” 2004, http://www.jmu.edu/writeon/documents/2004/wu.pdf
Many governments have long promoted sex tourism as a way of generating revenue. Migration for commercial sex work rose significantly in the 1960s and 1970s, with the establishment of U.S military bases in Thailand and neighboring countries (Skrobanek, Boonpakdee, & Jantaeero, 1998). As the U.S military bases extended into Asia in the 1960’s women from poor families were encouraged to prostitute themselves for a source of income to support their families. In fact, some governments such as the Philippines encouraged women to do their “patriotic duty” to help the economy by prostituting themselves to military men (Truong 1996). There is also a booming prostitution industry surrounding U.S military bases in South Korea. It is not a coincidence that prostitution rose at the height of U.S military involvement in Asia. Sex tourism continues to be extremely profitable. In 1996 nearly five million sex tourists from the United States, Western Europe, Australia, and Japan visited Thailand. These transactions brought in about $26.2 billion to the Thai economy (Bales 1999). Many government officials seem to view its women as a gold mine to be used, and depend on them for foreign exchange dollars to help boost their economy. Revenue from sex tourism can be used to pay debts from the World Bank. Social structures are important in the trafficking of women. Castells theorizes that social structures are organized around relationships of production/consumption, power and experience (1996). Power is especially important in the trafficking industry. Traffickers often target people in their local communities because it gives them more power and control (Polaris Project 2003). In a familiar community, the traffickers know who the vulnerable people are. Trust is another good reason for traffickers to use people in their own community. Women are more likely to trust men from their own community so it is easier to deceive them. Traffickers use violence and threats as a form of power against women. They can threaten to hurt the woman’s family members if she does not agree to the traffickers’ demands. Because the woman knows the trafficker(s), she recognizes that the threat can easily be carried out. The trafficker(s) would know exactly who is in her family and where they live. Men who want vulnerable women are trying to establish power in a social structure. As a result of these social structures, many individuals benefit from human trafficking. The traffickers earn money while the customers get to enjoy a sexual experience. Even law enforcement officials, such as the policeman who brought Siri back to the brothel, often receive a percentage of the brothel’s profits. Many elements of human trafficking can be theorized in relation to Orientalism. Critical scholar Edward Said defined Orientalism with several different approaches. Orientalism is a legacy of the Enlightenment, which focused on defining the world in strict dichotomies such as good versus evil. Said analyzes Orientalism as a tradition of theory and practice that has affected the way we think today. According to Said, Orientalism emerged in Europe as an academic tradition of teaching and writing about the Orient. Western scholars studied the Orient through ethnography, and the interpretation of its culture by reading and translating Oriental texts. Orientalism is an idea constructed by the “West” and is also based on the distinction between the Orient and the Occident which leads to fantasies of the exotic “other”. The West sees itself as superior by comparing itself to the “Orient.” The Orient is childlike, exotic, backwards, and incapable of defining itself, while the West is progressive, active, and masculine. Because the Orient was seen as weak and inferior, colonization was viewed as a necessary to save them from their backwardness. Said analyzes Orientalism as a “Western style for dominating, restructuring, and having authority over the Orient” (1978). Orientalist scholarship provided the means for western countries to take over Oriental lands and rescue them. In essence, it justified colonialism and cultural domination.

2AC Patriarchy Impact
Patriarchal militarism will end life on Earth

Karen Warren and Duane Cady, Professors of Philosophy at Malacaster College at Hamline University 1994 Hypatia, Spring

The notion of patriarchy as a socially dysfunctional system enables feminist philosophers to show why conceptual connections are so important and how conceptual connections are linked to the variety of other sorts of woman-nature-peace connections. In addition, the claim that patriarchy is a dysfunctional social system locates what ecofeminists see as various "dysfunctionalities" of patriarchy-the empirical invisibility of what women do, sexist-warist-naturist language, violence toward women, other cultures, and nature-in a historical, socioeconomic, cultural, and political context.(10) To say that patriarchy is a dysfunctional system is to say that the fundamental beliefs, values, attitudes and assumptions(conceptual framework) of patriarchy give rise to impaired thinking, behaviors, and institutions which are unhealthy for humans, especially women, and the planet. The following diagram represents the features of patriarchy as a dysfunctional social system: Patriarchy, as an Up-Down system of power-over relationships of domination of women by men, is conceptually grounded in a faulty patriarchal belief and value system,(a), according to which(some) men are rational and women are not rational, or at least not rational in the more highly valued way(some) men are rational; reason and mind are more important than emotion and body; that humans are justified in using female nature simply to satisfy human consumptive needs. The discussion above of patriarchal conceptual frameworks describes the characteristics of this faulty belief system. Patriarchal conceptual frameworks sanction, maintain, and perpetuate impaired thinking,(b): For example, that men can control women's inner lives, that it is men's role to determine women's choices, that human superiority over nature justifies human exploitation of nature, that women are closer to nature than men because they are less rational, more emotional, and respond in more instinctual ways than(dominant) men. The discussions above at(4) and(5), are examples of the linguistic and psychological forms such impaired thinking can take. Operationalized, the evidence of patriarchy as a dysfunctional system is found in the behaviors to which it gives rise,(c), and the unmanageability,(d), which results. For example, in the United States, current estimates are that one out of every three or four women will be raped by someone she knows; globally, rape, sexual harassment, spouse-beating, and sado-masochistic pornography are examples of behaviors practiced, sanctioned, or tolerated within patriarchy.I n the realm of environmentally destructive behaviors, strip-mining, factory farming, and pollution of the air, water, and soil are instances of behaviors maintained and sanctioned within patriarchy. They, too, rest on the faulty beliefs that it is okay to "rape the earth," that it is "man's God-given right" to have dominion(that is, domination) over the earth, that nature has only instrumental value, that environmental destruction is the acceptable price we pay for "progress." And the presumption of warism, that war is a natural, righteous, and ordinary way to impose dominion on a people or nation, goes hand in hand with patriarchy and leads to dysfunctional behaviors of nations and ultimately to international unmanageability. Much of the current "unmanageability" of contemporary life in patriarchal societies,(d), is then viewed as a consequence of a patriarchal preoccupation with activities, events, and experiences that reflect historically male gender-identified beliefs, values, attitudes, and assumptions. Included among these are life consequences are precisely those concerns with nuclear proliferation, war, environmental destruction, and violence toward women, which many feminists see as the logical outgrowth of patriarchal thinking. In fact, it is often only through observing these dysfunctional behaviors--the symptoms of dysfunctionality--that one can truly see that and how patriarchy serves to maintain and perpetuate them. When patriarchy is understood as a dysfunctional system, this "unmanageability" can be seen for what it is--as a predictable and thus logical consequence of patriarchy.(11) The theme that global environmental crises, war, and violence generally are predictable and logical consequences of sexism and patriarchal culture is pervasive in ecofeminist literature(see Russell 1989, 2). Ecofeminist Charlene Spretnak, for instance, argues that "a militarism and warfare are continual features of a patriarchal society because they reflect and instill patriarchal values and fulfill needs of such a system. Acknowledging the context of patriarchal conceptualizations that feed militarism is a first step toward reducing their impact and preserving life on Earth” (Spretnak 1989, 54). Stated in terms of the foregoing model of patriarchy as a dysfunctional social system, the claims by Spretnak and other feminists take on clearer meaning: Patriarchal conceptual frameworks legitimate impaired thinking (about women, national and regional conflict, the environment) which is manifested in behaviors which, if continued, will make life on earth difficult, if not impossible. It is a stark message, but it is plausible. Its plausibility lies in understanding the conceptual roots of various woman-nature-peace connections in regional, national, and global.

2AC Racism Impact 
Solving racism is a prerequite to survival 

Albert Memmi, Professor Emeritus of Sociology @ U of Paris, Naiteire, 2k  Racism, Translated by Steve Martinot, p. 163-165 

The struggle against racism will be long, difficult, without intermission, without remission, probably never achieved.  Yet for this very reason, it is a struggle to be undertaken without surcease and without concessions.  One cannot be indulgent toward racism.  One cannot even let the monster in the house, especially not in a mask.  To give it merely a foothold means to augment the bestial part in us and in other people, which is to diminish what is human.  To accept the racist universe to the slightest degree is to endorse fear, injustice, and violence.   It is to accept the persistence of the dark history in which we still largely live. It is to agree that the outsider will always be a possible victim (and which [person] man is not [themself] himself an outsider relative to someone else?). Racism illustrates in sum, the inevitable negativity of the  condition of the dominated;  that is it illuminates in a certain sense the entire human condition. The anti-racist struggle, difficult though it is. and always in question, is nevertheless one of the prologues to the ultimate passage from animality to humanity. In that sense, we cannot fail to rise to the racist challenge. However, it remains true that one's moral conduct only emerges from a choice: one has to want it. It is a choice among other choices, and always debatable in its foundations and its consequences.  Let us say, broadly speaking, that the choice to conduct oneself morally is the condition for the establishment of a human order for which racism is  the very negation.  This is almost a redundancy.  One cannot found a moral order, let  alone a legislative order, on racism because racism signifies the exclusion of the other and his or her subjection to violence and domination. From an ethical point of view, if one can deploy a little religious language, racism is "the truly capital sin."fn22 It is not an accident that almost all of humanity's spiritual traditions counsel respect for the weak, for orphans, widows, or strangers. It is not just a question of theoretical counsel respect for the weak, for orphans, widows, or strangers. It is not just a question of theoretical morality and disinterested commandments. Such unanimity in the safeguarding of the other suggests the real utility of such sentiments. All things considered, we have an interest in banishing injustice, because injustice engenders violence and death Of course, this is debatable. There are those who think that if one is strong enough, the assault on and oppression of others is permissible. But no one is ever sure of remaining the strongest. One day, perhaps, the roles will be reversed, All unjust society contains within itself the seeds of its own death. It is probably smarter to treat others with respect so that they treat you with respect. "Recall," says the Bible, "that you were once a stranger in Egypt," which means both that you ought to respect the stranger because you were a stranger yourself and that you risk becoming once again someday. It is an ethical and a practical appeal -- indeed, it is a contract, however implicit it might be. In short, the refusal of racism is the condition for all theoretical and practical morality. Because, in the end. The ethical choice commands the political choice. A just society must be a society accepted by all. If this contractual principle is not accepted, then only conflict, violence, and destruction will be our lot.  If it is accepted, we can hope someday to live in peace.  True, it is a wager, but the stakes are irresistible.

2AC Agency Impact
This concept of agency outweighs all other impacts. Establishing a framework in which life is worth living is a prerequisite to ethical decision-making

Jeffrey Isaac, Professor of Political Science, Indiana University, Bloomington, American Political Science Review, March 1996 v90 n1 p61(13) 

Action, then, represents a kind of civic initiative whereby humans resist degradation and assert their dignity. When we act we define ourselves for ourselves, and in so doing we inscribe the world as our world.(18) This sheds a different light on why Arendt laments the "politically pernicious doctrine" that life is the highest good. It is not because she devalues life but precisely because she values living freely - both terms are important here - that she places so much emphasis on the capacity to begin anew, the basis of courageous civic initiative. A careful reading of the chapter on labor in The Human Condition reveals that the "philosophy of life" Arendt deplores is not really a strong conviction about the dignity of the human personality or the sanctity of human life; it is the ethos of consumption that she associates with modern mass society, the idea that the essence of life is the appropriation of material objects, and that human productivity is the preeminent criterion of human well-being. It is this idea she resists. Yet, she is careful not to dismiss categorically the emphasis on basic material thriving that is the product of the Enlightenment. She describes it as politically rather than humanly pernicious. Why? Perhaps because she does not wish to deny completely the value of such an ethos but only to caution against its hegemony. The emphasis on basic human needs that has informed so much of modern moral philosophy has helped to advance the idea of an elemental, universal humanity, an idea Arendt does not reject but cannot embrace. For the irony is that the modern age, which proclaims the value of life above all else, is also the age of genocidal mass murder. This was surely not an irony lost on Arendt. I would suggest, then, that when she places action over life, she is not endorsing a mystique of heroic sacrifice or the existential confrontation with death but, rather, a conception of civic initiative that alone can affirm basic human rights and dignities. She wants to resist the enormous brutality and suffering characteristic of the twentieth century. She does so, however, not by appealing to a doctrine of natural rights before which men are passive recipients but by emphasizing the activity of human beings, who can only achieve their dignity by doing something about it. In a world filled with cruelty, mendacity, and callous indifference, such activity will surely often involve danger, and the person who acts will be a person of courage, willing to endure sacrifice and perhaps risk death in the name of a higher value. But the risk is endured in the name of a higher value - human dignity - and not out of an existential attraction to limit-situations.

Presence Root Cause of Prostitution 

American policies are the root cause of the problem  

Moon 97, Katharine H.S., Department of Political Science and Chair of Asian Studies @ Wellesley College, “Sex Among Allies: Military Prostitution in U.S./Korea Relations”, 1997, Columbia University Press

Individual moments of sexual contact have engendered large-scale socioeconomic transformations for Americans and Koreans, as well as personal traumas and challenges. But to root these consequences of prostitution in individuals' behavior without assessing the policies and practices of the U.S. military is like seeing the trees but not the forest. Policies on the prevention and control of sexually transmitted diseases, fraternization with locals, language and cultural awareness programs for soldiers stationed outside of the United States, and the length of the tour of duty are just some of the factors that influence the participation of soldiers in prostitution and the system of prostitution that evolves in a locality. For example, Korea is one of the two countries, among those where the United States has bases, categorized as a "noncommand- sponsored" tour, 94 meaning that the Department of Defense will not pay for the travel and living costs of family members who accompany soldiers to Korea. In 1991, only 10% of the 40,000 troops were accompanied by their family members. Korea is also a "hardship tour," partly because of its status as a war zone and also because the living arrangements, language, and cultural differences pose difficulties for Americans. Korea is also a "short tour," usually about one and a half years long. Moreover, enlisted men who are sent to Korea tend to be very young, in their late teens and early twenties--they are without family and get hands-on experience in (technically) a combat zone. This contrasts with U.S. military policy for troops in former West Germany, which tends to send married men with their families since the 1980s. 95 One U.S. military official, who is familiar with troop life in Korea and Germany, found that prostitution rose concomitantly with a predominance of single men based around Nuremberg in the 1960s and 1970s; the swing toward the stationing of married soldiers in the 1980s coincided with a decline in prostitution. 96 Moreover, Germany in the 1970s and 1980s was considered a "plum" post, as opposed to a "hardship tour," because family members could experience European living. All Americans and Koreans who are familiar with U.S. military life have told me that the noncommand sponsored status and the short duration of tours prevent a soldier from getting to know Korean culture and people and from putting down roots and establishing a stable life. The fact that the enlistees are unattached, lonely, "ghettoized" in Korea and distanced from America, and that they are moving on in a year's time makes them ready candidates for "GI johns."
AT: S. Korea Independent 

But, South Korea’s wartime control delay proves its dependence on the U.S.

Eunkyung Seo and Bomi Lim, Bloomberg staff writers, 6/27/10, Businessweek, http://www.businessweek.com/news/2010-06-26/u-s-s-korea-delay-wartime-control-transfer-to-2015-update1-.html.

June 27 (Bloomberg) -- South Korea agreed with the U.S. to delay a planned handover of “wartime control” in the event of a military conflict to Dec. 1, 2015, from April 2012 amid heightened tensions with North Korea.

South Korea’s presidential office announced on its website today that the agreement was reached at a meeting between South Korean President Lee Myung Bak and U.S. President Barack Obama in Toronto, Canada, on the sidelines of the summit of Group of 20 nations.

South Korea was scheduled to take over the right to control its forces in the event of a war in April 2012 under a 2007 agreement with the U.S. The U.S. had full control of South Korea’s forces during the 1950-53 Korean War and until 1994, when the Asian nation was given operational control during peacetime.

“The move underlines South Korea’s dependence on the U.S., which will result in greater U.S. influence on South Korea’s foreign policy,” said Kim Yong Hyun, professor of North Korean studies at Dongguk University in Seoul. “It will also make others doubt about the capabilities of South Korea’s military.”

South Korea has remained technically at war with North Korea since the war ended in a cease-fire that was never replaced by a peace treaty. South Korea’s 680,000-strong military faces off with as many as 1.2 million troops across the border in North Korea, which has built atomic bombs and long- range ballistic missiles.

Away From Border

The U.S. has about 28,500 troops in the South and is in the process of moving them away from the border.

The accord came after South Korea blamed North Korea for sinking the 1,200-ton Cheonan on March 26, killing 46 sailors. South Korea, backed by the U.S., is pushing for United Nations Security Council condemnation of North Korea.

Drawdown Inevitable 
Troop drawdowns in South Korea are inevitable—confirmed by the DOD.

Lee Jong-Heon, United Press International Correspondent, 2/4/10, UPI, http://www.upiasia.com/Security/2010/02/04/seoul_seeks_extended_us_protection/2951.

The United States had maintained nearly 40,000 troops in South Korea, alongside the South's 670,000 troops, facing off against the North's 1.2 million-strong armed forces. But it recently reduced the number to 28,500 and is planning to redeploy the frontline U.S. ground forces to south of Seoul, in one of the biggest realignments of U.S. forces in this country since the Korean War. Earlier this week, the U.S. Department of Defense said in the newest edition of its Quadrennial Defense Review that Washington would further cut troops in the South, saying U.S. troops in Seoul could possibly be relocated abroad under the concept of "strategic flexibility."

Prostitution I/L to –isms 

The colonialism through Korean prostitution results in sexist, racism, and classism 

Nadine Wu, James Madison University, 2k4 “The Dynamics of Orientalism and Globalization in the International Sex Industry and Human Trafficking,” 2004, http://www.jmu.edu/writeon/documents/2004/wu.pdf
Orientalism and imperialism are evident in global trafficking and the international sex industry. Sex tourism is an opportunity for white men to purchase exotic cultural experiences. Most of these tourists come from the United States, Australia, Germany, other European countries, and Japan (Skrobanek, Boonpakdee, & Jantaeero, 1998). Sexuality was a significant element of European construction of the Rest as a fantasy of innocence, domination and submissiveness. Advertisements for sexual services emphasize the sexual and exotic characteristics of the “other” culture, feeding into western fantasies (Taylor 2000). Men in western societies are drawn to foreign prostitutes because they want someone who is submissive and exotic so they often idealize nonwhite women. The tourists enjoy experiences with “other” women because they resent what they see as women’s power in the West and feel threatened by their demands for equality (Taylor, 2000). In Hall’s terms, these men are constructing themselves in relation to women of the Rest culture. Because they see women of the so called Rest as more gentle and submissive, they feel more powerful and masculine when they juxtapose themselves against a woman who is not white. Western sex tourists apparently feel they have a right to commodify women of “other” cultures, nationalities, and ethnic groups. They attempt to colonize the “Orient” by prostituting sex from “Oriental” women while happily reaping the benefits of racism, colonialism, global economic inequalities, and sexism.

AT: Prostitution Good 

We don’t make any normative claims that prostitution is bad—most South Korean prostitutes are forced and dehumanized in society 

Katherine H.S. Moon, Chair of Asian Studies at Wellesley College, 1997 Sex Among Allies: Military Prostitution in U.S.-Korea Relations  pg. 8-9, IA

The vast majority of these women have experienced in common the pain of contempt and stigma from the mainstream Korean society. These women have been and are treated as trash, "the lowest of the low," in a Korean society characterized by classist (family/educational status-oriented) distinctions and discrimination. The fact that they have mingled flesh and blood with foreigners (yangnom) 4 in a society that has been racially and culturally homogeneous for thousands of years makes them pariahs, a disgrace to themselves and their people, Korean by birth but no longer Korean in body and spirit. Neo-Confucian moralism regarding women's chastity and strong racialist conscience among Koreans have branded these women as doubly "impure." The women themselves bear the stigma of their marginalization both physically and psychologically. They tend not to venture out of camptowns and into the larger society and view themselves as "abnormal," while repeatedly referring to the non-camptown world as "normal." Once they experience kijich'on life, they are irreversibly tainted: it is nearly impossible for them to reintegrate themselves into "normal" Korean society. Kim Yang Hyang, in the documentary The Women Outside, recalls how her family members rejected her when she returned to her village after working for a time in the kijich'on. One of her cousins told her, "Don't come around our place." 5

Even if women enter prostitution voluntarily, many become captive and can never again leave by choice

Moon, 1997 (Katharine, Assistant Professor of Political Science at Wellesley, Sex among Allies, Pg. 21-22) 
No club women I ever spoke to referred to club owners and managers as nice, kind, and gentle. Some are not as abusive as those who beat and rape the barwomen, but it is apparent that the owner/manager is responsible for the bulk of the everyday exploitation of the women. MS Pak states that “owners usually take advantage of the women” by not paying them their shares of revenues from drinks and sex. Women who move up in the hierarchy of sex work can become club managers and they do not necessarily treat the prostitutes with compassion. Kim Yinja, who had worked as a madam in Kunsan, recalled how tough she had been on her hostesses; she had scolded them and pushed to bring income for the bar. Thomas Kelley, a former GI and VD officer noted how the madams would send out “slicky boys” to “rough up girls who didn’t pay their club debts.” The debt bondage system is the most prominent manifestation of exploitations. Women’s debt increases each time she borrows money from the owner-to get medical treatment, to send money to her family, to cover an emergency, to bribe police officers and VD clinic workers. Most women also begin their work at a new club with large amounts of debt, which usually results in agency fees and advance pay. Typically, illegal job placement agencies, which specialize in bar and brothel prostitution, place women in a club and charge the club owners a fee. The owner transfers the fee onto the employers account at usurious rates; Ms. Pak mentions one club owner charging 10%. Often women also set up employees with furniture, stereo equipment, clothing, and cosmetic-items deemed necessary for attracting GI customers. These get added to the women’s account with interest. In 1988 the left leaning Mal Magazine reported that on the averages prostitutes’ club debts ranged between one and four million won. For this reason,  women try to pick up as many GIs as possible night after night, and for this reason, women cannot leave prostitution at will.

Women are tricked into the sex trade in South Korea. They are almost always beaten and raped by the GIs. 

Moon, 1997 (Katharine, Assistant Professor of Political Science at Wellesley, Sex among Allies, Pg. 21-22) 

“Still others were physically forced into prostitution by flesh traffickers or pimps who waited at train and bus stations, greeted young girls arriving from the countryside with promises of employment or room and board, initiated them – through rape- into sex work or sold them to the brothels. Women also fell into prostitution by responding to fraudulent advertisement which offered appealing calls for employment as waitresses, storekeepers, singers, and entertainers. Some ads even offered education without specifying what the women expected to learn. For example, one women who had answered an advertisement for a job in a restaurant found that she was taken to a GI bar, There she was made to die her hair blond and wear bra-less shirts and hot pants, and was beat into submission and forced to provide sexual service to GIs. This came at the heels of a history of deprivation and abuse she had been orphaned as a child, adopted by a Korean family who used her as a slave to take care of the family’s four boys, raped by the father, kicked out by the sons. Then she went to work at a factory and married the owner’s son, who physically abused her and abandoned her and their newborn son.

AT: Prostitution is Cultural 
Prostitution is not inherently part of the Korean culture 

Saundra Sturdevant, Historian at UCSC and Brenda Stoltzfus, 1993 “Let the Good Times Roll: Prostitution and the U.S. Military in Asia,” 1993, p 174, IA 
It may be possible to say that this is "their culture" (which of course fails to explain why American men take to it like fish to water). But I don't think so. It seems true that many Korean males are little despots at home and carousing nincompoops on the town, often staying out until midnight, and there will be little hope for women's equality or for democracy in the country as long as this persists. But then how can an American who has taken the night air around Itaewon talk about "carousing nincompoops" and keep a straight face? 

Concubinage is a long-standing and still-widespread practice in Korea, with as many as four wives serving one husband in a careful hierarchy of status; put this abuse of women together with the chador-like public dress women used to wear and the ritualized confinement off male power to the inner sanctum of the home, and you have something akin to contemporary Middle Eastern social structure, even if changed much beyond that in postwar Seoul. But these practices are as old as the hills, imbedded in custom and ritual, and do not represent a perversion of Korean morality or dishonor to the women involved. 

Prostitution, on the other hand, has no sanction in Korean morality. Nor is this the "culture" of North Korea, and that makes it hard to attribute the behavior to some unchanging Korean "way of life." Whatever else one may say about Kimilsungland, no such conditions exist. The regime outlawed prostitution and concubinage in I946, at the same time that it established formal legal equality for women. (Upon returning from my first visit to North Korea, I lectured at a military graduate school about my experience. The students asked about this and that but waited until we sat down for a beer to put the most important, albeit alliterative, question for the accomplished Korean hand: "What's the price of pussy in Pyongyang?") 

Furthermore, there is in South Korea the stark contrast between the unfortunate multitude of girls of the night and the dignified wives and stellar mothers that are the norm, plus the general Korean shame that such conditions exist in the first place. The wise and undaunted mother of the family with whom we lived, only a few years older than I, was the only upstanding Korean woman I knew who dared be seen on the streets of Seoul alone with me, lest she be taken for a prostitute. It is probably not kosher to quote George Blake, Seoul station chief for MI-6 in I950 and infamous Russian spy, but he once said that in most countries he visited the women were far more admirable than the men, and this was particularly true of Korea. 

The culture of camp towns, prostitution as a way of life, and sex tourism has nothing to do with Korean culture. It is an integral part of Korea's subordination to Japanese and American interests through most of this century; the military base in the Itaewon area, after all, was Japan's for four decades, and now it has been ours for four decades. In I945 the camp towns just switched patrons. This patent subordination is obvious to anyone with eyes to see, or ears to hear. Furthermore from the horny adolescents out of Arkansas to the leaky old American ambassadorial residence, the web of subordination is seamless.

AT: Alt Cause—Tourism/Comfort Women 

Brothels surrounding military bases create the foundation for brothels for tourists

Cynthia  Enloe, Ph.D. from the University of California/Berkeley 2000  “Maneuvers: The International Politics of Militarizing Women's Lives,” p68, IA
Tourism, at first glance, seems far removed from militarism. Tourism's promoters glorify leisure, they urge the tourist to shed stress, discard discipline. Tourism usually is portrayed as a search for peace, not violence. And yet, in reality, tourism can push women into prostitution as surely as does militarism. In many parts of the world, in fact, the presence of brothels for male soldiers has laid the groundwork for the development of brothels for male tourists.60 That is, militarism and tourism may not be polar opposites after all. They may be kin, bound together as cause and effect. 

AT: Illegal = No Prostitution 

Despite the crackdown on prostitution, it is rampant in South Korea

Korea Herald March 9 ‘07 “Diehard Prostitution” Lexis
A high level of accuracy applies to the U.S. assessment of human rights conditions in South Korea. The report correctly points out that "domestic violence, rape, child abuse remained serious problems" in South Korea although its government generally respects the human rights of its citizens. No less serious is the issue of prostitution, which the report says is illegal but widespread in South Korea. Worse still, South Korea is stigmatized as a "country of origin, transit, and destination for trafficking in persons." Brothels in red-light districts were forced to close after the National Assembly passed anti-prostitution and anti-trafficking laws in September 2004. But in the absence of evidence that prostitution has actually declined, it should be safe to say, as the report does, that prostitution has moved underground and overseas. Indeed, those in the sex industry have opened secret shops, both in commercial and residential districts in Seoul, as shown by recent police crackdowns on massage parlors and other suspect facilities. Prostitution is so widespread that its "clientele includes people from all walks of life, except, maybe, the priesthood," according to a remark attributed to a police officer who participated in an operation against secret brothels. It is also a profitable business, with a figure of some 10 billion won or more in annual sales not an unattainable goal for some of the bogus massage parlors. The success of the sex industry is attributed partly, if not wholly, to lax law enforcement. According to the U.S. human rights report, only 15 percent of those booked for investigation were actually prosecuted. 

Stigma 

The women are rejected by society and brainwashed to believe they are abnormal, their only option is to marry and fulfill their duty to their country
Moon 97, Katharine H.S., Department of Political Science and Chair of Asian Studies @ Wellesley College, “Sex Among Allies: Military Prostitution in U.S./Korea Relations”, 1997, Columbia University Press
The vast majority of these women have experienced in common the pain of contempt and stigma from the mainstream Korean society. These women have been and are treated as trash, "the lowest of the low," in a Korean society characterized by classist (family/educational status-oriented) distinctions and discrimination. The fact that they have mingled flesh and blood with foreigners (yangnom) in a society that has been racially and culturally homogeneous for thousands of years makes them pariahs, a disgrace to themselves and their people, Korean by birth but no longer Korean in body and spirit. Neo-Confucian moralism regarding women's chastity and strong racialist conscience among Koreans have branded these women as doubly "impure." The women themselves bear the stigma of their marginalization both physically and psychologically. They tend not to venture out of camptowns and into the larger society and view themselves as "abnormal," while repeatedly referring to the non-camptown world as "normal." Once they experience kijich'on life, they are irreversibly tainted: it is nearly impossible for them to reintegrate themselves into "normal" Korean society. Kim Yang Hyang, in the documentary The Women Outside, recalls how her family members rejected her when she returned to her village after working for a time in the kijich'on. One of her cousins told her, "Don't come around our place."  As a result of the rejection by their own countryfolks, the women (except the very old) keep their eye on the prize: marriage to a U.S. serviceman. As the legal wife of a U.S. soldier, her hope is to leave behind the poverty, shame, and alienation experienced in Korea and begin life anew in the United States. As a wife and mother, she hopes to fulfill all the obligations and dreams that her country expected of her as a Korean woman but denied to her as a kijich'on prostitute.  

The women’s attempts to fulfill their “duty” by being more “American” is a large part of their pariah status, these women are symbolic of South Korea’s attempts are Americanization 

Moon 97, Katharine H.S., Department of Political Science and Chair of Asian Studies @ Wellesley College, “Sex Among Allies: Military Prostitution in U.S./Korea Relations”, 1997, Columbia University Press
The bulk of the kijich'on prostitutes' pariah status and social marginalization is due to Korean society's contempt for what I call the women's "cusp" status. The prostitutes' imitations of Western dress, hair, and make-up style, especially in the earlier days of kijich'on prostitution, their loud utterances of Konglish, their heavy drinking and cigarette-smoking, and fraternization and sexual relations with "yangnom" marked a Korean society caught between tradition and Westernized modernity. The character of Yonghi, a "U.N. Lady," in the popularly acclaimed Korean novel and film, Silver Stallion, 8 aptly embodies this kind of cusp status that makes the residents of "Kumsan Village" shocked and contemptuous of her look and behavior as a yanggalbo. Mansik, one of the main characters, describes the strangeness of these women's attire: short blue-black skirts that exposed not only the bare skin of their calves but the whole round shape of their hips, and brightly colored blouses without any sleeves at all that revealed the ugly marks of cowpox shots on their shoulders for everybody to see. Their peculiar hair, in permanent waves, resembled upside-down bells, and both of them wore pointed, glossy leather shoes with high heels as sharp as hoe blades unlike the beautiful and elegant white or turquoise rubber shoes with exquisite flower patterns he was accustomed to seeing. 9 The arrival of Yonghi marks the beginning of the demise of Kumsan Village, the disintegration of families, and the scattering of the villagers as homeless refugees of war. Old Hwang, the village head, viewed these women as "immoral, sinful creatures who were determined to corrupt and destroy the community." 10 In a sense, kijich'on prostitutes have represented a limbo-status that South Korea has witnessed since the Korean War and during its rush-attempts at economic development--a simultaneous uprooting from the past with uncertainty about its long-term viability and identity. 

AT: Victimization Bad

We don’t victimize prostitutes

Moon 1997 (Katharine H.S., Professor in the Department of Political Science at Wellesley College, “Sex Among Allies: Military Prostitution in U.S./Korea Relations,” p. 53)

First, we need to begin viewing even the most dispossessed women as "players" in world politics; without jumping back and forth from two opposite poles of self-agency and victim-hood, a middleground must be found. 25 The kijich'on prostitutes mentioned in this book were definitely not autonomous actors because they were economically and socially dispossessed. Moreover, their physical freedom was often limited. And most had psychological dependence on their pimps, club managers, or GI customers. But neither were these women simple recipients of governmental actions. The fact is that both the USFK and the ROK government acknowledged and treated these women as significant players in the Clean-Up Campaign. The women did not choose this particular camptown project, but the Campaign's success depended on these women's participation. Participation for these women was not free of co-optation, but neither were all women beaten into submission nor silent about the effects of U.S. foreign policy changes on their lives. The women themselves helped forge kijich'on residents' sentiments against U.S. military domination in their lives and used some of the Campaign's repressive policies to pursue their self-interest (chapter 6).

AT: Prostitution is a Choice

Prostitution for most South Korean women is not a choice; they are forced into it for economic reasons and in some cases physically forced

Moon 97, Katharine H.S., Department of Political Science and Chair of Asian Studies @ Wellesley College, “Sex Among Allies: Military Prostitution in U.S./Korea Relations”, 1997, Columbia University Press

Poverty, together with low class status, has remained the primary reason for women's entry into camptown prostitution from the 1950s to the mid-1980s. Stories of growing up with no plot of land or high debts from farming attempts, going hungry amidst eight or nine siblings, barely finishing a few years of schooling, and tending to ill parents resound among kijich'on women. Many of these women were part of the migration flow from the countryside to the cities in the 1960s. 28 They left their villages in search of work, believing that they had a 50/50 chance of "making it" in urban areas. 29 But finding employment, especially one that paid enough to support a woman and her family in the countryside, was difficult. A report by the Eighth U.S. Army, which discusses some causes of women's entry into camptown prostitution, states that among women aged 18 to 40 who were living in Seoul in 1965, 60% were unemployed. 30 Although women have served as the backbone of South Korea's economic miracle, through their work in light-manufacturing industries, not all women have had luck finding and keeping viable work."Hyun Ja," a middle-aged divorcée with children, who had no more than a grade-school education, became a GI prostitute as a last resort--factory jobs catered mostly to young women and were therefore difficult to obtain.  Still others were physically forced into prostitution by flesh-traffickers or pimps who waited at train and bus stations, greeted young girls arriving from the countryside with promises of employment or room and board, then "initiated" them--through rape--into sex work or sold them to brothels. Women also fell into prostitution by responding to fraudulent advertisements which offered appealing calls for employment as waitresses, storekeepers, singers, and entertainers. Some ads even promised "education" (kyoyuk) without specifying what the women would be expected to learn. 

***Counterplans***

AT: Camptown Clean Up CP

Camptown cleanup resulted in controlling women more
Enloe 2K, Cynthia H. Enloe, Ph. D in Political Science from University of California, Berkely, “Manuevers: The International Politics of Militarizing Women’s Lives”, 2000, University of California Press

The two sets of officials together devised the "Camptown Clean-Up Campaign." The solution to these two governments' respective political anxieties about racial conflict, global security, compromised sovereignty, regime stabilitywas to control more tightly those Korean prostitutes servicing American soldiers. As Katharine Moon's research demonstrates, it was not the entire elaborate web of relationships that constituted the military prostitution industry that was chosen as the target of new control. Rather, policy makers on both sides of the table felt more comfortable focusing on that part of the whole system over which they could exert the most control at the lowest ideological price: the prostitutes. Thus "purifying" the camptowns in the name of improving U.S.-ROK alliance relations was translated into purifying the women who worked as prostitutes. Their bodies would be more stringently controlled to ensure their purification and thus, by extension, the purification of American-Korean relations. In reality, this decision meant controlling access to these women's bodies so that they were equally distributed between U.S. white and black male soldiers. It meant, at the same time, enacting more interventionist measures to prevent women who had contracted venereal disease from infecting American male soldiers of any race.
 Tightening the control over women's bodies, the diplomatic negotiators implied, would reduce soldiers' interracial hostilities, sustain solutions. 

Motives of the purification movement are to reprimand the women, not the governments or the military 

Moon 97, Katharine H.S., Department of Political Science and Chair of Asian Studies @ Wellesley College, “Sex Among Allies: Military Prostitution in U.S./Korea Relations”, 1997, Columbia University Press
Although no documents I examined offer explanations for the ROK government's emphasis on prostitution/VD control as the primary objective of its Purification Movement, those familiar with Korean views of U.S. camptowns can make the following observations. First, to the average Korean, U.S. camptowns have been synonymous with prostitution and problems associated with prostitution. Second, as mentioned earlier, prostitutes have often been considered the source of camptown problems, whether they be racial tensions, venereal disease, or black-marketing. Third, from the ROK government's perspective, Korean female prostitutes constituted the major and constant point of contact, through sexual liaisons, for the average U.S. soldier; therefore, "cleaning up" the women themselves would be the first and major step in cleaning up camptown life. Fourth, controlling prostitution and VD had always been a main source of tension and lack of cooperation between the U.S. military and the ROK goverment at all levels. Therefore, it would have made sense to the ROK government to act vigorously on this long-standing U.S. complaint. 

AT: Negotiate CP

State negotiations and dialogue doesn’t solve

Roland Bleiker, Professor of International Relations, pHD from the Australian National University, 2005 “Divided Korea: Toward A Culture of Reconciliation,” p. x-xi, IA

Some form of dialogue has always taken place in Korea, from un- official Red Cross talks, ministerial meetings, and diplomatic gather- ings to the spectacular summit between the North and South Ko- rean heads of state in June 2000.4 But none of the joint declarations and agreements that emerged from these numerous encounters ever managed to solve the issues at stake and establish a lasting atmo- sphere of peace. Sooner or later each agreement broke down. State- based dialogues may be able to deal with some of the immediate and overt challenges, such as finding ways to limit nuclear proliferation on the peninsula. But diplomatic encounters rarely, if ever, remove the underlying causes and patterns of conflict. None of the various state negotiations and summits have been able to engage the fun- damental problem of Korea’s culture of insecurity: the antagonistic identity constructs that continuously fuel conflict and undermine agreements, no matter how promising they seem at first sight. The Pyongyang summit of June 2000 is the most graphic case. Although spectacular and symbolically important, it hardly constituted a dia- logical breakthrough. Each party came to it driven by interests that were specific to its own state apparatus: the North hoped to get some international recognition and badly needed funds. The South was willing to provide the latter, as it turned out later, through a secret payment of $100 million in return for securing the summit and, as some critics of the South Korean president’s engagement policy sug- gest, helping him to win a Nobel Prize.5

AT: Regulate CP

Policies to stop prostitution have failed 

Kloer 10, Amanda; has been a full-time abolitionist for six years. She currently develops trainings and educational materials for civil attorneys representing victims of human trafficking and gender-based violence, February 9, 2010

http://humantrafficking.change.org/blog/view/sex_trafficking_high_around_us_military_bases_abroad 

Of all the countries where an American military presence attracts prostitution, both voluntary and forced, South Korea may feel the effects most acutely. U.S. troops have been stationed in South Korea since 1945, and the brothels around the U.S. military bases have been there just as long. In 2004, the Pentagon drafted a policy to reduce the sex trafficking growing wherever American soldiers, sailors, and airmen were stationed, with specific attention to South Korea. Under that policy, military personnel caught visiting a brothel or "massage parlour" could be subject to court martial. However, there is very little information available about how often that sanction is enforced. There is evidence, however, that the policy has not worked in reducing demand for prostitution, evidenced by the continuing high levels of prostitution and human trafficking near U.S. military bases. The U.S. military has finally begun to make some clubs and bars known to traffic women or sell children off-limits to service members, but one report indicates that only 4 out of 25 such places in the area have been listed as off-limits. The South Korean government, too, has been cracking down on sex trafficking in the past few years. However, the areas surrounding the U.S. military base have been exempted from the crackdown by the Korean government. So brothels around U.S. military bases are falling through the cracks of both U.S. government and Korean government policy.     

Prostitution is now a commonplace activity that is widely accepted for the US military despite new policies. The US is becoming less and less credible, considering its inability to enforce anti-prostitution policies, which does not discourage soldiers from continuously engaging in prostitution. That’s Dale.

Youngbee Dale, human rights examiner and co-contributor of "Setting the Captives Free", February 8, 2010, http://www.examiner.com/x-24740-Norfolk-Human-Rights-Examiner~y2010m2d8-US-military-personals-creates-demand-for-sex-trafficking-in-South-Korea 

Thriving demand for prostitution and sex trafficking by the U.S. military service members questions the enforceability of the U.S. military anti-prostitution/sex trafficking policy. Though the policy has been implemented to deter sex trafficking and prostitution around the military base abroad, the news reports consistently say that they are still very much in existence.  Though the policy caused many service members from revealing their identities when interviewed about their visits to prostitutes, it did not stop them from going back to prostitutes again for sex.  The problem then lies on lack of awareness among the U.S. soldiers. Visit to brothels or prostitutes have been so widely accepted that the service members consider it almost as a rite. Further that the U.S. military, in fact, encouraged prostitution business around the military bases also contribute to their desensitization to prostitution. [6] While the penalty against human trafficking and prostitution must be doubled, the military should ensure to educate the service members on such misconducts as serious crimes. 

Regulation policies are colonialist because they set a code which attempts to civilize

Cynthia  Enloe, Ph.D. from the University of California/Berkeley 19 93 “Bananas, Beaches, and Basespg. 48-52, IA 
European and American women taught not only letters and numbers in their governments' colonies; they taught notions of respectability. They traveled to colonized societies as settlers, explorers, and missionaries. They served colonial administrations without pay as the wives of soldiers, planters, missionaries and administrators. European and American women volunteered to work as nurses, governesses and teachers. The colonial governments expected women in all of these roles to set standards of ladylike behavior. The Victorian code of feminine respectability would set a positive example for the colonized women. Colonial administrators hoped, too, that such a code would maintain the proper distance between the small numbers of white women and the large numbers of local men. Sexual liaisons between colonial men and local women usually were winked at; affairs between colonial women and local men were threats to imperial order.
 

Ladylike behavior was a mainstay of imperialist civilization. Like sanitation and Christianity, feminine respectability was meant to convince both the colonizing and the colonized peoples that foreign conquest was right and necessary. 10 Ladylike behavior would also have an uplifting effect on the colonizing men: it would encourage them to act according to those Victorian standards of manliness thought crucial for colonial order. Part of that empire-building masculinity was protection of the respectable lady. She stood for the civilizing mission which, in turn, justified the colonization of benighted peoples. 'Among rude people the women are generally degraded, among civilized people they are exalted,' wrote James Mill, one of the most popular promoters of British colonialism in the nineteenth century.11 British colonial officers blamed the existing ideologies of masculinity in the colonized societies for women's degradation; if men's sense of manliness was such that it didn't include reverence toward women, then they couldn't expect to be allowed to govern their own societies. Thus, for instance, in India British commentators created the idea of the 'effeminate' Bengali male, only to berate him because he wasn't manly enough to recognize his obligation to protect and revere women. 12 British officials passed legislation in India improving women's inheritance rights (1874, 1929, 1937), prohibiting widow-burning (1829) and allowing widow remarriage (1856), all in the name of advancing civilization. At the same time, Victorian values allowed these British officials to enact laws which imposed prison sentences on wives who refused to fulfill their sexual obligations to their husbands and imposed a system of prostitution that provided Indian women to sexually service British soldiers stationed in India. The riddle of two such contradictory sets of colonial policies comes unravelled if one sees British masculinized imperialism not as a crusade to abolish male domination of women but as a crusade to establish European male rule over the men in Asian and African societies.13 

US government prioritizes other issues over South Korean prostitution

Enloe 2K, Cynthia H. Enloe, Ph. D in Political Science from University of California, Berkely, “Manuevers: The International Politics of Militarizing Women’s Lives”, 2000, University of California Press

The State Department was a hub of activity in the weeks leading up to the conference. Timothy Wirth, President Clinton's appointee in the State Department's human rights post, coordinated the activity. Those women's groups with access to State Department officials were invited to make suggestions. The Feminist Majority, a Washington-based advocacy group, suggested that the U.S. government propose that all the world's governments critically assess their own participation in military prostitution. These Potomac-wise women "knew the ropes." They worded their proposal carefully: Problem: Trafficking in women and girls is on the increase worldwide. It has been documented that U.S. military personnel stationed at overseas bases make use of local prostitutes. In addition, there are cases where retired U.S. military personnel return to cities adjacent to previous base assignments to profit from prostitution operations. Recommendation: Hold congressional hearings on the relationship between the U.S. military and the local prostitution trade at overseas U.S. bases. Through congressional action, reform the Uniformed Code of Military Justice to make the exploitation of prostitutes at or around military bases a punishable offense. 1
 The State Department officials' initial response was positive. In this era of AIDS, as well as of U.S. overseas military base closures, taking a stand against military prostitution seemed a position that could be politically painless and attract widespread support. It would also make the Clinton administration look like a leader in making the postCold War world more friendly to women. But something happened. No mention of military prostitution appeared in the American government delegation's final list of proposals to the UN conference in Beijing. It is not yet clear why. Whether or not prostitution should be seen as a violation of women's human rights, in the same way that domestic violence has been increasingly understood to be, remains a question of some controversy among women advocates, including those who attended the Beijing conference in 1995.3 But this intrafeminist debate does not seem to be what caused the disappearance of the antimilitary prostitution plank from the U.S. proposal. Maybe the topic was deemed an insignificant issue by the State Department civilians, and so it was pushed off an already crowded agenda by issues to which they assigned more weight. Or perhaps people across the river in the Pentagon vetoed its inclusion. Maybe Defense Department officials had to inform their State Department counterparts, whom they had long imagined naive about military affairs, that women's relationships to militaries were far more "complicated" than their diplomatic colleagues presumed. Thus, in the end, condemning the military's involvement in prostitution at an international women's conference might have been deemed too risky for this American administration. Military prostitution, after all, has had a long, entangled international political history. 

AT: Delay CP

Calls for delays recreate the harms of the affirmative and make it impossible to sustain peace 

Cynthia  Enloe, Ph.D. from the University of California/Berkeley 19 93 “Bananas, Beaches, and Basespg. P. 61-64, IA

Nationalism has provided millions of women with a space to be international actors. To learn that one's culture But many of the nationalisms that have rearranged the pattern of world politics over the last two centuries have been patriarchal nationalisms. They have presumed that all the forces marginalizing or oppressing women have been generated by the dynamics of colonialism or neocolonialism, and hence that the pre-colonial society was one in which women enjoyed security and autonomy. Thus simply restoring the nation's independence will ensure women's liberation. Many nationalists have assumed, too, that the significance of the community's women being raped or vulgarly photographed by foreign men is that the honor of the community's men has been assaulted. And frequently they have urged women to take active roles in nationalist movements, but confined them to the roles of ego-stroking girlfriend, stoic wife or nurturing mother. Repeatedly male nationalist organizers have elevated unity of the community to such political primacy that any questioning of relations between women and men inside the movement could be labeled as divisive, even traitorous. Women who have called for more genuine equality between the sexes in the movement, in the home have been told that now is not the time, the nation is too fragile, the enemy is too near. Women must be patient, they must wait until the nationalist goal is achieved; then relations between women and men can be addressed. 'Not now, later', is the advice that rings in the ears of many nationalist women. 'Not now, later', is weighted with implications. It is advice predicated on the belief that the most dire problems facing the nascent national community are problems which can be explained and solved without reference to power relations between women and men. That is, the causes and effects of foreign investments and indebtedness can be understood without taking women's experiences seriously; foreign military bases and agribusiness-induced landlessness can be challenged without coming to grips with how each has relied on women's labor and silence; the subtle allure of cultural imperialism can be dissected without reference to masculine pride and desire. Each of these presumptions seems politically shallow. In addition, the 'not now, later' advice implies that what happens during the nationalist campaign will not make it harder in the future to transform the conditions that marginalize women and privilege men. It also rests on the prediction that political institutions born out of a nationalist victory will be at least as open to women's analysis and demands as the institutions of a nationalist movement. Both of these assumptions are questionable. The very experiences of a nationalist campaign whether at the polls in Quebec, or in the streets of Armenia, or in the hills of Algeria frequently harden masculine political privilege. If men are allowed to take most of the policy-making roles in the movement, they are more likely to be arrested, gain the status of heroes in jail, learn public skills, all of which will enable them to claim positions of authority after the campaign is won. If women are confined to playing the nationalist wife, girlfriend or mother albeit making crucial contributions to a successful nationalist campaign they are unlikely to have either the skills or the communal prestige to gain community-wide authority at a later time. The nation of what 'the nation' was in its finest hour when it was most unified, most altruistic will be of a community in which women sacrificed their desires for the sake of the male-led collective. Risky though it might indeed be for a nationalist movement to confront current inequities between its women and men, it is more likely to produce lasting change than waiting until the mythical 'later'. There is a long history of nationalist women challenging masculine privilege in the midst of popular mobilization. Erasing those women's efforts from the nationalist chronicles makes it harder for contemporary women to claim that their critical attitudes are indigenous and hence legitimate. Thus nationalist feminists in countries such as Vietnam, Sri Lanka and Jamaica have invested energy in recapturing local women's nationalist history. As Honor Ford Smith of the Jamaican feminist theater group Sistren recalls, What we knew was that a spate of tongue-in-cheek newspaper and television reports had projected white feminists in Europe and North America as 'women's libbers', hysterical perverts . . . We did not know of the struggles of women for education and political rights between 1898 and 1944. We did not know the names of the early black feminists . . . 39 Challenges have been hardest to mount when women within a movement have lacked the chance to talk with each other in confidence about their own experiences and how they shape their priorities. Women in an oppressed or colonized national community are usually not from a single social class, and thus they have not experienced relations with the foreign power or the coopted ruling élite in the same ways. Nor do all women within a national community have identical sexual experiences with men or with other women. Women who haven't had the space to discuss their differences and anxieties together have been less able to withstand men's charges of being lesbians or aliens. Women's efforts to redefine the nation in the midst of a nationalist campaign have been especially difficult when potentially supportive women outside the community have failed to understand how important it is to women within the community not to be forced to choose between their nationalist and their feminist aspirations. As stressful as it is to live as a feminist nationalist, to surrender one's national identity may mean absorption into an international women's movement led by middle-class women from affluent societies. This is the caveat issued by Delia Aguilar, a Filipino nationalist feminist: when feminist solidarity networks are today proposed and extended globally, without a firm sense of identity national, racial and class we are likely to yield to feminist models designed by and for white, middle-class women in the industrial West and uncritically adopt these as our own. 40 Given the scores of nationalist movements which have managed to topple empires and create new states, it is surprising that the international political system hasn't been more radically altered than it has. But a nationalist movement informed by masculinist pride and holding a patriarchal vision of the new nation-state is likely to produce just one more actor in the international arena. A dozen new patriarchal nation-states may make the international bargaining table a bit more crowded, but it won't change the international game being played at that table. It is worth imagining, therefore, what would happen to international politics if more nationalist movements were informed by women's experiences of oppression. If more nation-states grew out of feminist nationalists' ideas and experiences, community identities within the international political system might be tempered by cross-national identities. Resolutions of inter-state conflicts would last longer because the significance of women to those conflicts would be considered directly, not dismissed as too trivial to be the topic of serious state-to-state negotiation.

***Disads***

AT: DA ! 

Patriachy turns every impact

Karen Warren, Professor of philosophy at Macalester College 94., Ecological Feminism, p. 193-194

In a similar vein, Paula Smithka argues that sexism, naturism, nuclearism, and other “isms of domination” are symptoms of the disease of dissociation by which humans attempt to sever their relationships with others and with nature (Smithka 1989). In the terminology introduced here, patriarchaism constructs one’s perception of the “other” as inferior, permits the psychological and conceptual distancing (dissociation of “the other,” and justifies the interiorizing of “the other.” Suppose nuclearism is indeed an “addiction,” as Lifton and Falk claim, or unhealthy dissociation, as Smithka claims – partly psychological conditions. How does one recover from it? Addictions and dissociation ultimately involve faulty beliefs which, for recovery to occur, must be seen and rejected (Warren 1990). Nuclear awareness, then, involves seeing the insanity of nuclear confrontation. For a feminist peace politics, this involves seeing the patriarchalist biases of nuclear parlance (in addition to whatever other biases must be seen.) The case is the same for sexism, racism, classism, naturism, and any other “isms of domination” based on faulty belief systems – what I have called oppressive and patriarchal conceptual frameworks. They must be seen to be rejected. What is involved in seeing and breaking through the addictions, the illusions against the earth (e.g. “rape of the land”); perhaps even global, systemic, economic violence (e.g. poverty). This would involve, the dissociation? To employ the familiar language of recovery from addictions such as alcoholism, to recover from nuclearism and other “isms of domination” we can and must now, in the pre-feminist patriarchal present, choose to become recovering nuclearists, recovering naturists, recovering sexists and racists. And we can start to do that by seeing and changing the faulty patriarchalist thinking that underlies and sustains these “isms.” Seen in terms of the psychological phenomena of dissociation, addiction, or dysfunctional systems generally, then, patriarchalism might be also viewed as ecofeminist Charlene Spretnak views it: as a primary, progressive, terminal disease, the “logical” because predictable consequence of which could quite literally be the death of the planet. Seen from a psychological perspective, nuclear madness needs to be taken seriously as a madness, that is, as a craziness which has delusion, denial, and dissociation at its core. An ecofeminist peace politics would help explore and clarify the nature of the conceptual, psychological, and behavioral ties of nuclearism and other “isms of domination” to this flawed thinking – patriarchalism. Feminists can being to develop analyses of violence and nonviolence which show the interconnections among kinds of violence: violence against the self (e.g. anorexia and bulimia, suicide); violence against others (e.g. spousal and child abuse, rape); violence showing ways in which patriarchalism underlies all such kinds of violence and itself breeds violence.

AT: Nuclear War

Patriachy makes nuclear war inevitable

Betty Reardon 1993, Women and peace: feminist visions of global security, p.31 

A clearly visible element in the escalating tensions among militarized nations is the macho posturing and the patriarchal ideal of dominance, not parity, which motivates defense ministers and government leaders to “strut their stuff” as we watch with increasing horror. Most men in our patriarchal culture are still acting out old patterns that are radically inappropriate for the nuclear age. To prove dominance and control, to distance one’s character from that of women, to survive the toughest violent initiation, to shed the sacred blood of the hero, to collaborate with death in order to hold it at bay—all of these patriarchal pressures on men have traditionally reached resolution in ritual fashion on the battlefield. But there is no longer any battlefield. Does anyone seriously believe that if a nuclear power were losing a crucial, large-scale conventional war it would refrain from using its multiple-warhead nuclear missiles because of some diplomatic agreement? The military theater of a nuclear exchange today would extend, instantly or eventually, to all living things, all the air, all the soil, all the water. If we believe that war is a “necessary evil,” that patriarchal assumptions are simply “human nature,” then we are locked into a lie, paralyzed. The ultimate result of unchecked terminal patriarchy will be nuclear holocaust. The causes of recurrent warfare are not biological. Neither are they solely economic. They are also a result of patriarchal ways of thinking, which historically have generated considerable pressure for standing armies to be used.

The lack of focus on identity politics increases militarization and makes nuclear war inevitable

Cynthia Enloe,  Professor in the Department of International Development, Community, and Environment at Clark University, Ph.D in Political Science from UC Berkeley, 1993  “The Morning After: Sexual Politics at the End of the Cold War” p. 63-64, IA 

Those who, along with many feminists, believe that it is war that demands explanation, and not the apparently diffuse processes of militarization, are understandably impatient with analyses that tend to blur war into other seemingly less life-threatening processes. Can the policies meant to make prostitution safe for soldiers on leave really be discussed in the same breath as the continuing threat of nuclear weapons? Wars also capture our attention because they appear to have recognizable beginnings and endings, making them appealingly susceptible to systematic analysis. Yet focusing our attention on war isn't sufficient analytically. It tempts us to underestimate the kinds and amounts of political power it takes for governments to wage wars because it ignores the decisions taken and policies implemented in the prewar period that lay the cultural groundwork for waging war and that make fighting another day feasible and tolerable. Militarizing gender before the first shot is fired is necessary for governments preparing for war. Men have to be socialized from boyhood to see their masculine identities tied to protecting women while tolerating violence. Women have to be prepared from girlhood to admire men in uniforms and to see themselves as bandaging the wounds inflicted by violence rather than wielding it. Nor does militarization end with the peace treaty, the welcome-home parades, and the burying of the dead. When war is over, women are encouraged to restore a comforting sense of normalcy by relinquishing whatever autonomy they gained while the men were away. Women are also expected to repair the emotional and physical damage done to militarized sons, husbands, and lovers. In the defeated country, women may be drawn into prostitution to service the sexual needs of occupying soldiers. The governments of both the victors and the losers are likely to see in their women citizens the reproducers of the next generation of soldiers. None of these expectations imposed on women are likely to be fulfilled unless ideas about femininity and masculinity can be successfully militarized in the postwar era. The postwar era militarized thus becomes the newest prewar era.
 To chart the postwar militarization of women and of men, and individual and collective resistance to those gendered militarizing pressures, we might pay particular attention in the coming years to the relations between women and men and between women and the state in Zimbabwe, Ethiopia, Somalia, El Salvador, Nicaragua, Croatia, Cambodia, Iran, Iraq, and Kuwait. The feminist answers derived from North American and European experiences before and after World War II will become sharper and more politically reliable once they are tested in these ten countries.
Nuclear discourse is constructed through masculine imagery – this both legitimates violent conflict while obscuring the destruction it entails

Carol Cohn, Director of the Boston Consortium on Gender, Security and Human Rights, and a Senior Research Scholar at the Fletcher School of Law and Diplomacy, 1990 ’Clean Bombs’ and Clean Language,” in “Women, militarism, and war: essays in history, politics, and social theory,” by Jean Bethke Elshtain and Sheila Tobias, p. 35-37 

Feminists have often suggested that an important aspect of the arms race is phallic worship, that "missile envy" is a significant motivating force in the nuclear build-up.6 I have always found this an uncomfortably reductionist explanation and hoped that my research at the Center would yield a more complex analysis. But I was curious about the extent to which I might find a sexual subtext in the defense professionals' discourse. 1 was not prepared for what I found. I think I had naively imagined myself a feminist spy in the house of death-that I would need to sneak around and eavesdrop on what men said in unguarded moments, using all my subtlety and cunning to unearth the sexual imagery in how they thought and spoke. I had naively believed that these men, at least in public, would appear to be aware of feminist contexts. I thought that at some point at least, during a long talk about "penetration aids," someone would suddenly look up, slightly embarrassed to be caught in a blatant confirmation of feminist analyses of What's Really Going On Here.7 I was wrong. There was no evidence that feminist critiques had ever reached the ears, much less the minds, of these men. American military dependence on nuclear weapons was explained as "irresistible, because you get more bang for the buck." Another lecturer solemnly and scientifically announced, :'to disarm is to get rid of all your stuff." (This may, in turn, explain why they see serious talk of nuclear disarmament as perfectly resistible, not to mention foolish. If disarmament is emasculation, how could any real man even consider it?) Other lectures were filled with discussion of vertical erector launchers, thrust-to-weight ratios, soft lay-downs, deep penetration, and the comparative advantages of protracted versus spasm attacks-or what one military adviser to the National Security Council has called "releasing 70 to 80 percent of our megatonnage in one orgasmic whump."8 There was serious concern about the need to harden our missiles, and the need to "face it, the Russians are a little harder than we are. " 9 Disbelieving glances would occasionally pass between me and my one ally-another woman-but no one else seemed to notice. That defense intellectuals themselves use sexual imagery to such an extent does not seem especially surprising. Nor does it, by itself, consti­tute grounds for imputing motivation. For me, the interesting issue is not so much the imagery's psychodynamic origins as how it functions: how does it serve to make it possible for strategic planners and other defense intellectuals to do their macabre work? How does it function in their construction of a work-world that feels tenable? Several stories illustrate the complexity of the rhetoric. During the summer program, a group of us visited the New London Navy base where nuclear submarines are homeported, and the General Dynamics Electric Boat boatyards where a new Trident submarine was being constructed, At one point during the trip, we took a tour of a nuclear-powered submarine. When we reached the part of the sub where the missiles are housed, the officer accompanying us turned with a grin, and asked if we wanted to stick our hands through a hole to "pat the missile," Pat the missile? The image reappeared the next week when a lecturer scornfully declared that the only real reason for deploying cruise and Pershing II missiles in Western Europe was "so that our allies can pat them." Some months later, another group of us went to be briefed at NORAD (the North American Aerospace Defense Command). On the way back, word leaked out that our landing would be delayed because the new B-1 bomber was in the area. The plane was charged with a tangible excite­ ment that increased as we flew in our holding pattern, people craned their necks to try to catch a glimpse of the B-1 in the skies, and the excitement climaxed as we touched down on the runway and hurtled past it. Later when I returned to the Center, I encountered a man who, unable to go on the trip, said to me enviously, "I hear you got to pat a B­ 1." What is all this "patting"? What are men doing when they "pat" these high-tech phalluses? Patting is an assertion of intimacy, sexual possession, affectionate domination. The thrill and pleasure of "patting the missile" is an expression of that phallic power with the possibility of vicariously appropriating it as one's own. But if the predilection for patting phallic objects indicates something of the homoerotic excitement suggested by the language, it also has another aspect. Patting is not just an act of sexual intimacy. It is also what one does to babies, small children, the pet dog. The creatures one pats are small, cute, harmless--not terrifyingly destructive. Patting removes the object's lethal purpose. Much of the sexual imagery I heard was rife with the sort of ambiguity suggested by "patting the missiles." The imagery could be construed as a deadly serious display of the connections between masculine sexuality and the arms race. But at the same time, it can also be interpreted as a way of minimizing the seriousness of militarist endeavors, of denying their deadly consequences. A former Pentagon target analyst, in telling me why he thought plans for "limited nuclear war" were ridiculous, said, "Look, you gotta understand that it's a pissing contest-you gotta expect them to use everything they've got." What does this imagery say? Most obviously, that this is all about competition for manhood. But at the same time, the imagery diminishes the contest and its outcomes by representing them as acts of boyish mischief rather than the dangerous and deadly possibilities that they really are.

Nuclear and military actions viewed as masculine—in order to break the cycle of war, one must move away from gendered discourse 

Eric Blanchard, PhD Candidate in the School of International. Relations at USC, Summer 2003, “Gender, International Relations, and the Development of Feminist Security Theory” JSTOR, p. 1293-4, IA 

Jean Bethke Elshtain's rich blend of political theory, personal narrative, and history, Women and War ([1987] 1995), serves as a rejoinder to the discipline's philosophical conceit and issues a key challenge to the domestic/ international divide that Grant identifies. In a sweeping survey of the discourse of war from the Greeks onward, Elshtain details women's complex relationships to the body politic, and thus to war, as they emerge from the narratives (war stories) that are constitutive of war. Elshtain focuses on the ways in which war's "productive destructiveness" inscribes and reinscribes men's and women's identities and thus the boundaries of community: "War creates the people. War produces power, individual and collective" (166-67). Reacting to what she sees as the onset of scientism and hyperrationality in academic IR, Elshtain critiques the retreat into abstraction that the quest for scientific certainty produced in "professionalized" war discourse and attempts to revive the bond between politics and morality broken by Machiavelli. By reifying state behavior, Elshtain argues, the realist narrative ignores human agency and identity: "No children are ever born, and nobody ever dies, in this constructed world. There are states, and they are what is" (91).4 Sensitive to the importance of language and narrative in matters of security, Elshtain critiques what she calls the "strategic voice," an authoritative discourse that is "cool, objective, scientific, and overwhelmingly male" ([1987] 1995, 245). According to Elshtain, this realm of expert language, with its talk of "peacekeeping" missiles and village "pacification," separates ordinary citizens from civic life. Drawing on fieldwork initiated at a summer program for nuclear strategists during the last decade of the cold war, Carol Cohn's (1987) analysis of the "technostrategic" discourse of nuclear defense intellectuals casts a feminist eye on the thinking that shapes the practices of national security. Using an ethnographic, participant-observer strategy, Cohn shows how the planners' use of gendered euphemisms, exemplified by the talk of nuclear virginity and the association of disarmament with emasculation, contributed to a willful, discursive denial of the strategists' accountability to "reality"-the potential cost of strategic decisions in terms of human life (1987, 1990). While denial of the horrors of nuclear war may be an occupational hazard of nuclear planning, to achieve success (in terms of professional standing and collegial status) participants must legitimate their positions by assuming the masculine-that is, tough, rational, logical position in the gendered security discourse. The masculine position is also available to (and must be taken by) women who want to be taken seriously, while they limit their "feminine" contributions for the sake of legitimacy (1993, 238). Cohn thus shows how both men and women are implicated in, constituted through, and positioned by gendered security discourse. Realizing that merely adding women to the profession will not eliminate the degradation of "feminine" ideas, Cohn suggests that the task ahead is a revaluation of gender discourse (1993).
Nuclear weapon rhetoric condones war 

Carol Cohn–Ph.D., Director of the Consortium on Gender, Security and Human Rights, Summer 1987 Sex and Death in the of Defense Intellectuals Source: Signs, Vol. 12, No. 4, Within and Without: Women, Gender, and Theory, pp. 687-718, IA 

Entering the world of defense intellectuals was a bizarre experience-bizarre because it is a world where men spend their days calmly and matterof-factly discussing nuclear weapons, nuclear strategy, and nuclear war. The discussions are carefully and intricately reasoned, occurring seemingly without any sense of horror, urgency, or moral outrage-in fact, there seems to be no graphic reality behind the words, as they speak of "first strikes," "counterforce exchanges," and "limited nuclear war," or as they debate the comparative values of a "minimum deterrent posture" versus a"nuclear war-fighting capability." Yet what is striking about the men themselves is not, as the content of their conversations might suggest, their cold-bloodedness. Rather, it is that they are a group of men unusually endowed with charm, humor, intelligence, concern, and decency. Reader, I liked them. At least, I liked many of them. The attempt to understand how such men could contribute to an endeavor that I see as so fundamentally destructive became a continuing obsession for me, a lens through which I came to examine all of my experiences in their world. In this early stage, I was gripped by the extraordinary language used to discuss nuclear war. What hit me first was the elaborate use of abstraction and euphemism, of words so bland that they never forced the speaker or enabled the listener to touch the realities of nuclear holocaust that lay behind the words. 6 I have coined the term "technostrategic" to represent the intertwined, inextricable nature of technological and nuclear strategic thinking. The first reason is that strategic thinking seems to change in direct response to technological changes, rather than political thinking, or some independent paradigms that might be isolated as "strategic." (On this point, see Lord Solly Zuckerman, Nuclear Illusions and Reality [New York: Viking Press, 1982]). Even more important, strategic theory not only depends on and changes in response to technological objects, it is also based on a kind of thinking, a way of looking at problemsformal, mathematical modeling, systems analysis, game theory, linear programming-that are part of technology itself. So I use the term "technostrategic" to indicate the degree to which nuclear strategic language and thinking are imbued with, indeed constructed out of, modes of thinking that are associated with technology. Anyone who has seen pictures of Hiroshima burn victims or tried to imagine the pain of hundreds of glass shards blasted into flesh may find it perverse beyond imagination to hear a class of nuclear devices matter-offactly referred to as "clean bombs." "Clean bombs" are nuclear devices that are largely fusion rather than fission and that therefore release a higher quantity of energy, not as radiation, but as blast, as destructive explosive power.7 "Clean bombs" may provide the perfect metaphor for the language of defense analysts and arms controllers. This language has enormous destructive power, but without emotional fallout, without the emotional fallout that would result if it were clear one was talking about plans for mass murder, mangled bodies, and unspeakable human suffering. Defense analysts talk about "countervalue attacks" rather than about incinerating cities. Human death, in nuclear parlance, is most often referred to as "collateral damage"; for, as one defense analyst said wryly, "The Air Force doesn't target people, it targets shoe factories."8 Some phrases carry this cleaning-up to the point of inverting meaning. The MX missile will carry ten warheads, each with the explosure power of 300-475 kilotons of TNT: one missile the bearer of destruction approximately 250-400 times that of the Hiroshima bombing.9 Ronald Reagan has dubbed the MX missile "the Peacekeeper." While this renaming was the object of considerable scorn in the community of defense analysts, these very same analysts refer to the MX as a "damage limitation weapon."'? These phrases, only a few of the hundreds that could be discussed, exemplify the astounding chasm between image and reality that characterizes technostrategic language. They also hint at the terrifying way in which the existence of nuclear devices has distorted our perceptions and redefined the world. "Clean bombs" tells us that radiation is the only "dirty" part of killing people. To take this one step further, such phrases can even seem healthful/ curative/corrective. So that we not only have "clean bombs" but also "surgically clean strikes" ("counterforce" attacks that can purportedly "take out"-i. e., accurately destroy-an opponent's weapons or command centers without causing significant injury to anything else). The image of excision of the offending weapon is unspeakably ludicrous when the surgical tool is not a delicately controlled scalpel but a nuclear warhead. And somehow it seems to be forgotten that even scalpels spill blood."

AT: DA T/ Case

War is never the answer to gender inequality; their evidence is no more than wartime propaganda

Joyce Berkman, Ph.D., Yale 1990, “Feminism, War, and Peace Politics: The Case of World War I” in “Women, militarism, and war: essays in history, politics, and social theory,” by Jean Bethke Elshtain and Sheila Tobias, p 141-156, IA
To be rejected as well was the view that war protects women. Wartime propaganda had made much of soldiers "rescuing" women and children. The authors of the Resolutions insisted that warfare did quite the reverse: "The moral and physical suffering of many women are beyond description.... Women raise their voices in commiseration with those women wounded in their deepest sense of womanhood [a reference to rape] and powerless to defend themselves." There are no benefits of war as far as women are concerned, according to the final document; only suffering, from sexual violation to widowhood and accompanying poverty, mourning the deaths of sons, and caring for the survivors wounded in body and soul. Among the most arresting new images the writers invoked, so widespread that in time it grew banal, was that of mothers breeding "cannon fodder." This image had already been adumbrated in the preamble to the founding document of the Women's Peace Party in the United States that stated: "Women are charged with creating each [new] generation; war crushes their dreams. And then women are told to bear more sons to be slaughtered." Vida Goldstein used the "cannon fodder" image to oppose compulsory conscription in Australia. 37 Kate Richards O'Hare in an article entitled "Breed, Mother, Breed," used an even more ugly image depicting women as "brood sows raising sons for the Army to convert into fertilizer. "38 But Crystal Eastman, urging the Women's Peace Party to tap maternal feelings in a series of mothers' mass meetings against conscription, talked about women's "greater regard for life, both intellectually and emotionally. "39 Pro-war feminists were arguing that maternal responsibilities extended beyond the protection of one's immediate family to that of one's nation. Hence their support for the war. Antiwar feminists countered that "genuine protection" of the nation was in conflict with wholesale butchery of that nation's young. 40 The sides were drawn over what was to be the "proper" interpretation of the mother's role. The feminists did not clearly differentiate biological and cultural factors. Most assumed both were involved, as when Vera Brittain declared that social structures "reinforce" men's aggressive and domineering impulses, just as they reinforce women's nurturing ones.41

AT: DA Comes First

Preferring the DA over the plan deems gender studies are irrelevant 

Christine Chinkin, professor of international law at the of Economics and Political Science, 2003, Ohio State Journal on Dispute Resolution 867, lexis.


Experts in many issues are frequently brought into negotiating teams, but not those with gender expertise. This should be redressed by bringing into the international team identified persons whose role it is to facilitate the inclusion of women and consideration of gender issues throughout the process. The current reality is that gender relations and the empowerment of women are not perceived as essential to the terms of any peace settlement, even when the need to go beyond military to civilian matters is recognized. Taking account gender is not on anyone’s agenda, nor is such expertise sought alongside experts in a broad range of other fields. However to ignore these particular issues is simply to assert their irrelevance. 

Post conflict peace still remains gendered if resulting from a male-dominating framework—only an intersectional approach solves

Christine Chinkin, professor of international law at the of Economics and Political Science, 2003, Ohio State Journal on Dispute Resolution 867, lexis.

The very concepts of post-conflict, reconstruction, and rehabilitation may be problematic. Just as women experience war differently so too are their experiences of post-conflict gendered. There can be no assumption that the violence stops for women with a formal ceasefire. Rather the forms and location of gendered violence change. Their relations with war-traumatized children, family members, and former fighters all place gendered demands upon them. Demographic changes flow from the conflict. The disproportionate number of women impacts upon issues such as access to land, housing and social benefits, and return after internal or international displacement. Priority in social and health services may be proposed for those (primarily males) who fought in the conflict, contributing to hardship and poverty for those with social responsibility for the care of others. Focus upon addressing the ethnic or religious difference that fuelled the conflict can obscure continued sex-based discrimination. In turn, the intersections of ethnic or religious discrimination with sex should be identified and considered. Women's experiences throughout the conflict will have been diverse and there can be no assumption that all women will share the same ideologies or priorities. For example, for some there may be very specific health care needs, such as treatment for sexually transmitted disease and other consequences of rape; for others, finding information about missing relatives, sons and husbands who have disappeared may be their foremost concern; for others, this may be attempting to restore normality for their children; for all, economic survival will be essential. Particular categories of women may have specific needs. For example, former combatants may face difficulties in reintegration, especially where preferential measures are directed towards male combatants. Not only is "post-conflict" n24 a misnomer for women, so too are the notions of reconstruction and rehabilitation. Both concepts assume an element of going back, restoring the status quo. But this is not necessarily what women seek. n25 The goal is not restored dependence and subordination but rather an enhanced social position that accords full citizenship, social justice, and empowerment based upon respect for women's human dignity and human rights standards that may never previously have existed.

***Kritiks***

AT: ALT—no categories 

Korean prostitutes can redefine their gender and race through policy—alternatives that suggest radical actions such as destroying categories won’t solve

Kimberlé Williams Crenshaw, Professor of Law at UCLA, 1991 “Mapping the Margins: Intersectionality, Identity Politics, and Violence Against Women of Color”pg. 20-1, IA
But to say that a category such as race or gender is socially constructed is not to say that that category has no significance in our world. On the contrary, a large and continuing project for subordinated people-and indeed, one of the projects for which postmodern theories have been very helpful-is thinking about the way power has clustered around certain categories and is exercised against others. This project attempts to unveil the processes of subordination and the various ways those processes are experienced by people who are subordinated and people who are privileged. It is, then, a project that presumes that categories have meaning and consequences. This project's most pressing problem, in many if not most cases, is not the existence of the categories, but rather the particular values attached to them, and the way those values foster and create social hierarchies.

This is not to deny that the process of categorization is itself an exercise of power, but the story is much more complicated and nuanced than that. First, the process of categorizing--or, in identity terms, naming-is not unilateral. Subordinated people can and do participate, sometimes even subverting the naming process in empowering ways. One need only think about the historical subversion of the category "Black,," or the current transformation of "queer," to understand that categorization is not a one-way street. Clearly, there is unequal power, but there is nonetheless some degree of agency that people can and do exert in the politics of naming. And it is important to note that identity continues to be as site of resistance for members of different subordinated groups. We all can recognize the distinction between the claims "I am Black" and the claim "I am a person who happens to be Black." "I am Black" takes the socially imposed identity and empowers it as an anchor of subjectivity. "I am Black" becomes not simply a statement of resistance, but also a positive discourse of self-identification, intimately linked to. celebratory statements like the Black nationalist "Black is beautiful." "I am a person who happens to be Black," on the other hand, achieves self-identification by straining for a certain universality (in effect, "I am first a person")and for a concomitant dismissal of the imposed category ("Black") as contingent, circumstantial, non-determinant. There is truth in both characterizations, of course, but they function, quite differently depending on the political context. At this point in history, a strong case can be made that the most critical resistance strategy for dis-empowered groups is to occupy and defend a politics of social location rather than to vacate and destroy it.

AT: Realism 

We aren’t saying ignore the military, we just need to consider MORE aspects of security

Roland Bleiker, Professor of International Relations, pHD from the Australian National University, 2005 “Divided Korea: Toward A Culture of Reconciliation,” 

To problematize realist approaches to conflict on the Korean penin- sula is, of course, not to declare security policy obsolete or to question the need for military-based defense. Nor is it meant to legitimize the highly repressive political regime in Pyongyang, whose brinkman- ship tactics pose grave risks to world peace. The point, rather, is to search for new ways of understanding and dealing with the highly volatile security situation. But such approaches can emerge only if one supplements state-based security policies with more innovative political approaches to inter-Korean relations.

A major task of rethinking conflict in Korea thus consists of ad- vancing a broader understanding of security. Security should no lon- ger be viewed solely as a protection of the state apparatus, based on realist assessments of allegedly objective “military realities.” Rather, security must also be seen as a much wider political project that seeks to secure stability, subsistence, dignity, basic human rights, and free- dom from fear. This is why a willingness to forgive and overcome the pains of the past is just as essential to an adequate security regime as are conventional military strategies. A broader political approach to security could not only reduce many of the present tensions but also be of crucial importance in case of North Korea’s collapse, which remains a constant possibility and one of the most unpredictable sources of destabilization in northeast Asia. Security policy, expressed in other words, is about the political imaginary as much as it is about facing threats. Although generally presented as a pragmatic response to external circumstances, secu- rity is (and has always been) just as much about defining the values and boundaries of political communities, about separating the inside from the outside. In short, security lies at the heart of modern life. This is why questions of identity are essential for understanding the larger political dynamics that are intertwined with security policy. Once one appreciates the central link between security, identity, and society, one must also recognize that security not only delin- eates the limits of politics but also encompasses the possibilities of reaching beyond them. This is why Michael Dillon stresses that security should be seen as a political project that explores how new and more peaceful political constellations may emerge from “the unstable, unjust and violently defended sediment of modern political existence.” Security, as he puts it, becomes “a possibility rather than a fixed and determined actuality.”36 To argue that this is so is, of course, not to equate alternative security arrangements with utopia. Dangerous weapons exist on both sides of the divided Korean peninsula. They are used to project and underline political threats. Thus one must never forget that an escalation is possible at any moment and could cause an immense human tragedy. This is why political transformations must be grounded in what is realisti- cally possible, given the prevailing security dilemmas. But the very existence of serious escalatory dangers is also the main reason why one must seek to transcend them. Doing so is the major purpose of the second part of this book. It revolves around an attempt to com- bine an ethics of dialogue with an ethics of difference.

Security 

North Korea may be dangrous - but more dangerous are confrontational/militaristic attitudes—rethinking our conception of security is key

Roland Bleiker, Professor of International Relations, pHD from the Australian National University, 2005 “Divided Korea: Toward A Culture of Reconciliation,” p. x-xi, IA

The dangers of North Korea’s nuclear brinkmanship are evident and much discussed. Miscalculations or a sudden escalation could precipitate a human disaster at any moment. Equally dangerous, although much less evident, are the confrontational and militaristic attitudes with which some of the key regional and global players seek to contain the volatile situation. Particularly problematic is the approach of the most influential external actor on the peninsula, the United States. Washington’s inability to see North Korea as anything but a threatening “rogue state” seriously hinders both an adequate understanding and potential resolution of the conflict. Few policy makers, security analysts, and journalists ever try to imagine how North Korean decision makers perceive these threats and how these perceptions are part of an interactive security dilemma in which the West is implicated as much as is the vilified regime in Pyongyang. Par- ticularly significant is the current policy of preemptive strikes against rogue states, for it reinforces half a century of American nuclear threats toward North Korea. The problematic role of these threats has been largely obscured, not least because the highly technical discourse of security analysis has managed to present the strategic situation on the peninsula in a manner that attributes responsibility for the crisis solely to North Korea’s actions, even if the situation is in re- ality far more complex and interactive. A fundamental rethinking of security is required if the current culture of insecurity is to give way to a more stable and peaceful environment. Contributing to this task is my main objective of this book. I do so by exploring insights and options broader than those articulated by most security studies specialists. While pursuing this objective I offer neither a comprehensive take on the Korean security situation nor a detailed update on the latest events. Various excel- lent books have already done so.3 I seek not new facts and data but new perspectives. I identify broad patterns of conflict and embark on a conceptual engagement with some of the ensuing dilemmas. I aspire to what Gertrude Stein sought to capture through a poetic metaphor:4 the political and moral obligation to question the im- mutability of the status quo; the need to replace old and highly problematic Cold War thinking patterns with new and more sensi- tive attempts to address the dilemmas of Korean security. The constructed nature of these antagonistic perceptions became particularly evident if one had the opportunity to visit and talk to people on both sides of the barbed-wire fence. It was clear that the prevalent images of the “evil other” were based far more on stereo- typical and manipulated images than on what the vilified people on the other side of the DMZ actually were, did, and believed. But in the context of a hermetically divided peninsula, where virtually no communication and information passed from one side to the other, each state could easily promote propagandistic regime-legitimization processes without running the risk of having its claims questioned by the population. Look at what happened in mid-November 1986, when rumors spread in South Korea that North Korea’s leader, Kim Il Sung, had died. The origin of these rumors was South Korean gov- ernment reports of North Korean broadcasts intercepted along the DMZ, as well as photographs of a North Korean flag flying at half- mast in Panmunjom. Over the next few days my NNSC colleagues and I observed the flag in question, but at no point was it located at half-mast. Except, of course, for a few seconds twice a day, when it was hoisted in the morning and lowered again in the evening. It was thus easy to take photographs of the flag flying at half-mast, but only the power and legitimacy of the state could imbue these highly partial visual interpretations with a power strong enough to generate a sus- tained political crisis that fixated politics in the South for days—most likely to detract attention from problematic domestic issues.

Framework—Identity K2 Decision Making 

An examination of identity constructs is critical to rational decision making 

Barkawi 08 (Tarak, lecturer in international security at the Centre of International Studies, University of Cambridge, specializes in the study of war, “Orientalism at War in Korea,” http://www.allacademic.com/meta/p252622_index.html) 

A large literature exists on misperception, decision-making, and conflict in International Relations. Scholars have looked at the misuse of historical analogies, a variety of cognitive psychological processes, and other ways in which decision makers misperceive the significance of events and the intentions of potential or actual enemies. In one sense, the idea that Orientalist ‘prejudices’ lead Western decision makers to misunderstand the character of non-European opponents would seem to fit in this tradition. However, there is a crucial difference. The misperception literature asks the question of how do potentially rational decision makers misperceive or misunderstand? A psychological process or misuse of historical analogy intervenes, compromising an objective reading of the evidence. Orientalism, however, involves relational identities. The identity of the Westerner is intimately bound up with constructions of Orientalized others. In order for Americans to ‘liberate’ Iraq, and hence conceive themselves as liberators, Iraqis must desire liberation. This is not misperception but a form of identity politics. To conceive the Iraqis differently, say as a people who regard the US as a violent and unpredictable imperial overlord allied with Zionist interests, requires abandoning the notion that Americans are liberators. Such a reversal marked the crises generated in American society by the Vietnam War. Many Americans did indeed come to see the US as a murderous imperial aggressor in Vietnam in different ways, in part in and through media representations of the war. Events at the front entangled narratives of self and other at home, for elites and publics.

The question of how we relate to other cultures is the most important question - our discourse about people and cultures underlies all interaction, we must reject Western pre-conceived notions of the Orient.

Turner 94 - Professor of Sociology and Head of the Faculty of Social and Political Sciences at Cambridge University.  (Bryan S., “Orientalism, Postmodernism and Globalism” 1994, p. 36-39)

The way we talk about other people is a central problem of all human interaction and one of the constitutive debates within the social sciences. Although as a matter of fact we do talk about other people and other cultures apparently without too much difficulty, there are major philosophical problems which throw doubt on whether we can really understand people who belong to alien groups and foreign cultures. The philosophical issues are ones of translation and relativism. Achieving a reliable, intersubjectively intelligible translation of meaning is the core issue of all hermeneutics. Sociologists and philosophers have come to see the meaning of words as dependent on their usage within a particular language and their function within a particular grammar, which in turn depends upon its setting within the way of life of a particular society. The philosophical task of understanding the meaning of an expression in another culture cannot, according to this view of language, be separated from the sociological problem of providing an exposition of the social structure within which that language is embedded. Taken as a strong doctrine about the dependence of meaning on social structure, such a philosophical position would render translation, if not impossible, at least uncertain and problematic. Unless there is extensive comparability of social structures, one language cannot be intelligibly translated into another. The paradox is that translation is a routine practice and becoming proficient in another language may be difficult but is clearly not impossible. The question of translation can be treated as a specific instance of the more general problem of cultural relativism. The problem of relativism is as old as Western philosophy itself since it was Herodotus and Aristotle who confronted the fact that ‘Fire burns both in Hellas and in Persia; but men’s ideas of right and wrong vary from place to place’. If all beliefs and knowledge are culturally specific, then there are no universal criteria of truth, rationality and goodness by which social practices could be neatly compared or evaluated. There are, however, a number of familiar difficulties with relativism, because, taken to its logical conclusion, it demonstrates that our knowledge of the world is merely ethnocentric, subjective preference. It would mean that no objective, valid comparisons between societies could be made and yet it would be difficult to conceive of knowledge which was not comparative or at least contained comparisons. To know something is, in principle, to be able to speak about it, and language necessarily involves contrasts and comparisons between sameness and difference. As with translation, we constantly compare, despite the apparently insoluble philosophical difficulties of doing so. The questions of translation and relativism inevitably confront the sociologist who attempts a comparative study of two religions, such as Christianity and Islam. In fact, the question of adequate comparisons is so fundamental that it may appear to rule out such an enterprise from inception since the implication of much sociological analysis of Islam is that it is not a ‘religion’ at all but a ‘socio-political system’. The trouble with this implication is that it takes Christianity as a privileged model of what is to count as a ‘religion’ in the first place; perhaps in this respect it is Christianity, not Islam, which is the deviant case. One way into these conceptual puzzles may be to recognize that our contemporary views of other religions, such as Islam, are part of an established tradition of talking about alien cultures. We understand other cultures by slotting them into a pre-existing code or discourse which renders their oddity intelligible. We are, in practice, able to overcome the philosophical difficulties of translation by drawing upon various forms of accounting which highlight differences in characteristics between ‘us’ and ‘them’. The culture from which comparisons are to be made can be treated as possessing a number of essential characteristics—rationality, democracy, industrial progress—in terms of which other cultures are seen to be deficient. A table of positive and negative attributes is thus established by which alien cultures can be read off and summations arrived at. Any comparative study of religions will, therefore, tend to draw upon pre-existing assumptions and scholarly traditions which provide an interpretational matrix of contrasts and comparisons. The principal balance sheet by which Islam has been understood in Western culture may be referred to as ‘orientalism’. Orientalism as a system of scholarship first emerged in the early fourteenth century with the establishment by the Church Council of Vienna of a number of university chairs to promote an understanding of oriental languages and culture. The main driving force for orientalism came from trade, inter-religious rivalries and military conflict. Knowledge of the Orient cannot, therefore, be separated from the history of European expansion into the Middle East and Asia. The discovery of the Cape route to Asia by Vasco da Gama in 1498 greatly extended the province of orientalism, but it was not until the eighteenth and nineteenth centuries that detailed studies of oriental societies were published in Europe. In Britain, the establishment of the Asiatic Society (of Bengal) in 1784 and the Royal Asiatic Society in 1823 were important landmarks in the development of Western attitudes. Similar developments took place in France with Napoleon’s Institut d’Egypte and the Société Asiatique in 1821; while in Germany an Oriental Society was formed in 1845. It was through these and similar institutions that knowledge of oriental societies, studies of philology and competence in oriental languages were developed and institutionalized. While in common sense terms the ‘Orient’ embraces an ill-defined geographical zone extending from the eastern shores of the Mediterranean to South- east Asia, Islam and the Islamic heartlands played a peculiarly significant part in the formation of Western attitudes to the East. Within the category of ‘other religions’, Islam has at least two major distinguishing features. First, Islam as a prophetic, monotheistic religion has very close ties historically and theologically with Christianity. It can be regarded, along with Christianity and Judaism, as a basic variant of the Abrahamic faith. Second, unlike other religions of the Orient, Islam was a major colonizing force inside Europe and from the eighth century onwards provided the dominant culture of southern Mediterranean societies. These two features of Islam raise the question: in what sense is Islam an ‘oriental religion’? This deceptively simple question in fact goes to the heart of the orientalist problematic. If orientalism addresses itself to the issue of what constitutes the Orient, then it is also forced ultimately to define the essence of occidentalism. We might, for example, take a number of Christian cultural attributes—scriptural intellectualism, antimagical rationality or the separation of the religious and the secular—as constitutive of occidentalism in order to mark off the Orient. As we have seen in Chapter 2 this strategy does immediately raise the difficulty that Christianity, as a Semitic, Abrahamic faith by origin, could be counted as ‘oriental’, while Islam, by expansion part of the culture of Spain, Sicily and eastern Europe, could be regarded as ‘occidental’. The problematic religious and geographical status of Islam was recognized by traditional Christian theology which either treated Islam as parasitic upon Judaeo-Christian culture or as a schism within Christianity. In Dante’s Divine Comedy, the Prophet Muhammad is constantly split in two as an eternal punishment for religious schism. The problematic nature of Islam is not, however, merely a difficulty within Christian theology. If the motivating issue behind Christian orientalism was the uniqueness of the Christian revelation with respect to Islamic heresy, then the crucial question for comparative sociology has been the dynamism of Western, industrial civilisation versus the alleged stagnation of the Orient. Within Weberian sociology, the fact that Islam is monotheistic, prophetic and ascetic raises important difficulties for the view that Protestant asceticism uniquely performed a critical role in the rise of Western rationality. In The Sociology of Religion (1966), Weber provided two answers to remove this difficulty for the Protestant ethic thesis. First, while recognizing that Muhammad’s initial message was one of ascetic self-control, Weber argued that the social carriers of Islam were Arab warriors who transformed the original salvation doctrine into a quest for land. Hence, the inner angst of Calvinism was never fully present in Islam. Second, the prebendal form of land-ownership in Islam resulted in a centralized state so that Islam became the ideology of a patrimonial structure and precluded the growth of urban asceticism. This argument about social carriers and patrimonial power in Islam permitted Weber to treat Islam as a religion of world acceptance with a formal and legalistic orientation to questions of personal salvation. Since Islam presented no radical challenge to the secular world of power, it failed to develop a rational theodicy which would, in principle, have driven believers to a significant position of world mastery. Islam, by legitimating the status quo, never challenged the political structure in such a way to promote fundamental processes of social change. Weber’s treatment of Islam provides us with the accounting system that constitutes the basis of his comparative sociology of oriental society, of which the central issue is a contrast between dynamic and stationary social systems. The task of Weber’s sociology was to provide an historical account of the emergence of what he took to be the characteristic uniqueness of the West, namely the defining ingredients of rational capitalist production. These ingredients included rational (Roman) law, the modern state, the application of science to all areas of social life, especially to the technology of industrial production, the separation of the family from the business enterprise, autonomous urban institutions, an ascetic lifestyle which initially converted entrepreneurship into a ‘calling’ and finally the bureaucratization of social procedures. These features of capitalist society were the institutional locations of a general process of rationalization in which social relationships were increasingly subject to norms of calculation and prediction. The rationalization of social life involved a continuous alienation of social actors, not only from the means of production, but from the means of mental production and from the military apparatus. The ownership of the means of economic, intellectual and military production are concentrated in bureaucratic, anonymous institutions so that, in Weber’s view, capitalism became an ‘iron cage’ in which the individual is merely a ‘cog’. While the individual is subjected to detailed social regulation, rational law, bureaucratic management and applied science provide the social conditions for economic stability by which capitalist accumulation can proceed unhindered by moral conventions or by capricious political intervention.

State Key

A state-based intersectionality approach is key 

Katherine H.S. Moon, Chair of Asian Studies at Wellesley College, 1997 Sex Among Allies: Military Prostitution in U.S.-Korea Relations  pg. 8-9, IA

Although it is helpful to understand military prostitution as a function of masculinist norms and practices in militaries, the "gender lens" alone fails to address the political context in which international institutions-- alliances, military assistance programs, and overseas military bases--seek to control women and gender constructs for the sake of pursuing their "militarizing objectives." Since the institutionalizing of military prostitution involves a social, economic, and political process, overseas military prostitution must be examined in the context of interaction between foreign governments and among governments and local groups. The challenge in this book is to analyze the interstate context(s) that determine what Enloe herself admits feminists know little about: "how bargains are struck between influential civilians in a garrison town and the local military commanders." 19 .

Working within the state is key otherwise the public is never made aware of the widespread South Korean prostitution 

Cynthia  Enloe, Ph.D. from the University of California/Berkeley 2000  “Maneuvers: The International Politics of Militarizing Women's Lives,” p68
Tracing military prostitution policies is made doubly difficult by senior officials' denying that their country even has a formal policy on prostitution for soldiers. Military elites-generals, admirals-and their civilian colleagues frequently pass the messiest, the most unmilitary responsibilities further down the chain of command to the: level of field officers, to the colonels. Still, because most men who achieve the lofty ranks of general and admiral have themselves climbed the ranking ladder, they each have had the experience of being the colonel (or commander) handling the messy, unmilitary matters such as prostitution. It is because they managed to handle those matters well-kept operations running smoothly, did not allow scandal, took steps to ensure that no civilian issue arose-that these men were positively evaluated by their superiors and promoted up the ladder, away from daily worries about bar brawls and venereal disease. 

Thus, military prostitution policies often are made at precisely those levels in the political system at which politicians and citizen groups have great trouble monitoring and holding the military as a whole accountable. At the same time, central government civilian authorities often find it politically safer to let local municipal officials do the negotiating with military commanders on questions involving prostitution-questions of business zoning, public health, licensing, policing, this civilian political strategy only serves to further fragment and camouflage the political decision making that regulates the daily processes that add up to military prostitution. The strategy makes it harder for citizens outside these closed policy circles to see prostitution .IS an industry and as an integral part of a distinctive national security doctrine.

Yet the absence of a written, centralized prostitution policy does not mean that a military elite has no policy. It may only suggest that the military is aware that its attitudes and practices surrounding sexuality are fraught with contradictions and political risks. Those risks can be strategically minimized by a combination of decentralized responsibility, informal decision making, and official acknowledgment only of prostitution as a "health issue," Under certain circumstances and at rare times, however, militarized prostitution does become visible and does acquire the status of a public issue.
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