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AT—Cuomo

Cuomo’s wrong—war turns back any attempts at positive peace, must solve for instances of war first

Joshua S. Goldstein, Professor of International Relations at American University, Washington, D.C., 2001, Cambridge University Press, WAR AND GENDER, p.412 [RG]
First, peace activists face a dilemma in thinking about causes of war and working for peace. Many peace scholars and activists support the approach, “if you want peace, work for justice.” Then, if one believes that sexism contributes to war, one can work for ender justice specifically (perhaps among others) in order to pursue peace. This approach brings strategic allies to the peace moment (women, labor, minorities), but rests on the assumption that injustices cause war. The evidence in this book suggests that causality runs at least as strongly the other way. War is not a product of capitalism, imperialism, gender, innate aggression, or any other single cause, although all these influence wars’ outbreaks and outcomes. Rather, war has in part fueled and sustained these and other injustices.
So, “if you want peace, work for peace.” Indeed, if you want justice (gender and others), work for peace. Causality does not run just upward through the levels of analysis, from types of individuals, societies and governments up to war. It runs downward too. Enloe suggests that changes in attitudes towards war and military may be the most important way to “reverse women’s oppression.” The dilemma is that peace work focused on justice brings to the peace moment energy, allies, and moral grounding, yet, in light of this book’s evidence, the emphasis on injustices as the main cause of war seems to be empirically inadequate.


Kritikal Case Turns [1/4]

1. Turn—constructing identity around suffering fails to empower dispossessed groups—developing movements around the pain of South Korean sex workers only reaffirms the state’s power over the minority

Jo Doezema, PhD, Institute fo Development Studies at the University of Sussex, member of the Paulo Longo Research Initiative, Spring, 2001, Feminist Review, No. 67, “Ouch!: Western Feminists’ ‘Wounded Attachment’ to the ‘Third World Prostitute’,” JSTOR [RG]

It is Brown's   contention   that politicized   identity   'wants' protection   rather   than power.   This desire   all too often risks shoring   up structures   of domi-   nation, rather than undermining   them. Why is this so? Br  (among others) Foucault   and Marx in her view that oppositional move-   ments arise out of already   existing structures,   to redress   wrongs that are   perpetrated   by those structures.   As such, these movements   are reactionary,   and configure   their   arguments   in already   existing   terms.   Brown   argues   that   politicized   identity   was both a product of and a reaction   to the manifest   failure of liberalism   to deliver   on promises   of universal   justice for all: to   the exclusion   of certain   'marked   groups',   such as women or gays, from the   liberal   goods of freedom   and equality.   Politicized   identity's   demand   to be   included in these goods, however, does not question the fact that these   goods arise out of structures   that lead to the 'injuries'   of marginalization   in the first place.   Brown suggests that politicized identity's potential for transforming struc-   tures of domination is severely limited because of its own investment in a   history of 'pain'. The 'pain' or 'injury' at the heart of politicized identity   is social subordination and exclusion from universal equality and justice   0   promised by the liberal state. This historical pain becomes the foundation   for identity, as well as, paradoxically, that which identity politics strive to   bring to an end. In other words, identity based on injury cannot let go of   that injury without ceasing to exist. This paradox results in a politics that   seeks protection from the state rather than power and freedom for itself.   In seeking protection from the same structures that cause injury, this poli-   tics risks reaffirming, rather than subverting, structures of domination, and   risks reinscribing injured identity in law and policy through its demands   for state protection against injury. 
2. Turn--framing identity politics around the suffering of South Korean sex workers reinforces Western feminist dominance over “third world” feminism

Jo Doezema, PhD, Institute fo Development Studies at the University of Sussex, member of the Paulo Longo Research Initiative, Spring, 2001, Feminist Review, No. 67, “Ouch!: Western Feminists’ ‘Wounded Attachment’ to the ‘Third World Prostitute’,” JSTOR [RG]

The  central  argument  of this  article  is that  the 'injured  body'  of the 'third  world  trafficking  victim'  in international  feminist  debates  around  traffick-  ing in women  serves  as a powerful  metaphor  for advancing  certain  femin-  ist interests,  which cannot  be assumed  to be those of third  world sex  workers  themselves.  The term 'injured  body' is drawn from Wendy  Brown's  States of Injury:  Power and Freedom  in Late Modernity  (1995).  In this work,  Brown  argues  that  modern  identity  politics  are based  on a  feeling  of 'injury'  caused  by exclusion  from  the presumed  'goods'  of the  modern  liberal  state.  This  is not  the  first  time  that  the  'injured  third  world  prostitute'  has  figured  in international  feminist  campaigns.  Antoinette  Burton  has examined,  in  Burdens of History: British Feminists, Indian Women and Imperial  Culture,  1865-1915  (1994),  the manner  in which  Victorian  feminists  util-  ized  the position  of the prostitute  in Britain  and  in colonial  India  as part  of their  campaign  to prove  that  English  women  were  fit subjects  of politi-  cal enfranchisement.  In so doing,  they  deployed  an image  of Indian  pros-  titutes,  and Indian  women  in general,  in keeping  with the orientalism  of  empire:  that of Indian  women  as backward,  helpless  and subject  to bar-  baric  tradition.  In a more  recent  article,  Burton  (1998) applies  Brown's  theorizing  to the question  of Victorian  feminists'  relationship  to empire.  This  article  draws  on all three  works  to frame  its inquiry  into the  ways  in  which colonial feminist discourses around prostitution influence contemporary  feminist  constructions  of the 'injured  body' of 'third  world  trafficking  victims'. 

First, I briefly highlight the implication of Wendy Brown’s theories of identity formation for an analysis of CATW’s discourse on trafficking. Second, I turn to Antoinette Burton’s application of Brown’s theory for t light it sheds on the 

[Continued…]

Kritikal Case Turns [2/4]

[…Continued]

historical  use of colonial 'suffering  bodies'  in the con-  struction  of modern  feminist  identities.  I then return  to Wendy  Brown  to  examine  the ways in which the 'injury'  at the heart of Barry's  analysis  of  women's subjugation  combines  with the colonial legacy to fix the 'third  world trafficking  victim' as victimized  'other'.  Finally,  I examine  CATW's  demands on the UN in light of Brown's  arguments  about the possible  repressive  consequences  of the identity/injury  nexus.  It is important  to register  two related sets of issues that are beyond the  scope of this article  to address.  First,  CATW  feminists  are  not alone in their  attachment  to 'third world prostitutes'  suffering  bodies'. Feminist  anti-  trafficking  organizations  that nominally  support  the recognition  of prosti-  tution as a legitimate  profession  can slip into orientalist  representations  of  third  world sex workers.  Too often, these  organizations  set up a dichotomy  between  'voluntary'  western  sex workers  and 'victimized'  third  world sex  workers.  This distinction  carries  its own political  dangers,  which have been  explored  by Alison Murray  (1998) and in my own earlier  work (Doezema,  1998).  

3. Turn—focusing on the “injuries” of prostitution reinforces the identity of women as subordinate to men

Jo Doezema, PhD, Institute fo Development Studies at the University of Sussex, member of the Paulo Longo Research Initiative, Spring, 2001, Feminist Review, No. 67, “Ouch!: Western Feminists’ ‘Wounded Attachment’ to the ‘Third World Prostitute’,” JSTOR [RG]

Wendy Brown examines the genealogy of late-modern   political identity   formation   in North America   in terms   of the ways in which identities   such   as those of gender,   race or homosexuality   are constructed   on the basis of   perceived historical 'injuries'. Barry's analysis, in The Prostitution of   Sexuality:   The Global   Exploitation   of Women   (1995) of the role of prosti-   tution in women's oppression   proceeds along the same 'injury/identity'   nexus analysed   by Brown. In Barry's   analysis,   women's subordination   is   the result of sex. Sex is defined as 'the condition of subordination   of   women that is both bodied   in femaleness   and enacted   in sexual   experience'   (1995: 278). Women's   subordination   is seen as analogous   to that of class   subordination,   that is, women's 'class position' is one of sexual subordi-   nation   to the dominant   'class'   of men. The 'injury'   of sex is thus that which   constitutes   the 'class'   of women. For Barry,   as well as other feminists   such   as Andrea Dworkin, Sheila Jeffries and Catherine   MacKinnon, sex is   power:   male power over women.   Barry   sees prostitution   as the ultimate   expression   of male dominance.   My study   of sex as power   ... inevitably,   continually,   unrelentingly   returns   me   to prostitution....   one   cannot   mobilize   against   a class   condition   of oppression   unless   one knows   its fullest   dimensions.   Thus   my work   has been   to study   and   expose   sexual   power   in its most   severe,   global,   institutionalized,   and   crystal-   lized   forms   . . . Prostitution   - the   cornerstone   of all sexual   exploitation.   (1995: 9)   The harms   of prostitution   are expressed   in highly   graphic   terms   that iron-   ically echo traditional,   religious/patriarchal   moralizing   against   prostitutes.   Hoigard   and Finstad   (1992), whose work is held up as exemplary   by Barry,   refer   to sex workers'   vaginas   as 'garbage   can[s] for hordes   of anonymous   men's   ejaculations'   (quoted   in Chapkis,   1997: 51). Barry   herself   says that   prostitutes   become   'interchangeable'   with plastic blow-up sex dolls 'com-   plete with orifices   for penetration   and ejaculation'   (1995: 35). A member   of CATW   recently   characterized   prostitutes   as 'empty   holes surrounded   by   flesh, waiting for a masculine   deposit of sperm.'9   Seen   in this way, prosti-   tutes' 'pain'   becomes   the foundation   of the identity   'woman'.   'Prostitution   makes all women vulnerable,   exposed to danger,   open to attack. To be   vulnerable   is, by definition,   to be "able   to be hurt   or wounded   or injured"   '   (Barr,   1995: 317). 'Woman'   thus becomes   an 'identity'   solely constituted   through the 'injury' of male sexual power; as the most 'injured', the prostitute is most fully identified   as 'woman'.   I am taking prostitution   as the model, the most extreme   and most crystallized   form of all sexual exploitation.   Sexual   exploitation   is a political   condition,   the   foundation   of women's   subordination   and the base from which discrimination   against   women is constructed   and enacted.   
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4. Turn—focusing on the suffering of South Korean sex workers denies them the ability to construct their own identities—this turns the case because it makes true emancipation from oppression impossible

Jo Doezema, PhD, Institute of Development Studies at the University of Sussex, member of the Paulo Longo Research Initiative, Winter, 2000, Gender Issues, Vol. 18, No. 1, “Loose Women or Lost Women?,” http://www.walnet.org/csis/papers/doezema-loose.html [RG]

The repetition of core elements of the 'white slavery' myth in accounts of 'trafficking in women': innocence deceived, youthful virginity despoiled, the motifs of disease and death, the depraved black/Jewish/foreign trafficker, point in the direction of a new telling of an old myth. 'Trafficking in women' is the re-telling of the myth of 'white slavery' in a modern form, a new 'moral panic' arising in the context of 'boundary crises' involving fears of loss of community identity. In the west, communities feel under threat through immigration and multiculturalism; in the third world, communities worry about the perceived threat to tradition by encroaching western values; while in former communist countries, stress is caused by the difficult transition from communism to market economies. All over the world, communities are caught up in identity crises in the face of displacement, mass migration and globalisation. The myth of 'trafficking in women' is one manifestation of attempts to re-establish community identity, in which race, sexuality and women's autonomy are used as markers and metaphors of crucial boundaries. Thus, while incidents reported in accounts of 'trafficking' may be 'true', they may be at the same time mythical, to the extent that the events are (re)constructed in such a way as to conform to the framework established by the myth.

In the face of the often horrific reports of violence that occur when women migrate for work in the sex industry, it may seem unaffordable luxury to step outside and examine 'trafficking in women' as a discourse, rather than to campaign for policies to stop it. Yet the consequences of failing to recognise the fears and anxieties that underpin the myth of 'trafficking' are severe. One of the most damaging effects of the myth is the 'spin' it puts on the experiences of women who migrate for work in the sex industry. Migration for the sex industry is, for some third world/non-western women, a way of expanding life choices and livelihood strategies. Insisting on viewing these women as victims means denying that they can have agency in their own lives. To the myth of the white slave's innocence has been added the 'third world difference' (Mohanty 1988: 22) of supposed ignorance, faithfulness to tradition, and sexual backwardness.

The myth of 'white slavery'/'trafficking in women' is ostensibly about protecting women, yet the underlying moral concerns are with controlling them. Policies adopted to stop 'trafficking' that are based on the mythical notion of the 'coerced innocent' and the 'evil foreign trafficker' serve to reinforce the construction of state/gender relations that determine that women's purity and dependence are essential to family well being and national honour. Once it is recognised that debt-bondage and other slavery-like practices, when they occur, are actually problems for women who are already sex workers or who plan to be, it is impossible to get around the fact that these are abuses of sex workers' rights. However, this is unpalatable to many in anti-trafficking campaigns and in governments: it is one thing to save 'innocent victims of trafficking'; quite another to recognise that 'guilty' sex workers deserve respect for their rights as workers, as women, and as migrants.

Women who migrate for the sex industry can only be freed from violations of their human rights if they are first freed of their mythical constraints. They must no longer be used as the canvas upon which societies' fears and anxieties are projected; be defined no longer as innocent, sexless, 'non-adults' or as the oppressed sex of backward countries; but as agents endowed with the ability to think, to act and to resist.
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5. Turn—images of the “suffering” South Korean sex worker prop up Orientalist views that privilege first world feminism above others

Jo Doezema, PhD, Institute of Development Studies at the University of Sussex, member of the Paulo Longo Research Initiative, Winter, 2000, Gender Issues, Vol. 18, No. 1, “Loose Women or Lost Women?,” http://www.walnet.org/csis/papers/doezema-loose.html [RG]

The overt racism in the 'white slavery' campaigns is largely absent from anti-trafficking campaigns. However, an implicit racism is still evident. It finds its expression most fully in the construction of the non-western 'trafficking victim', while in 'white slavery', it was most evident in the view of the foreign 'white slaver'. Modern accounts do however, to some extent, have a racist interpretation of the causes of contemporary 'trafficking' as explored below. It is a complex mix, for western countries, and western men, come in for their share of the blame, as well, as trafficking is linked to western development policies and western clients and sex tourists (Weijers and Lap-Chew 1997).

Unemancipated women

Pictured as poor, naïve, and 'unempowered', third world/non western women are perceived as unable to act as agents in their own lives or to make an uncoerced decision to work in the sex industry (Doezema 1995, Murray 1998). 

The Los Angeles activist wants to shed a different kind of light on the allure of this and other large American cities to young girls-from backcountry and backward countries alike (The Christian Science Monitor, 12-03-98).

Many, in their naiveté, believed that nothing bad could happen to them in rich and comfortable countries such as Switzerland, Germany, and the United States (GSN 1997:1).

Presenting 'non-western' women as helpless, childlike creatures is both a result of and perpetuates what Chandra Mohanty has identified as the 'colonial gaze' of western feminists:

third world women as a group or category are automatically and necessarily defined as: religious (read 'not progressive'), family oriented (read 'traditional'), legal minors (read 'they-are-still-not-conscious-of-their-rights), illiterate (read 'ignorant'),[and] domestic (read 'backward') (1988: 22).

This tendency is particularly pronounced in the works of 'neo-abolitionist' feminists like Kathleen Barry. Kamala Kempadoo analyses the racism inherent in Barry's 1995 book The Prostitution of Sexuality: The Global Exploitation of Women:

She [Barry] constructs a hierarchy of stages of patriarchal and economic development, situating the trafficking in women in the first stage that "prevails in pre-industrial and feudal societies that are primarily agricultural and where women are excluded from the public sphere" and where women, she states, are the exclusive property of men... At the other end of the scale she place the "post-industrial, developed societies" where "women achieve the potential for economic independence" (Kempadoo 1998a: 11).

This perception reinforces the assumption 'that people in the third world have just not evolved to the extent that the west has' (Mohanty 1988: 22).


Extensions—Biopower Turns

Extend 1nC—1, Doezema—the Aff constructs a movement around the pain that masculine institutions have inflicted upon South Korean sex workers—this focus on suffering and redress for wrongs fails to challenge the inherent systems of dominance that created the suffering in the first place—turns back any solvency

And, creating an advocacy from the perspective of the “injured” fixes the position of sex workers as subordinate to the state and law—reaffirms the powerlessness of the sex workers and turns case

Jo Doezema, PhD, Institute fo Development Studies at the University of Sussex, member of the Paulo Longo Research Initiative, Spring, 2001, Feminist Review, No. 67, “Ouch!: Western Feminists’ ‘Wounded Attachment’ to the ‘Third World Prostitute’,” JSTOR [RG]

Feminism and ressentiment  According to Brown, politicized identity, including feminism, displays  many of the 'attributes of ... ressentiment' (1995: 27): the tendency on  the part of the powerless to reproach power with moral arguments rather  than to seek out power for itself. The turn to Nietzsche accounts for  Brown's use of terms like 'pain' and 'injury' to indicate the effects of mar-  ginalization and subordination. Nietzsche postulates that the cause of  ressentiment is 'suffering': this suffering causes the individual to look for  a sight of blame for the hurt, as well as to revenge itself upon the 'hurter'.  Brown describes the 'politics of ressentiment' as follows:  Developing  a righteous  critique  of power from the perspective  of the injured,  it  ['the politics of ressentiment']  delimits  a specific  site of blame  for suffering  by  constituting  sovereign  subjects  and events  as responsible  for the 'injury'  of social  2C  subordination.  It fixes the identity  of the injured  and the injuring  as social positions, and codifies  as well the meanings  of their actions against  all possibilities S  of indeterminacy,  ambiguity,  and struggle  for resignification  or repositioning...  the effort to 'outlaw' social injury  powerfully  legitimizes  law and the state as  appropriate  protectors  against injury  and casts injured  individuals  as needing  such protection  by such protectors.  (1995: 27) |  z  Ressentiment's investment in powerlessness means that it prefers moral  posturing over political argument: 'His [Nietzsche's] thought is useful in g  understanding the source and consequences of a contemporary tendency m  to moralize in the place of political argument, and to understand the  codification of injury and powerlessness ... that this kind of moralizing  politics entails' (Brown, 1995: 27).  
And, focusing on protecting women from men refies women as subordinate to the state, allowing for later exclusion and confinement—this creates new divides within the feminist movement and turns case

Jo Doezema, PhD, Institute fo Development Studies at the University of Sussex, member of the Paulo Longo Research Initiative, Spring, 2001, Feminist Review, No. 67, “Ouch!: Western Feminists’ ‘Wounded Attachment’ to the ‘Third World Prostitute’,” JSTOR [RG]

The tendency to turn towards the state for protection, rather than ques-  tioning state power to regulate and discipline, is one that Brown sees as especially problematic for feminism. She notes: Women have particular  cause for greeting  such politics with caution. Histori-  cally, the argument  that women require  protection  by and from men has been  critical in legitimating women's exclusion from some spheres of human  endeavor and confinement  within others. Operating  simultaneously  to link  'femininity'  to privileged  races  and classes  ... protection  codes are also markers  and vehicles of such divisions among women. Protection  codes are thus key  technologies  in regulating  privileged  women as well as intensifying  the vulner-  ability and degradation  of those on the unprotected  side of the constructed  divide between  light and dark,  wives and prostitutes,  good girls and bad ones.  (1995: 165)  The notion of 'injured identities' offers a provocative way to begin to  examine how CATW feminists position the 'trafficking victim' in their dis-  course. Brown's examination of the historical formation of late modern  politicized identities places the problematic of 'logics of pain in the subject 21  formation processes' (1995: 55) centrally. This has immediate resonance:  CATW's campaign against trafficking in women constantly reiterates the  literal, physical pain undergone by 'third world prostitute' bodies. If  'politicized identity's investment... in its own history of suffering' (Brown  1995: 55) is a constituent element of late modern subject formation, this  may help explain why CATW and Barry rely so heavily on the 'suffering'  of 'third world trafficking victims' in their discourses of women's subju-  gation. It also raises questions about CATW's efforts to combat 'traffick-  ing in women' through 'protective' legislation.  


Extensions—Western Fem Turns

Extend 1nC—2, Doezema—focusing on the vulnerability of South Korean sex workers maintains Western feminists’ dominance over other forms—Western feminism uses the image of the suffering sex worker as a justification for involvement in politics—this turns back the case as the sex workers are never able to construct their own individual identities
And, Western feminist discourses that focus on the suffering of South Korean prostitutes implicitly justify class hierarchies and reinforce colonialism

Jo Doezema, PhD, Institute fo Development Studies at the University of Sussex, member of the Paulo Longo Research Initiative, Spring, 2001, Feminist Review, No. 67, “Ouch!: Western Feminists’ ‘Wounded Attachment’ to the ‘Third World Prostitute’,” JSTOR [RG]

The ways in which Victorian feminists portrayed Indian prostitutes had   many similarities with the portrayal of working class prostitutes 'at home'.   As 'suffering bodies' of prostitutes at home (in England, America and else-   where) served to provide Victorian feminists with a way of arguing the   necessity of their political participation in domestic government, so the   'enslaved' Indian prostitute served to demonstrate the need for women's   involvement in the politics of empire in order to purify it and stop the   suffering caused by men (Burton, 1994). As Liddle and Rai argue:   The subject   Indian   woman in a decaying   colonized society was the model of   everything   they [Victorian   feminists]   were struggling   against   and was thus the   measure   of Western   feminists'   own progress.   British   feminists   saw Britain   as the   centre   of both democracy   and feminism,   and when they claimed   political   rights   they also claimed   the right to participate   in the empire.   (1998: 499)   Victorian feminists theoretically considered Indian women to be 'equal' to   British women. However, this was more an example of Christian rhetoric   than actual belief (Burton, 1994). British women's claims for inclusion   necessitated the inequality of British and Indian women: Indian women   served as the perfect 'foil' to indicate the 'advanced' situation of middle-   class Victorian feminists. The international, imperial nature of the femin-   ist campaign against the Contagious Diseases Acts in India homogenized   the condition of British women as advanced, strong and civilized at the   2i   same time as it homogenized   Indian women as backward,   helpless and o   inferior   (Burton,   1994).   In adapting discourses   of prostitution   to the colonial situation, feminist   abolitionists   drew on dominant   colonial discourses   of India. In these ori-   entalist discourses, the position of women became a key marker of 'civiliz- 2   ation' (Midgley, 1998). In contrast to British women, the condition of E   'Indian women' in general was seen as one of helpless subjection to Z   barbaric traditionalism (Liddle and Rai, 1998). The 'child bride', the   z   'burnt widow', the 'captive of the zenana' and the prostitute all served as   signifiers for Indian womanhood in its entirety (Liddle and Rai, 1998). In   the implicit equation set up by feminist abolitionists, the 'suffering body' |   of the Indian prostitute became that of all Indian women and stood for the ?   condition of India as a whole (Burton, 1994; Liddle and Rai, 1998). The s   'suffering body' as metaphor for India established it unequivocally as back- o   ward and in need of rule: the gendered nature of this body staked out   British feminist terrain in empire.8   


Extensions—Western Fem Turns

Western feminists’ focus on saving South Korea sex workers implicitly support an Orientalist view that Western culture is more “civilized”

Jo Doezema, PhD, Institute fo Development Studies at the University of Sussex, member of the Paulo Longo Research Initiative, Spring, 2001, Feminist Review, No. 67, “Ouch!: Western Feminists’ ‘Wounded Attachment’ to the ‘Third World Prostitute’,” JSTOR [RG]

The 'hierarchy  of civilization'  I now turn to the second of Liddle and Rai's contentions about the workings of orientalist power in feminist discourse: that orientalist power is  invoked discursively when male oppression and female resistance are  characterized in such a way as to reinforce a 'hierarchy of civilization'.  Barry's  work, and the campaign rhetoric of CATW, clearly locate trafficking within 'backward', traditional societies (Kempadoo, 1998). As in Victorian feminists' Indian campaign, 'traditional and religious practices' are  seen as the root of the problem of trafficking: 'Trafficking focuses particularly on indigenous and aboriginal women who are from remote tribal  communities where traditional family and religious practices either  devalue girl children or reduce girls to sex service, which enables and  encourages parents to sell their daughters' (Barry, 1995: 178).  Referring to a remark by a Pakistani women's rights leader that Bengali  girls trafficked into Pakistan do not know what country they are from,  Barry comes close to calling these women sub-human: 'Illiteracy and rural  village patriarchal feudalism abnegate human identity for many of these  women' (1995: 171). Concerning Thai women, she remarks: 'In Thailand,  religious ideology and patriarchal feudalism reduce the value of women's  lives to that of sexual and economic property, which in turn validate prostitution' (1995: 182). Her analysis is based on that of Troung (1990), whose  work, though of immense value, is not free from 'a sense that non-modern  cultures live in a different, backward, or eternal time' (Lyons, 1999: 3).  This attitude - that third world women, and prostitutes in particular - are  victims of their (backward, barbaric) cultures is pervasive in the rhetoric  of CATW and in those western feminist organizations that have joined  CATW's lobby efforts around the Vienna Protocol against trafficking.  According to Planned Parenthood President Gloria Feldt:  In the US, we tend to see the issue  of trafficking  and forced  prostitution  through  o the lens of our affluent  democratic  society.  In many cultures,  women and girls  31  have no power and very limited rights so that their vulnerability  to sex traf- o  ficking  is high.  (quoted  in Soriano,  2000: 3)  The co-director of CATW stated recently: 'In the global South and East,  victims of the sex trade are often young women and girls who are desperately poor in cultures where females are expected to sacrifice themselves E  for the well being of their families and communities' (Leidhold, 1999: 4). Z  In CATW-inspired feminist discourses, the 'third world' sex worker is pre- z  sented as backward, innocent and above all helpless - in need of rescue  (Doezema, 1998, 2000; Murray, 1998). Through her, the superiority of the  saving western body is marked and maintained.  

Victimization of sex workers in South Korea enforces dominant structures and prevents solvency

Jo Doezema, PhD, Institute fo Development Studies at the University of Sussex, member of the Paulo Longo Research Initiative, Spring, 2001, Feminist Review, No. 67, “Ouch!: Western Feminists’ ‘Wounded Attachment’ to the ‘Third World Prostitute’,” JSTOR [RG]

As with Victorian feminists and their campaign to rescue Indian women,  third world sex workers are seen as so 'enslaved' that their only hope is I  rescue by others. The helplessness of Indian prostitutes was central to >  Victorian feminists arguments, and the slavery trope served to demonstrate I  the need for intervention by western feminists: 'Ideologies of slavery, .  whether pro- or anti-, were premised on the notion that the slave, even  when capable of resistance, was most often helpless in the face of either ?  natural incapacity or culturally sanctioned constraint' (Burton, 1998: 5  341). The helplessness of the Indian prostitute served as an effective foil o  to the saving capabilities of British feminists (Burton, 1994). The same  holds true now: 'In true colonial fashion, Barry's  mission is to rescue those  whom she considers to be incapable of self-determination' (Kempadoo,  1998: 11).  


Extensions—Western Fem Turns

Focusing solely on the “forced” nature of the South Korean sex workers’ experiences excludes other possible constructions of prostitution, leading to a moral stance that makes effective policy change impossible

Jo Doezema, PhD, Institute fo Development Studies at the University of Sussex, member of the Paulo Longo Research Initiative, Spring, 2001, Feminist Review, No. 67, “Ouch!: Western Feminists’ ‘Wounded Attachment’ to the ‘Third World Prostitute’,” JSTOR [RG]

Kathleen Barry and CATW claim to base their analysis on the ‘true’ experiences of prostitutes. In Barry's theory, sex in prostitution 'reduces women  to a body' and is therefore necessarily harmful, whether there is consent  or not (1995: 23). Consequently, prostitutes' 'true' stories of pain and  injury serve both to demonstrate the rightness of her theory and are  claimed as the empirical basis for that theory. The testimonies of prostitutes thus assume the status of absolute truth. However, only certain versions of prostitutes' experience are considered 'true'. Barry constructs the  'injury' of sex in prostitution in a circular manner. Prostitution is considered always injurious because the sex in it is dehumanizing. However,  the sex takes on this dehumanizing character because it takes place within  prostitution. In this neat, sealed construction, there is no place for the  experiences of sex workers who claim their work is not harmful or alienating. For Barry and CATW, the notion of a prostitute who is unharmed  by her experience is an ontological impossibility: that which cannot be.  This appeal to the essentially invariable nature of prostitutes' experience  is at odds with Barry's  interpretation of the constructed nature of sexuality  as a 'political product of gender hierarchy' (1995: 22). Barry's analysis of  women as a sexual 'class' completely constructed by men is very similar to  that formulated by Catherine MacKinnon (1987, 1989). Brown's critique  of MacKinnon is highly useful for this article because of the similarities  between MacKinnon and Kathleen Barry. Brown cites MacKinnon as an  example of feminist theorizing that contains 'the sharp but frequently  elided tensions between adhering to social construction theory on one  hand, and epistemologically privileging women's accounts of social life on  the other' (1995: 41). Brown elaborates on these 'symptomatically  modernist paradoxes' (1995: 42) in MacKinnon's work:  while women [in MacKinnon's  work] are socially constructed  to the core,  women's  words about their experience  ... are anointed  as Truth,  and constitute the foundations  of feminist  knowledge  ... even when social construction  is adopted  as method  for explaining  the making  of gender,  'feelings'  and 'experiences' acquire  a status  that is politically  if not ontologically  essentialist.  (1995: 42)  This is not simply an arcane academic debate about the status of knowledge in feminist theory. Like MacKinnon, Barry claims that women's  experience, in this case, the experience of prostitution, bears out the 'truth'  27  of sexual subordination. Not only does this result in the construtionist/essentialist  paradox described  above, it also requires  'suspending  recognition  that women's 'experience'  is thoroughly  constructed,  historically and culturally  varied, and interpreted  without end' (Brown, 1995:  40). Brown  suggests  that the urge  to reify  'women's  experience'  stems  from  a reluctance  to leave behind the moral certainties  of 'truth'  for political  power struggles:  in others  words, from an inability  to renounce  a politics  of ressentiment.  In claiming  the 'injured  prostitute'  as the ontological  and epistemological  basis of feminist truth, Barry  forecloses the possibility of political confrontation  with sex workers who claim a different  experience.  It is this  move - the insistence  that there is one 'truth'  about sex workers'  experience, and that this truth  must be the basis of feminist  political  action, that  Barry reveals her essentially moral stance and thus her investment  in  ressentiment.  This moralism  serves  to obscure  the operations  of power in  her own constructions  of prostitutes'  experience.  I now turn  to an examination of the nature  of this power. 

Extensions—Orientalism Turns

Extend 1nC—5, Doezema—campaigns against sex workers are built upon the assumption that non-western women are backwards or uncivilized and incapable of protecting themselves—this has empirically been used to justify racism and Orientalist attitudes

And, western feminism’s focus on the suffering of South Korean sex workers entrenches racist and classist dichotomies

Jo Doezema, PhD, Institute fo Development Studies at the University of Sussex, member of the Paulo Longo Research Initiative, Spring, 2001, Feminist Review, No. 67, “Ouch!: Western Feminists’ ‘Wounded Attachment’ to the ‘Third World Prostitute’,” JSTOR [RG]

According to Wendy Brown, the result of strategies based on ressentiment, that is, demands to the state for redress of injured identity, can end up re- inscribing, rather than neutralizing, the injured identity itself. As examined in the first section, the 'politics of protection' are particularly dangerous for women because of the way they have been used to control and divide women. Brown suggests that we should be even more cautious about attempts to protect women sexually: if the politics of protection are generically problematic for women and for feminism, still more so are the specific politics of sexual protections, such as those inherent in feminist antipornography legislation and criminalization of prostitution ... such appeals for protection ... involve seeking protection from masculinist institution against men, a move more in keeping with the politics of feudalism than freedom. Indeed, to be 'protected' by the same power whose vio- lation one fears perpetuates the very modality of dependence and powerlessness marking much of women's experience across widely diverse cultures and epochs. (1995: 165) Barry and CATW configure their demands for an end to 'injury' in terms of an appeal to the universal ideal of human rights. Yet their political goals betray the extent to which demands for protection mesh with attempts to discipline the very 'suffering bodies' whose 'injuries' are seen as the very stuff of the identity 'woman'. 
In Burton's analysis, the construction of Victorian feminist identity through the body of enslaved Indian prostitute proceeded via an interaction between the opposites of identification and opposition: identity was affirmed through, on the one hand, feminine ability to identify with suffer- ing, and on the other, through establishing the superiority of English action between the opposites of identification and opposition: identity was affirmed through, on the one hand, feminine ability to identify with suffer- ing, and on the other, through establishing the superiority of English women to colonized women. For CATW feminists, the 'suffering body' of the 'third world prostitute' serves the function of marking the contrast between herself and 'emancipated' women as well as symbolizing the ulti- mate 'injury' of the identity 'women'. Through her, abolitionist feminists both western and non-western argue for women's inclusion in inter- national human rights: the kidnapped, raped, beaten, ill 'third world pros- titute' stands as a powerful symbol for the exclusion of women from 'universal' human rights due to their sexual subordination. The 'third 32 world prostitute', oppressed by tradition and religion, exploited by o western patriarchal capitalism, carrying the baggage of the colonial legacy ? of presumed backwardness and sexual innocence, is the perfect figure to hold up to the world as the image of sexually subordinated womanhood. E Her victimhood, established by over a century of feminist, abolitionist and m colonialist discourse, is indisputable. 


Extensions—Orientalism Turns

And, Western feminism’s focus on the vulnerability of South Korean sex workers are built on a racist image of white superiority

Jo Doezema, PhD, Institute of Development Studies at the University of Sussex, member of the Paulo Longo Research Initiative, Winter, 2000, Gender Issues, Vol. 18, No. 1, “Loose Women or Lost Women?,” http://www.walnet.org/csis/papers/doezema-loose.html [RG]

The campaign against 'trafficking in women' has gained increasing momentum world-wide, but in particular among feminists in Europe and the United States, in the last two decades. This current campaign is not the first time that the international community has become concerned with the fate of young women abroad. Modern concerns with prostitution and 'trafficking in women' have a historical precedent in the anti-white-slavery campaigns that occurred at the turn of the century. Feminist organisations played key roles in both past and present campaigns. While current concerns are focused on the exploitation of third world/non-western women by both non-western and western men, concerns then were with the abduction of European women for prostitution in South America, Africa or 'the Orient' by non-western men or other subalterns. Yet, though the geographical direction of the traffic has switched, much of the rhetoric accompanying the campaigns sounds almost completely the same. Then as now, the paradigmatic image is that of a young and naive innocent lured or deceived by evil traffickers into a life of sordid horror from which escape is nearly impossible.

The mythical nature of this paradigm of the 'white slave' has been demonstrated by historians. Similarly, recent research indicates that today's stereotypical 'trafficking victim' bears as little resemblance to women migrating for work in the sex industry as did her historical counterpart, the 'white slave'. The majority of 'trafficking victims' are aware that the jobs offered them are in the sex industry, but are lied to about the conditions they will work under. Yet policies to eradicate trafficking continue to be based on the notion of the 'innocent', unwilling victim, and often combine efforts designed to protect 'innocent' women with those designed to punish 'bad' women: i.e. prostitutes.

In this paper, I examine how narratives of 'white slavery' and 'trafficking in women' function as cultural myths, constructing particular conceptions of the issue of migration for the sex industry. The myths around 'white slavery' were grounded in the perceived need to regulate female sexuality under the guise of protecting women. They were indicative of deeper fears and uncertainties concerning national identity, women's increasing desire for autonomy, foreigners, immigrants and colonial peoples. To a certain extent, these fears and anxieties are mirrored in contemporary accounts of trafficking in women. My intent is to lay the two sets of discourses, as it were next to each other, and compare them, to evaluate to what extent 'trafficking in women' can be seen as a retelling of the myth of 'white slavery' in a modern form.

Can’t Solve for Intersecting Systems 
Sexual discourses are situated on where women situate themselves- only focusing on the victimhood of purely heterosexual women cannot solve for the intersecting systems of domination.

Joo-hyun, Professor of Women’s Studies at Keimyung University in South Korea, She received her Ph.D. in Sociology from University of Illinois at Urbana-Champaign, 05

(Cho, “Intersectionality Revealed: Sexual Politics in Post-IMF Korea” Vol.45 No.3 Autumn 2005  pp.86~116 http://www.ekoreajournal.net/archive/detail.jsp?BACKFLAG=Y&VOLUMENO=45&BOOKNUM=3&PAPERNUM=5&SEASON=Autumn&YEAR=200) 
In Korean society in the early 1990s, women changed their strategy of sexual politics from staying tacit in public to producing diverse sexual discourses, led by feminist scholars and activists. Relying on the perspective of gender, they organized movements opposing violence against women and, as a consequence, emphasized the image of women as victims of family violence and sexual violence (Cho 1998; Min 1999). Furthermore, prior to the IMF crisis, in the early 1990s, the sexual politics of Korean women assumed a system of sexuality that classified women into those who were purely heterosexual and those who were not, with the former being seen as normal and the latter as abnormal. Therefore, by emphasizing the victimhood of purely heterosexual women, women’s power could be mobilized to gain strong political voices, which were urgently needed to demand and enforce reforms to women’s rights. After the IMF crisis, however, the deployment of sexuality assumed multifarious faces under the intersecting systems of domination, such as class, gender, sexuality, and nation-state. Sexual discourses were constructed in various forms depending on where women situate themselves or are situated in a network of intersecting systems of domination. 
Gender Politics Excludes Lesbians as Women 
We can only reevaluate gender politics if we include lesbian women.

Joo-hyun, Professor of Women’s Studies at Keimyung University in South Korea, She received her Ph.D. in Sociology from University of Illinois at Urbana-Champaign, 05

(Cho, “Intersectionality Revealed: Sexual Politics in Post-IMF Korea” Vol.45 No.3 Autumn 2005  pp.86~116 http://www.ekoreajournal.net/archive/detail.jsp?BACKFLAG=Y&VOLUMENO=45&BOOKNUM=3&PAPERNUM=5&SEASON=Autumn&YEAR=200) 
Beginning with efforts to amend family law, the women’s movement in Korea has incessantly criticized and tried to revise the Korean patriarchal family system. In particular, the hojuje (family head system) 1 was regarded as one of its main bastions and was consequently criticized for producing and maintaining the gender hierarchy which positions women as dependents of men (Yang 2000). The movement to abolish the hojuje was driven by 111 women’s and civil organizations2 collectively since the year 2000, and its eventual abolishment in the 2005 is considered one of cornerstones on which the Korean family system can now be reorganized to become gender-equal in the near future (KWAU 2005). However, in Korean society, the critique of gender hierarchy in patriarchal families has been proceeding independently of a critique of heterosexuality as an institution, drawing a distinct line from the latter. Gender politics in Korean society could gain a political voice only in so far as heterosexism was accepted as the norm. Equality for mothers, wives, and daughters within the family could only be claimed on the premise of their pure heterosexuality. By accepting the system of sexuality that categorizes both “impure” hyper-sexuality and sexuality without heterosexual desire as abnormal or pathological, women with a “pure sexuality” could secure their rights as the representatives of women in the gender system. If feminism in Korea is sincere in its desire to represent “women,” it should also accommodate lesbians as “women” in its gender politics. However, by doing so, it could risk its own hard-earned political voice. It seems like it would be asking too much of heterosexual women, for whom heterosexism might be their only resource for power. Conflicts and discords between the lesbian rights movement that emerged in the late 1990s and the women’s movement have their origins in this predicament. In 1994, the first lesbian organization in Korea, called Kkiri kkiri, was formed. Kkiri kkiri tried to join the Korea Women’s Associations United (KWAU), a main alliance of progressive women’s movement organizations in Korea, in 1997 but was rejected, albeit politely. In 2001, a paper criticizing lesbian feminism that lesbians are biologically determined and persistent in adhering to man and woman relationship was presented in Hanguk Yeoseong Hakhoe (Korean Association of Women’s Studies), leading to rebuttals by lesbian rights organizations (Park 2005; Women’s News, December 7 and 21, 2001). Gender politics that attempted to exclude lesbians from the category of “women” persisted, and in 2004, the Busan Women’s Center, a center operated by Busan city which has a population of nearly four million, did now allow lesbian activists to participate in its program for activists from women’s organizations. This rejection was purportedly “because lesbian movement organizations do not belong to women’s movement organizations” (Kei 2004).3 Though the Korean lesbian movement has a decade-long history, it has not yet been able to form an alliance with women’s movement organizations and has been forced to continue along its own lonely way (Kei 2004).4 

Ignoring Homosexual Rights Bad

Ignoring Lesbian rights is an instance of “othering the other” and participating in a perpetuation of discrimination. 

Joo-hyun, Professor of Women’s Studies at Keimyung University in South Korea, She received her Ph.D. in Sociology from University of Illinois at Urbana-Champaign, 05

(Cho, “Intersectionality Revealed: Sexual Politics in Post-IMF Korea” Vol.45 No.3 Autumn 2005  pp.86~116 http://www.ekoreajournal.net/archive/detail.jsp?BACKFLAG=Y&VOLUMENO=45&BOOKNUM=3&PAPERNUM=5&SEASON=Autumn&YEAR=200) 
In November 2004, the Korean Association of Women’s Studies invited lesbian rights activists to a session on “sexual minorities and the politics of difference” in the conference, “The Sexual Politics of Difference.” This was the starting point for the politics of inclusion for feminists and lesbian activists. A lesbian activist, Suyeon, who participated in this session, described her experiences of meeting feminists. We spoke of our experiences with “discrimination” to describe our differences at the Korean Association of Women’s Studies to which we were invited. The first thing we had to do was urge them, the feminists and feminist scholars who invited us, to properly recognize our “differences.” “Differences” cannot be explained in terms of “diversity” only; it also means “discrimination.”. . . We tried to explain that for heterosexual women “difference” is an experience of “othering the other,” that is, lesbians. Whereas for lesbians “difference” is just experiencing “discrimination.” However, the responses from the feminists there were not what we had expected. “Since when did we enjoy vested rights?” “It seems to me that the discrimination you are talking about is lacking in substance.” “Why are you so aggressive?” “Do you have to be so upset? After all, we invited you and were willing to listen.” They treated us as if we were pigheadedly aggressive toward feminists and indulging in selfvictimization (Suyeon 2005a).  Lesbian activists must have wished to persuade feminists that “difference” between homosexual and heterosexual women does not necessarily mean diversity but can mean the hierarchical relation between them. That is, heterosexuals and homosexuals belong to oppressive and oppressed groups, respectively, in the system of sexuality; this hierarchy applies to heterosexual and homosexual women as well (Han 2004; Kei 2004; Park 2004). But feminists failed to offer any reconciliatory ground for lesbians by steadfastly holding onto the unitary concept of gender. The remark, “Since when did we enjoy vested rights?” is a response suitable for “women” as a singular oppressed group in a gender system, not for “heterosexuals” as an oppressive  group in a system of sexuality. In gender politics, operating under the premise of heterosexism, lesbian feminists are compelled to assimilate into the identity of heterosexual feminists and to keep silent on their homosexual identity. As a consequence, while there is a space where discourses on lesbian identity are allowed to exist in the human rights movement, there is no such space in the feminist movement. Kim Hye-jeong, an activist with the Busan Center for Women and Sexual Minority Rights, describes the current political status of the Korean lesbian rights movement: There is a certain atmosphere that makes it difficult for lesbians to express their sexual identity freely within women’s movement organizations. Due to the homophobic behavior of women’s movement activists, lesbians are discouraged from even coming out in women’s organizations, hence a significant number of lesbian activists in women’s movement organizations are closeted. Many feminist scholars and activists seem to believe that they know enough about homosexuality and don’t need to expend any further attention, at least for the present. Naturally, many lesbian rights activists confess that they feel more comfortable in forming alliances with other human rights organizations than with women’s organizations. Since human rights activists believe that they do not know much about issues related homosexuality and therefore should start by learning about it, they are willing to ask seemingly stupid questions and share concerns (Kim H. 2004, quoted from Jeong 2004).5 
Sexual Politics is distinct from Queer Politics
Sexual politics attempts to integrate lesbian citizens into society by establishing their identity. 
Joo-hyun, Professor of Women’s Studies at Keimyung University in South Korea, She received her Ph.D. in Sociology from University of Illinois at Urbana-Champaign, 05

(Cho, “Intersectionality Revealed: Sexual Politics in Post-IMF Korea” Vol.45 No.3 Autumn 2005  pp.86~116 http://www.ekoreajournal.net/archive/detail.jsp?BACKFLAG=Y&VOLUMENO=45&BOOKNUM=3&PAPERNUM=5&SEASON=Autumn&YEAR=200) 
It appears that the Korean lesbian rights movement, which has just emerged from a long silence, has been focused on establishing its identity first, then gaining approval from civil society, and finally being included among its members. However, the politics of identity is accompanied by exclusion, isolation, and hierarchy (Gamson 1995). In other words, to be included in a civil society, they have to reconstruct themselves according to dominant, normalized cultural constructions (even if they are evolving ones) within communities, and legitimate their own position as an integral part of universally applicable moral codes. To achieve this, the hierarchy that can exclude internal differences and normalize them into one identity is essential (Meeks 2001, 335). Thus, the politics of lesbian identity constructs “different but normal” lesbian citizens by eliminating differences and “threatening” elements within the lesbian community through the “campaign for the prevention of outing” and the “campaign against sexual violence.” Their sexual politics bear some features that are distinct from queer politics. Queer politics questions the exclusion and hierarchy that accompanies politics of identity and seeks to destabilize the moral codes of civil society that separate citizen from enemy. Thus, queer politics finds its purpose in resisting the cultural oppression of exclusion and hierarchy. However, considering that political power can only be won with an established identity, and resistance against institutional oppression is only possible with political power (Gamson 1995), and further noting that “the reality of Korean society” endeavors to build a civil society with multiple identities, it seems inevitable that they will choose lesbian identity politics in order to be accepted as members of civil society. Yet, by the same reasoning, identities that were excluded by normalizing lesbian identity lead to the expectation of other, distinct lesbian identities. 
Cyberporn Turn
Cyberporn intersects between capitalistic norms and encourage a construction of women’s subjectivity that could destabilize the pure/impure dichotomy within the system of sexuality.
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(Cho, “Intersectionality Revealed: Sexual Politics in Post-IMF Korea” Vol.45 No.3 Autumn 2005  pp.86~116 http://www.ekoreajournal.net/archive/detail.jsp?BACKFLAG=Y&VOLUMENO=45&BOOKNUM=3&PAPERNUM=5&SEASON=Autumn&YEAR=200) 
In post-IMF Korean society, pornography became more prevalent on the Internet. Kim Hyeon-mi (2004) explains the rapid rise of cyberporn by arguing that its specific characteristics of immediate satisfaction, easy access, and possibility for manifold sexual practices fits perfectly with the unpredictable and discontinuous postmodern conditions of life. She also argues that the favorable social opinion towards producers of cyberporn, which resulted from the elevated general image of Internet gurus, including hackers, giving them a sense of pride and achievement and, moreover, earning them a lot of money, played a role in the phenomenon. On the other hand, according to Choe Jeong Eun-jeong (2003), the spirit of sharing, which is one of the important characteristics of cyberculture, contributes to turning pornography into everyday cultural consumables. “It is because, in cyberspace, a cultural atmosphere is formed that encourages one to gather one’s utmost efforts to share items, whether it is a bizarre flash animation or a nude picture album of a favorite actress” (2003, 12). Thus cyberporn could increase production, circulation, and consumption of pornography by leaps and bounds, mainly due to the characteristics of “cyber” rather than those of “porn.” The technical and cultural characteristics of cyberspace expanded the terrain and discourses of pornography so much as to render feminist gender politics claiming pornography to be violence against women. ineffective.6 Cyberporn also acquired the status of a “cultural industry,” as a new profit model on the Internet (Kim H. 2004, 336). When cyberporn becomes a cultural industry, consumption, rather than violence, becomes a key concept in understanding the terrain of cyberporn. Namely, due to its cyber characteristic, the cyberporn cultural industry provides an exit for even hardcore pornography to justify itself in the name of consumption. According to de Grazia (1996, 4), “consumption is processes of commodification, spectatorship, commercial exchanges, and social welfare reforms, processes that involve the desire for and sale, purchase, and use of durable and nondurable goods, collective services, and images.” Therefore, in order to consume pornography, it is necessary to first transform a woman’s body into a commodity, then induce desire for that commodity. Hardcore cyberporn, which fills the computer screen with “sexual acts” in the instant of network access and commodifies women into “three holes,” solicits “consumers” to engage in sexual practice, such as the “fastest sexual satisfaction” or masturbation (Kim H. 2004, 339). Furthermore, hardcore cyberporn, in contrast to traditional offline porno, excludes stories, thus relieving consumers from the burden of forming emotional relations with women on the computer screen and allowing them to enjoy the consumption of women as commodities. But it is impossible to induce desire for a woman who is reduced to “three holes” by relying on the technological characteristics of cyberspace only. Hardcore cyberporn makes the consumption of women’s bodies enjoyable by intersecting offline systems of sexuality and class. Namely, a low-income woman who converts her body into a commodity for economic reasons in the system of class is transformed into an unchaste woman in the system of sexuality. Unchaste women in the system of sexuality are located outside the  moral code and are excluded and separated from chaste women. Since they are located outside the moral code, those who gaze upon their bodies as objects of desire are allowed to enjoy pornography exempt from moral burdens. Consequently, blame is always laid upon women who permit the commodification of their bodies, leaving their consumers safeguarded. Meanwhile, diverse types of cyberporn, in combination with changed offline social conditions for women, made it feasible for women to become consumers of cyberporn.7 The appearance of female subjects yearning for sex as pleasure originated from changes in the social environment that allowed sexuality to no longer be subordinated to marriage and reproduction, causing woman’s sexuality to rapidly evolve from the sphere governed by ethics and morals to the one governed by fun and pleasure. Even though the quest for fun and pleasure and the blossoming discourses on them intersect with capitalistic norms of contracts and exchange values, they also encourage a construction of women’s subjectivity that could destabilize the pure/impure dichotomy within the system of sexuality. The subversive potential of fun and pleasure in sexual politics critically depends on its capacity to construct a female subjectivity that pursues fun and pleasure without inviting the commercialization of women’s bodies.
Cyberporn Commodifies Women
Consumption of cyber porn allows the reduction of women into a single commodity bearing three holes, and reinforcing the offline systems of class, sexuality, and nation-state policies. 
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(Cho, “Intersectionality Revealed: Sexual Politics in Post-IMF Korea” Vol.45 No.3 Autumn 2005  pp.86~116 http://www.ekoreajournal.net/archive/detail.jsp?BACKFLAG=Y&VOLUMENO=45&BOOKNUM=3&PAPERNUM=5&SEASON=Autumn&YEAR=200) 
 Diversification of the types of cyberporn has allowed women, who are intent on gaining knowledge of, enjoying, and monopolizing sex from their own perspective, to form groups and bring themselves to the foreground; it has also brought about an unexpected effect of shaking up the system of sexuality that has differentiated women into chaste and unchaste. Moreover, by finding a way to incorporate stories into pornography from a woman’s perspective, it provides a space where women are not separated from their bodies and where the inherent characteristics of their bodies are preserved. But only a small number of sites like these exist, and most other pornographic sites reproduce the image of women as segregated and fragmented bodies. Due to the incessant and overwhelming barrage of material, the latter sites may appear to be reproducing diverse forms of women’s bodies according to their professions, ages, sizes, races, nations, and sexualities. However, this diversity is merely a diversity of commodities to suit the tastes of consumers and fails to prevent the eventual reduction of women into a single commodity bearing “three holes” (Moore and Adele 2001, 86). It is requisite for feminist sexual politics to expose the ways that cyberporn intersects offline systems of class, sexuality, and nation-state policies and, on the other hand, politicize the process, turning the consumption of cyberporn into women’s discourses.  

Prostitution Good

Prostitutes consider it their job- it’s their right to live. 
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After the start of the IMF crisis, a huge amount of capital unable to find profitable investments flowed into a nonproductive service industry, which offered high returns with relatively small risks, and bloated the entertainment service industry, including service agencies for prostitution. Scarcer job opportunities and harsher working environments for women, and increasing financial responsibility, were important factors that furthered their entry into prostitution (Yi Y. 2004, 186). Unless the policy for eradication of prostitution that regards prostitution as a crime was firmly held on, it certainly would have lead further and, perhaps, uncontrollable expansion of the prostitution industry. However, less than a month after the new laws came into effect, over 2,500 prostitutes were demonstrating in the streets. Gathering and shouting, “Guarantee us the right to live,” they demanded that the laws penalizing buyers and sellers of sex be repealed and called on the government to keep its promise of delaying enforcement of the laws (Hankyoreh 2004). Their demonstrations, hunger strikes, and suicides brought on by economic difficulties were highlighted by the media, lending support to the stronger voice of men who opposed the prohibition of prostitution.17 
Aff Essentializes Women

Turn- Their aff essentializes prostitutes- and prevents them from being economically and politically independent. 
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The reason feminist scholars are wary of making explicit statements acknowledging the agency of prostitutes is because it is so easy for the diverse voices of women to be reduced to conflicts among women, thus serving to maintain the hierarchical gender system. This would be the worst possible consequence that must be avoided at all costs. Therefore, the response of women’s movement organizations and the Ministry of Gender Equality, in order to explain away the demonstrations and hunger strikes by claiming that the prostitutes “must be confidantes and cronies of pimps or simply so ignorant as to misinterpret the new acts” (Morae 2005), was more or less inevitable considering the strategy of gender politics that tries to mobilize women as victims to resists the hierarchical gender system. In fact, Yi Seon-hui, a representative of the Hanteo Women Workers Association that led the demonstrations and hunger strikes, explained that they had asked pimps and merchants for monetary support for the demonstrations (Morae 2004). But the fact that they asked pimps for support and protection in and of itself does not prove that the pimps forced them to demonstrate. Without any families, relatives, or even boyfriends to help and support them, and considering the fact that they regarded “women’s movement organizations” as “groups of immature and inexperienced aunties” or “mouthpieces of the well-to-do,” they had no other place to turn (Won 2004). Won Mi-hye (2004) interprets their demonstrations as implications of their increased negotiating power in the sex industry. The original purpose of the new prostitution laws was to free prostitutes from the sex industry, hence restoring their “human rights,” but their enforcement also resulted in endowing prostitutes with stronger negotiating power in dealing with customers and pimps. This stronger negotiating power of prostitutes encourages recognition of them as beings with agency rather than mere victims, or in other words, as “sex sellers” or “sex workers” who are simply doing a different kind of “work” (Yi N. 2005). Yi Seon-hui, mentioned above, explains their work as prostitutes in the following way: You reporters also earn a salary, make a living, and save money for a rainy day. It’s the same with us. Asking us to give it all up leaves us completely at loss as to how to make a living. Some people say, “What have you got to lose that makes you complain so?” But wouldn’t you reporters demonstrate, too, if one day you were suddenly asked to drop your cameras and pens and leave your offices? You would be robbed of your means to make a living. Of course you would demonstrate! It’s the same with us. We are using different parts of our body, I admit, but it’s still a job. I don’t want to make any further excuses, as it would only make me look miserable. This is our job. We have been making a living with it, so leave us alone so we can earn money and make our livings. Yes, just allow us to make a living lest we go hungry. It’s simple as that (Morae 2004). By situating prostitution in the context of “work,” “making a living,” and “the right to live,” they want to keep their distance from sexual politics that regard prostitution as sexual violence. Namely, they are contrasting the right to live against the concept of prostitution as violence against women’s human rights. Therefore, the main agenda for sexual politics should be figuring out what led them to see their right to live and their human rights as being in conflict, and what measures should be employed to bring about the harmonious reconciliation of the two. The dichotomy of classifying prostitutes into those who regard it as a job and those who were coerced into it as criminals and victims, respectively, will result in separating prostitutes according to volition and coercion, thus admitting the incompatibility of their right to live and their human rights. A gender politics based on exclusion and hierarchy among women will not only limit its own supporting ground, which is dearly needed to resist gender hierarchy, but also weaken its voices of resistance in the intersectional realm of systems of class, sexuality, and nation-state policies. Helping prostitutes gain stronger negotiating power in the sex industry, on the one hand, and fostering environments and conditions favorable for prostitutes to leave this industry “without much difficulty” on the other hand (Yi N. 2005), is the correct path for rec- onciling their right to live and their human rights. Also, allowing the differences among women to come to the fore offers a way to expand gender politics, without reducing it to conflicts between women, by making the intersectionality of diverse systems of domination prominent. In order to not turn differences into exclusion but to instead foster alliances, it will first be necessary to let their diverse voices be heard unfettered (Won 2004). Then, the characteristics of the overdetermined oppression under which all women are subjected must be comprehended in order to understand the modes of separation and interconnection between them. 
Miryang Rape Turn
Turn- Miryang rape cases show empirical examples of the reinforcement of gender hierarchies, plan cannot solve for things like rape of girls and the reinforcement of the dichotomy between chaste and unchaste. 
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Recently, an incident of gang rape that occurred in the city of Miryang shocked all of Korean society, causing serious and diverse repercussions.18 In the Miryang gang rape case (December 7, 2004 – April 13, 2005), “44 high school students in the city of Miryang raped two sisters who were middle school students, repeatedly over one year, each time in groups ranging from four to ten in number, using various sexual instruments and extorting money.”19 The enormity of the shock and perplexity felt by Koreans, including those already battle-hardened by a recent series of gruesome crimes, was partly due to the fact that both the victims and the offenders were teenage students, and due to the fact that this had occurred repeatedly over a year. However, despite the outcries raised by a great number of netizens and efforts by women’s movement organizations and human rights lawyers to enforce strong punishments for the offenders, the case ended with some of the accused students being sent to juvenile court and the rest being released. This case, its police investigation, and the legal processes that followed clearly reveal that, in Korean society, woman’s sexuality serves the maintenance of not only the gender system but systems of locality, class, family, and sexuality, and the intersection of these systems provides the site for woman’s sexuality. The fact that the terrain of sexuality is no longer constructed only by the gender system but by the intersection of diverse systems means that the terrain of sexual politics has become more elaborate and cannot be coped with by gender politics alone. Above all, this case is closely connected with the identity of the region of Miryang. This medium-sized city with a population of 150 thousand had identified itself as “the city of morality and decorum with a proud tradition handed down over centuries” (Hankyoreh 2004). The fact that this kind of hideous rape had occurred in this city was therefore detrimental and shook the whole foundation of its very identity. To preserve the honor of Miryang, it was essential to stress that the rape victims were sexually abnormal, and therefore, they could not possibly be from Miryang. As long as it was accepted that the victims who hailed from other regions were sexually abnormal, Miryang could clear itself of any stigma as a “city of rape,” or so goes the logic. The remarks by a police officer investigating the case, who said, “young wenches like you, barely off your mother’s milk, going around and seducing boys, have brought disgrace to my hometown, Miryang!” (Case Briefings No. 20, December 16, 2004), typifies such logic. In cyberspace, remarks by netizens from outside Miryang condemning the case began appearing all over various BBSs. Most were vulgar comments that relied on shallow (and typical of cyberspace) images of small towns as uncivilized and backward, such as “Miryang, town of country bumpkins,” “Miryang, home of rapists,” and so on. Here, the image of “Miryang rapists” was utilized as a sign normalizing the hierarchical distinction between Seoul and non- Seoul regions. In other words, from a “town” like Miryang, to a province like “Gyeongsangnam-do,” then to “towns and villages” in general, the target expanded, each time serving as a signifier of non- Seoul regions as inferior and backward. “Miryang rapists” was used symbolically to show that “rural towns” no longer resembled the traditional image of simple and honest people and instead betrayed the backwardness of non-Seoul regions, thus justifying the hierarchy between Seoul and non-Seoul regions. Hierarchy was manifest in the investigation process, too. First, the police revealed the last name and addresses of the one of the victims, which, combined with several articles based on unconfirmed rumors that appeared in the press, made the lives of the victim and her family miserable. Second, during the investigation, “after lining up 41 accused offenders, a policeman asked the victim to point out the named offender each time the officer called out the offender’s name.” As if this were not traumatic enough,” he asked, “Did he insert [it] or not?” after telling the victim to confront each offender face to face. Because of these shocking experiences, the victim had to be hospitalized for psychiatric treatment (Press Briefings No. 249, January 7, 2005). Because the press and the police could reduce victims to mere material for “information,” “press briefings,” or “scoops,” they could also conveniently ignore the victim’s human rights and privacy. The victim’s sexuality, thus reduced, could be circulated in forms vested with commodity values of exclusive reports and promotions. The ease with which the police and the press could objectify and turn the victims into commodities reflects the fact that the human rights and privacies of low-income people were not objects of protection but of police and press intervention. Categorizing them into “unchaste” women also helped accelerate this process. When rural identity relies mainly on a sense of moral superiority relative to central, urban areas, and when this is made possible by the chastity of rural women, patriarchy is practiced in a stricter form in order to maintain its identity, enabling the oppression of “unchaste” women to be approved and tolerated. The gender system also sustains itself by classifying women into “chase” and “unchaste.” The girlfriends of the Miryang rapists defended their boyfriends and tried to draw a clear distinction between their sexuality and the victims’ sexuality by slurring the victims as “bitches” or “dirty sluts.” The existence of “unchaste” women guarantees chastity for those women who distinguish themselves from them. On the basis of this chastity, chaste women, together with the men who protect them, construct the gender system. The hierarchy of the family system consists of normal and abnormal families. The family system based on the norm of the heterosexual nuclear family maintains itself on the premise of the chastity of the mother and daughter. When the mother and daughter are not “chaste,” the family is classified as abnormal and hierarchical treatment is justified. Parents of the Miryang rapists, in interviews with television reporters (Press Briefings No. 125, December 14, 2004), said “Why should we feel sorry for the victim’s family? Why don’t you consider our suffering? Who can resist temptation when girls are trying to seduce boys? They should have taught their daughters how to behave in order to avoid this kind of accident.” They were claiming that, because of abnormal families with “unchaste” daughters, the existence of “normal families” like theirs was threatened. On the other hand, the main reason the judges were able to pass such lenient sentences was because the father of one of the victims reached an agreement with six of the offenders to plead leniency for them. The father, an alcoholic, was divorced by the mother three years prior due to family violence and had been drunk frequently and been violent to his daughter. However, he was also the one with parental rights over the victim, a middle school student. Even though it was the mother and aunt who first brought forth the accusation, the father, after promising that he would stop drinking and refrain  from violence from then on, persuaded the victim to reach agreements with the offenders after receiving a great sum of money from them (Ohmynews 2005).20 This father, who did not even know what his daughter had gone through the previous year until the accusation was brought up, was called upon to assume his patriarchal authority and take control of daughter’s sexuality; thus, patriarchy was once again magically saved. Depending on the intersectional modes of the systems of locality, class, gender, sexuality, and family, this family was classified as an abnormal family on the one hand and a normal, patriarchal family on the other. Thanks to the “unchaste” daughter/woman’s sexuality, traditional systems of class, locality, gender, family, and sexuality were given a new lease on life. 
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