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Drones Good- Terrorism

Drones are key to prevent al-Qaeda takeover.

New Zealand Herald 8/4 (8/4/10, " Editorial: Bamiyan loss more reason to continue job ", http://www.nzherald.co.nz/opinion/news/article.cfm?c_id=466&objectid=10663660)

It is fair to assume that if the Taleban were able to reclaim power, it would have no qualms about again playing host to al Qaeda. In such a situation, the West would probably have to rely either on anti-terrorist attacks by drones, whose tendency to cause civilian casualties inflames anger, or a far greater emphasis on border controls.

Drones are key to solve terrorism.
American Thinker 8/5 (Thomas Snodgrass, 8/5/10, " Conservatives: Abandoning Counterinsurgency Is Not Abandoning the Afghan War! ", http://www.americanthinker.com/2010/08/conservatives_abandoning_count.html)

The lesson learned from history must be to do what we know to be doable and to avoid what we have learned is not. Thus, in place of nation-building in the Muslim world, the U.S. must switch to an aggressive counterterror (CT) strategy that makes maximum use of CIA/military special operations forces, increased air strikes, and even more hunter-killer drones to eradicate the jihadi leadership. These CT operations should be combined with unconventional warfare (UW) to promote civil wars that exploit the tribal, ethnic, and Sunni-Shia cleavages in Afghanistan. The British successfully blunted Islam in the Asian subcontinent through "divide and conquer." The same grievances the British exploited are still there and on display daily. 

Drones are key to fight the Taliban.
LA Times. 07-30-09. http://www.tnr.com/blog/the-plank/drones-v-taliban
U.S. military leaders have concluded that their war effort in Afghanistan has been too focused on hunting Al Qaeda, and have begun to shift Predator drone aircraft to the fight against the Taliban and other militants in order to prevent the country from slipping deeper into anarchy.The move, described by government and Defense Department officials, represents a major change in the military's use of one of its most precious intelligence assets. It also illustrates the hard choices that must be made because the drones are in short supply.

Drones help military operations against the Taliban.
AP. 04-28-09. Time. http://www.time.com/time/nation/article/0,8599,1894370,00.html
But Holdaway suggested that the drones have put time on the side of the U.S. military. For decades, pilots and bombardiers got only brief chances to strike their targets, limited by the targets' movements and leery of hanging over enemy territory too long. But drones don't put pilots at risk, and their small engines and relatively large gas tanks allow them to loiter for hours. "They stay on station for a very long time," Holdaway told defense bloggers on April 23. They patiently circle in lazy orbits far overhead, their belly-mounted sensors combing the ground for targets. "If we're the ones taking the initiative, then typically we can afford to be patient," Holdaway added. "If we lose an opportunity, we can be patient, keep working on the problem and keep working on the target and eventually get another opportunity. We see that fairly often." 

Fem links

Cyborgs help to bridge the gender binaries. Getting rid of their use in war inevitably makes the military more patriarchal.

From Donna Haraway, “A Cyborg Manifesto: Science, Technology, and Socialist-Feminism in the Late Twentieth Century,” in Simians, Cyborgs, and Women: The Reinvention of Nature (New York: Routledge, 1991), pp. 149-181. (Entire essay online at http://www.stanford.edu/dept/HPS/Haraway/CyborgManifesto.html) 

A cyborg is a cybernetic organism, a hybrid of machine and organism, a creature of social reality as well as a creature of fiction. . . . Liberation rests on the construction of the consciousness, the imaginative apprehension of oppression and so of possibility. The cyborg is a matter of fiction and lived experience that changes what counts as women’s experience in the late twentieth century. This is a struggle over life and death, but the boundary between science fiction and social reality is an optical illusion. 

Contemporary science fiction is full of cyborgs—creatures simultaneously animal and machine, who populate worlds ambiguously natural and crafted. Modern medicine is also full of cyborgs, of couplings between organism and machine . . . . Cyborg replication is uncoupled from organic reproduction. 

I am making an argument for the cyborg as a fiction mapping our social and bodily reality . . . 

By the late twentieth century, our time, a mythic time, we are all chimeras, theorized and fabricated hybrids of machine and organism; in short, we are cyborgs. The cyborg is our ontology; it gives us our politics. The cyborg is a condensed image of both imagination and material reality . . . . the relations between organism and machine has been a border war . . .”
 In a sense, the cyborg has no origin story in the Western sense . . . . The cyborg skips the sense of original unity, of identification with nature in the Western sense. 

Unlike the hopes of Frankenstein’s monster, the cyborg does not expect its father to save it through a restoration of the garden; that is, through the fabrication of a heterosexual mate, through its completion in a finished whole, a city and cosmos. . . . The cyborg would not recognize the Garden of Eden; it is not made of mud and cannot dream of returning to dust.
By the late twentieth century in United States scientific culture, the boundary between human and animal is thoroughly breached. The last beachheads of uniqueness have been polluted if not turned into amusement parks—language, tool use, social behaviour, mental events, nothing really convincingly settles the separation of human and animal. And many people no longer feel the need for such a separation . . . . Biology and evolutionary theory over the last two centuries have simultaneously produced modern organisms as objects of knowledge and reduced the line between humans and animals to a faint trace re-etched in ideological struggle or professional disputes between life and social science. 

The cyborg appears in myth precisely where the boundary between human and animal is transgressed
 Pre-cybernetic machines could be haunted; there was always the spectre of the ghost in the machine. . . . But basically machines were not self-moving, self-designing, autonomous. They could not achieve man's dream, only mock it. They were not man, an author to himself, but only a caricature of that masculinist reproductive dream. To think they were otherwise was paranoid. Now we are not so sure. Late twentieth-century machines have made thoroughly ambiguous the difference between natural and artificial, mind and body, self-developing and Page 2 externally designed, and many other distinctions that used to apply to organisms and machines. Our machines are disturbingly lively, and we ourselves frighteningly inert
. . . . a cyborg world might be about lived social and bodily realities in which people are not afraid of their joint kinship with animals and machines, not afraid of permanently partial identities and contradictory standpoints. 

Biological organisms have become biotic systems, communications devices like others. There is no fundamental, ontological separation in our formal knowledge of machine and organism, of technical and organic. 

One consequence is that our sense of connection to our tools is heightened. The trance state experienced by many computer users has become a staple of science-fiction film and cultural jokes. Perhaps paraplegics and other severely handicapped people can (and sometimes do) have the most intense experiences of complex hybridization with other communication devices. . . . Why should our bodies end at the skin, or include at best other beings encapsulated by skin? From the seventeenth century till now, machines could be animated – given ghostly souls to make them speak or move or to account for their orderly development and mental capacities. Or organisms could be mechanized - reduced to body understood as resource of mind. These machine/ organism relationships are obsolete, unnecessary. For us, in imagination and in other practice, machines can be prosthetic devices, intimate components, friendly selves. 

Monsters have always defined the limits of community in Western imaginations. . . . There are several consequences to taking seriously the imagery of cyborgs as other than our enemies. Our bodies, ourselves; bodies are maps of power and identity. Cyborgs are no exception. A cyborg body is not innocent; it was not born in a garden; it does not seek unitary identity and so generate antagonistic dualisms without end (or until the world ends); it takes irony for granted. . . . The machine is not an it to be animated, worshipped, and dominated. The machine is us, our processes, an aspect of our embodiment. We can be responsible for machines; they do not dominate or threaten us. We are responsible for boundaries; we are they. 

Cyborg imagery can help express two crucial arguments in this essay: first, the production of universal, totalizing theory is a major mistake that misses most of reality, probably always, but certainly now; and second, taking responsibility for the social relations of science and technology means refusing an anti-science metaphysics, a demonology of technology, and so means embracing the skilful task of reconstructing the boundaries of daily life, in partial connection with others, in communication with all of our parts. It is not just that science and technology are possible means of great human satisfaction, as well as a matrix of complex dominations. Cyborg imagery can suggest a way out of the maze of dualisms in which we have explained our bodies and our tools to ourselves.  

Drones are key to reconstruct gender binaries. Decommissioning them dooms the military to patriarchy.

Donna Haraway, 1991. Professor and chair of the History of Consciousness Program at the University of California, Santa Cruz, Degree in zoology and philosophy at the Colorado College and received the Boettcher Foundation scholarship Ph. D. in the Department of Biology at Yale, taught Women's Studies and the History of Science at the University of Hawaii and Johns Hopkins University, winner of the Society for Social Studies of Science (4S), the J. D. Bernal Award, for lifetime contributions to the field, lecturer in feminist theory and techno-science at the European Graduate School in Saas-Fee, Switzerland."A Cyborg Manifesto: Science, Technology, and Socialist-Feminism in the Late Twentieth Century," in Simians, Cyborgs and Women: The Reinvention of Nature (New York; Routledge, 1991), pp.149-181.

By the late twentieth century, our time, a mythic time, we are all chimeras, theorized and fabricated hybrids of machine and organism; in short, we are cyborgs. Ths cyborg is our ontology; it gives us our politics. The cyborg is a condensed image of both imagination and material reality, the two joined centres structuring any possibility of historical transformation. In the traditions of 'Western' science and politics--the tradition of racist, male-dominant capitalism; the tradition of progress; the tradition of the appropriation of nature as resource for the productions of culture; the tradition of reproduction of the self from the reflections of the other - the relation between organism and machine has been a border war. The stakes in the border war have been the territories of production, reproduction, and imagination. This chapter is an argument for pleasure in the confusion of boundaries and for responsibility in their construction. It is also an effort to contribute to socialist-feminist culture and theory in a postmodernist, non-naturalist mode and in the utopian tradition of imagining a world without gender, which is perhaps a world without genesis, but maybe also a world without end. The cyborg incarnation is outside salvation history. Nor does it mark time on an oedipal calendar, attempting to heal the terrible cleavages of gender in an oral symbiotic utopia or post-oedipal apocalypse. As Zoe Sofoulis argues in her unpublished manuscript on Jacques Lacan, Melanie Klein, and nuclear culture, Lacklein, the most terrible and perhaps the most promising monsters in cyborg worlds are embodied in non-oedipal narratives with a different logic of repression, which we need to understand for our survival.

The cyborg is a creature in a post-gender world; it has no truck with bisexuality, pre-oedipal symbiosis, unalienated labour, or other seductions to organic wholeness through a final appropriation of all the powers of the parts into a higher unity. In a sense, the cyborg has no origin story in the Western sense - a 'final' irony since the cyborg is also the awful apocalyptic telos of the'West's' escalating dominations of abstract individuation, an ultimate self untied at last from all dependency, a man in space. An origin story in the 'Western', humanist sense depends on the myth of original unity, fullness, bliss and terror, represented by the phallic mother from whom all humans must separate, the task of individual development and of history, the twin potent myths inscribed most powerfully for us in psychoanalysis and Marxism. Hilary Klein has argued that both Marxism and psychoanalysis, in their concepts of labour and of individuation and gender formation, depend on the plot of original unity out of which difference must be produced and enlisted in a drama of escalating domination of woman/nature. The cyborg skips the step of original unity, of identification with nature in the Western sense. This is its illegitimate promise that might lead to subversion of its teleology as star wars.

Gender binaries cause the subjugation of women, cyborgs are key to solve.

Donna Haraway, 1991. Professor and chair of the History of Consciousness Program at the University of California, Santa Cruz, Degree in zoology and philosophy at the Colorado College and received the Boettcher Foundation scholarship Ph. D. in the Department of Biology at Yale, taught Women's Studies and the History of Science at the University of Hawaii and Johns Hopkins University, winner of the Society for Social Studies of Science (4S), the J. D. Bernal Award, for lifetime contributions to the field, lecturer in feminist theory and techno-science at the European Graduate School in Saas-Fee, Switzerland."A Cyborg Manifesto: Science, Technology, and Socialist-Feminism in the Late Twentieth Century," in Simians, Cyborgs and Women: The Reinvention of Nature (New York; Routledge, 1991), pp.149-181

Perversely, sexual appropriation in this feminism still has the epistemolo-gical status of labour; that is to say, the point from which an analysis able to contribute to changing the world must flow. But sexual object)fication, not alienation, is the consequence of the structure of sex/gender. In the realm of knowledge, the result of sexual objectification is illusion and abstraction. However, a woman is not simply alienated from her product, but in a deep sense does not exist as a subject, or even potential subject, since she owes her existence as a woman to sexual appropriation. To be constituted by another's desire is not the same thing as to be alienated in the violent separation of the labourer from his product


Cyborgs are key to get beyond gender binaries and solve patriarchy, the root cause of all impacts.

Donna Haraway, 1991. Professor and chair of the History of Consciousness Program at the University of California, Santa Cruz, Degree in zoology and philosophy at the Colorado College and received the Boettcher Foundation scholarship Ph. D. in the Department of Biology at Yale, taught Women's Studies and the History of Science at the University of Hawaii and Johns Hopkins University, winner of the Society for Social Studies of Science (4S), the J. D. Bernal Award, for lifetime contributions to the field, lecturer in feminist theory and techno-science at the European Graduate School in Saas-Fee, Switzerland."A Cyborg Manifesto: Science, Technology, and Socialist-Feminism in the Late Twentieth Century," in Simians, Cyborgs and Women: The Reinvention of Nature (New York; Routledge, 1991), pp.149-181

So my cyborg myth is about transgressed boundaries, potent fusions, and dangerous possibilities which progressive people might explore as one part of needed political work. One of my premises is that most American socialists and feminists see deepened dualisms of mind and body, animal and machine, idealism and materialism in the social practices, symbolic formula-tions, and physical artefacts associated with 'high technology' and scientific culture. From One-DimensionalMan (Marcuse, 1964) to The Death of Nature (Merchant, 1980), the analytic resources developed by progressives have insisted on the necessary domination of technics and recalled us to an imagined organic body to integrate our resistance. Another of my premises is that the need for unity of people trying to resist world-wide intensification of domination has never been more acute. But a slightly perverse shift of perspective might better enable us to contest for meanings, as well as for other forms of power and pleasure in technologically mediated societies.

From one perspective, a cyborg world is about the final imposition of a grid of control on the planet, about the final abstraction embodied in a Star Wars apocalypse waged in the name of defence, about the final appropriation of women's bodies in a masculinist orgy of war (Sofia, 1984). From another perspective, a cyborg world might be about lived social and bodily realities in which people are not afraid of their joint kinship with animals and machines, not afraid of permanently partial identities and contradictory standpoints. The political struggle is to see from both perspectives at once because each reveals both dominations and possibilities unimaginable from the other vantage point. Single vision produces worse illusions than double vision or many-headed monsters. Cyborg unities are monstrous and illegitimate; in our present political circumstances, we could hardly hope for more potent myths for resistance and recoupling. I like to imagine LAG, the Livermore Action Group, as a kind of cyborg society, dedicated to realistically converting the laboratories that most fiercely embody and spew out the toolsOf technological apocalypse, and committed to building a political form that acutally manages to hold together witches, engineers, elders, perverts, Christians, mothers, and Leninists long enough to disarm the state. Fission Impossible is the name of the affinity group in my town.(Affinity: related not by blood but by choice, the appeal of one chemical nuclear group for another, avidiy.)

Gender binaries are totalizing and are the root cause of all impacts, cyborgs are key to reject them. 

Donna Haraway, 1991. Professor and chair of the History of Consciousness Program at the University of California, Santa Cruz, Degree in zoology and philosophy at the Colorado College and received the Boettcher Foundation scholarship Ph. D. in the Department of Biology at Yale, taught Women's Studies and the History of Science at the University of Hawaii and Johns Hopkins University, winner of the Society for Social Studies of Science (4S), the J. D. Bernal Award, for lifetime contributions to the field, lecturer in feminist theory and techno-science at the European Graduate School in Saas-Fee, Switzerland."A Cyborg Manifesto: Science, Technology, and Socialist-Feminism in the Late Twentieth Century," in Simians, Cyborgs and Women: The Reinvention of Nature (New York; Routledge, 1991), pp.149-181
It has become difficult to name one's feminism by a single adjective -- or even to insist in every circumstance upon the noun. Consciousness of exclusion through naming is acute. Identities seem contradictory, partial, and strategic. With the hard-won recognition of their social and historical constitution, gender, race, and class cannot provide the basis for belief in 'essential' unity. There is nothing about teeing 'female' that naturally binds women. There is not even such a state as 'being' female, itself a highly complex category constructed in contested sexual scientific discourses and other social practices. Gender, race, or class consciousness is an achievement forced on us by the terrible historica experience of the contradictory social realities of patriarchy, colonialism, and capitalism. And who counts as 'us' in my own rhetoric? Which identities are available to ground such a potent political myth called 'us', and what could motivate enlistment in this collectivity? Painful fragmentation among feminists (not to mention among women) along every possible fault line has made the concept of woman elusive, an excuse for the matrix of women's dominations of each other. For me - and for many who share a similar historical location in white, professional middle-class, female, radical, North American, mid-adult bodies - the sources of a crisis in political identity are legion. The recent history for much of the US left and US feminism has been a response to this kind of crisis by endless splitting and searches for a new essential unity. But there has also been a growing recognition of another response through coalition - affinity, not identity.7Chela Sandoval (n.d., 1984), from a consideration of specific historical moments in the formation of the new political voice called women of colour, has theorized a hopeful model of political identity called 'oppositional consciousness', born of the skills for reading webs of power by those refused stable membership in the social categories of race, sex, or class. 'Women of color', a name contested at its origins by those whom it would incorporate, as well as a historical consciousness marking systematic breakdown of all the signs of Man in 'Western' traditions, constructs a kind of postmodernist identity out of otherness, difference, and specificity. This postmodernist identity is fully political, whatever might be said abut other possible postmodernisms. Sandoval's oppositional consciousness is about contradictory locations and heterochronic calendars, not about relativisms and pluralisms.Sandoval emphasizes the lack of any essential criterion for identifying who is a woman of colour. She notes that the definition of the group has been by conscious appropriation of negation. For example, a Chicana or US black woman has not been able to speak as a woman or as a black person or as a Chicano. Thus, she was at the bottom of a cascade of negative identities, left out of even the privileged oppressed authorial categories called 'women and blacks', who claimed to make the important revolutions. The category 'woman' negated all non-white women; 'black' negated all non-black people, as well as all black women. But there was also no 'she', no singularity, but a sea of differences among US women who have affirmed their historical identity as US women of colour. This identity marks out a self-consciously constructed space that cannot affirm the capacity to act on the basis of natural identification, but only on the basis of conscious coalition, of affinity, of political kinship.8 Unlike the 'woman' of some streams of the white women's movement in the United States, there is no naturalization of the matrix, or at least this is what Sandoval argues is uniquely available through the power of oppositional consciousness.Sandoval's argument has to be seen as one potent formulation for feminists out of the world-wide development of anti-colonialist discourse; that is to say, discourse dissolving the 'West' and its highest product - the one who is not animal, barbarian, or woman; man, that is, the author of a cosmos called history. As orientalism is deconstructed politically and semiotically, the identities of the occident destabilize, including those of feminists.9 Sandoval argues that 'women of colour' have a chance to build an effective unity that does not replicate the imperializing, totalizing revolutionary subjects of previous Marxisms and feminisms which had not faced the consequences of the disorderly polyphony emerging from decolonization.


The cyborg is key to question gender dichotomies that doom feminism.

Donna Haraway, 1991. Professor and chair of the History of Consciousness Program at the University of California, Santa Cruz, Degree in zoology and philosophy at the Colorado College and received the Boettcher Foundation scholarship Ph. D. in the Department of Biology at Yale, taught Women's Studies and the History of Science at the University of Hawaii and Johns Hopkins University, winner of the Society for Social Studies of Science (4S), the J. D. Bernal Award, for lifetime contributions to the field, lecturer in feminist theory and techno-science at the European Graduate School in Saas-Fee, Switzerland."A Cyborg Manifesto: Science, Technology, and Socialist-Feminism in the Late Twentieth Century," in Simians, Cyborgs and Women: The Reinvention of Nature (New York; Routledge, 1991), pp.149-181

One should expect control strategies to concentrate on boundary conditions and interfaces, on rates of flow across boundaries-- and not on the integrity of natural objects. 'Integrity' or 'sincerity' of the Western self gives way to decision procedures and expert systems. For example, control strategies applied to women's capacities to give birth to new human beings will be developed in the languages of population control and maximization of goal achievement for individual decision-makers. Control strategies will be formulated in terms of rates, costs of constraints, degrees of freedom. Human beings, like any other component or subsystem, must be localized in a system architecture whose basic modes of operation are probabilistic, statistical. No objects, spaces, or bodies are sacred in themselves; any component can be interfaced with any other if the proper standard, the proper code, can be constructed for processing signals in a common language. Exchange in this world transcends the universal translation effected by capitalist markets that Marx analysed so well. The privileged pathology affecting all kinds of components in this universe is stress - communications breakdown (Hogness, 1983). The cyborg is not subject to Foucault's biopolitics; the cyborg simulates politics, a much more potent field of operations.

This kind of analysis of scientific and cultural objects of knowledge which have appeared historically since the Second World War prepares us to notice some important inadequacies in feminist analysis which has proceeded as if the organic, hierarchical dualisms ordering discourse in 'the West' since Aristotle still ruled. They have been cannibalized, or as Zoe Sofia (Sofoulis) might put it, they have been 'techno-digested'. The dichotomies between mind and body, animal and human, organism and machine, public and private, nature and culture, men and women, primitive and civilized are all in question ideologically. The actual situation of women is their integration/ exploitation into a world system of production/reproduction and com-munication called the informatics of domination. The home, workplace, market, public arena, the body itself- all can be dispersed and interfaced in nearly infinite, polymorphous ways, with large consequences for women and others - consequences that themselves are very different for different people and which make potent oppositional international movements difficult to imagine and essential for survival. One important route for reconstructing socialist-feminist politics is through theory and practice addressed to the social relations of science and technology, including crucially the systems of myth and meanings structuring our imaginations. The cyborg is a kind of disassembled and reassembled, postmodern collective and personal self. This is the self feminists must code.


Technology is used to unify the races and genders, solving for racism and patriarchy.

Donna Haraway, 1991. Professor and chair of the History of Consciousness Program at the University of California, Santa Cruz, Degree in zoology and philosophy at the Colorado College and received the Boettcher Foundation scholarship Ph. D. in the Department of Biology at Yale, taught Women's Studies and the History of Science at the University of Hawaii and Johns Hopkins University, winner of the Society for Social Studies of Science (4S), the J. D. Bernal Award, for lifetime contributions to the field, lecturer in feminist theory and techno-science at the European Graduate School in Saas-Fee, Switzerland."A Cyborg Manifesto: Science, Technology, and Socialist-Feminism in the Late Twentieth Century," in Simians, Cyborgs and Women: The Reinvention of Nature (New York; Routledge, 1991), pp.149-181

There are grounds for hope in the emerging bases for new kinds of unity across race, gender, and class, as these elementary units of socialist-feminist analysis themselves suffer protean transformations. Intensifications of hardship experienced world-wide in connection with the social relations of science and technology are severe. But what people are experiencing is not transparently clear, and we lack aufficiently subtle connections for collectively building effective theories of experience. Present efforts - Marxist, psychoanalytic, feminist, anthropological-- to clarify even 'our' experience are rudimentary.


Cyborg politics are key to uproot the dualities that doom us to masculine subjugation.

Donna Haraway, 1991. Professor and chair of the History of Consciousness Program at the University of California, Santa Cruz, Degree in zoology and philosophy at the Colorado College and received the Boettcher Foundation scholarship Ph. D. in the Department of Biology at Yale, taught Women's Studies and the History of Science at the University of Hawaii and Johns Hopkins University, winner of the Society for Social Studies of Science (4S), the J. D. Bernal Award, for lifetime contributions to the field, lecturer in feminist theory and techno-science at the European Graduate School in Saas-Fee, Switzerland."A Cyborg Manifesto: Science, Technology, and Socialist-Feminism in the Late Twentieth Century," in Simians, Cyborgs and Women: The Reinvention of Nature (New York; Routledge, 1991), pp.149-181

Writing is pre-eminently the technology of cyborgs, etched surfaces of the late twentieth century. Cyborg politics is the struggle for language and the struggle against perfect communication, against the one code that translates all meaning perfectly, the central dogma of phallogocentrism. That is why cyborg politics insist on noise and advocate pollution, rejoicing in the illegitimate fusions of animal and machine. These are the couplings which make Man and Woman so problematic, subverting the structure of desire, the force imagined to generate language and gender, and so subverting the structure and modes of reproduction of 'Western' idendty, of nature and culture, of mirror and eye, slave and master, body and mind. 'We' did not originally choose to be cyborgs, but choice grounds a liberal politics and epistemology that imagines the reproduction of individuals before the wider replications of 'texts'.
From the perspective of cyborgs, freed of the need to ground politics in 'our' privileged position of the oppression that incorporates all other dominations, the innocence of the merely violated, the ground of those closer to nature, we can see powerful possibilities. Feminisms and Marxisms have run aground on Western epistemological imperatives to construct a revolutionary subject from the perspective of a hierarchy of oppressions and/or a latent position of moral superiority, innocence, and greater closeness to nature. With no available original dream of a common language or original symbiosis promising protection from hostile 'masculine' separation, but written into the play of a text that has no finally privileged reading or salvation history, to recognize 'oneself' as fully implicated in the world, frees us of the need to root politics in identification, vanguard parties, purity, and mothering. Stripped of identity, the bastard race teaches about the power of the margins and the importance of a mother like Malinche. Women of colour have transformed her from the evil mother of masculinist fear into the originally literate mother who teaches survival.

Biotic systems are key to deconstruct dualities that govern our society.

Donna Haraway, 1991. Professor and chair of the History of Consciousness Program at the University of California, Santa Cruz, Degree in zoology and philosophy at the Colorado College and received the Boettcher Foundation scholarship Ph. D. in the Department of Biology at Yale, taught Women's Studies and the History of Science at the University of Hawaii and Johns Hopkins University, winner of the Society for Social Studies of Science (4S), the J. D. Bernal Award, for lifetime contributions to the field, lecturer in feminist theory and techno-science at the European Graduate School in Saas-Fee, Switzerland."A Cyborg Manifesto: Science, Technology, and Socialist-Feminism in the Late Twentieth Century," in Simians, Cyborgs and Women: The Reinvention of Nature (New York; Routledge, 1991), pp.149-181
This is not just literary deconstruction, but liminal transformation. Every, story that begins with original innocence and privileges the return to wholeness imagines the drama of life to be individuation, separation, the birth of the self, the tragedy of autonomy, the fall into writing, alienation; that is, war, tempered by imaginary respite in the bosom of the Other. These plots are ruled by a reproductive politics --rebirth without flaw, perfection, abstraction. In this plot women are imagined either better or worse off, but all agree they have less selflhood, weaker individuation, more fusion to the oral, to Mother, less at stake in masculine autonomy. But there is another route to having less at stake in masculine autonomy, a route that does not pass through Woman, Primitive, Zero, the Mirror Stage and its imaginaw. It passes through women and other present-tense, illegitimate cyborgs, not of Woman born, who refuse the ideological resources of victimization so as to have a real life. These cyborgs are the people who refuse to disappear on cue, no matter how many dmes a 'western' commentator remarks on the sad passing of another primitive, another organic group done in by 'Western' technology, by writing.28 These real-life cyborgs (for example, the Southeast Asian village women workers inJapanese and US electronics firms described by Aihwa Ong) are actively rewriting the texts of their bodies and sociedes. Sumival is the stakes in this play of readings.

To recapitulate, certain dualisms have been persistent in Western traditions; they have all been systemic to the logics and practices of domination of women, people of colour, nature, workers, animals - in short, domination of all constituted as others, whose task is to mirror the self. Chief among these troubling dualisms are self/other, mind/body, culture/nature, male/female, civilized/primitive, reality/appearance, whole/part, agent/resource, maker/ made, active/passive, right/wrong, truth/illusion, totaVpartial, God/man. The self is the One who is not dominated, who knows that by the semice of the other, the other is the one who holds the future, who knows that by the experience of domination, which gives the lie to the autonomy of the self. To be One is to be autonomous, to be powerful, to be God; but to be One is to be an illusion, and so to be involved in a dialectic of apocalypse with the other. Yet to be other is to be multiple, without clear boundary, frayed, insubstantial. One is too few, but two are too many.High-tech culture challenges these dualisms in intriguing ways. It is not clear who makes and who is made in the relation between human and machine. It is not clear what is mind and what body in machines that resolve into coding practices. In so far as we know ourselves in both formal discourse (for example, biology) and in daily practice (for example, the homework economy in the integrated circuit), we find ourselves to be cyborgs, hybrids, mosaics, chimeras. Biological organisms have become biotic systems, communications devices like others. There is no fundamental, ontological separation in our formal knowledge of machine and organism, of technical and organic. The replicant Rachel in the Ridley Scott film Blade Runner stands as the image of a cyborg culture's fear, love, and confusion.

Cyborgs break down gender binaries, they should be introduce into every aspect of life. Rejecting anti-technological movements such as the aff is key.

Donna Haraway, 1991. Professor and chair of the History of Consciousness Program at the University of California, Santa Cruz, Degree in zoology and philosophy at the Colorado College and received the Boettcher Foundation scholarship Ph. D. in the Department of Biology at Yale, taught Women's Studies and the History of Science at the University of Hawaii and Johns Hopkins University, winner of the Society for Social Studies of Science (4S), the J. D. Bernal Award, for lifetime contributions to the field, lecturer in feminist theory and techno-science at the European Graduate School in Saas-Fee, Switzerland."A Cyborg Manifesto: Science, Technology, and Socialist-Feminism in the Late Twentieth Century," in Simians, Cyborgs and Women: The Reinvention of Nature (New York; Routledge, 1991), pp.149-181
But the ground of life? What about all the ignorance of women, all the exclusions and failures of knowledge and skill? What about men's access to daily competence, to knowing how to build things, to take them apart, to play? What about other embodiments? Cyborg gender is a local possibility taking a global vengeance. Race, gender, and capital require a cyborg theory of wholes and parts. There is no drive in cyborgs to produce total theory, but there is an intimate experience of boundaries, their construction and deconstruction. There is a myth system waiting to become a political language to ground one way of looking at science and technology and challenging the informatics of domination-- in order to act potently.One last image organisms and organismic, holistic politics depend on metaphors of rebirth and invariably call on the resources of reproductive sex. I would suggest that cyborgs have more to do with regeneration and are suspicious of the reproductive matrix and of most birthing. For salamanders, regeneration after injury, such as the loss of a limb, involves regrowth of structure and restoration of function with the constant possibility of twinning or other odd topographical productions at the site of former injury. The regrown limb can be monstrous, duplicated, potent. We have all been injured, profoundly. We require regeneration, not rebirth, and the possibilities for our reconstitution include the utopian dream of the hope for a monstrous world without gender. Cyborg imagery can help express two crucial arguments in this essay: first, the production of universal, totalizing theory is a major mistake that misses most of reality, probably always, but certainly now; and second, taking responsibility for the social relations of science and technology means refusing an anti-science metaphysics, a demonology of technology, and so means embracing the skilful task of reconstructing the boundaries of daily life, in partial connection with others, in communication with all of our parts. It is not just that science and technology are possible means of great human satisfaction, as well as a matrix of complex dominations. Cyborg imagery can suggest a way out of the maze of dualisms in which we have explained our bodies and our tools to ourselves. This is a dream not of a common language, but of a powerful infidel heteroglossia. It is an imagination of a feminist speaking in tongues to strike fear into the circuits of the supersavers of the new right. It means both b uilding and destroying machines, identities, categories, relationships, space stories. Though both are bound in the spiral dance, I would rather be a cyborg than a goddess.
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